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Note on Transcription and Transliteration 


The style of al-Qadiri's memoirs is uneven: sometimes it achieves an elevated 
style, but more often the manuscript reflects the speech of its author. While 
this provides glimpses into the multilingual world of late imperial and early 
Soviet Russia, it also poses some difficulty for the transliteration and reproduc- 
tion of the Arabic-script text. 

Himself a proponent of the reformist worldview, al-Qadiri mainly used the 
reformed version of the Arabic script (yanga imld), adapted to the specifics of 
written Tatar. This is also applied to Turkic and Kazakh expressions, including 
words of Arabic and Persian origin. Therefore, in this text, we use a simplified 
transliteration with indication of vowels [à], [i], [6], and [ü]. Ayn is always 
indicated with an [‘] and not as [g] in modern Tatar orthography, resulting for 
example in Abdullah rather than Gabdullah. The orthography of transliterated 
terms in this text reflects inconsistencies that specialists can follow in our tran- 
scription of the original source text: there we have done our best to preserve 
the features of al-Qadiri's writing, including the punctuation. 

For sentences and expressions in Arabic and Persian, we follow the trans- 
literation system adopted in the third edition of The Encyclopedia of Islam. 
Cyrillic-script Tatar and Russian words are transliterated according to a simpli- 
fied version of the Library of Congress transliteration system. 

When transcribing the original text, we decided to leave out the copy of 
Iman sharti present at the beginning of the book and the subsequent chapter 
with its chronological list of events. Several important excerpts from the latter 
part have, however, been cited in the Introduction. 

The reader can consult the glossary for the meanings of special terminology 
scattered across the manuscript. Usually, brief explanations of source language 
terms are provided in the translation. 


Glossary 


Abistay 
abzi 

agha 
ashkhana 
akhsham 
akta 

altin 
ümünát 
arwakhlar 
ash 

astana 
athar-i 'atiqa 
aulaq 
awliyya’ 
‘adellek 
قانه‎ däftäre 
ali jaza 
'aqa'id 
ariza 
'askürlek khezmäte 
awwam 
‘ibrat 

ilm-i batin 
‘ilm-i tariqa 
ilm-i zahir 
‘ulama 
‘umra hajj 


badal hajj 


bajay 

bälesh 

baqcha 

bagiyat al-salihat 
baursaq 

bay(lar) 

bishmát 

bid'at 


an educated woman, imam’s wife 
honorific title for an older man 
honorific tile for a respected elder 
dining room 

sunset prayer 

official document 

golden coin 

debts 

the holy spirits 

religious gathering; soup 

grave 

antique objects, monuments 
party 

saint 

justice 

family register 

the maximum sentence for committing a crime 
the Muslim creed 

an appeal 

military service 

simple folk 

example 

esoteric knowledge 

Sufism 

exoteric knowledge 

religious scholars of Islam 
pilgrimage outside of the hajj season 
the practice of performing pilgrimage on behalf of someone 
else 

brother-in-law 

pie with meat and rice or potato 
garden 

a lasting pious deed 

puffed fried bread 

rich people 

a long tunic 

harmful religious innovation 


XII 


burich 
chálpák 
chapan 
chaqrim 


chirkäü 
dacha 
dähshät 
dälillär 


danus 
dapros 
dehqan 
desiatina 
din shähidläre 
du'a 
dukhtur 
etap 
fabricant 
fantal 
ferrash 

gah 
ghuslkhaná 
GPU 


hafiz 

hämshir 
hastahanä 
hazrat 

hijrát qilu 
itikaf 

iftar 

ihata 

ijazat 

ijtihad 

ijtimagty chigish 
ikende 

ikhtiyary sürgen 
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credit 
griddle cake 
robe 


a Tatar equivalent of Russian versta, roughly corresponding to 


1.06 km 

church 

summer house 

terror 

national representatives in Mecca who helped hajjis during 
their pilgrimage 

denunciation 

interrogation 

farmer 

an old Russian unit of land measurement 

religious martyrs 

invocation of God 

medical doctor 

a march of prisoners from one camp to another 
merchant 

irrigation system 

peasants 

witness 

bath 

the secret police in the Soviet Union. An abbreviation for 
Gosudarstvennoe politicheskoe upravlenie, i.e. the State 
Political Directorate (called GPU in 1922-23 and OGPU in 
1923-1934). 

a person who has memorized the Qur'an 

brother 

hospital 

honorific title for a religious scholar 

to resettle, often with a religious connotation 

staying in the mosque during the last ten days of Ramadan 
evening meal after fasting 

building, construction 

education certificate 

personal striving to achieve a goal 

social origin 

afternoon prayer 

voluntary exile 


GLOSSARY 


inqilab 
iptüsh 
ishan 
ishanliq 
ispravnik 
istarshind 
izvozshchik 
káfen(lek) 
kügaz 
külüpush 
kanisa 
kasab 
khalfa 
khaliq 


khaliq doshmani 


kháter 
khátirà 
khatm 

khatm kutub 
khókümát 
khurafat 
kolkhoz 

köy 

kulak 

küpäch 

laqab 
madhhab 
madrasa 
mahalla 
mähbuslek 
makhdum 
mämläkät 
marja 

mäshq däftäre 
mawlid sharif 


mäzlüm 


menovoi kägazläre 


metrikä 
mihrab 
militsia 


XIII 


revolution 

comrade 

Sufi master 

Sufism 

an official 

the local chief 

a coachman 

burial cloth 

an official paper 

a Tatar cap 

church 

work 

madrasa teacher 

people, village dwellers 

public enemy 

memory 

memoir, keepsake 

full recitation of the Quran 
graduation from a madrasa 
government 

superstition 

collective farms in the Soviet Union 
melody for recitation of poetry and songs 
wealthy countryman 

small white loaf 

a nickname 

a school of Islamic law 

educational institution 

a neighborhood within a community 
imprisonment 

member of an elite family 

home country 

Russian woman 

calligraphy book 

celebration of the birthday of the Prophet 
unlawfully oppressed individual 
official documents 

official document, certificate 

a niche in a mosque 

police 
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millät 
millätchelek 
mirath 
mu'adhdhin 
muhajir 
mujawir 
mullah 
murid 
musadara 
mutawali 
näbir(ä) 
nachal'nik 
náfi bulu 
nafs 

najat 

nan 

nasara 
nasihát 
nasl wa ansab 
nikah 

niyat 
nughay 
obysk 


olugh mäqbarä 


óylà 
perepis 
pilaw 

pood 

pop 
potrebitel’ 
potrebsoyuz 
prikazchik 
qaber 
qabrstan 
qadar kichüse 
qari 

qartlar 
gataran 
qatiq 
qaynaga 


confessional or national identity 

a pejorative term for nationalism 

heritage 

the crier who calls to prayer 

Muslim migrant 

gatekeeper of a sacred place 

mosque servant 

a Sufi disciple 

confiscation of property 

community representatives 

relative, child 

an authority figure in the village or in prison 
to be exiled 

ego 

release from prison; salvation in a religious sense 
bread 

Christians 

a religious advice 

genealogy 

marriage ceremony 

intention 

the exonym for Tatars among Central Asian peoples 
police search 

the great cemetery in Istárlibash 

noon prayer 

the civil census 

rice cooked with meat, onion and carrot 

an old Russian measure of weight (16.38 kg) 
an Orthodox priest 

cooperative for everyday needs 

consumers' association 

an estate manager 

grave 

cemetery 

the Night of Power 

a Quran specialist 


elders in the countryside who hold traditional authority 


a vehicle 
a fermented milk product 
brother-in-law 
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qaziliq 
qishlaq 
qism 
qiyamat 
qumiz 
Qur'an tilawat 
qurut 
rafiq(à) 
raka'at 
remont 
ru‘ 

rüzä 
rüzä ‘ayd 
sabantuy 


sadaqa-yi jariyya 


salib 


sami‘ 


sazhen 
selpo 
silsavit 
shafa'at 
shahadat nama 
shájárà 
shdrik 
shart nama 
shpana 

söt anam 
isprafkà 
srok 

suhur 
sukhaná 
sum 

tatil 

ta'ifa 
ta'rikh 
tabib 
talchuk bazari 
tanbih 


dried meat 

winter settlement 

tribal division 

the Day of Judgement; a terrible moment 

a drink made from horse milk 

recitation of the Qur'an 

drained yoghurt 

a partner 

a single cycle of movements in daily prayers 
reconstruction works 

tribal division 

fasting 

feast of fast breaking (at the end of Ramadan) 
spring festival 

enduring donation for the sake of God 

cross 

a Quran specialist standing behind the one who performs 
the full recitation of the Qur'an, listening and if necessary 
correcting. 

an old Russian measure of length (2.13 m) 
village cooperative 

a village office in Soviet Russia (Rus.: selsovet) 
prophetic intercession on the Day of Judgement 
a diploma 

genealogy 

a fellow student 

agreement 

delinquents 

mother 

an official letter, certificate 

jail term 

meal consumed before fasting 

irrigation infrastructure 

Russian ruble 

vacation 

people 

a record; historical record 

a doctor practicing traditional Muslim medicine 
marketplace 

advice 
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táráqqilek 
tarawih 
türbiya 
türjemá-yi hal 
tarkhan 
tawaf 


tayaq 


tekie 
tien 

tir awirt 
totqin 
troika 


uchitel’ 
udarnik 
uezd 
ukazniy imam 
usul-i fiqh 
ut kürshese 
utar 

util; util’sir’e 
vagon 
veksel 
volchok 
volos(t) 
waba 

wida 

wükil 

wali ni'mát 
waqf 

waqi“ 

watan 

wujdan 
yüdkür 

yastu 

yaum al-'ashura 


zadatka 


GLOSSARY 


progress 
additional night prayers during Ramadan 

care, upbringing 

(auto)biography 

a status of tax exemption 

circling the Ka'ba during the hajj 

an old Tatar unit of land measurement, equivalent to Russian 
sazhen 

guesthouse 

kopeks 

fewer 

imprisonment 

tripartite committees that functioned during the Great Terror 
with the right to swiftly impose punishment 

teacher 

a shock worker 

district in later imperial Russian administrative divisions 

an imam who received a certificate from the state Muftiate 
the theory of Islamic law 

neighbor 

a private settlement 

waste 

carriage 

a promissory note 

the door viewer in prison 

an administrative unit in the Russian empire 

cholera 

promised money 

trustee 

patron 

pious endowment 

a historical event 

fatherland, country 

conscience 

object of memory, monument 

night prayer 
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Musa escaped from the pharaoh 

advance payment 
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supply service 

contemporary 

an institution of local government set up in 1861 
spouse's uncle (by marriage) 
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Introduction 


by Alfrid Bustanov 


Preface 


In the summer of 2018, Vener Usmanov, a historian of Muslim graveyards in 
Russia, introduced me to a lengthy book of memoirs composed by 'Abd al- 
Majid al-Qadiri al-Istárlibashi, a.k.a. Majid gari Qadirov (1881-1962),! a Qur'an 
specialist from Istárlibash village in the south-west of Bashkiria and a survi- 
vor of the Gulag? The manuscript? written in Arabic-script Tatar, exists as a 
unique autograph, carefully preserved first in the hands of the author's daugh- 
ter Maryam Kadyrova (1928-1999) and currently in the possession of his grand- 
daughter Zuhra Valiullova (b. 1958) in Ufa. 

On first sight, I did not recognize the importance of this first-person narra- 
tive. However, diving deeper into al-Qadiri's narrative, it struck me how little 
we know about the Weltanschauung of Muslim individuals in Russia. What 
can we say about their ever-changing sense of self? What concepts formed 
the core of their personhood in various contexts? What vocabulary did they 
develop to describe themselves and the world around them? And how has that 
vocabulary altered in the course of the last two centuries? 

I believe that a fruitful approach to addressing these questions is to explore 
sources that mirror the vernacular concepts of the self. Usually those are 


1 ‘Abd al-Majid al-Qadiri is not to be confused with Qiyyam al-Din al-Qadiri (1882- ca. 1953), a 
Naqshbandi shaykh from Kazan, whose poetic self-reflections have been published recently: 
Islamskaia poeziia v epokhu Stalina: Sbornik stikhov Kyiametdina al-Kadyiri, ed. by Alfrid 
Bustanov and Ilham Gumerov (Kazan: Mardjani Institute of History, 2018). 

2 The first history of this village was published already in the late nineteenth century: 
Muhammad-Shakir Tuqaev, Tarikh-i Istárlibash (Kazan, 1899). Another study of the Islamic 
history of this village has been written by Vener Usmanov. His book contains an account 
of the village mosques, the local madrasa teachers, and a detailed description of the 
Arabic-script gravestones in the cemetery: Vener Usmanov, Tarikhi yadkárlür. Vol. 1 (Ufa: 
DizainPoligrafServis, 2005). 

3 Allthe sources that I use below were initially consulted de visu in private or state archives 
across the Russian Federation; during the writing process, I worked with digital copies of 
various forms that I have collected in my personal repository. Hence, all references made 
below refer not to the physical items, but to the digital copies of them acquired during expe- 
ditions and archival work. With this ‘confession’ I follow the lead of Carnelis van Lit, who 
calls researchers to reflect on the digital culture that surrounds our work: L.W.C. van Lit, O.P., 
Among Digitized Manuscripts: Philology, Codicology, Paleography in a Digital World (Leiden, 
Boston: Brill, 2020). 


© ALFRID BUSTANOV AND VENER USMANOV, 2022 | D01:10.30965/9783657793778 002 
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classified as ego-documents, be they private correspondence, diaries, photo- 
graphs, or poetry. That is not to say, of course, that other genres or types of doc- 
umentation are less relevant for our discussion of Muslim individuality,* but 
it is in the first-person narratives of various forms and genres that we find the 
most vivid manifestation of a writer's subjectivity. So far, the ego-documents 
of Russia's Muslims, both in their textual and visual form, have either been 
neglected by researchers, or used for the purpose of writing about the status 
of Muslim subjects in the Russian empire and the Soviet Union. Sources of 
this kind are hosted today in a myriad of private archives of varying size and 
prominence across the Russian Federation. In sharp contrast to the extensive 
autobiographical texts from early twentieth-century Central Asia that have 
appeared in English editions in recent decades;? so far no Muslim life narrative 
from late imperial Russia has been made accessible to an international audi- 
ence. Moreover, while post-Soviet hagiographies and oral testimonies of Gulag 
experiences are available to scholars, al-Qadiri's narrative remains, to the best 
of my knowledge, the only eye-witness account of an educated Muslim who 


4 A good example of a purely theological work, bearing great value for the study of Muslim 
individuality in Russia, is an encyclopedic compendium of ca. 1700 pages crafted by Fath 
al-Qadir b. Muhammad Dhakir Babich (1890-1976), elder brother of the poet Shaykhzada 
Babich (1895-1919), somewhere near Khujand (back then called Leninabad) in 1968. This 
extensive manuscript was initially meant as a refutation of an atheist pamphlet entitled 
Mysteries of the Qur'an (Kor'ün serldre) and published by Garif Gobáy in Kazan in the same 
year, but ultimately developed into a fully-fledged manifestation of the Tatar Islamic tradi- 
tion that provides glimpses into the cultural standards of Muslim personhood of the time. 
The only copy of this precious manuscript survived in the library of 'Abbas Bibarsov (1937- 
2012) in his home village of Urta Eluzan, in Penza region. Some village histories of the early 
twentieth century also blur the genre boundaries; for example, Allen Frank classifies Tarikh-i 
Barangawi (1914) by Ahmad al-Barangawi as *one of the most extensive autobiographies in 
Tatar Islamic literature": Allen Frank, Bukhara and the Muslims of Russia: Sufism, Education, 
and the Paradox of Islamic Prestige (Leiden, Boston: Brill, 2012), 16. 

5 Timur Beisembiev, The Life of Alimqul. A Chronicle of Nineteenth-Century Central Asia 
(London: Routledge Curzon, 2003); The Sands of Oxus: Boyhood Reminiscences of Sadriddin 
Aini, ed. by John R. Perry & Rachel Lehr (Mazda Pub, 2012); The Personal History of a Bukharan 
Intellectual: The Diary of Muhammad Sharif-i Sadr-i Ziya, trans. by Rustam Shukurov; ed. by 
Edward A. Allworth (Leiden, Boston: Brill, 2004). The latter work is especially rich in its 
relations of personal experiences and emotions of the author (an overview on pp. 63-70), 
which, however, remain only cursorily identified and not yet studied in their own right. Cf.: 
Stéphane A. Dudoignon, “Les ‘tribulations’ du juge Ziyà: Histoire et mémoire du clientélisme 
politique à Boukhara (1868-1929),” Annales. Histoire, Sciences Sociales, 59e Année, No. 5/6, 
Asie centrale (Sep.-Dec., 2004), 1095-1135. 
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endured the Stalinist repressions. In analyzing and publishing this source, I 
hope to draw closer attention to the self-perception of Russia's Muslims. 

The memoirs of 'Abd al-Majid al-Qadiri form a book consisting of 208 folios 
of first-person narrative, allowing for a fresh view on Muslim personhood, full 
of personal drama, intimate thoughts, (un)intended omissions, and profound 
nostalgia, peppered occasionally with either humor or sorrow. His memoirs 
are as exceptional in their detailed description of the awful experience of the 
Great Terror" as they are ordinary in their intimate narration of everyday con- 
cerns.? It is important to note however, that by the 1950s, when the elderly 
al-Qadiri wrote his book, there was nothing unusual in composing one's life 
narrative. Since the late nineteenth century, various forms of life writing had 
proliferated among the Muslims of Russia, greatly inspired by the already exist- 
ing Islamic models? In the course of this Introduction, I will refer to a wide 
range of autobiographical texts, which were composed in abundance chiefly 
in the first half of the twentieth century. None of those texts, however, expand 
on the individual Gulag experience to an extent comparable with al-Qadiri's 
memoirs. 

What kind of personality did al-Qadiri embrace in his life story? I propose 
that by approaching the life stories of Muslim individuals as a form of self- 
fashioning, we can learn a great deal about the self-conceptions of social actors 
in the past. Shifting the research agenda in this way has clear potential for the 
de-exoticization of Islam and Muslims, by emphasizing the practices of intro- 
spection and self-description that cannot be narrowly ascribed to religious 


6 Michael Friedrich has nicely formulated the need of attention to the non-political aspects 
of subjectivity: "Could it not be that this diary gives evidence of a life, which [...] was not 
fundamentally imbued by politics and ideology - the life of the renowned ‘masses’, that is 
the ordinary people, who happened to be Soviet citizens too?" Michael Friedrich, "Living 
in the 1920s: A Tatar Diary from Aji, Kasimov and Samarqand,” The Past as Resource in the 
Turkic Speaking World, ed. by Ildikó Bellér-Hann (Würzburg: Ergon Verlag in Kommission, 
2016), 120. 

7 Recent studies on Muslim experiences of Stalin's purges include: Allen J. Frank, Gulag 
Miracles: Sufis and Stalinist Repression in Kazakhstan (Vienna, 2019); Michael Kemper, 
"From 1917 to 1937: the Mufti, the Turkologist, and Stalin's Terror", Die Welt des Islams 57.2 
(2017), 162-191. 

8 On the everyday concerns of individuals as expressed in private correspondence, see: Alfrid 
Bustanov, “On Emotional Grounds: Private Communication of Muslims in Late Imperial 
Russia,” Asiatische Studien 73.4 (2020), 655-682. 

9 Danielle Ross, “The Promiscuous Life of a Genre for the Dead: The Marthiya as an Instrument 
of Community Construction in Muslim Russia,’ Journal of the Economic and Social History of 
the Orient 64 (2021), 343-376. 
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identities.!° Therefore, I use the adjective "Muslim" only to describe practices 
of self-description defined by creative engagement with Islamicate models 
and adaptation of the tools of other cultures and religious traditions (in other 
words, ‘Islamizing’ them). Simply put, I support the definition of Islam as ‘what- 
ever Muslims say it means, by emphasizing the active role of Muslim actors 
in self-description and in endowing the world around them with a specific 
meaning." While for anthropological studies of contemporary Islam in Russia 
the subjectivity of actors has become a central topic of concern,” historical 
scholarship of the same field has largely ignored this trend. Nonetheless, it is 
in this realm of historical expressions of subjectivity by Russia's Muslims that 
al-Qadiri's life narrative fits so well. 

In this Introduction to al-Qadiri's memoirs, my goal is to broadly contex- 
tualize this particular ego-narrative and discuss the author's personhood in 
comparison with similar sources. To do so, I will first propose a conceptual 
framework for the assessment of Muslim life writing in late imperial and Soviet 
Russia. Here I take a historical anthropological approach, prioritizing an emic 
take on the study of personhood where vernacular forms of self-expression are 
highlighted. Following that, I will introduce the contents of the manuscript 
and offer my conceptual reading of the work. 

I believe that the research focus on the subjectivity of actors and their 
hybrid ways of self-fashioning helps to reveal the evolving process of day-to- 
day engagement with multiple factors of life in imperial and Soviet Russia, 
of which the state was only one factor, however prominent. By necessity, the 
study of Muslim subjectivity leads to scrutinizing emotions and looking more 
into horizontal forms of communication rather than established hierarchies. 
Al-Qadiri’s memoirs present a superb case that can serve as a starting point for 
formulating new questions and exploring the rich culture of Muslim person- 
hood in Russia. I have therefore purposely avoided the easy classification of 
al-Qadiri as a Muslim reformist or Jadid. While modern conveniences - such 
as newspapers, steamboats and trains — were a normal part of his life, to see his 
memoirs exclusively through a modernist lens would be a great simplification. 

Al-Qadiri's manuscript allows for multiple readings. On the one hand, this 
rich text contains extensive information on the social and cultural history of 
Russia's Muslims throughout the nineteenth and the first half of the twentieth 


10 Dietrich Jung, "The Formation of Modern Muslim Subjectivities: Research Project and 
Analytical Strategy," Tidsskrift for Islamforskning 11.1 (2017), 12. 

11 Cf.: Rian Thum, “What is Islamic History?” History and Theory 57 (December 2019), 7-19. 

12 Normative Orders and the Remaking of Muslim Spaces and Selves in Contemporary Russia, 
ed. by Lili Di Puppo & Jesko Schmoller, A Special Issue of Ethnicities (2020). 
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century. Al-Qadiri writes extensively on inter-ethnic relations in the Russian 
imperial borderlands, and provides glimpses of the various modes of self- 
positioning by non-Russian individuals in imperial contexts. Still, after careful 
study of the work, I believe that it is above all a life narrative: one that tells 
the story of a country dweller who happened to live under extreme condi- 
tions and nonetheless tried to make sense of his experiences in a distinctly 
religious manner. With this work, al-Qadiri produced a fascinating account of 
the history of the moral subject in Russia, written squarely within the Muslim 
episteme. 

Al-Qadiri himself must have had access to similar life narratives produced 
by his predecessors, or even his contemporaries. What models did he have in 
mind when structuring the book of his life? What was the audience that he 
addressed? Was it a case of a psychological self-treatment undertaken by a for- 
mer prisoner, or perhaps an attempt to imitate another's style with the aim 
of leaving a personal trace in history? His treatment of temporal and spatial 
contexts depended greatly on the cultural models that were available to him. 
Analysis of these contexts facilitates close examination of the actual perfor- 
mance of the type of persona that al-Qadiri chose for himself. I conclude this 
Introduction by contrasting al-Qadiri's self-narrative with an autobiographical 
novel by his daughter Maryam. By taking this approach to the text, my aim is 
to put al-Qadiri's book in perspective as part of a larger cultural repertoire of 
self-description. 


Conceptual Framework 


The case of al-Qadiri is fitting for a longue durée study, since the book's con- 
tents reflect the circulation of modes of personhood from approximately the 
1850s, as well as those that al-Qadiri had practiced or witnessed during the 
first half of the twentieth century. Additional sources from the private archives 
of his relatives, as well as interviews with them, allow us to extend our per- 
spective into the late 1990s. This unusual chronological take, inspired by our 
sources, enables us to detect the internal dynamics in Muslim societies that 
do not exactly match the imposed and politically-motivated periodization and 
classification that populates most scholarship written from the state perspec- 
tive. What matters here is the sense of time that the Muslims of Russia have 
developed over centuries, only partly in dialogue with imperial time frames. 
The culture of personhood was surely known to Russia's Muslims well 
before the 1850s, but its earlier forms of expression remain to be explored — not 
simply because of the scarcity or inaccessibility of sources, but mainly due to 
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the current dominance of the Eurocentric narrative concerning the rise of the 
modern subject at the turn of the nineteenth century? This narrative influ- 
ences the selection of suitable case studies, portraying the reformist intellec- 
tuals as the best match for an exploration of Muslim subjectivity during the 
twentieth century; moreover, it obliges us to evaluate this subjectivity against 
the backdrop of the Western standard." Similarly, existing studies on the sub- 
jectivities of Russian writers identify European models as the sole point of 
reference, thus integrating the history of Russian subjectivities into the grand 
Western philosophical lineage. 

Western modes of self-description, including those associated with the 
Russian imperial!’ and Soviet realms,!® circulated among an array of other 
models that social actors could possibly realize for themselves. Usually, mod- 
els remained fashionable and successful for a time and then went into decline, 
giving way to other models. Social actors could describe their life experiences 
as a strict adherence to a single model, or as a conversion from one model to 
another. 

Conceptually, I perceive the concrete forms of self-description as emanat- 
ing from the dynamic interaction between commonly-shared templates on the 
one hand, and individual experiences on the other. These templates include a 


13 Charles Taylor, Sources of the Self: The Making of the Modern Identity (Harvard University 
Press, 1992). Recent research on European ego-documents largely supports the narra- 
tive of the discovery of the modern subject. For example: Peter Burke, “Historicizing the 
Self, 1770-1830,” Controlling Time and Shaping the Self: Developments in Autobiographical 
Writing since the Sixteenth Century, ed. by Arianne Baggerman, Rudolf M. Dekker and 
Michael James Mascuch (Leiden: Brill, 2011), 13-21. 

14 With a focus on Egyptian modernists: Dietrich Jung & Kirstine Sinclair, “Multiple 
Modernities, Modern Subjectivities and Social Order: Unity and Difference in the Rise 
of Islamic Modernities,” Thesis Eleven 130.1 (2015), 22-42. On Persianate modernist writ- 
ers: Mana Kia, “Indian Friends, Iranian Selves, Persianate Modern,” Comparative Studies 
of South Asia, Africa and the Middle East 36.3 (December 2016), 398-417. 

15 Speaking of the Self: Gender, Performance, and Autobiography in South Asia, ed. by Anshu 
Malhotra & Siobhan Lambert-Hurley (Durham, London: Duke University Press, 2015). 

16 For example: Irina Paperno, “Who, What am I?” Tolstoy Struggles to Narrate the Self 
(Ithaca, N.Y.: Cornell University Press, 2014); Individualitaetskonzepte in der russischen 
Kultur, ed. Christa Ebert (Berlin: Berlin Verlag Arno Spitz, 2002). 

17 Interpreting Emotions in Russia and Eastern Europe, ed. by Mark Steinberg & Valeria 
Sobol (Northern Illinois University Press, 2011); Rossiiaskaia imperiia chuvstv: podkhody 
k kul'turnoi istorti emotsii, ed. by J. Plamper, S. Schahadat and M. Elie (Moscow: Novoe 
literaturnoe obozrenie, 2010). 

18 Christine Evans, “The ‘Soviet Way of Life’ as a Way of Feeling: Emotion and Influence 
on Soviet Central Television in the Brezhnev Era," Cahiers du monde russe 56.2-3 (2015), 
543-569; Subjectivity after Stalin, ed. by Anatoly Pinsky, Special Issue of Russian Studies in 
History 58.2-3 (2019). 
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variety of rules and societal expectations that a person must fulfill to adhere to 
models that are current in a given community. An array of available templates 
makes up a repertoire from which individuals select and combine elements 
as appropriate. As Peter Burke puts it: "the self is not only a garden, but the 
gardener as well"? The wider the repertoire of templates, the more complex 
and hybrid Muslim personhood tends to be. In other words, individuals were 
engaged in self-fashioning by consuming and cultivating cultural models, thus 
contributing to the formation and, ultimately, the change of those models. This 
process sets the limits of autonomy for the subject. I believe that the number 
of cultural models and their combinations cannot be endless, which means 
it is possible to describe, summarize, and conceptualize them. I take a simi- 
lar approach to the interplay of individual and society: society is constantly 
engaged in the production and maintenance of cultural models, and expects 
individuals to follow them within a framework of shared understanding. 
Words describing a concept might remain unchanged, but their meaning 
is subject to constant review and debate.?° Individuals describe the cultural 
models they adhere to, as well as their life experiences, using specific jargon. 
Therefore, it is necessary to analyze not only the topics that individuals deemed 
relevant to discuss in relation to themselves, but also the language strategies 
systematically employed in such discussions. I therefore draw a link between 
the actual performance of individuality at the intersection of cultural stan- 
dards and personal experience, and language use. Historically, Muslim culture 
in Russia was characterized by linguistic plurality and a variety of pragmatic 
language strategies?! This is especially true with regard to self-description. 
What motivates the various linguistic combinations that accompany the 


Peter Burke, “Historicizing the Self, 1770-1830,” 19.‏ ود 

20 One possible example is a gradual change in meaning of the ijtihad vs. taqlid dichotomy 
among the Muslims of Russia from the seventeenth to the twentieth century: Rebecca 
Gould, Shamil Shikhaliev, “Beyond the Taglid/Ijtihad Dichotomy: Daghestani Legal 
Thought under Russian Rule,” Islamic Law and Society 24: 1-2 (2017), 142-169; Michael 
Kemper, “Ijtihad into Philosophy: Islam as Cultural Heritage in post-Stalinist Daghestan,” 
Central Asian Survey 33: 3 (2014), 390-404. 

21 For illustration of this linguistic hybridity: Alfrid Bustanov, "Speaking ‘Bukharan’: The 
Circulation of Persian Texts in Imperial Russia," The Persianate World: The Frontiers of a 
Eurasian Lingua Franca, ed. by Nile Green (University of California Press, 2019), 193-206; 
Paolo Sartori, “From the Demotic to the Literary: The Ascendance of the Vernacular Turkic 
in Central Asia (Eighteenth-Nineteenth Centuries), Eurasian Studies 18 (2020), 213-254; 
idem, "Between Kazan and Kashghar: On the Vernacularization of Islamic Jurisprudence 
in Central Eurasia," Die Welt des Islams (2020), 1-31; Devin DeWeese, "Persian and Turkic 
from Kazan to Tobolsk: Literary Frontiers in Muslim Inner Asia,’ The Persianate World: The 
Frontiers of a Eurasian Lingua Franca, ed. by Nile Green (University of California Press, 
2019), 131-156. 
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writing of one's self? Often these are instances of code-switching from one 
script to another, from one language to another, or even the borrowing of syn- 
onyms from different languages.?? The Muslims of Russia had to write about 
themselves differently in different contexts; however, this is not to say that 
they necessarily reserved their supposedly ‘true’ identity for private texts, and 
changed masks (and therefore lied") in texts meant for public or official pur- 
poses.?? Rather, individuals developed a very pragmatic sense of language use 
in different situations and for different audiences.?^ 

The pragmatics of self-fashioning brings us closer to the concept of persona, 
ie. the public and private forms of the self, constructed over time in accor- 
dance with societal expectations and individual choices.?5 I find this concept 
potentially promising in the study of Muslim culture in Russia. Individuals 
developed certain qualities in themselves and implemented personas that 
they perceived as prestigious. They cultivated behavioral styles that cannot be 
reduced to a simplistic change of masks. The actual performance of persona 
reflects a complex engagement with expected and self-construed roles. It is 
not surprising that the rise of theater culture in the first half of the twentieth 


22 Michael Kemper, Alfrid Bustanov, "Islam i russkii iazyk: sotsiolingvisticheskie aspekty 
stanovleniia obshcherossiiskogo islamskogo diskursa,’ Kazanskoe islamovedenie = Kazan 
Islamic Review 1 (2015), 211-221; idem, "The Russian Orthodox and Islamic Languages in 
the Russian Federation,” Slavica Tergestina 15 (2013), 258-277; Islamic Authority and the 
Russian Language: Studies on Texts from European Russia, the North Caucasus and West 
Siberia, ed. by Alfrid Bustanov and Michael Kemper (Amsterdam: Pegasus, 2012). 

23 [allude here to the discussions on Soviet subjectivity that reject the metaphor of chang- 
ing masks: Igal Halfin and Jochen Hellbeck, “Rethinking the Stalinist Subject: Stephen 
Kotkin's ‘Magnetic Mountain’ and the State of Soviet Historical Studies,” Jahrbücher für 
Geschichte Osteuropas Neue Folge, Bd. 44, H. 3 (1996), 456-463. Cf.: Sheila Fitzpatrick, Tear 
Off the Masks! Identity and Imposture in Twentieth-Century Russia (Princeton University 
Press, 2005). 

24 . Albert Baiburin, Sovetskii pasport: istoriia, struktura, praktiki (St Petersburg: European 
University Press, 2017), 27-29. 

25 The study of scholarly persona is now blossoming in the history of European historiogra- 
phy: Gadi Algazi, "Exemplum and Wundertier: Three Concepts of the Scholarly Persona,” 
BMGN - Low Countries Historical Review 131.4 (2016), 8-32; How to Be a Historian: Scholarly 
Personae in Historical Studies, 1800-2000, ed. by Herman Paul (Manchester: Manchester 
University Press, 2019); Scholarly Personae in the History of Orientalism, 1870-1930, ed. by 
Christiaan Engberts and Herman Paul (Leiden, Boston: Brill, 2019). 

26 On the importance of rules of behavior (adab) in the context of Central Eurasia: 
Stéphane A. Dudoignon, “A Surrogate Aristocracy? Sufi Adab, Modernity, Rurality, 
and Civilization in Ex-Soviet Central Asia, Adab and Modernity: A Civilising Process? 
(Sixteenth-Twenty-First Centuries), ed. by Cathérine Mayeur-Jaouen (Leiden: Brill, 2019), 
527-551. 
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century coincided with the popularity of new forms of self-reflection in dia- 
ries and memoirs.2” Further development of individual self-consciousness 
took place in the form of cultural practices clearly borrowed from the West — 
either directly, or via a Russian or Ottoman intermediary — such as the writ- 
ing of diaries and autobiographies. Author subjectivity was most dramatically 
expressed in the cultural assimilation of these European genres and the way 
their forms were filled with Islamicate meanings. Examples of this include per- 
sonal notebooks printed in the Soviet Union between the 1930s and 1970s with 
Arabic-script notes, written by Karim Sagitov (Fig. 1),28 Zainap Maksudova,?? 
and 'Abd al-Hamid Mulakaev.?? This process of cultural appropriation of for- 
eign genres can be compared to the adaptation of Persian and Arabic narra- 
tives in the textual landscape of Eastern Turkestan: by the eighteenth century, 
the imported texts were effectively domesticated and no longer perceived as 
foreign.?! A similar assimilation of Western practices of self-fashioning took 
place among Russia's Muslims in the course of the twentieth century. 


27 Madina Goldberg, Russian Empire — Tatar Theater: The Politics of Culture in Late Imperial 
Kazan. Unpublished PhD Thesis (University of Michigan, 2009). Notably, Mir Khaydar 
Fayzi (1891-1928), an author of popular theater plays, produced as many as seventy book- 
lets with diaries covering his entire life: Kazan University Library, Mir Khaydar Fayzi 
Collection, MS. 40-106. These precious texts are now being prepared for publication. For 
a detailed overview of contents: Mirkhdiddr Füizi shakhsi arkhivynyng tasvirlamasy, ed. by 
Diliara Abdullina (Kazan University, 1988), 7-125. 

28 Karim Sagitov (1888-1939) was a journalist and Orientalist who worked for the Institute of 
Oriental Studies in Leningrad in the 1930s. His personal files are today kept by his grand- 
daughter El'mira Tissenko in St Petersburg. 

29 Part of the archive of the literary scholar Zainap Maksudova (1897-1980) with her note- 
books is now hosted at the Institute of Language, Literature, and Arts of the Academy of 
Sciences of the Republic of Tatarstan, as well as in the National Museum of the Republic 
of Tatarstan. On her: Alfrid Bustanov, "Muslim Literature in the Atheist State: Zainap 
Maksudova between Soviet Modernity and Tradition,” Journal of Islamic Manuscripts 9 
(2018), 1-31; idem, Biblioteka Zainap Maksudovoi (Moscow: Mardjani Foundation, 2019). 

30 Imam ‘Abd al-Hamid Mulakaev (1909-1979) was the son of Hamidullah (1870-1959), a 
long-standing imam of Chapuren village near Volgograd. Their family archive consists 
of Hamidullah’s autobiography composed in 1936, a few texts of Friday sermons, ‘Abd 
al-Hamid’s notebook, his will (wasiyat), and a few photographs. I consulted this archive 
at the house of ‘Abd al-Hamid’s son Rafiq Mulakaev (b. 1952) during my expedition to the 
village in early September 2019. Reportedly, ‘Abd al-Hamid possessed a rich library, which 
moved into the hands of ‘Abbas Bibarsov in the 1950s, who must have sold it, because I 
failed to find anything related to the Mulakaev family in his archive in Urta Eluzan. 

31 Rian Thum, The Sacred Routes of Uyghur History (Cambridge, London: Harvard University 
Press, 2014), 16-38. 
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Fig.1 A diary of Karim Sagitov, 1927. (The private archive of Karim Sagitov, 
St Petersburg.) 


Given the performative character of subjectivity, I emphasize the importance 
of emotions alongside the history of concepts and language use, because 
individuals perceived emotions as crucial for self-definition. It is through the 
articulation of emotions that the structure of one's worldview becomes visible. 
Zainap Maksudova was well aware of this fact and described the role of emo- 
tions in the production of intimate poetry as follows: 


Turkic poetry has the following rules: it is easy to recite, its rhythm is balanced, 
fitting to musical performance and suitable for rhythms of drumming of feet 
and dance movements. In addition, poetry does not reduce itself to the clear 
statement of a poet's ideas. It has to reproduce (tudirirga) the proper picture 
and strong feelings (khislär) from within the poet's heart (küngel) in the heart of 
a listener or reader, be that excitement, happiness, sorrow, anger, longing, aspira- 
tion, desire to escape or to approach.?? 


32  Zainap Maksudova, Shi sdn‘ate haqinda qayber anglatmalar häm ürnáklür. The National 
Museum of the Republic of Tatarstan, Ms. 18369-529, fol. 30. 
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This (re)production of emotions?? lays the ground for introspective judgments, 
reflects the interrelation of individual and community, and sheds light on inti- 
mate, familial relationships. It remains to be explored, however, how Muslim 
individuals expressed their emotions in writing, which emotions were relevant 
when, which emotional regimes were developed, and what their impact was 
on those individuals' sense of self. Covering all these aspects here is impos- 
sible, but the memoirs of al-Qadiri provide us with a good starting point for 
discussion. 

In analyzing al-Qadiri's narrative, I trace both the development of societal 
expectations and the way individuals put them into practice. Naturally, social 
actors mainly pursued the cultivation of successful types of persona; therefore, 
our task here is to identify those types that became popular during the lifetime 
of al-Qadiri, as well as those that became marginalized. Language use reveals 
the emotional value attached to personal experiences as well as to spaces and 
objects. Performance of persona, as expressed in language strategies, thus 
reveals an ever-changing attitude of individuals to themselves and the world 
around them. 


The Author 


‘Abd al-Majid al-Qadiri was born in a Kazakh settlement called Isenbay in 
March 1881, but spent most of his youth in Istárlibash. Istárlibash, situated at 
the border of Tatar, Bashkir, and Russian settlements with the Kazakh Steppe, 
was by then an eminent center of Islamic learning. Al-Qadiri received elemen- 
tary Islamic education from his father Shaykh al-Islam (1843-1918) and then 
continued his studies with other teachers, his chief patron being ‘Ubaydullah 
‘Alikaev (d. ca. 1929) from Yalpaqtal in the Inner Horde, the residence of a 
prominent group of Sufi masters.?^ Despite the fame of the Naqshbandi lin- 
eage of his teacher and the sacred environment embodied in the shrines of 
Sufi shaykhs found in the Istárlibash cemetery, al-Qadiri never entered the Sufi 
path; nor did he consider going to Central Asia to increase his knowledge, as 
generations of his predecessors had preferred to do,35 but instead dreamed of 
traveling to the Near East. ‘Ubaydullah ‘Alikaev provided al-Qadiri with 


33 Feeling Things: Objects and Emotions through History, ed. by Stephanie Downes, Sally 
Holloway, and Sarah Randles (Oxford University Press, 2018). 

34 Allen J. Frank, Muslim Religious Institutions in Imperial Russia: The Islamic World of 
Novouzensk District and the Kazakh Inner Horde, 1780-1910 (Leiden, Boston, Kóln: Brill, 
2001), 297-300. 

35 Allen J. Frank, Bukhara and the Muslims of Russia, 95-150. 
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financial help to perform the hajj in 1904. Seizing this opportunity, the young 
student traveled to the central lands of Islam and spent four years in Medina, 
at the Mosque of the Prophet, where he memorized the entire Qur'an. After 
obtaining a diploma and traveling extensively, he returned to Istárlibash in 
1908 and married Fatima (1881-1949), the daughter of ‘Ali Aydabulov (d. 1920), 
a Kazakh scholar. From then on, he taught the Qur'an and performed recita- 
tions during the month of Ramadan in different locations. An experienced and 
successful entrepreneur, in 1912 he initiated the opening of a cooperative for 
everyday needs (potrebitel’) in Istárlibash. 


> | Fig. 2 

| A photographic portrait of ‘Abd al-Majid 
al-Qadiri. Alimkent, Uzbekistan (1936). 
(Maryam Kadyrova, An Autobiographical 


4 P Novel, fol. 6b. The private archive of 
ررر‎ Zuhra Valiullova, in Ufa.) 
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To escape military recruitment, in 1916 al-Qadiri began working at the sewing 
workshop in Orenburg. Between 1917 and 1922 he taught at rural schools in 
Malakay and Istárlibash. Benefiting from the New Economic Policy (NEP) of 
the Bolsheviks, between 1923 and 1928 al-Qadiri devoted himself to agriculture 
and managed to establish a robust household. Meanwhile, he continued to 
perform his duties as a Qur'an specialist. 

In 1928, together with thirty-six imams and wealthy co-villagers, al-Qadiri 
was imprisoned; however, the court did not find enough evidence to proceed 
and set him free for a while. Nonetheless, he was already arrested again the fol- 
lowing year and accused of “counterrevolutionary activities." In August 1929, 
al-Qadiri was sent off to the construction of the White Sea Canal. He was 
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sentenced to ten years, but was released early and rejoined his family as early 
as 1935. Local officials in Istárlibash were hostile towards the former prisoner, 
and al-Qadiri had to flee to a place near Tashkent (Fig. 2). He worked there 
in factories until November 1942, when he was arrested again on a political 
charge and sentenced to ten years. This time he had to spend the entire term in 
several labor camps around Tashkent. Meanwhile, his wife Fatima passed away 
and was buried in Angren in 1949, when al-Qadiri was still in prison. 

Al-Qadiri, by then sick and elderly, was finally released in 1952. He stayed for 
some time in the city of Angren with his children, then traveled to his beloved 
Istárlibash, visited his friends in Kazan, and spent his last days in Orenburg. 
‘Abd al-Majid al-Qadiri died in Orenburg in 1962 and was buried in the old 
Muslim cemetery. In 1990, due to construction works near the cemetery, al- 
Qadiri's relatives decided to rebury him and his wife in Istárlibash, near the 
shrines of the great shaykhs of the village. 

In many respects, al-Qadiri's life path was typical of people of his time and 
background. Many of them studied abroad and then were imprisoned and 
even executed under false allegations. In one respect, however, the case of 
al-Qadiri stands out among his contemporaries: he dared to write a detailed 
account of his life. 


The Work 


The memoirs of al-Qadiri are exceptional in the existing corpus of Muslim life 
writing in Russia for several reasons. First of all, the work covers a long period 
from roughly the mid-nineteenth to the mid-twentieth century, with little 
attention to the events of conventional political chronologies. For example, 
he conflated the Russian Revolution into a single process that took place over 
a period of several years leading right up to the Great Terror, and the Second 
World War is simply absent from the story.?6 Secondly, the narrative comes 
not from a first-ranking theologian who would usually attract the attention of 
scholars? but from a modest madrasa graduate who did not leave us any other 


36 This appears strikingly similar to the narrative strategies in the diary of Khasan Urmanov 
(1904-1986): Michael Friedrich, "Living in the 1920s: A Tatar Diary from Aji, Kasimov and 
Samarqand, 111-112. On the involvement on Soviet Muslims in the Second World War see: 
Jeff Eden, God Save the USSR: Soviet Muslims and the Second World War (Oxford University 
Press, 2021). 

37  Onecanobservethateven the personal writings of outstanding individuals, such as Shihab 
al-Din al-Mardjani, have remained outside academic interest: Kazan University Library, 
Ms. 1967. This manuscript has been stored at the library since 1965, but has never been 
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writing besides his memoirs. The language used by al-Qadiri gives an impres- 
sion of the direct speech of a simple countryman, not the speech of a learned 
person of Islam. This linguistic contrast becomes striking when compared to 
the extensive diaries of 'Alimdjan al-Barudi (1857-1921), a prominent scholar 
in Kazan. The latter included in his notebooks some pieces of self-composed 
Persian poetry, used many Arabic and Persian loanwords, and formulated long 
sentences.?? In fact, al-Barudi wrote in a scholarly fashion even in his self- 
reflective notes, thus mirroring a completely different type of persona, namely 
a scholarly one. 

Al-Qadiri had been initially inspired to embark on the project of writing 
his memoirs by his return to Istárlibash in the summer of 1953, soon after his 
release from the labor camp in Uzbekistan and a few months after the death of 
Stalin, an event which is completely ignored in the memoirs. Al-Qadiri writes 
about his return to Istárlibash as follows: “I spent the winter of 1953 with my 
children in Angren, but in early June my daughter Wasilya, at her own expense, 
brought me back to Russia to my home village of Istárlibash, to see my sister 
Farhi Sorur and daughter Halima. In the village I visited my relatives and the 
graves of my parents."?? He visited the village several times in the next few 
years; he wrote about seeing his house during the visit in 1954, and appears in a 
group photograph taken on that occasion.^? Returning to this former place of 
happiness after a long time of hardship certainly had a great emotional impact 
on al-Qadiri, who was by then elderly. 

The composition, paleography, and content of the manuscript (Fig. 3) 
suggest a rather complex history of the text. To write his extensive book, al- 
Qadiri had to rely greatly on his memory - or khdter, as he referred to it. As 
a professional Quran reciter, he possessed excellent skills of memorization, 
but on many occasions he confesses that he does not remember a name or a 
particular date.*! To reproduce the minute details of his journey in the Near 
East, including prices of goods and distances between places, the author 
needed to rely on documentation, namely notebooks containing budgetary 
information and brief everyday notes. Such notebooks became part of the 
regular literary culture of Russia's Muslims already in the first quarter of the 


cited in any account of al-Marjani. For more details see Alfrid Bustanov, "Shihabaddin 
Mardjani and the Muslim Archive in Russia,” Islamology 9.1-2 (2019), 139-148. 

38 Similarly the diary of Sadr-i Ziya' (1867-1932) was composed in Persian in a rhymed prose 
(saj): The Personal History of a Bukharan Intellectual, 77. 

39 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 135b. 

40 Ibid., fol. 79a. 

41 Ibid., fols. 89b, 141a, 145a, 146b, 163b, 167a. Most of these are names and dates that could 
not be previously documented by necessity. 
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Fig. 3 The manuscript of al-Qadiri's memoirs, fols. 109b-110a 


nineteenth century.?? After his second imprisonment, on the basis of his bril- 
liant memory and the remaining items from his private archive, al-Qadiri com- 
posed three sections of the text, each dated October 1955.43 Following that, 
while in Orenburg, he copied a printed book of Iman sharti and marked the 
date as December 1955. It seems that the three sections mentioned above were 
copied and arranged together later, after 1956, because on fol. 134b, after the 
colophon dated October 9, 1955, al-Qadiri explicitly states that he had cop- 
ied (Kücherdem) the text and on several other occasions writes about events 
happening in “this year of 1956,” while the subsequent colophon still indicates 
October 1955.^^ Evidently, in order to produce this comprehensive account 
of his life, al-Qadiri relied on his notebooks (clearly dating to before his first 
imprisonment in 1928), later copying his reminiscences into a single book, 
and finally editing the contents, including making corrections, underlining 
the names of important places, and adding comments in the margin. Several 
biographies and notes were attached to the text in the early 1960s, just before 


42 For example, a notebook with personal financial data from 1874-75, penned by a 
merchant (?) from a Tatar village near Nizhnii Novgorod: Kazan University Library, 
Ms. 6363 T, 43 fols. 

43 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 108a, 134b, 148a. 

44 Ibid., fols. 138ab, 154a. 
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al-Qadiri’s death.^* The seemingly well-structured text thus appears to be the 
result of a laborious process of copying and editing. Given that none of the 
'raw' materials used in the production of the manuscript seem to have sur- 
vived, the book of al-Qadiri's memoirs can produce a misleading impression of 
a narrative composed all at once. 

The scarcity of written resources available to al-Qadiri from previous stages 
of his life was a dramatic outcome of state violence: his house was stormed 
by the police in 1930 and all documents were lost.^9 However, except for two 
diplomas for Quran recitation that served him as symbols of authority and 
supported his persona of qari, al-Qadiri does not mention items that had 
been present in his personal archive. This archive must have contained pass- 
ports, textbooks, newspapers, and letters; in other words, all the paperwork 
usually associated with the teaching, trade, and travel activities that al-Qadiri 
describes at length in his book. We know that 'Abd al-Majid al-Qadiri valued 
books greatly: he writes with much pleasure about his personal development 
through reading certain books at the madrasa.^? Later on, when we read about 
his travels in the Near East, we see that al-Qadiri spares no expense in buying 
and shipping books from Damascus and Istanbul.4? 

To write the biographies of other individuals and the history of Istárlibash, 
al-Qadiri relied on a variety of sources, including gravestone inscriptions, 
locally produced manuscripts and documents,?? and the family registers (‘aild 
dáftüre) in which the demographic data of the village were recorded annu- 
ally.5° Al-Qadiri was able to consult these sources on his visits to Istárlibash 
starting from 1953. 


45 Infact, the last dates mentioned in the manuscripts are 1958 (the birth of his granddaugh- 
ter Zuhra, fol. 207b) and 1961 (the death of his closest friend 'Ayd Muhammad, fol. 208a), 
but these are separate events added to the main narrative later. 

46 Ibid. fol. 92a. Hasandjan Akhmerov found himself in a similar situation and had to 
write his childhood memoirs without any documents, having emigrated to Dushanbe: 
Hásándjan Akhmárov, Istüleklár (Qarmátbash awili mödärrise wä imam-khatiybi istüle- 
kláre), ed. by Masgut Gaynetdinov (Kazan: Iman, 2017), 145. 

47 Noting down the books studied in childhood forms a standard part of the ego-narratives 
compiled by Russia's Muslims. Almost every diary and memoir that has survived to our 
day includes a section on the consumption of literature. Sometime in the 1910s or 1920s 
Zainap Maksudova produced an annotated register of books in various languages that she 
had read: Uqilgan kitaplar haqinda. The National Museum of the Republic of Tatarstan, 
18369-542 (undated). 

48 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 95a, 97b. 

49 For example, al-Qadiri notes a manuscript book copied locally in 1799: Ibid., fols. 150ab. 

50 Ibid, fols. 137ab, 138b. 
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The practice of collecting a personal archive as a form of self-reflection and 
interest in historical artifacts was certainly known to al-Qadiri: he lists the five 
richest libraries of Russia's Muslims?! and relates a rumor that the Sarov mon- 
astery near Nizhnii Novgorod possessed ancient Islamic manuscripts in its 
archive.?? As is evident from the chronological register at the beginning of the 
book, al-Qadiri possessed a historical consciousness and was interested in old 
documents in private collections in his home village of Istárlibash.53 

In contrast to the large private collections carefully gathered by Muslim 
scholars of the era,5* by the 1950s al-Qadiri had no extensive archive or library 
in his private possession; today, the manuscript in question remains the only 
written evidence of al-Qadiri, which has survived due to its emotional signifi- 
cance for his descendants. The radical rupture in cultures of documentation®> 
sets al-Qadiri’s memoirs apart from the earlier autobiographical accounts 
based on familial archives. Ahmad al-Barangawi (1877-1930) relied extensively 
on his rich family papers (although these do not seem to have survived59), and 


51 “Rich libraries. The following are the richest libraries holding artifacts (dthdrldr) of 
Russia's Muslims. First, the library of 'Alimdjan hazrat Barudi in Kazan. Second, the 
library of Zaynullah hazrat Rasulev in Troitsk. Third, the library of hajji Muhammad 
Hasan Aqchurin at Gur'ev factory. Fourth, the library of Muhammad Yusuf Dibirdiev at 
Baldanga factory. Fifth, the library of Ahmad al-Ishaqi in Orsk” (‘Abd al-Majid al-Qadiri, 
Memoirs, fol. 54a). The only library that has largely survived is the Barudi collection, now 
stored at Kazan University Library. 

52 "Ancient Muslim artifacts (üthárlár). Muslim artifacts and manuscripts of the old times 
(boringi zamannan qalgan) are supposedly (guya) kept at the Sarov Monastery in Nizhnii 
Novgorod governorate” (‘Abd al-Majid al-Qadiri, Memoirs, fol. 52a). Indeed, a document 
on land ownership dated from 977 / 1569-70 has just recently been discovered in the 
collection of the Sarov Monastery, now stored at the State Archive in Saransk: Marsel’ 
Akhmetzianov, Maksut Akchurin, "Dokument o piatisotletnei traditsii zemledel'cheskogo 
khoziaistva tatar,” Nauchnyi Tatarstan 2 (2013), 84-91. 

53 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 148b. 

54 The personal archive as part of the Muslim culture of documentation in Russia emerged 
atthe earliest in the second half of the nineteenth century and only spread further in the 
course of the twentieth: “Shihab al-Din al-Mardjani and the Muslim Archive in Russia,” 
Islamology: Journal for Studies of Islam and Muslim Societies 9.1-2 (2019), 138-148. Danielle 
Ross accounts for the emergence of a new culture of privacy by pointing towards the 
broad availability of Russian manufactured paper in this period: Danielle Ross, Tatar 
Empire: Kazan’s Muslims and the Making of Imperial Russia (Indiana University Press, 
2020), 76. 

55 On the term: James Pickett and Paolo Sartori, “From the Archetypical Archive to Cultures 
of Documentation,” JESHO 62 (5-6), 773-798. 

56 One exception is his work on the rules of Tatar orthography: Ahmadjan b. Hafiz al-Din 
al-Nasriy, Adab al-katib (1327 | 1909-10), Kazan University Library, 2203 T. Besides that, the 
Institute of Language, Literature, and Arts at the Academy of Sciences of the Republic 
of Tatarstan possesses at least one manuscript copied (jama'ahu) by Hafiz al-Din 
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thus related his personality to similar life models of his close relatives, most of 
them being Islamic scholars of a Bukharan, Persianate type.5" Authors writing 
roughly between the 1900s and 1930s usually had access to an abundance of 
written sources from rich personal, family, or institutional holdings.5? It seems 
that many mosque collections came into existence after the Great Terror and 
especially in the course of the 1950s and 1960s, when parts of the libraries of 
pre-revolutionary ‘ulama started to be donated to various institutions after the 
death of their owners. This explains, for example, why the Mardjani mosque 
in Kazan became host to more than 500 manuscripts by 1969, clearly originat- 
ing from the former scholarly collections in the city and its surroundings.9?? A 
mullah in one such place compiled a register of incoming literature, both in 
manuscript and printed form.9? Possessing an interest in life writing, in 1961 al- 
Qadiri noted excerpts from Ibn Khallikan's (1211-1282) biographical dictionary 
Wafayat al-a*yan wa anba' abna' al-zaman and some other titles.9! Possibly, he 
borrowed those works from the mosque library in Orenburg; in any case, we 
see that the classical biographical dictionary was likely among the sources of 
inspiration for al-Qadiri's account. 

After several initial pages of notes, al-Qadiri's manuscript begins (fols. 17a- 
28b) with a hand-copied leaflet on Muslim catechism in Turki, Iman sharti, 
originally published in Kazan in 19099? and copied by al-Qadiri during his time 


al-Barangawi, the father of Ahmad. By contrast, it is very unlikely that we will in the future 
discover anything else produced by ‘Abd al-Majid al-Qadiri. On Ahmad al-Barangawi's 
historical work see: Allen J. Frank, Bukhara and the Muslims of Russia; Riza al-Din b. Fakhr 
al-Din, "Tárjemá-yi hal wä tábáqat kitaplari,” Shura 1915 (2), 45; Marsel' Akhmátjanov, 
Miras istüleklàre (Kazan, 2008), 3-63. The latter work is a never-cited, but pioneering 
study of Tarikh-i Barangawi. 

57 James Pickett, Polymaths of Islam: Power and Networks of Knowledge in Central Asia 
(Cornell University Press, 2020). 

58 Allen Frank, Bukhara and the Muslims of Russia, 25-26; Liliia Baibulatova, Asar’ Rizy 
Fakhreddina: istochnikovaia osnova i znachenie svoda (Kazan: Tatarskoe knizhnoe 
izdatel'stvo, 2006), 60-107. 

59 Albert Fatkhiev, Liliia Shaidullina, “Berech’ drevnie knigi,” Nauka i religiia 1969 (6), 48-49. 
Additional acquisitions from the Mardjani mosque in the following decades enriched the 
collections of the Institute of Language, Literature and Arts as well as the National Library 
of the Republic of Tatarstan. 

60 Kazan University Library, Ms. 60481, 6 fols. 

61 ‘Abd al-Majid al-Qadiri, Memoirs, fol. ıa. Albert Fathi briefly mentions that he visited the 
library of Orenburg mosque in 1967 and must have brought some manuscripts back for 
the Kazan University collection. No publication, however, reveals the findings of this 
expedition. Cf.: Albert Fatkhiev, Liliia Shaidullina, “Berech’ drevnie knigi, 49. 

62 In the nineteenth century, "such works in local languages greatly aided proselytism 
among animist and baptized Tatars.” Agnes Kefeli, Becoming Muslim in Imperial Russia: 
Conversion, Apostasy, and Literacy (Ithaca and London: Cornell University Press, 2014), 69. 
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in Orenburg, in December 1955. At the stage of binding, this section was put 
at the beginning; the reason being that this brief summary of Muslim belief 
serves as a good conceptual introduction to the rest of the text, symbolically 
identifying the cultural sphere from which the writer's personality originates. 
Moreover, [man sharti was among the very first books that al-Qadiri studied in 
his childhood with his father.63 I can imagine that while writing his reminis- 
cences in Orenburg (Chkalov) in 1955/56, he felt nostalgic and, once a printed 
version of the book was in his hands, he decided to copy it out of emotion. 
Zainap Maksudova shares a similar emotional assessment of her childhood 
reading experience that must have influenced her life-long interest in ancient 
literature: 


More than a half-century ago I was a passionate (ddrtle) schoolgirl, who had only 
started to read and write in Turkic and learn Qur'anic verses at a female school 
(abistay müktübendá) in one of the distant villages of Tatarstan. My teacher, 
ie. my own mother, paid much attention to the study of books in the Turkic 
language, to becoming familiar (yaqinlashtiru) with the literature in the native 
language, and she must have had many ideas [in this regard], since she owned 
a great number of manuscripts and some printed versions of Bükhetsez yeget, 
Bi'ayat máü'shuqnamah, Nawruz, Kisekbash, Rahat-i dil, Yusuf kitabi and others. 
She would look at them regularly, but would not give me any of them. In the end, 
she singled out one thick manuscript and said: 'Here, have a look at this book. 
In the case that you do not understand certain words, ask me.’ I took the book 
and sat on a bench near the stove, close to the door. My mother taught both boys 
and girls. The girls were sitting on the top of the stove and the boys below the 
stove. Since there was no place on the top, I joined the boys. I was the smallest 
among them. I tried to read, went through several pages at the beginning, but 
failed to understand many words and was not sure about my reading. [...] While 
moving through the book, closer to the end I found the following title written 
in red saffron: A Story. In ancient times a boy called ‘Umar lived in a city.9* The 
word story was quite familiar and dear to me. Every evening I wanted to hear 
yet another story [before going to sleep]. ‘Umar was also a familiar name. In our 
village the son of Borgash abziy was called ‘Umar, they would relate various anec- 
dotes about him. Therefore, I believed that this book contained a very interesting 
story or fairytale and started to read it carefully.55 


In what follows, Maksudova reproduces the text of that story which she read 
as a child from the same manuscript that she inherited from her mother. In 


Curiously, the circulation of Iman sharti is attested as far as the early twentieth century 
Eastern Turkestan: Rian Thum, The Sacred Routes of Uyghur History, 62-63. 

63 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 74b, 168a. 

64 Inthe original: Hikayat. Zamani maziyda ber shähärdä ber Umar atlig yeget var ide. 

65  Zainap Maksudova, Kechkená waqitta ugilgan hikdydt. The National Museum of the 
Republic of Tatarstan, 18369-350, fol. 2. 
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contrast to Maksudova's focus on supervised reading, in 1931 Said Vakhidi (1887- 
1938), one of the founding fathers of Tatar manuscript studies, recalled the oral 
transmission of texts: "From early childhood I was exposed to hearing from 
my parents, as well as from my beloved grandfather 'Abd al-Latif babay and 
the highly respected Mahi ûbi, the tales, legends and other oral histories about 
our ancestors, the Volga Bulghars, and about our native history" 996 Childhood 
memories played an important role in Soviet-era Muslim memoirs, and both 
reading and listening to oral recitation formed key activities that the authors 
remembered in later life.’ The entire book written by ‘Arabshah al-Qishlawi 
(1887-1961) is devoted to his childhood, often evoking events that took place 
before he could have naturally remembered them himself.68 Interestingly, 
these practices of childhood literacy continued until the 1950s, at a time when 
they could not be supported by the traditional Islamic institutions. Albert 
Fathi (1937-1992), lifelong custodian of the collection of Tatar manuscripts 
hosted at Kazan University, underlines in his autobiographical sketches that 
in his early childhood his grandmother and aunt played an important role in 
transmitting to him a passion for Arabic-script Tatar literacy: 


Besides relating to me the regular news (those were the years of war and right 
after), my grandma and aunt were similarly telling me various things, from the 
history of our village to fairytales and poetry, but the most exciting was to take a 
wrapped book from the shelves. That was like a moment of meeting that history 
face-to-face ... And what is more, the letter from my father [who had perished in 
the war] was also written in that old script.7? 


66 Said Vakhidi, Opisanie vostochnykh rukopisei i dokumentov, pozhertvovannykh S.G. 
Vakhidovym v 1925 godu v Tsentral'nyi Muzei T.R. cherez Akademicheskii Tsentr Tatnar- 
komprosa v Otdel Vostochnykh rukopisei Tsentr.Muzeiia T.R. Vol. 1, part 1. Kazan, 
1 January 1931, Kazan University Library, Ms. 1012 T, fol. 1a. 

67  Onthe interplay of reading and listening in a similar context: Rian Thum, The Sacred 
Routes of Uyghur History, 52-95. While Rian Thum emphasizes the social role of manu- 
scripts in shaping collective identities distinct from nationhood, my study highlights the 
importance of texts in self-construction. 

68 The author similarly lists Iman sharti among the very first books that he read: Gadelshah 
Ákhmádiev, Koliy babay násele, ed. by Ilshat Fáyzrakhmanov and Gólfiia Sháikhieva 
(Kazan: Mardjani Institute of History, 2018), 88. 

69  Onhim:Alfrid Bustanoy, "Lichnyi arkhiv tatarskogo arkheografa Alberta Fatkhi i vostoch- 
naia arkheografiia v Kazanskom universitete vo vtoroi polovine XX veka,’ Islam v sovre- 
mennom mire 11.1 (2015), 159-174. 

70 Kazan University Library, Albert Fathi Collection, d. 191, fol. 16a. As many other items in 
this collection, the file contains Fathi's sporadic and very chaotic self-reflections. These 
particular reminiscences go back to the 1980s. 
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Besides the formation of “a sense of collective regional and historical identity"! 
the consumption of texts similar to Iman sharti in early childhood contributed 
immensely to the reproduction of the moral subject. I assume that al-Qadiri 
had emotionally recognized the centrality of this moral catechism to his con- 
cept of self, and that this is what led him to place a handwritten copy of it at 
the beginning of his life story. 

The next part of the book (fols. 52a-70a) consists of a long list of histori- 
cal events (tarikhi waqi'alar) with a very brief commentary for each, from the 
events of medieval Russian and European history until April 1961 (Fig. 4). To 
be precise, these chronological notes are mixed with medical prescriptions 
(tibb)’* and there is no clear sequence of events, only a list of episodes of 
global and Russian history with Muslim insights. This part of the manuscript 
provides a glimpse into the author's historical consciousness. While he does 
not necessarily follow the chronological order of events, and freely mixes the 
Christian and Muslim calendars,” this engagement with chronology provides 
the author with an opportunity to write himself into history — either by linking 
his life experiences to great people of the past, or simply by evoking events that 
he witnessed during his lifetime. Furthermore, the form of this chronological 
narrative resembles at least two traditional genres, or models of writing, that 
al-Qadiri felt suitable for his discussion of history. 

The first genre consists of noting down the events of the outside world 
(waqa'namá),"^ be that the first snow or an outbreak of cholera. Quite often, 
these brief chronological notes appear as marginalia in manuscript books, 
thus reflecting the personal dimension in claiming the classical canon of 


71 Allen J. Frank, “Turkmen Literacy and Turkmen Identity before the Soviets: the Ravnaq 
al-Islam in its Literary and Social Context,’ JESHO 63 (2020), 309. Here also on similar 
texts from the school (maktab) curriculum that proved central to identity formation. 

72 The theory and practice of Muslim medicine, strongly tied to occult sciences and Sufism, 
was an important element of one’s worldview that provides glimpses into the history of 
body, engagement with nature, and ideas on the structure of the universe. The circulation 
of medical texts among the Muslims of Russia had been extensive, as evidenced by the 
rich manuscript tradition since at least the mid-eighteenth century. However, no com- 
prehensive study of this phenomenon exists to date. Examples of texts are present in: 
Marsel' Akhmetzianov, Tatar khalkynyng boryngy yrym-arbaulary häm törle falnamálàre 
(Kazan, 2012); idem, Tatar arkheografüase: Tatar khalkynyng kul'iazma tyib kházináse 
mirasy (Kazan, 2016). 

73 For some pioneering insights into the history of time in Muslim Central Asia see: Anke 
von Kuegelgen, Legitimatsiia sredneaziatskoi dinastii mangitov v proizvedeniiakh ikh istor- 
ikov (XVIII-XIX vv.) (Almaty: Daik-Press, 2004), 186-245. 

74 Marsel’ Akhmetzianov, "Kul'iazma kitaplarda keche zhanrlar Kazan utlary 3 (1994), 172- 
177; V.Kh. Khakov, “O tatarskikh letopisiakh i ikh iazyke,’ Struktura i istoriia tatarskogo 
iazyka (Kazan, 1982), 100-109. 
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Fig. 4 A list of historical events in al-Qadiri’s memoirs, fols. 58b-59a. 


Islamic literature. A good example in this regard is a historical note (ta'rikA) in 
Persian on the supposed destruction of the city of Bulghar by Tamerlane, on 
the leaves of an ancient copy of the Qur’an.”> According to current historiog- 
raphy, the composition of chronological registers was fostered by such works 
as Chingiznamá, a seventeenth-century historical narrative, and subsequently 
spread in the course of the nineteenth century.” Zainap Maksudova collected 


75 Kazan University Library, Ms. 5020 ar. fol. 181a. This must be one of the oldest known 
waqa't'namá. On this interesting manuscript copied between the 15th and 17th centu- 
ries see: Nuriia Garaeva, "Stareishii spisok Korana v sobranii Nauchnoi biblioteki im. 
N.I. Lobachevskogo Kazanskogo (Privolzhskogo) Federal'nogo Universiteta,” Vostochnye 
rukopisi: sovremennoe sostoianie i perspektivy izucheniia, ed. by R.F. Islamov and 
S.F. Galimov (Kazan, 2011), 93-105. Another reminder of genre boundary blurring comes 
from an anonymous anti-missionary treatise A Present to the Pious for Rejection of the 
Wrong Beliefs, copied (or authored?) by ‘Ilman akhund Karimi in the late nineteenth cen- 
tury. The work starts off with a short chronology on the problematic relations between 
Russia's Muslims and the imperial state. Ironically, all the dates here are given accord- 
ing to the Julian calendar: Tuhfat al-rashid li-radd i'tiqadat al-fasid. The Cultural Center 
of Kazan, Ms. 10966/60, 344-345. Another copy of this work is stored at the Institute of 
Language, Literature, and Arts in Kazan (no. 3263, fols. 1b-75a) and is available online: 
http://miras.info/projects/mirasxane/manuscript/208-rukopis-kritika-vzgljadov- 
missionera-vasileva-po-voprosam-islama.html (last accessed 18.06.2020). 

76 Rafael Shaikhiev, Tatarskaia narodno-kraevedcheskaia literature XIX-XX vv. (Kazan: Kazan 
University, 1990), 24; 'Chynggyznamdá: tarikhi dastannar, ed. by Raif Márdanov (Kazan: 
Milli kitap, 2019), 6. 
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some old examples of such records, dating back to the mid-eighteenth cen- 
tury. They often begin with the capture of Kazan by the Russians in 1552, and 
include a list of dates in the Hijri calendar accompanied by an animal name 
according to the Turkic calendar." Historical information is usually provided 
briefly and often deals with contemporary political events, be that uprisings, 
wars, or enthronement of a new ruler. The spatial scope of such records is geo- 
graphically wide: the clear focus is on events in ancient Bulghar and Kazan, 
but they also follow the situation in Moscow, Bashkiria, and the Orenburg 
region."? Therefore, it is difficult to precisely identify the locality of such texts, 
since textually they are not bound to certain settlements, as Sufi hagiographies 
or village histories would be. These chronological registers usually lack any 
clear impact of their author's personality, but they certainly mirror the cul- 
tural models that were in circulation at the time, whether in terms of the scope 
of historical consciousness, or in the way they juggle different chronological 
styles. Al-Qadiri was familiar with the genre of chronological registers, but he 
made this style of history writing more personal by inserting his memoirs right 
into his description of historical events, thereby realizing himself as a histori- 
cal figure. For example, in a section devoted to the biography of Imam Shamil 
(1797-1871) and his descendants, al-Qadiri notes the following: 


When I was in Medina the Radiant, at one of the Friday prayers in 1906 or 1907, a 
mu'adhdhin informed the community present at the Mosque of the Prophet that, 
in accordance with the Shafii law, after the congregational prayer the funeral of 
the son of the fighter Shaykh Shamil would take place. Then we conducted the 
funeral prayer. Your servant ( füqirengez) was also present at the funeral. May 
God cover him with His mercy. Amen. ‘Abd al-Majid Qadirov.7? 


The second genre — which al-Qadiri must have been familiar with while com- 
piling his chronological record — is tabaqat, the classical genre of Arabic bio- 
graphical literature, where biographies of outstanding individuals had to be 


77  Ontheusage of the animal cycle in Central Asian historiography: Firdaws al-Iqbal. History 
of Horezm by Shir Muhammad Mirab Munis and Muhammad Riza Mirab Agahi, translated 
from Chaghatay and annotated by Yuri Bregel (Leiden, Boston, Köln: Brill,1999), xxxix-xl; 
Anke von Kuegelgen, Legitimatsiia sredneaziatskoi dinastii mangitov v proizvedeniiakh ikh 
istorikov (XVIII-XIX vv.) (Almaty: Daik-Press, 2004), 190-192. 

78  Zainap Maksudova, Waqa'inamálürdán chiiplinmdldr. The National Museum of the 
Republic of Tatarstan, Ms. 18369-366, fols. 1b-2a. As far as I know, this waqa'namá genre 
was completely unknown in Western Siberia. 

79 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 53ab. Given that Ghazi Muhammad, the second 
son of Imam Shamil, passed away a few years before in 1902, al-Qadiri must have attended 
a funeral of some other relative of Imam Shamil. 
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organized according to a particular format.®° A similar mode of writing was 
adopted a few decades after al-Qadiri by ‘Abd al-Khabir Yarullin (1905-1993)?! 
a long-standing imam of the Mardjani mosque in Kazan, who also compiled 
a list of deaths of individuals whom he knew and accompanied that list with 
brief biographical notes.®? Al-Qadiri used the writing templates of these two 
genres to express himself as a person of historical consciousness, capable of 
linking the events of global history with the history of his own life.83 

Missing from the chronological narrative are myriad events of family life and 
local history. Meanwhile, the death of two of al-Qadiri's closest friends made 
its way into the list, only a few pages after the death of Ibn Taymiyya and the 
fall of Granada.8^ Immediately after a brief treatment of Riza Fakhreddinov's 
biography and a description of his grave in Ufa, al-Qadiri proceeds with a note 
on Imam Shamil's tomb in Mecca. This is the first occasion upon which he 
expresses his involvement in historical matters and direct engagement with 
objects of the past. During his studies in Arabia, al-Qadiri took the oppor- 
tunity to pay homage (ziyarat qilib) to the grave of Shamil and performed a 
Quran recitation there. A longstanding fighter against the Russian Empire in 
the Caucasus, Imam Shamil certainly enjoyed fame among the Muslims of 
Russia. As al-Qadiri was writing those lines in Orenburg, he noted down the 
grave inscription as he remembered it (khüteremdá qalmish).5* When evoking 
the events of a distant past, al-Qadiri makes reference in the text to his own 


80 The most famous example from the Russian context is Waftyyat al-aslaf, the magnum 
opus of Shihab al-Din al-Mardjani. This work covers the biographies of important figures 
of the Islamic world up to the time of the author. Numerous copies of the work have sur- 
vived, but it has yet to be published. Kazan University Library, Ms. 149 Ar., 609 Ar. - 615 
Ar., 4444 Ar.; National Library of the Republic of Tatarstan, Ms. 440 G; National Archive of 
the Republic of Tatarstan, Collection R-5406, 'Abd al-Rahman 'Umari, Op. 1, D. 28, 29, 0 
(copied in 1889). A small part of the work was translated into Tatar by a group of scholars 
in the 1950s, but has only recently been published: Shihabetdin Marjani, Sailanma ásárlár 
(Kazan, 2018), 35-126. 

81 On him: Alfrid Bustanov, "Iarullin Gabdelkhabir" Islam na territorii byvshei Rossüskoi 
imperii. Entsiklopedicheskii slovar’, ed. by Stanislav Prozorov. Vol. 11 (Moscow: Nauka, 
2018), 457-459. 

82 The personal archive of 'Abd al-Khabir Yarullin kept by his grandson Na'il (Kazan). 
Item 43. Bu däftärdä ülgän keshelürneng adreslari, qaychan ülülüre haqinda. This manu- 
script covers the events between 1969 and 1993. 

83 My observations here are inspired by the recent studies on time in autobiographical writ- 
ing: Controlling Time and Shaping the Self: Developments in Autobiographical Writing since 
the Sixteenth Century, ed. by Arianne Baggerman, Rudolf M. Dekker and Michael James 
Mascuch (Leiden, Boston: Brill, 2011). 

84 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 66b-67a. 

85 Ibid. fol. 52b. 
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memory, especially in cases where he had forgotten something. In a similar 
way, the former mullah Hasandjan Akhmerov (1874-1955) makes reference to 
his memory when retrospectively evoking events of the 1920s.59 Neither al- 
Qadiri nor Akhmerov, who had been imprisoned in 1926, explicitly cite any 
personal notes or contemporary diaries as their sources. It is not improbable 
that al-Qadiri had an impressive memory, but in some cases, especially with 
regard to his trip to the Near East, the precision and minute detail reveals that 
his memory must have been stimulated by written evidence from the time of 
those events. 

The extensive ego-narrative that follows (fols. 72b-169a) comprises the fol- 
lowing sections, separated by occasional titles and/or colophons: 
a) Majid qgari’s formative years in Russia, fols. 72b-82a; 
b) A Trip to Medina the Radiant (1904-1909) and life in Istárlibash (1909- 

1926), fols. 82b-104b; 
c) construction of the water system in Istárlibash (1926), fols. 104b-108a; 
d) years spent at the White Sea Canal and labor camps near Tashkent (1928- 
1933, 1943-1952), fols. 108b-135b; 
) biographies of his ancestors and relatives, fols. 136b-148a; 

f) thehistory of Istárlibash village, fols. 148b-157b; 
g) biographies of teachers in Istárlibash, fols. 157b-163b; 
h) biographies of Quran specialists in Istárlibash, fols. 163b-167b; 
i)  al-Qadiri's teachers, fols. 168a-169a. 
The memoirs of al-Qadiri thus bring together a range of historical and 
(auto)biographical genres that had been in circulation among Russia's 
Muslims before the Great Terror. This ego-narrative includes parts that can 
be variously identified as a pilgrimage account (hajjnamá),9" a biographical 


86  Hásándjan Ákhmárov, Istáleklür, 129. These memoirs were composed in Arabic-script 
Tatar, while the author resided in Dushanbe in 1945/1946. Cf.: Gadelshah Akhmiadiev, 
Koliy babay násele, 96. 

87 The genre of hajjnamá was known in Inner Russia from at least the seventeenth century 
and continued into the years of late Socialism: the first account is from Murtada al-Simiti 
(110 / 1699) and the last is from ‘Abd al-Khabir Yarullin (1387 / 1968). Paradoxically, the 
Soviet era hajjnamds are the most detailed and numerous; most of them, however, remain 
unpublished: The private archive of 'Abd al-Khabir Yarullin, file 16; 'Abd al-Rahman al- 
Rasuli's account, Kazan University Library, Ms. 3868T (this work was copied widely and is 
known in multiple versions); Muhammad Tugyzbaev's account (1954), Kazan University 
Library, Ms. 4208T; accounts by Sa'id Allagulov (1954) and Muhammad Rakhimov (1955) 
from the private archive of Hamza Torushev (Ust’ Ishim, Omsk region); Ni'matdjan 
b. Din Muhammad's account (1956) from the library of ‘Abbas Bibarsov in Urta Elezen 
(Ms. 48). Some publications include: Tatar säyakhätnamäläre, ed. by A. Alieva (Kazan, 
2015); Sáyakhütnamálür, ed. by Raif Mardanov (Kazan, 20n); Aidar Khàiretdinov, 
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dictionary? a village history (awil tarikhi),8° and a genealogical treatise 
(shájürá).9? The genealogical genre in particular helped al-Qadiri to define 
himself as part of a hereditary community: he explicitly identifies composing 
a genealogy (nasl wa ansab) as one of the main goals of his book." Starting 
one's ego-narrative with an extensive genealogy and treatment of ancestors 
was a customary practice in Muslim life writing of the early twentieth cen- 
tury, as exemplified by the autobiography of ‘Ilman akhund (1901/02)?? and 
the introduction to Mir Khaydar Fayzi's diaries.?? Even though al-Qadiri does 
not mention it explicitly, the section on village history (fols. 148b-157b) reveals 
a degree of dependency on a book published by Muhammad Shakir Tuqaev in 
Kazan in 1899, but through the lens of Majid qars life experience. 

The complex structure of the book mirrors not only the composite nature 
that arises from the assembling of separate notes, but also al-Qadiri's approach 


Rusüadün, dimäk mömkin, ialngiz bûn ... (Musa Bigievneng 1927nche elgy khadzhnamáse). 
Tarikhi-dokumental' ocherk (Kazan, 2016); Cf.: Michael Kemper, “Ismails Reisebuch als 
Genremischung,” Istochniki i issledovaniia po istorii tatarskogo naroda, ed. by Diliara 
Usmanova, Dina Mustafina (Kazan, 2006), 318-331. 

88  Qurban-‘Ali Khalidi, An Islamic Biographical Dictionary of the Eastern Kazakh Steppe, 
1770-1912, ed. by Allen J. Frank and Mirkasyim A. Usmanov (Leiden, Boston: Brill, 2005), 
xviii-xx. The genre spread in the second half of the nineteenth century and culminated 
in the magnificent work Athar by Riza Fakhreddinov. Since then no attempt has been 
undertaken to compile scholarly biographies of the Soviet era. This is striking, against the 
background of a large collection of biographies brought together by a Kazakh religious 
figure, Saduaqas Ghilmani. It might be that his work was inspired by the Tatar tradition 
of biographical dictionaries: Saduaqas Ghilmani, Biographies of the Islamic Scholars of 
Our Times, Vol. 1, ed. by Ashirbek Muminov and Allen J. Frank (Almaty, 2015); Saduaqas 
Ghilmani, Biographies of the Islamic Scholars of Our Times. 2 vols, ed. by Ashirbek 
Muminoy, Allen J. Frank, Aitzhan Nurmanova (Istanbul: IRCICA, 2018). 

89 Allen J. Frank, Muslim Religious Institutions in Imperial Russia, 21-29. 

go Initially genealogies must have been transmitted orally, with the first known manu- 
scripts being dated in the seventeenth and eighteenth centuries, but their true rise as 
a literary genre took place in the second half of the nineteenth and the first half of the 
twentieth century: Marsel’ Akhmetzianov, Tatar shddjdrdldre. 3 vols. (Kazan, 201, 2014, 
2019); Mirkasym Usmanov, Tatarskie istoricheskie istochniki XVII-XVIII vv. (Kazan, 1972), 
167-195. 

91 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 72b-73a. 

92 “Ilman akhund Karimi (1841-1902) refers to his autobiography as The History of Myself and 
What I Have Experienced (literally: “what went over my head"): Ta’rikh khosusimez wa sär- 
guzashtldremez, and starts with his ancestors from the eighteenth century. The Cultural 
Center of Kazan, Ms. 10966/60, pp. 1433147 (autograph); an adopted publication by his son 
Fatih Karimi (1870-1937): Márkhum Gilman akhund (Orenburg, 1903). 

93 Kazan University Library, Mir Khaydar Fayzi Collection, Ms. 41, Kónlek ddftdr (undated), 
fol. 1a. 
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to writing his life, whereby he highlighted only a selection of stages that he 
wanted to share with his prospective audience: his formative years, his contri- 
bution to the welfare of his home village, his prison experience, and the biog- 
raphies of people who he admired or who were dear to him. 

Since al-Qadiri's book was unintelligible to his heirs (his daughter Maryam 
Kadyrova's autobiography from the 1990s does not reveal familiarity with the 
contents of her father's memoirs), we do not find much external intrusion into 
the text. Very few notes have been added to the manuscript after al-Qadiri: only 
a short poem that the author enjoyed reciting has been added at the begin- 
ning, and the date of his death at the end. At a certain point, the holders of 
the manuscript decided to bind the separate notebooks into a single volume 
to ensure its preservation. The binder, however, was careless with respect to 
the contents of the memoir — presumably simply because she or he did not 
understand a word of it — and cropped its pages to fit the size of the binding, 
destroying many of the margin notes left by the author. 


The Audience 


Who were the intended audience for al-Qadiri's memoirs? It is safe to say that 
he wrote primarily for himself: the very process of writing a life story can be 
seen as a means of psychological self-treatment. After being released from 
a long imprisonment, it is likely that al-Qadiri wanted to restore justice by 
producing an authentic and true narrative of himself. In fact, at the time of 
writing and still at the time of his death, al-Qadiri was not yet officially reha- 
bilitated. This rejection of unjust oppression (na-haqq, büla-gunahsiz mázlüm) 
increases the value of the author's subjectivity: al-Qadiri mobilizes literary and 
behavioral practices known to him and combines them all in a single multifac- 
eted text. 

As someone who consciously fashioned himself as a Qur'an specialist, al- 
Qadiri constantly addressed God, and invocations of God (du'a) appear regu- 
larly in the text. One of them, “Oh Allah! If s/he was a doer of good then increase 
his or her good fortune. And if s/he was a wrongdoer then overlook his/her 
wrongdoings,” features as many as twenty-two times, as a short prayer for cer- 
tain deceased individuals about whom the author wrote positively. In fact, the 
use of this invocation is intertwined with al-Qadiri’s assessment of others’ per- 
sonality. This constant pious rhetoric shows that al-Qadiri's dialogue with God 
served an important function in his self-perception as a sincere believer, as 
well as in writing about others’ lives. The same is true for Muhammad Fatih 
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al-IImini's historical work Tawarikh-i Alti Ata (1909), where the author regu- 
larly includes invocations of God.?* 

Writing in the Arabic script long after the official change of the alphabet, 
al-Qadiri still intended his memoirs for a certain readership. While describ- 
ing crimes committed during the famine of the 1920s, he makes an emotional 
appeal to an imaginary reader: “Dear readers (uquchilar), judge for yourself.” 
Still, the readership is assumed to be local enough to be able to appreciate 
the good deeds performed by al-Qadiri for his beloved village of Istárlibash: 
“Maybe [the villagers] will learn the story upon reading this; I ask the read- 
ers (uquchilar) to pray for me."96 A]-Qadiri's apparent confidence in continued 
access to Arabic-script literacy might, to a certain degree, reflect the situa- 
tion at the time of writing: in the 1950s there were still many people able to 
consume texts that reproduced the visual standards of Islamic book culture. 
Moreover, for al-Qadiri, as for many other individuals of his generation and 
background, Arabic-script literacy in Tatar remained the most effective tool 
for self-expression, despite all the efforts of Soviet nation-building policies 
in shifting to the Latin and then Cyrillic scripts. Throughout the entire Soviet 
epoch, traditional Islamic literacy remained an option for the older generation 
as well as for a relatively small number of younger individuals who received 
their education in Soviet-era madrasas, and even for some circles of the intel- 
ligentsia.?" This can also explain the absence of visual sources in al-Qadiri's 
book: he simply felt at home in the purely textual realm with its visual aesthet- 
ics, leaving aside photographs as rather alien to his mode of self-conception. 
That said, the language used by al-Qadiri demonstrates much flexibility, with 
openness to borrowing from different tongues, as well as code-switching when 


94 Kazan University Library, Ms. 124 T. The work's shorter autograph (Ms. 5854T, 106 fols.) 
contains margin notes written by the manuscript owners, including the author's grand- 
daughter Balkys Karmysheva (1916-2000). On this work, see Allen J. Frank, Muslim 
Religious Institutions in Imperial Russia; idem, "Islam and Ethnic Relations in the Kazakh 
Inner Horde: Muslim Cossacks, Tatar Merchants, and Kazakh Nomads in a Turkic 
Manuscript, 1870-1910,” Muslim Culture in Russia and Central Asia from the 18th to the Early 
20th Centuries. Vol. 2: Inter-Regional and Inter-Ethnic Relations, ed. by Anke von Kuegelgen, 
Michael Kemper, Allen J. Frank (Berlin: Klaus Schwarz Verlag, 1998), 211-242. 

95 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 103a. 

96 Ibid., fol. 108a. 

97 Notable is the correspondence of two eminent Orientalists, ‘Abd al-Rahman Tagirdzhanov 
(1907-1983) and Mirkasyim Usmanov (1934-2010), in the 1970s and 1980s: always in the 
Arabic script and following the rules of traditional letter-writing. Institute of Language, 
Literature, and Arts of the Academy of Sciences of the Republic of Tatarstan. Collection 15 
(the archive of ‘Abd al-Rahman Tagirdzhanov), op. 4, d. 63, 25 fols. Similarly, the graduates 
of the Mir-i ‘Arab madrasa in Bukhara would regularly use the Arabic script for private 
purposes throughout the era of late Socialism. 
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reporting the direct speech of actors in the narrative who speak in Arabic, 
Kazakh, or Russian.?8 While for Qur'anic citations and hadiths al-Qadiri usu- 
ally does not provide any comment or translation, borrowed words in everyday 
use are regularly rendered in several forms, i.e. in the original form followed by 
Tatar and Russian (all in Arabic script). Linguistic plurality and flexibility of 
choice, eloquently employed by the author, are thus placed in the context of 
traditional Tatar manuscript culture. Poets contemporary with al-Qadiri also 
made use of this linguistic polyphony in their work. For example, Muhammad 
Sadiq al-Imanquli (1870-1932) in his verses allows a Turk, an Arab, and a Persian 
to each speak in their own tongue, providing poetic translations only for the 
Persian speech.9?? Notably, one can hardly detect any influence of Persian lit- 
eracy in al-Qadiri's memoirs: by the early twentieth century, when the forma- 
tion of his individuality took place, the popularity of Persianate linguistic and 
behavioral models had entered their phase of decline. 

As a graduate of the Russian-Tatar school" in Istárlibash, al-Qadiri knew 
spoken Russian well, to the extent that he was able to serve as a translator 
for Kazakh hajjis on their way to Mecca. Still, on his return trip from Arabia 
in 1908, al-Qadiri expressed some unease with official documentation: upon 
receiving a document from Russian officials he needed the assistance of “a 
learned person" (belgdn keshe) to read it out for him.!?! Later on, he success- 
fully evaded military service, where he would have improved his knowledge of 
Russian; but it is certain that during his two periods of imprisonment he must 
have learned the language well (including the prison jargon!°7), as revealed by 
his regular translations of certain Arabic and Tatar words into Arabic-script 
Russian throughout the text. During the past three centuries, Russian words 
in Tatar texts could be rendered either in the Arabic script,!?? or in Cyrillic, 


98 Directspeech as a literary device was widely used by Riza Fakhreddinov in his work Athar: 
Michael Kemper, “Interlocking Autobiographies: Dialogical Techniques in Fakhreddinov's 
Athar III,’ The Written and the Spoken in Central Asia. Mündlichkeit und Schriftlichkeit in 
Zentralasien: Festschrift fiir Ingeborg Baldauf, ed. by L. Rzehak, T. Loy (Thetys, 2021), 67-82. 

99 Muhammad Sadiq al-Imanquli, Hikayat (undated, early twentieth century), Kazan 
University Library, 1586 T, fol. 1b. 

100 On Russian-Tatar schools: Elena Campbell, The Muslim Question and Russian Imperial 
Governance (Bloomington and Indianapolis: Indiana University Press, 2015), 60. 

101 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 96b. 

102 Note the usage of word volchok as a reference to a door viewer in prison and the recurrent 
references to officers as nachal"nik: Ibid., fols. 11b, 112a. 

103 In particular, an anonymous Russian-Tatar dictionary from the 1870s contains the 
Arabic-script transliterations of Russian words and even full sentences with their transla- 
tion into Tatar. Zainap Maksudova, who possessed the manuscript, reasonably observed 
that the dictionary must have been compiled at the Tatar Teacher's College in Kazan 
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depending on the will of the individual author.!?^ This situational practice 
served as a mode of either alienation or nativization, given the ambivalent 
status of the Russian language for Muslims. On the one hand, comprehend- 
ing the Russian language increasingly became a practical necessity, especially 
in the urban context and even more so for someone like al-Qadiri, engaged 
in operating a small business; on the other hand, the language was strongly 
associated with Christianity, state oppression, and the dominant culture of the 
Other. This ambivalence created a gray space for language tricks: even those 
who knew the language well still turned to the service of translators to win 
time in a conversation and gain control over the social situation.!05 

Based in Leningrad in the late 1970s, the mufti 'Abd al-Bari Isaev (1907-1983) 
had to render his drafts of the Arabic-script Tatar translation of the Qur'an in 
Cyrillic, despite the fact that he did not really feel at home with the rules of the 
Soviet-style Tatar grammar.!06 In fact, this manuscript was the only work in his 
extensive written oeuvre that he did not write in the Arabic script, and there- 
fore his Cyrillic text reflected many features of traditional Islamic literacy, i.e. 
the omission of vowels, the absence of capital letters, and irregular punctua- 
tion. Isaev tried to address a broad audience consisting of the recent genera- 
tion of Soviet school graduates, who would certainly not have been literate in 
Arabic. In contrast, al-Qadiri still believed that, on a local level, his life narra- 
tive would be understood in a traditional, if not to say conservative, linguistic 
and visual form. The same is true for the written oeuvre of Saduaqas Ghilmani, 
a Muslim scholar from late Socialist Kazakhstan.!07 

To write memoirs in Arabic-script Tatar in the mid-31950s with the hope of a 
possible readership in the future was a conscious choice of the author, who did 
not feel comfortable writing about himself in any form other than those famil- 
iar to him from childhood. In practice, this meant that from the very beginning 
of his project there was no real audience for his written narrative: the modes 
of self-description current in the first quarter of the twentieth century proved 


(Tatarskaia uchitel'skaia shkola): Ruscha-tatarcha süzlek, The National Museum of the 
Republic of Tatarstan, Ms. 18369-451, 41 fols. 

104 As early as 187 / 1773-1774, after copying a Turkic medical treatise, a certain ‘Uthman b. 
Isma'il decided to repeat his name in the Cyrillic script for no apparent reason: Kazan 
University Library, Ms. 134 T, fol. 121b. 

105 Qurban-Ali Khalidi, An Islamic Biographical Dictionary of the Eastern Kazakh Steppe, 59. 

106  Alfrid Bustanov, “The Quran for Soviet Citizens: The Rhetoric of Progress in the 
Theological Works of ‘Abd al-Bari Isaev,’ Forum for Anthropology and Culture 14 (2018), 
169-184. This translation has recently been published: Gabdelbari kházrát Isaev, Korän 
Kürim tárdjemáse, ed. by Alfrid Bustanov (Kazan, 2018). 

107 Saduaqas Ghilmani, Biographies of the Islamic Scholars of Our Times. Vol. 1. 
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to be hopelessly outdated and incomprehensible already for his children's 
generation.108 

Al-Qadiri’s narrative is full of emotions and reflections on his life experi- 
ence, where Islamic piety combines strikingly with prison jargon. There are 
many instances of the author providing the direct speech of his interlocutors, 
giving us a real sense of oral communication at that time. What we hear is 
not the voice of the learned elite, but of simple countryside folk who are dis- 
engaged from scholarly debates and uninterested in maintaining the sacred 
authority. What is the literary tradition that this voice appealed to? 


Sources of Inspiration 


When we think of templates of Muslim life writing in the Russian empire, the 
first genre that comes to mind is a tradition of Tatar biographical dictionar- 
ies. First introduced to international scholarship by Mirkasyim Usmanov and 
Allen Frank, these sources provide researchers with extensive data on thou- 
sands of individuals. However, as Danielle Ross rightly observes, compila- 
tions of biographies “were carefully curated self-representations of a specific 
close-knit network of scholarly families, their students, and their clients who 
dominated social and cultural life in Kazan and its neighboring villages.”!°9 
When approached through the lens of personhood (shakhsiya), we observe 
in these extensive biographical texts a great degree of standardization of 
individual biographical entries and even of the language chosen to describe 
those life histories. It would be extremely interesting to know which role 
models were important in collecting data for biographical accounts. In other 
words, the collections of biographies, or classical tabaqat genre, had the aim 
of teaching Muslims how to live a life worth remembering.” Hence the title 
of the most famous biographical collection, ie. Traces (Athar), composed by 
Riza Fakhreddinov between the 1890s and 1930s. By the 1950s, together with 
Mardjani's Mustafad al-akhbar, these were the only biographical diction- 
aries of prominent Tatar individuals available in print!!! and they proved to 


108 Descendants of Hasandjan Akhmerov were also unable to read his reminiscences: 
Hásándjan Äkhmärov, Istáleklür, 139. 

109 Danielle Ross, Tatar Empire, 3. 

110 Cf. the genre of elegies that served a similar purpose: Danielle Ross, "The Promiscuous 
Life," 343-376. 

111 Other biographical dictionaries existed in manuscript form and enjoyed only limited (if 
any) circulation: Qurban-‘Ali Khalidi, An Islamic Biographical Dictionary of the Eastern 
Kazakh Steppe, xviii-xx. 
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be influential in the composition of similar works: for example, Zinnatullah 
Muhammad Rahimi in his biography of the poet Shams al-Din Zaki explic- 
itly referred to these authors.!? Al-Qadiri was also reading Ibn Khallikan's 
biographical dictionary to use it as a possible example. Behavioral models 
propagated via biographical dictionaries included seekers of knowledge, pro- 
fessional theologians and Sufis, and, to a lesser degree, those who supported 
them financially, i.e. pious merchants, often themselves involved in gaining 
knowledge in one way or another. Reading scholarly biographies of the past 
was not part of the regular school curriculum, but some exceptions were made 
to that rule. 'Alimdjan al-Barudi remembered with gratitude that when he 
was eleven years old, his teacher Nur ‘Ali al-Barudi attached to a copy of al- 
Zamakhshari’s primer on Arabic grammar, al-Anmuzaj, a brief biography of its 
author, and thus “opened the door to the enjoyment of biographical writing,"!!3 
Indeed, itis not uncommon to find similar biographical notes on the first pages 
of Tatar madrasa textbooks of the nineteenth century, sometimes with refer- 
ences to the famous bibliographical reference book Kashf al-zunun by Hajji 
Khalifa. 

Of course, there is always a certain degree of standardization involved in 
life writing in order to make the text understandable for an intended audience 
that shares common cultural values. In contrast to biographical dictionaries, 
accounts of the Prophet Muhammad provide a far more universal role model, 
democratic in its outreach: not everyone could excel in sciences or become 
wealthy, but everyone was meant to follow the example of the ideal Muslim 
personality embodied by the Prophet. The genre of prophetic biographies 
(sira) traces its history back to the first centuries of Islam, but such books were 
not always popular in Russia. Given our lack of knowledge about the dynam- 
ics of the circulation of Arabic and Persian texts in imperial Russia, it is hard 
to judge how intensively such classical sira books were consumed." Clearly, 
such texts had been known and copied in local madrasas, but they did not 
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accentuate the personal character of their heroes, emphasizing instead their 
prescribed roles as pious bearers of Muslim authority. 

Alfina Sibgatullina links the rapid growth of printed prose and poetry 
devoted to the character of the Prophet with the spread of the Naqshbandiyya 
khalidiyya Sufi brotherhood among the Tatars in the second half of the nine- 
teenth century. Good knowledge of the personal characteristics of the Prophet 
was a necessary prerequisite for conducting Sufi practices of spiritual con- 
centration on the figure of Muhammad via one's patron.!5 Al-Qadiri was 
surrounded by great Sufi masters but was not a Sufi himself; nor did he ever 
openly criticize Sufism either. His case shows that the prophetic example was 
still in demand beyond the strict confines of Sufi circles. Similar behavioral 
models were thus available to individuals from different ideological streams. 

To continue this line of thought, it is tempting to draw a teleological line 
of genre development, from hagiographies of the early modern period that 
dealt with symbols rather than human lives," to biographies and then auto- 
biographies of the modern period that manifest the rise of the Muslim self 
and the appearance of self-reflection, and which focus on individuality as the 
central modus in the narrative.!!7 Indeed, there is a clear difference between 
Muhammad al-Birgawi's (d. 1573) Tariqa muhammadiyya, an Ottoman poem 
that circulated widely in the Russian empire of the nineteenth and early twen- 
tieth centuries,!? and the new sira books by the local authors. While in al- 
Birgawi's book the Prophet plays the role of a legendary man, the sira books 
reflected a demand for rationalism and for the Prophet as a figure closer to 
people, emphasizing the human aspects of his life experience and his qualities 
as a person. Different books aimed to produce different types of moral subject. 

Biographies of the Prophet started to be published in Tatar in the 1880s, 
from which point the writing of such books was established as a tradition." 
Clearly, the image of the Prophet in Russia experienced changes from the late 
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nineteenth century, especially if we take into account the rise of hadith schol- 
arship in the region that took place at the same time. Again, there are no statis- 
tics that we can easily refer to, but even the available catalogs of manuscripts 
allow us to see that a specialized study of prophetic traditions was not all that 
popular before the mid-nineteenth century. 

Al-Qadiri does not openly state the sources of his inspiration. By 1955, when 
he produced his memoirs, he would have had access to both the Muslim tra- 
dition of life writing and Russian/Soviet examples. Still, even without being 
cited directly, the Muslim symbolic language was sufficiently rich to provide 
al-Qadiri with all the templates that he used in his memoirs. By contrast, the 
Soviet models that were arguably available did not manifest in any of the liter- 
ary and visual tools that al-Qadiri employed in his work. 

‘Abd al-Majid al-Qadiri had certain role models that he desired to imitate. 
In particular, he writes about individuals who, in his opinion, embodied the 
ideal qualities of a Muslim scholar. He did not pursue that path himself, but 
held those who did in high esteem. Shihab al-Din al-Mardjani (1818-1889) was 
one such figure. Al-Qadiri mentions him in his memoirs only in passing, to 
say that his teacher 'Abd al-Kabir Sateev had a similar health problem to al- 
Mardjani;?? but in his outline of historical events he writes a short biography 
of al-Mardjani, whose life is portrayed as a struggle for truth against ignorance. 
It is also stated that it was God who guided al-Mardjani on this path." In other 
words, al-Qadiri does not focus on the personal qualities of the scholar, but on 
his ideological convictions and the power of God to support truth in this world. 
This is especially interesting given the popularity of al-Mardjani already dur- 
ing his lifetime as an embodiment of the ideal Muslim personality — indeed, 
an entire poetic tradition came into being to praise his personal qualities.12? 
Moreover, al-Mardjani himself took care over his public image, by producing 
one of the earliest Muslim autobiographies in Russia and showing a positive 
attitude to being photographed.!?3 Note also that, as al-Qadiri was writing 
before the formation in the late 1950s of the Soviet academic discourse praising 
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al-Mardjani and his associates as secular 'enlighteners' and promoters of the 
national culture,74 his inspiration must have come from within the Muslim 
tradition of life writing. 

Al-Qadiri’s entry on 'Alimdjan al-Barudi, another influential Muslim scholar, 
unanimously elected as the first Soviet mufti in 1917, is more detailed. It starts 
with a biographical sketch that emphasizes al-Barudi's mastery of hadith schol- 
arship acquired in Arabia and Egypt,!*5 which al-Qadiri must have admired as 
someone who shared similar interests. What follows is a memory of direct con- 
tact with this great scholar, admiration of his personal qualities, and a descrip- 
tion of commemorative practices: 


I hope that God will count him among the forgiven servants. During his trip to 
Istárlibash he received me with special grace and asked me to recite a passage 
from the Holy Quran as well as a hadith, ‘The deeds are judged by the inten- 
tions'?6 from Sahih al-Bukhari. In his capacity as mufti al-islam he granted me 
a permit (ijazatnamá) in his handwriting to teach the hadith and Qur'an. When 
traveling, every time when I was in Ufa I would respectfully greet him. It is no 
exaggeration to say that he was very modest and a true scholar of Islam. While in 
Istárlibash, he collected the people of three neighborhoods together in a single 
mosque and provided good guidance to men and women. On every occasion he 
called on people to reject superstitions in religion. 

In June 1958 I went to Kazan and was honored to perform the Qur'an recita- 
tion atthe honorable grave of my respected teacher. Full of hope that God would 
accept [my prayers], I went home. May God forgive him. ‘Abd al-Majid Qadiri.?" 


Notably, in his own diaries, 'Alimdjan al-Barudi described issuing ijazas as a 
mundane affair that he performed on a daily basis.!28 However, although he was 
otherwise attentive to documenting the names of grantees, al-Barudi seems to 
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have completely forgotten about al-Qadiri: he does not mention 'Abd al-Majid 
al-Qadiri among the people who received ijazas upon his visit to Istárlibash.!29 
This small episode neatly demonstrates the difference in importance attrib- 
uted to social interactions between members of distinct classes. For al-Barudi, 
a member of the elite, his encounter with a former Medinan student did not 
appear to be important at all, but for the latter even a brief meeting with a 
person of respect was highly valuable. Al-Qadiri viewed the great scholars of 
Islam with much respect, but the kind of personas that he employed in the 
description of his life appear strikingly different from the traditional scholarly 
models. He was neither a theologian, nor an imam. 


Persona I: Qari 


When writing about himself, al-Qadiri usually replaces the first-person pro- 
noun min with the modest expression füqirengez, literally meaning "your ser- 
vant." This expression was widely used in private correspondence of the late 
imperial era.8° Alternatively, he uses the plural form biz, “we.” Following this 
etiquette was not the only available option: in his autobiographical novel of 
1936, ‘Ali Chaghatay (1867-1942), the first Tatar mullah to reject religion even 
before the Revolution, refers to himself in the third person, thus creating dis- 
tance, as if to present himself as a literary hero.!?! In contrast to both al-Qadiri 
and Chaghatay, a contemporary of al-Qadiri, al-hajj 'Arabshah al-Qishlawi 
(1887-1961), who served as gatekeeper of the Tatar cemetery in Kazan after the 
Second World War, refers to himself in his childhood reminiscences directly 
in the first person (in the form min üzem)!?? and only in the book's colophon 
does the style change to a more self-denigrating: “I, the weak and poor servant 
of God" (Allahining zà'if wa fagir qoli min)33 This variant was part of the same 
cultural repertoire, and the concrete choice between available forms depended 
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on speech register: while Chaghatay aimed to compose a novel based on his 
life, al-Qishlawi kept the narrative quite informal; meanwhile, despite his 
preference for simple language, al-Qadiri elevated the style of his memoirs to 
somewhere between the literary persona of Chaghatay (with possible Soviet 
influences of the time) and the written everyday speech of al-Qishlawi. 

Throughout his life narrative, 'Abd al-Majid al-Qadiri describes himself in 
two main capacities, which I regard as two types of persona that he purposely 
assimilated and displayed in writing: a pious Qur'an specialist and an unjustly 
oppressed individual. 


Fig. 5 
‘Abd al-Majid al-Qadiri in Orenburg, 1961. 


First, al-Qadiri presents himself as a gari. This term refers both to a profes- 
sional reciter of the Qur'an, and to someone who has made a conscious effort 
to memorize the Word of God and spread it among his co-religionists. This 
combined meaning is a feature of the particular context, because one would 
normally expect that reciters are not necessarily bearers of the Qur'anic text 
(hafiz kalam Allah). The kind of persona that al-Qadiri developed through 
the years prior to his first imprisonment in 1928 had as its foundation a focus 
on the Qur'an and the authority of the Prophet as an embodiment of ideal 
personhood (al-insan al-kamil). As al-Qadiri claimed in support of the highly 
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contested celebration of the Prophet's birthday:?* “especially today, in this 
time of weakness of religion, there is a dire need to tell the younger genera- 
tion in their mother tongue in general terms about the personality (nindi 
keshe bulgan) of the Prophet and how he spread Islamic religion all over the 
world"35 — hence the understandable emphasis on hadith scholarship, mas- 
tery of the Arabic language, and social activism. We can be certain that this 
type of persona dealt with prophetic legacy, simply in view of the fact that the 
young 'Abd al-Majid went to Medina, the city of the Prophet, to master the art 
of the Quran recitation. 

Qari was the title that al-Qadiri used himself and placed in the mouths of 
his heroes, who address him as Majid gari. Within the main text, he refers to 
himself twice in the colophons as "Abd al-Majid b. Shaykh al-Islam Qadirov 
known as (al-mashhur) Majid qari"36 and "Abd al-Majid qari b. Shaykh al- 
Islam Qadirov."?? When inserting his reminiscences in the chronological reg- 
ister (fols. 52a-70a) that precedes the main narrative, al-Qadiri leaves several 
types of personal signature, whether a slightly Russified 'Abd al-Majid Qadirov, 
a traditional Muslim form ‘Abd al-Majid b. Shaykh al-Islam Qadiri, or simply 
Qadiri. In this way, the author navigated between the two intertwined cul- 
tural paradigms - the Russian and the Islamic — and claimed their authority by 
producing the respective forms of his personal name. 

The epigraphic traditions of Istárlibash, to which al-Qadiri felt a strong per- 
sonal attachment — he regularly refers to gravestone inscriptions in his book and 
had produced inscriptions himself — prescribed the formula hajj al-haramayn 
(‘a pilgrim to the two Sacred Places”). Hence ‘Abd al-Majid qari felt obliged 
to mention his Mecca trip in the text of his envisaged epitaph (although this 
epitaph was never realized, even after the reburial of his ashes in Istárlibash 
in 1990). Majid gari preferred here a purely Muslim phrasing, in the Arabic 
script: “ ‘Abd al-Majid b. Shaykh al-Islam al-Qadiri al-Istárlibashi, a pilgrim to 
the Sacred Places and a bearer of the Qur'an, is buried here.”4° Occasionally, 
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one can encounter the same title of hajj al-haramayn already in colophons of 
nineteenth-century Tatar manuscripts,!*! but it is only in the twentieth century 
that this title becomes a standard that we find on gravestones!?? and even in 
commemorative photographs (Fig. 6). 
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Fig. 6 A staged photograph of a funeral scene in Soviet Perm. (Inscription reads: 
"The time of his separation from his dear wife, friends, and relatives. The 
deceased pilgrim of two holy places (al-hajj al-haramayn) Kamal al-Din b. 
‘Alim. 11 August 1926. Perm. Photographer (rasemlaiiche): ‘Arif Rahim.” Source: 
collection of a Facebook public group “Permskii stil" last consulted 02.12.2019: 
https://www.facebook.com/ThePermStyle/photos/a.420047601505871/1322170004 
626955/?type-3&theater. This photograph is part of a professional series devoted 
to the burial of Kamal al-Din b. ‘Alim from a private collection in Perm.) 


The combined reference to Qur'anic expertise and pilgrimage is also present 
in the signatures of Shakir Khiyaletdinov (1890-1974) and the abovementioned 
"Abd al-Bari Isaev, the two subsequent muftis of Soviet Russia. Their personal 
writings as well as their gravestones in Ufa and St Petersburg feature the same 
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title. Since all of these figures were contemporaries, it is safe to assume that 
they belonged to a community with shared life experiences, which defined 
one's individual personality. 'Abd al-Bari Isaev in particular, as a systematic 
practitioner of Qur’an recitation throughout his life, strongly maintained his 
identity as a bearer of the sacred word, often referring to himself simply as 
Bari gari. The difference between Isaev and al-Qadiri, however, was that Isaev 
was proud of his scholarly credentials, authored religious treatises, and served 
as imam for many years in Ufa and Leningrad, while al-Qadiri consciously 
rejected an offer to become an imam and never associated himself with schol- 
arly obligations. 

Interestingly, before the turn of the twentieth century we do not encoun- 
ter individuals who describe themselves explicitly as reciters of the Qur'an, 
because knowledge of the Book was considered part of the regular training of 
‘ulama. For example, the merchant Niyaz Aytikin (d. 1847) went to Cairo with 
the purpose of excelling in Quran recitation, but neither his grave inscrip- 
tion nor the biographical dictionaries refer to him as a qari.!^? When traveling 
to Medina to acquire the mimetic experience of memorizing the Holy Book 
at the Mosque of the Prophet became accessible to many, some individuals 
started to fashion themselves as bearers of the Qur'an and were proud of the 
chains of transmission that they shared with famous scholars. Al-Qadiri states 
that he first received an íjaza, a document stating his qualifications in Qur'an 
recitation, from his teacher Muhammad Shukri in Medina in 1908. In the 1920s, 
he asked for an additional certificate from 'Alimdjan al-Barudi.'^* Another per- 
son known for collecting similar documents testifying to mastery in Qur'nic 
sciences was Abu Bakr al-Shahmirzawi (d. 1321/1904). He had also studied in 
Cairo and possessed at least two ijazas for recitation.!^? It seems that only doc- 
uments from abroad were deemed prestigious: even though 'Abd al-Bari Isaev 
was very proud of his qari status, I failed to find a formal ijaza from his teachers 
that would confirm it. In his autobiography, however, Isaev made it clear that 
he learned the Quran at the age of fourteen under the tutelage of Habib Rijal 
qari 'Abd al-Qadiri, a rural Quran specialist in Bashkiria. 

Al-Qadiri's description of his gari persona largely follows an established 
pattern, which becomes striking when compared with the memoirs of other 
Qur'an reciters, such as Fayd al-Rahman b. Ahmad al-Amiri (b. 1874). In 1925, 
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al-Amiri composed his life story, presenting himself as an individual who 
strived for knowledge from early childhood and preferred the role of a Quran 
specialist to the prospect of being a merchant. Unlike al-Qadiri, al-Amiri mem- 
orized the Quran already in Russia, at the madrasa of Ahmad Rahmanqulov 
in Troitsk, between the ages of twenty and twenty-three. Subsequently, in 1900 
he decided to go to Cairo to deepen his knowledge of the Qur'an and learn 
the seven styles of recitation. Al-Amiri received a certificate from his teachers 
in Cairo and then returned to his home village of Iske Mángár near Kazan to 
teach and perform recitations. 

From the turn of the twentieth century onwards, we regularly encounter 
individuals who invested in learning the Qur'an, even in their later years in the 
Gulag setting: Jihangir Abyzgildin (1875-1938), imam of the first mosque in Ufa 
during the interwar period, wrote in his diary that he used his time in the Gulag 
to memorize the Holy Book. For this he was praised widely, including by fel- 
low Quran specialists. Even though Abyzgildin did not call himself a gari, his 
situation resembles that of al-Qadiri, who combined the identities of a Qur'an 
specialist and a former prisoner.” 

The rise of qari as a self-designation coincided with the paradigmatic shift 
towards translation and commentary of the Quran in the Tatar language: a 
whole series of works in this genre were composed between the 1880s and 
1970s. This phenomenon can be considered as the formation of a new Qur'anic 
culture that included the practices of memorization and recitation as distinctly 
valuable, and therefore crucial for individual self-consciousness. Al-Qadiri was 
part of this emerging culture and the Quranic text certainly played a pivotal 
role in the formation of his core self. However, this culture was not highly 
prized beyond the Tatar-speaking areas of Inner Russia. Daghestani Muslims 
did not distinguish reciters of the Qur'an, while Daghestani vernacular trans- 
lations of the Qur'an have appeared only recently. As far as I am aware, the 
same is true for Central Asian contexts: Tajik migrants became famous for their 
recitation skills only in the post-Soviet era, after all the Tatar qaris had passed 
away; and even then, only in Russia, where the prestige of professional reciters 
remains very high. 

'Abd al-Majid al-Qadiri's ego-narrative presents an intriguing case of the 
author systematically describing his life experiences with the aid of the Qur'an 
and hadiths. Regular citations of sacred formulas by heart are not merely ritual 
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acts; we can consider that they had real importance for the author. Prayers 
(du'a) that he cites in the book are all 'reliable' in a sense that they all origi- 
nate from the respectable hadith collections. Of course, the actual usage of 
such phrases was part of a long tradition that presupposes oral and written 
references to the holy books in everyday communication, especially in letters. 
Against this cultural background - that is, the typical speech acts — al-Qadiri 
chooses religious formulas that help him to advance an argument of his own; 
namely, that during one's lifetime one must leave a considerable legacy that 
benefits the community. A separate chapter on renovating the water systems 
in Istárlibash lays a particularly clear emphasis on this religious theme. In 1926, 
al-Qadiri became actively engaged in organizing this renovation work and 
described the whole procedure in minute detail, culminating in the following 
statement: 


In my heart (küngelemnán) I pronounced the following prayer: “When God asks 
me: ‘What good have you done for people in the world?! I will point to this work. 
In accordance with the hadith "The one who points towards something good 
gets the same reward as the one who did the good itself"4? may the Lord of 
the Universe count my work as an enduring donation (sadaqa-yi jariyya) with 
reward until the End of Times." To this day, that water system is still functioning. 
All the people around said: “Look, look, gari, your service was not for nothing." 
The whole village drank this water and everyone thanked the constructors after 
drinking. May that be for the sake of God. This must be the only good that I per- 
formed for Istárlibash. Maybe they will learn the story upon reading this; I ask 
the readers (uquchilar) to pray for me.149 


It seems that leaving behind an object of material and spiritual value for the 
community was deemed crucial for describing one's personality.5° The dig- 
ging of a well near the mosque in Orenburg by the imam ‘Abd al-Aziz Murtazin 
is similarly described by al-Qadiri as an enduring donation (sadaqa jariyya).1 
‘Alimdjan al-Barudi, in turn, repeatedly mentions sadaqa jariyya as an impor- 
tant goal in one's life, including his own.!5? Writing much later, ‘Abd al-Kabir 
Yarullin mentions the term in the context of education: "Abu-l-Muhsin b. 


148 Inthe original: عله‎ US LI le لدال‎ 

149 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 108a. 

150 The poet Muhammad ‘Ali al-Chuqri (1826-1889) praised Ni‘matullah al-Istárlibashi (1772- 
1844), a patron of the local madrasa and a grand Sufi master, for his efforts in creating pub- 
lic spaces: Muhammad ‘Ali al-Chuqri, Tadhkirat al-shaykh al-marhum mulla Ni‘matullah 
al-Istdrlibashi. The private archive of ‘Abbas Bibarsov (Urta Eluzan village of ۵ 
region), Ms. 1. fols. 3ab. 

151 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 68b. 

152 Galimdjan Barudi, Khátirá dáftüre, 110, 178. 
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Shafi'ullah passed away around the age of eighty-seven years on August 16, 1975. 
May God forgive him. He left behind a considerable enduring donation. For 
many years he was a madrasa teacher in Kazan."5? From this broad chronology 
of the term's usage, we see that the moral ideal of Islamic philanthropy was not 
just associated with Muslim reformists of the early twentieth century; rather, it 
was a category of piety regularly evoked in discussion of moral subjects. 

By making an enduring donation, individuals hoped for eternal salvation 
and spiritual reward in the afterlife — as much as through regular engagement 
with the Qur'an. Being a gari became al-Qadiri's main identity, reflecting a 
dream that only partly came true: due to his long imprisonment, al-Qadiri 
ceased reciting the Qur'an regularly. This caused him much sorrow, that one 
can read between the lines: “Having performed the Qur'an recitation ten 
times, after 1927 I could not continue, because following the Great Russian 
Revolution I stopped performing the recitation. Many troubles befell me, as I 
have written above."54 


Persona II: Mäzlüm 


The unjustly repressed individual (mdzliim) who spent a great part of his 
active life in prison is another persona displayed in al-Qadiri's memoirs, which 
has deep roots in the Qur’anic textual tradition. While the persona of qari was 
a historically recent role model, for which al-Qadiri probably did not have 
any clear example to follow besides his that of contemporaries, the concept 
of mdzliim provided a self-defensive strategy with a rich tradition of its own. 
The general pathos of this concept concerns the issue of power and authority: 
an unjust ruler (zalim) treats the pious Muslims badly and they suffer under 
his despotism. Imprisonment, exile, and the resettlement of Russia's Muslims 
in the course of the nineteenth and early twentieth centuries provided fertile 
ground for self-victimization as an unjustly oppressed individual (mdzliim) 
and the blossoming of prison poetry (habsiyyat).!5> In the 1870s, Ahmadjan 
al-Tobuli (1825-189?) described his experience in the Tobolsk jail in a similar 
fashion to the experience of a poor person (bichará mesken) fated to endure 


153 The private archive of ‘Abd al-Khabir Yarullin (Kazan). File 39. Bu dáftürdà iilgdn kes- 
heldrneng adreslari, qaychan ülülüre haqinda, fol. 3a. The author filled this notebook 
gradually between the 1960s and early 1990s. 

154 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 165b. 

155 Rebecca Gould, “Wearing the Belt of Oppression: Khaqani's Christian Qasida and the 
Prison Poetry of Medieval Shirvan,’ Journal of Persianate Studies و‎ (2016) 19-44. 
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tribulations.56 Hamza Turushev (1899-1983, from a Siberian village), and 
Qiyyam al-Din al-Qadiri (1882-1953, from Kazan), developed their reflections 
on imprisonment in the 1920s and 1930s along the same lines of passive opposi- 
tion to the state.!5’ Given the problematic history of relations between Muslims 
and the Russian state, the persona of an oppressed pious subject remained 
fairly stable and popular over a long period and, unlike the gari persona, was 
available to Daghestani Muslims from at least the era of Imam Shamil.58 One 
might observe here that although mázlüm was a persona to describe a personal 
encounter with state oppression, not everyone who had experienced prison 
opted for this form of self-fashioning. In their extensive diaries and memoirs, 
‘Alimdjan al-Barudi and ‘Abdullah Bubi (1871-1922),!59 who had been sentenced 
to different terms of exile, did not describe themselves as victims of the politi- 
cal regime. 

Al-Qadiri’s use of the mdzliim paradigm is rather ambivalent. On the one 
hand, he clearly states that the authorities treated him unjustly, but he moves 
the responsibility from the abstract Bolshevik state to the local officials in 
Istárlibash, whom he knew personally, and some malicious individuals in 
Tashkent. On several occasions, al-Qadiri underlines that he has no objec- 
tions to the Soviet government and even expresses gratitude to the labor camp 
management for their careful treatment of him as an elderly person, as he had 
become by the end of his term.!6? Thus, mäzlüm in al-Qadiri's account blends 
self-victimization with a clearly pronounced loyalty to the Soviet regime. This 
apparent loyalty may in fact conceal a fear of being imprisoned again; how- 
ever, it does not make much sense to speculate about the sincerity of these 
claims of loyalty, because we only have what al-Qadiri wrote in his memoirs. 
What al-Qadiri could not conceal is the unusual nature of this combination of 
acceptance of the new regime, gratitude for survival, and complaints of injus- 
tice. Regardless of these complexities, the deep sorrow of losing a long-desired 
persona of Qur'an reciter remained with al-Qadiri until his death. 


156 Alsu Khasavnekh, Akhmetzian Tubyli: zhizn’ i tvorchestvo tatarskogo poeta-sufiia XIX veka 
(Kazan, 2017), 163-167 (excerpts from prison poetry). 

157  Alfrid Bustanov, “Against Leviathan: On the Ethics of Islamic Poetry in Soviet Russia,” 
Michael Kemper and Ralf Elger (eds.) The Piety of Learning: Islamic Studies in Honor of 
Stefan Reichmuth (Leiden: Brill, 2017), 199-224; Islamskaia poeziia v epokhu Stalina, 19, 147. 

158 Michael Kemper, “Daghestani Shaykhs and Scholars in Russian Exile: Networks of 
Sufism, Fatwas and Poetry,’ Daghestan and the World of Islam, ed. by Moshe Gammer and 
David J. Wasserstein (Helsinki: Finnish Academy of Sciences and Letters, 2006), 95-107. 

159 Kazan University Library, Ms. 207 1-208 T; Bertugan Bubyilar häm Izh-Bubyi máüdrüsáse, 
ed. by Raif Márdanov, Ramil’ Mingnullin, Suleiman Rákhimov (Kazan, 1999), 14-105; 
Gabdulla Bubyi, Khatynnar, ed. by Al'ta Mákhmütova (Iar Chally, 2013). 
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Mäzlüm was a persona of self-description, but for al-Qadiri it also provides 
a template for writing about the fate of religious personnel in the aftermath of 
the October Revolution. For example, in his list of historical events, al-Qadiri 
writes about the impressive complex of madrasa institutions and their ser- 
vants in Qarghala near Orenburg: 


After the revolution (inqilab waqitinda), mosques and madrasas were closed 
down. They transferred into the hands of the government and were host to a 
whole variety of institutions. The following are imams and teachers of Qarghala 
of our times [...]. Zaki hazrat was among the last of them. He was exiled (manfi 
bulib) and disappeared (gha'ib buldi). May God cover him with His mercy.!6! 


This mdzliim type of persona was later developed further in the way al-Qadiri's 
life was perceived by his children. His daughter Maryam mainly described 
him as a victim of Stalinist purges, but without all the religious connotations 
that al-Qadiri himself intended when writing about his experience in the first 
person. 

The repressions of the 1930s formed a dramatic moment in the lives of al- 
Qadiri and many of his associates. For al-Qadiri, it was very important to write 
about this experience, evaluate it and provide the readers with his version 
of events: a version that would restore his moral status after the unjust accu- 
sations and excessive violence that he had been subject to as a result of the 
Bolshevik revolution. Al-Qadiri's narrative had to serve the function of *a mem- 
ory (yüdkür) for my children and to provide a lesson ('ibrát)."62? To achieve this 
goal, al-Qadiri came up with an elaborated vocabulary that helped to describe 
the Great Terror from a distinctly religious viewpoint.6? Imprisonment is 
máühbus(lek), confiscation of property is denoted by the word musadara, and 
of course those who perished are called shahids (martyrs). The jail term is ren- 
dered in one place as máhbuslürneng wá'dáse; elsewhere it is the Russian srok, 
however.!6* Exile is always expressed as ndfi and voluntary exile is referred to 
as ikhtiyary sürgen.65? Another interesting example is siyasi maghyublar — a 
term to denote political prisoners.!66 Al-Qadiri repeatedly used the term najat 


161 Ibid., fol. 64a. 

162 Ibid. fol. 108b. 

163 Elaborating a special vocabulary in Tatar makes al-Qadiri's case distinct. Fayd al-Rahman 
al-Amiri, who described his brief imprisonment in 1921, preferred to use Russian loan- 
words: al-Amiri, Türjimá-yi häl, fols. 12a-13b. 

164 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 128a, 133b. 

165 Ibid. fols. 117a, 159a. 
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to denote the long-awaited release from prison.!6? The term najat as salvation 
of believers in the afterlife was central to Islamic theological literature ('aqa'id 
and kalam), and proved to be immensely important in the debates between 
the Orthodox missionaries and their Muslim counterparts in Imperial Russia 
in the course of the nineteenth century.!6? Most of the vocabulary used by al- 
Qadiri to describe the Great Terror has Arabic roots and clear religious con- 
notations. It is improbable that al-Qadiri could have borrowed this vocabulary 
from the Soviet Tatar language of the time, which by then had already adopted 
the Cyrillic script and been systematically purged of Arabic and Persian loan- 
words. Rather, he transplanted these terms from the domain of Muslim piety 
to the context of violence and injustice to support his life narrative of a moral 
subject, one that hoped for salvation (najat) in the afterlife for himself and the 
people he knew. 
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ıı A drawing by ‘Ussam Khanzafarov 
„= portraying the Bolshevik terror. 


Al-Qadiri was not alone in pursuing such a literary agenda. ‘Ussam Khanzafarov, 
a native of the Samara region, penned an extensive collection of poetry while 
exiled in Leninabad (Khujand) in the Tajik SSR, around 1939. His pious self- 
reflections form a powerful display of the author's mastery of the Qur'an and 


167 Ibid. fols. 144b, 147a, 159a. 

168 Dinara Mardanova, “Khasan-Gata Gabashi protiv missionera Evfimiia Malova: primer 
musul'mansko-khristianskoi polemiki kontsa XIX v.," Gosudarstvo, religiia, tserkov'v Rossii 
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Muslim creed. As an expression of the idea that both good and evil stem from 
God, Khanzafarov drew a dramatic scene depicting a dialogue between a 
scholar and a Bolshevik (Fig. 7). The scholar proclaims: "I'm not afraid of you! 
I fear only God, the Invisible. [...] Oh comrade (qardásh), put down your rifle 
and embrace piety (taqwaliq). [...] Iam armed only with [the Qur'anic verse] 
‘fear God'16?" The Bolshevik replies: “I am stronger than you. You will survive, if 
you are like me. Look at me: I am a god unto myself.”!” 

While linking repressions with the outcome of revolutionary events, al- 
Qadiri spoke neither of the Russian Revolution, nor of the Great Terror, as the 
end-times. He did not use apocalyptic language and did not refer to any of the 
popular narratives that would from time to time appear among the masses 
to predict the arrival of the apocalypse.!! Both al-Qadiri and Khanzafarov 
preached the moral superiority of believers over the Bolsheviks, and here, the 
Terror represented a personal trial that comes from God in order to reveal the 
best moral qualities of an individual. The practice of piety (taqwa) must lead 
to salvation (najat) in paradise. 

Al-Qadiri’s descriptions of others’ imprisonment and execution trials reveal 
the author's deep feelings of sorrow. He classified those victims as innocent 
people, harmed by the government for no apparent reason other than that 
they were wealthy or belonged to the religious elite. In early 1905, while in 
Mecca, al-Qadiri first met a certain Farah al-Din efendi, a native of Turay vil- 
lage in Belebey district. Writing retrospectively, al-Qadiri added here that “at 
the time of the Great Russian Revolution (olugh Rusiya inqilabi) he was sense- 
lessly murdered by the revolutionaries, simply because he was a mullah. May 
God count him among the forgiven servants of God and among the martyrs of 
the religion (din sháhidlüre) "72 

It must be noted that al-Qadiri's usage of the term mdzliim is not restricted 
to the state Terror. He also turns to the term when relating the life stories of 
those who were killed by criminals, such as in the following two excerpts: 


Lutfullah ‘Alikaev did not study much and was overwhelmed by worldly mat- 
ters, doing agriculture. He had a mill at the Künderák River in Shipay village. 
One night, a local official (nachal’nik) passed by and saw that a canal bridge was 
broken. He woke Lutfullah up and asked him angrily why he didn't care about 
the bridge. Lutfullah must have said something to him in irritation, and for this 


169 Q59:18. 

170 ‘Ussam Khanzafarov, [Khikmátle fikerlüren, shigyr'làren iazyp bargan däftärläre], Kazan 
University Library Ms. 1849 T, fol. 77a. 

171 Atradition of apocalyptic texts with a heavy imprint of Sufi hagiographies was in circula- 
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Soviet era. 
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reason the official shot him with his revolver. Wounded like this, in a month 
Lutfullah passed away as an unfortunate victim (mdzliim). May God forgive his 
sins, amen.!73 


When 'Izzatullah abzi was alive, I went to see him at Azfikà station. He was a 
very poor and harmless person. Since he had a little education, he gave lessons 
in religion to the Bashkir children there. In summer, he would go to the foreign 
markets to be hired by the rich people for agricultural work. In his last days he 
used to transfer travelers from Azfika station on his horse. One night he was 
innocently (bi-gunah mdzliim) murdered by a Russian whom he transferred to 
a village. He was a very good person. May God have mercy upon him and count 
him among the martyrs (sháhid).!"^ 


Notably, the style of writing in these cases does not differ from al-Qadiri's 
descriptions of the Great Terror. Non-political murders and those committed 
by the totalitarian state were united by a common theme of injustice. In fact, 
al-Qadiri uses the same word shdhid for the victims of the state Terror, of every- 
day crime and of the Second World War. 

Even though al-Qadiri did not blame the government for his own experi- 
ences in exile, he is very open about the role of the state in repressing those 
closest to him, including his teacher ‘Ubaydullah ‘Alikaev: “Around the time of 
the Great Revolution, he was sent into exile (ndfi qilinip) and stayed there for a 
while. That must have been around 1929.”!”5 One of the village aristocrats ‘Abd 
al-Rahim b. Lutfullah Tuqaev similarly became a victim: "Because of the Great 
Russian Revolution, he was unlawfully oppressed (mázlüm na-haqq bálalürgà 
duchar bulip) and must have died in prison in 1930. May God have mercy upon 
him. He perished so early. May God count his service to the people as an endur- 
ing donation (sadaqa jariyya) and forgive his sins." Revolution for al-Qadiri 
was a cause of and synonym for destruction and personal tragedy. It is notable 
that he repeatedly makes references to revolution, but never explains how the 
Soviets actually took power in Istárlibash, nor who the new rulers in the village 
were, under whom he had to suffer. 

It is striking, however, to observe the contrast between al-Qadiri's descrip- 
tions of the horrors of state repression on the one hand and the achievements 
of his family members on the other. In a section devoted to his genealogy, al- 
Qadiri largely follows the traditional biographical genre with places of educa- 
tion, names of important teachers, and the social prestige acquired by those 
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Fig. 8 ‘Abd al-Rahman Aydabulov and his wife Dilafruz, Istärlibash, 1969. (The 
photograph from the collection of Vladimir Galimov, Istárlibash.) 


who devoted their lives to the pursuit of knowledge." When it comes to 
writing about the young generation predominantly born in the Soviet Union, 
al-Qadiri's text appears to normalize the forced modernization. His sons and 
daughters pursued successful careers beyond the heritage of Muslim culture — 
a culture that was so dear to al-Qadiri, but apparently meant little to his imme- 
diate heirs. Descriptions of unjust punishments and difficulties in prison aside, 
al-Qadiri seems to suggest that the forced modernization was worthwhile, 
because his children received an education and managed to establish them- 
selves well in the new system. A similar strategy was followed by 'Abd al-Bari 
Isaev, also a qari, who was briefly imprisoned and lost many of his teachers. In 
his poetry from the 1950s he referred to repressions simply as a wind of change, 
thus normalizing the state violence against Muslim culture in Russia for the 
sake of societal well-being. His children also successfully integrated into the 
Soviet system by obtaining university diplomas and getting important jobs in 
education and military service across the country. 

In fact, al-Qadiri does not portray the destruction of Islamic infrastructure, 
execution of elites, and burning of libraries as the abrupt end of a centuries- 
long tradition. His picture is more complex than simply one of decline: for 
example, he attended the Quran recitations at the Orenburg mosque in 1954/55 


177 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 136b-148a. 
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and praised ‘Abd al-Rahman Aydabulov (1881-1972, Fig. 8) for his continuous 
service as a village imam after his return from the labor camps.!’8 While al- 
Qadiri must have realized that there was little that united his worldview with 
that of his children, he apparently preferred not to reflect on it in his book. 

Nostalgia was a theme that united the two types of literary persona, qari 
and mázlüm. Al-Qadiri's description of his years of study and active travel 
reveals that this was the high point of his life. He perceived his imprisonment 
and the many years spent in labor camps as a great personal tragedy that for- 
ever prevented him from being able to achieve his life goals. However, he was 
restrained in his narrative and refrained from blaming the state for all of his 
personal troubles. 


Sufi Models of Subjectivity 


It is probable that, during his life, al-Qadiri had access to various modes of 
self-fashioning. In the assemblage of biographies (fols. 157b-169a) he makes 
explicit mention of merchants and traders, agricultural workers, teachers, and 
legal and medical scholars. One particular cultural tradition of cultivating the 
self had historically been so prominent in his ecumene that al-Qadiri could 
not simply bypass it: the Sufi Naqshbandi tradition deeply rooted in the local 
tradition of Muslimhood. 

Al-Qadiri's relation to Sufism proves to be ambiguous in the text. Even 
though he clearly avoided direct personal association with Sufi networks and 
practices, his life narrative and neat descriptions of other individuals reveal 
multiple borrowings from that tradition and a selective approach to mysticism. 

In his narration of village history, al-Qadiri depicts Istárlibash as a promi- 
nent regional center for Islamic education and Sufism: 


Istárlibash counts among the famous villages; its madrasas functioned as home 
to several hundreds of students from different places annually. There were 
many students from Kazakhstan and Kyrgyzstan. From among the inner cities 
of Russia, numerous students arrived from Saratov, Astrakhan (Achtrakhan), 
Uralsk, Simbirsk, Kazan, Ufa and other governorates. There were also many 
people pursuing the sacred knowledge of Sufism (tariqat ‘ilm-i batin) from the 
shaykhs. Some 200 years ago, knowledge started to spread from here.!”9 


The grand tradition of Sufism in Istárlibash was strongly bound to a single 
mujaddidi line of succession, associated with those who had studied with 


178 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 147a, 164a. 
179 Ibid., fol. 149b. 


INTRODUCTION 51 


Niyyaz Quli al-Turkmani (d. 1821) in Bukhara at the start of the nineteenth cen- 
tury.18 As we know from other sources, the Sufi shaykhs in Istárlibash prac- 
ticed the silent form of remembrance (dhikr-i qalb),8! and from very early on 
began cultivating the special status of the local cemetery, which contained the 
holy graves of the deceased Sufi masters. These graves were organized in archi- 
tectural complexes uniting several burial places, with impressive epigraphic 
memorials built into the brick wall surrounding the graves themselves. The pro- 
duction of high-quality gravestones coincided with the import of Naqshbandi 
Sufism to the village. This epigraphic tradition reproduced the high standards 
of aesthetic culture that played skillfully with the Arabic-Persian and Turkic 
linguistic triplex (sometimes in verse) and a style of script and ornamentation 
clearly meant to have an emotional impact on visitors (Fig. 9-10). Unlike other 
places in the Volga-Urals, traditions of Arabic-script epigraphy were practiced 
in Istárlibash until the 1960s, by 'Abd al-Rahim Aydabulov (1867-1966), a tal- 
ented calligrapher (munaqqash) and close friend of 'Abd al-Majid al-Qadiri, 
who is mentioned regularly throughout al-Qadiri's memoirs. 


Figs.gandio The gravestones of ‘Abd al-Kabir b. Din Muhammad al-Arslani (left) and 
shaykh Ni'matullah al-Istárlibashi (right). (Photographs by the author.) 


180 Allen Frank, Bukhara and the Muslims of Russia, 12. 

181  Ni'matullah al-Utari, Risala-yi madaniya, Ms. Kazan University Library 5899 Ar., fol. 33b 
(an anonymous note on names, locations and practices of Sufi shaykhs in the Volga-Urals 
area). 


52 INTRODUCTION 


The architectural complex in the cemetery was spatially and symbolically 
parallel with the educational complex within the village, with its multiple 
mosques and madrasas. The worlds of the dead and the living were inherently 
intertwined. This high culture of Islam engraved in stone was a result of a dia- 
log between the elements brought by Tatar migrants from their homeland near 
the city of Kazan, with its rich epigraphic legacy and thousands of profession- 
ally produced grave monuments, and the Persianate cultural models imported 
from Central Asia, as well as aspects of Russian architectural design. Similar 
patterns of spatial organization can still be seen in the neighboring settlement 
of Qarghala near Orenburg, the Russian outpost in the south: namely, the par- 
allel architectural complexes in the village and the cemeteries (of which there 
are three) and the proliferation of the transregionally famous Sufi tradition. 
In fact, Istárlibash and Qarghala can be regarded as parts of the same spatial 
phenomenon of Tatar Muslim expansion in the South Urals, which was accom- 
panied by the birth of new cultural combinations (including the contribution 
of elements of nomadic culture). 

In short, al-Qadiri was exposed from childhood to a strong, rich tradition 
of Sufism in the region that strictly defined models of behavior and forms of 
social expectation. Despite this grand tradition, al-Qadiri rejected Sufism as 
a path because he perceived it as having become corrupt. It is interesting to 
note that al-Qadiri did not question the legitimacy of Sufi rites or worldview 
from a legal or philosophical perspective. On the contrary, he praised those 
Sufi masters who struggled against unlawful innovations in the religion, such 
as the celebration of spring festivals (sabantuy) and gatherings in commemo- 
ration of the deceased.!®? He does not openly criticize Sufism in his memoirs; 
however, he does offer vivid descriptions of the personal qualities of several 
prominent shaykhs whom he deeply respected for being the true Sufis: for him, 
they were the exceptions that proved the rule of moral decay in Sufism relat- 
ing to exploitative behavior, namely, the overreliance of its leading figures on 
alms from their followers. Negative examples of Sufi shaykhs, in contrast, are 
never named in al-Qadiri's book: only at one point does he refer to them anon- 
ymously as “our ignorant mullahs (salqin sufi-mullamiz)"183 

Al-Qadiri’s treatment of Zaynullah b. Husraw Shir ‘Alikaev (1810-1905), also 
known as Amir khalfa (Fig. 11), is paradigmatic as a portrayal of moral Sufism. 
This was in fact the kind of Sufism that al-Qadiri approved of. Zaynullah did 


182 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 150b. 
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not even need to go to Bukhara for his studies, because of the presence of 
great teachers in Istárlibash, to where he had migrated from his home village 
in 1827. He had first learned the esoteric sciences from Muhammad Harith b. 
Ni'matullah, and later, after Ni‘matullah’s death, from ‘Abd al-Hakim in Chilabi, 
who granted Zaynullah the authority to teach on his own. For al-Qadiri, this 
was an embodiment of the true qualities of a shaykh: 


I knew him, he was a true shaykh. He lived as a true person (chin keshe) who 
sustained himself by doing a sufficient amount of agriculture and cattle breed- 
ing. He did not force his Sufi disciples to work for him, but had two assistants. He 
regarded everybody as equal and did not try to enter into public affairs on every 
occasion, nor did he talk a lot at gatherings. He did not travel to other villages 
to enjoy the hospitality of his disciples. Only rarely, if there was a huge wedding, 
would he go. He did not care about his stomach as other shaykhs did (nafs khur 
bulip). May God have mercy upon him. He gave the impression (okhshiydir) of a 
sincere shaykh.!94 


Zaynullah's son ‘Ubaydullah first stayed with his father, then studied in Bukhara 
and finally established himself as a prominent Sufi authority in Yalpaqtal, in 
the Kazakh lands. Al-Qadiri writes about Ubaydullah a number of times,!®° as 
he helped al-Qadiri to travel to Mecca and acted as his patron (wali ni'mát). 
In a similar case, Fayd al-Rahman al-Amiri enjoyed the support of the famous 
Zaynullah Ishan (1833-1917) who resided in Troitsk,!8° suggesting that the older 
Sufi generation did not prevent the young students from acquiring knowledge 
in Cairo and Medina. 

Next to these two positive examples of moral Sufism, al-Qadiri lists 
Habibullah b. Muhammad Harith Tuqaev (Fig. 12) among his teachers. 
Paradoxically, this shaykh was considered good because he did not practice 
Sufism: 


It can be said that our teacher was very sincere and modest, a true scholar of the 
highest caliber; he was a specialist in every science. He received his education 
at the madrasa of the late ‘Abdullah hazrat Gabdulgafurov in Olugh Chaqmaq 
village on the banks of the Iq River in Belebey district. Then he went to study in 
Bukhara for several years and returned after getting a license (ijazat) in Sufism 
(‘ilm-i tariqat) from Niyaz Quli al-Turkmani hazrat. [...] After that he started to 
teach the great khalfas at the madrasa, concentrating exclusively on exoteric 
(zahir) studies, without pursuing esoteric studies (‘ilm-i batin). He said that first 
it is imperative to master the exoteric, and only then is the study of the esoteric 
allowed, because the exoteric is similar to a bowl: one has to properly clean it 


184 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 157b-158a. 
185 Ibid., fols. 74b, Sob, 81a, 99b-100a, 125a, 159a. 
186 al Amiri, Türjimá-yi häl, fols. 21ab. 
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Figs.11andi2 The gravestones of shaykh Zaynullah b. Husraw Shir (left) and Habibullah 
b. Muhammad Harith (right). (Photographs by the author.) 


before putting the esoteric knowledge inside. For this reason he did not practice 
Sufism (ishanliq) and focused on exoteric studies only.!57 


Moreover, al-Qadiri classifies the times of Habibullah's teaching as “the time of 
progress for religious scholarship." Closer to the twentieth century, possess- 
ing the knowledge of Sufism without actually practicing it and transmitting 
it to students was becoming increasingly widespread. Models of personality 
fueled by the Persianate Sufi tradition were being gradually replaced by other 
models, as is evidenced by al-Qadiri's life account. 

In his portraits of outstanding Sufis and Muslim scholars, al-Qadiri lays par- 
ticular emphasis on their passion for knowledge and preference for reading 
books rather than socializing. For example, he praised such qualities in 'Abd 
al-Rahim Sha'manov (“He owned many books on medicine. He was reading 
constantly. [...] He did not socialize much, was always occupied by his job, car- 
ing about his rose garden and beautiful flowers”!®°) and Fathullah b. Fattah 


»« 


al-Din, who “was not talkative,” “was knowledgeable in various sciences and in 


187 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 75b. 
188 Ibid., fol. 155a. 
189 Ibid., fol. 161b. 
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later years [...] carefully investigated the writings of scholars from Egypt and 
Istanbul. He understood the many superstitions (khurafat) present in religion. 
He spent all of his free time reading books."!9?0 

While disassociating himself from Sufi models, al-Qadiri nonetheless bor- 
rows significant aspects of Sufi practice, such as the veneration of graves and 
the celebration of Mawlid. Even though al-Qadiri does not reflect upon the 
roots of these two rites, their Sufi connotation remains obvious. According 
to his life narrative, al-Qadiri systematically visited the graves of important 
individuals — not only Sufis — both in Russia and abroad (on one occasion he 
even describes his visit to the tomb of a Muslim saint in Damascus, relating 
his hagiography!!). The memorial culture of Istárlibash, greatly enhanced by 
the Sufi tradition, had become so normalized and locally embedded that it 
formed part of al-Qadiri's individuality without much self-reflection. The same 
is true for Mawlid celebrations: in his book, al-Qadiri alludes to his contem- 
poraries who criticized Mawlid for not being part of the prophetic legacy. In 
the context of the “weakened religion,’ al-Qadiri defends Mawlid as an oppor- 
tunity to preach to simple folk and repeatedly evoked his own performance 
of the ritual in his youth.?? This approach of integrating certain aspects of 
Sufi practice was shared by some contemporary Daghestani literati, such as 'Ali 
Kaiaev (1878-1943) and Abu Sufyan Akaev (1872-1931), who did not question the 
legitimacy of Sufism, but insisted on adherence to its moral principles.!93 What 
united these figures was their advocation of a moral ideal which was intention- 
ally distanced from Sufi connotations. 


Inter-Subjective Relations 


Al-Qadiri’s subjectivity was not solely a product of autonomous self-reflection. 
His sense of self was greatly enhanced by multiple encounters in various 
places across Russia, Central Asia, and the Near East. Mobility and sociation!?^ 
served to broaden an individual's horizons, also engendering direct contact 


190 Ibid., fol. 162a. 

191 Ibid., fol. 94b. 

192 Ibid., 151ab. 

Amir Navruzov, “Dzharidat Dagistan” (1913-1918) kak istoriko-kul’turnyi pamiatnik‏ وود 
(Makhachkala, 2007), 181; Shamil’ Shikhaliev, "Musul'manskoe reformatorstvo v‏ 
Dagestane (1900-1930 gg.),” Gosudarstvo, religiia, tserkov' v Rossii i za rubezhom 3 (2017),‏ 
I am indebted to Dr. Shamil Shikhaliev for this observation.‏ .159 

194 Sociation is a Simmelian term that entails the centrality of social interactions for our 
understanding of individual and society. Bryan S. Turner, Max Weber: From History to 
Modernity (London & New York: Routledge, 1993), 166. 
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with multi-ethnic and multi-confessional environments that provided paths to 
self-improvement. In this section, I address how mobility and intersubjective 
relations are intertwined in al-Qadiri's narrative, when he writes about himself 
and others. 

In his memoirs, al-Qadiri appears as a highly mobile subject. In his youth, 
clearly under the impression of new textbooks and newspapers, he was eager 
to see the world and traveled on a steamboat as a tourist. His educational trip 
to the central lands of Islam was undertaken with the purpose of mastering 
the Holy Book and becoming a professional reciter (hafiz kalam Allah). Later 
on, much of his travel was involuntary, such as the years of wandering related 
to periods of imprisonment, or the act of reburial after his death. Al-Qadiri 
belonged to the first generation of his village who could afford regular inter- 
national and interregional travel. In that sense, he benefited greatly from tech- 
nological progress and took advantage of the cultural repertoire of modernity, 
including Western clothing and expensive watches — a paradigmatic symbol of 
‘the modern subject.!9% 

It is fair to say that al-Qadiri was born into a migrant community, espe- 
cially given that mobility was characteristic of Russia’s Muslims already long 
before his birth.!?6 His father Shaykh al-Islam originated from Tatar Qaramali 
village in Ufa governorate. Al-Qadiri, who was born in Isenbay and raised in 
Istárlibash, was officially registered in Tatar Qaramali. Pursuing education 
required extensive travel: Shaykh al-Islam first went eastwards to study with 
‘Abdullah Ghafurov in Olugh Chaqmaq village, before joining Khalilullah b. 
Rahmatullah in Istárlibash. There, he finished his studies and got married. 
Shaykh al-Islam's work as a teacher of small children brought him into contact 
with the neighboring Kazakhs: the locals of Isenbay gave him the nickname 
"Sari mullah” after the yellow color of his hair.!?7 It is therefore no surprise that, 


195 Peter Burke, “Historicizing the Self, 1770-1830,” 80. Cf.: Liliia Gabdrafikova, Tatarskoe 
burzhuaznoe obshchestvo: stil’ zhizni v epokhu peremen (vtoraia polovina XIX — nachalo XX 
veka) (Kazan: Tatarskoe knizhnoe izdatel'stvo, 2015), 241. 

196 Norihiro Naganawa, "Transimperial Muslims, the Modernizing State, and Local Politics in 
the Late Imperial Volga-Ural Region," Kritika: Explorations in Russian and Eurasian History 
18.2 (2017), 417-436; James H. Meyer, "Immigration, Return, and the Politics of Citizenship: 
Russian Muslims in the Ottoman Empire, 1860-1914,” International Journal of Middle East 
Studies 39 (2007), 15-32; Mustafa Tuna, Imperial Russia's Muslims: Islam, Empire, and 
European Modernity, 1788-1917 (Cambridge: Cambridge University Press, 2015). 

197 ‘Abd al-Majid al-Qadiri, Memoirs, fol. Sob. The author provides multiple instances of indi- 
viduals bearing a nickname (/aqab). Even the great shaykh Ni‘matullah al-Istarlibashi had 
a nickname “Kättä hazrat” (fol. 150b), while shaykh Zaynullah 'Alikaev's nickname “Amir 
hazrat" (fol. 161a) was even engraved on his gravestone. The laqab practice helped to make 
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being part of this culture of mobility, al-Qadiri spent his entire life traveling 
long distances. 

To illustrate his close affinity with his father, al-Qadiri described the great 
emotional impact of the very first trip that they took together to the Kazakh 
steppe, when the young ‘Abd al-Majid was just eight years 010,198 The roman- 
tic retelling of the story of his first journey reflects how the mobile lifestyle 
was ingrained in al-Qadiri from early childhood. He learned the specifics of 
travel infrastructure, the hardships of long-distance travel and, most impor- 
tantly, how to establish fruitful social connections. He became part of the 
multi-ethnic world at the southern imperial frontier: the Kazakhs loved him 
and he made a number of visits to Isenbay, the place of his birth. For al-Qadiri, 
the Kazakh identity was very familiar and emotionally close, especially since 
his wife Fatima was a daughter of a Kazakh scholar. Later on, as a madrasa 
student in Istárlibash, al-Qadiri traveled to the nearby places populated by 
Bashkirs and Russians in order to engage in small-scale trade that allowed him 
to continue his studies, as his father had financial difficulties. Therefore, it was 
natural that ideas of travel should arise spontaneously in al-Qadiri's mind: 
"sometime around 1898 it occurred to me that I wanted to travel the world."199 
Travel, which had already been customary for his parents, was made much 
easier by modern infrastructure: by steamboat he toured the major cities on 
the Volga,2°° not in the role of a pious pilgrim, but as a curious tourist. Along 
the way, he was assisted by relatives, co-villagers, or family acquaintances. 
Travel, trade, and inter-ethnic sociation in a variety of languages came easily 
to al-Qadiri, who had been familiar with such activities from early childhood; 
indeed, his accounts of sociation in his early life are full of humor and joy. 

It was upon encountering various characters during his trips that al-Qadiri 
started to formulate the type of persona he wished to adopt. In Yalpaqtal, for 
example, he met a greedy Qur'an reciter and became irritated by his jealousy; 
this bad example fostered the desire to become a true qari and to perform reci- 
tations for the sake of God.20! 


social relations less formal, as well as demonstrating the communal appropriation of pub- 
lic images of those individuals, by forming nicknames that captured such aspects of their 
personality in verbal form. 

198 Ibid., fol. 74b. 

‘Abd al-Majid al-Qadiri, Memoirs, fol. 79a.‏ وود 

200 On peculiarities of cities at the Volga River: Janet M. Hartley, The Volga: A History of 
Russia's Greatest River (New Haven and London: Yale University Press, 2021), 156-173. 

201 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 82a. 
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Al-Qadiri's journey to the Near East combined the hajj??? with educa- 
tional and touristic travel. Along the way he traveled by steamboat, train, and 
even caravan, and encountered many people, Muslim and non-Muslim alike. 
Initially, he shared the journey with several Kazakh pilgrims, whom he under- 
took the role of servant and translator, but already in Istanbul he decided to 
part ways with them, preferring to spend time in the city. There were several 
people in Istanbul whom he could visit and spend time with. Some of these 
were individuals who had resettled from Istárlibash (here, al-Qadiri uses the 
word hijra, which might reflect the religious motives underlying their emi- 
gration from Orthodox Russia), while others were students like him, such 
as his lifelong friend ‘Ayd Muhammad Akhmerov (d. ca. 1956). Incidental 
encounters on the steamboat left strong impressions, such as a meeting with 
Sayyid ‘Abdullah Jafri, “a relative of sharifs in Mecca and a student of Istanbul 
University. [...] We traveled together, laughing and joking. Sayyid 'Abdullah 
was a handsome person with blackish hair, [dressed] in a European way with 
a 06203 The appearance of his interlocutors was appealing to him, and he 
certainly wished to imitate them.?9^ A]-Qadiri quickly made friends and did 
not note any cultural or language barrier between himself and Muslims from 
other countries. Another prominent figure with whom the young 'Abd al-Majid 
managed to establish a strong connection was 'Abd al-Rahman b. Habibullah 
Tuqaev, a member of the aristocratic Tuqaev family from Istárlibash, who was 
at that time studying in Mecca.?°5 They communicated “as relatives," “there 
was no end to [their] conversations" and they both "felt nostalgic."?96 ‘Abd 
al-Rahman’s tragic death from cholera affected al-Qadiri so deeply that, even at 


202 On hajj in the Russian Empire: Eileen Kane, Russian Hajj: Empire and the Pilgrimage 
to Mecca (Cornell University Press, 2020); Norihiro Naganawa, "The Hajj Making 
Geopolitics, Empire, and Local Politics: A View from the Volga-Ural Region at the Turn 
of the Nineteenth and Twentieth Centuries, Central Asian Pilgrims: Hajj Routes and 
Pious Visits between Central Asia and the Hijaz, ed. by Alexandre Papas, Thomas Welsford, 
Thierry Zarcone (Berlin: Klaus Schwarz, 2012), 168-198. 

203 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 85a. 

204 Body practices form an important part of al-Qadiri's subjectivity. Regarding his fashion 
preferences, he repeatedly noted the way that dress could change the perception of 
individuals in the urban space. One such example is his changing from Tatar clothes to 
Ottoman dress in Istanbul in order to achieve a European appearance: Ibid., fol. 84a. 

205 Note that even the offspring of this well-established family with its rich Bukharan back- 
ground from the nineteenth century did not go to study in Central Asia. The fashion for 
Ottoman / Near Eastern education became dominant by the early twentieth century, and 
the leading families championed that process. For more details on Tatar student experi- 
ences in Medina see Alfrid Bustanov, “On Emotional Grounds: Private Communication of 
Muslims in Late Imperial Russia," 655-682. 

206 ‘Abd al-Majid al-Qadiri, Memoirs, fol. goa. 


INTRODUCTION 59 


the time of writing his memoirs, he still heard the last words of his dying com- 
panion in his ears. All the people with whom al-Qadiri had studied, whether in 
Istárlibash or in Medina, are referred to as his companions (shárik), a term that 
elevated them above friendship (dust).297 

During his travels in the Near East, he exhibited curiosity about the world; his 
descriptions of visits to sacred places are combined with ethnographic obser- 
vations. He notes that Jerusalem was mainly populated by Jews (yahudlür) 
and even describes their appearance, which reminded him of the customs of 
backwards traditionists at home: "The elderly Jews wore white caps (käläpush) 
and their beards were very long. They kept beads (tasbih) in their hands, thus 
this habit must have come from them. We thought that our ignorant mullahs 
(salqin sufi-mullamiz) sitting in the mosque niches with rosaries must have 
taken this habit from the Jews."?9$ Al-Qadiri also took an interest in the Arab 
Christians of Beirut: "Their language is Arabic; their books and newspapers, 
as well as sermons in churches (chirkdiildr), are in Arabic. Their scholars have 
also authored many books in Arabic, such as a book called Nujum al-furqan, 
i.e. “A Guide to Verses of the Qur'an,” accessibly written by Christian Arabs of 
Beirut.’2°9 He did not compare them to baptized Tatars in Russia, however. 
Moreover, when it comes to conversion of a Chuvash village into Islam back 
in 1905, al-Qadiri reproduced the narrative of discovery of the true ancestorial 
religion. During his trips, al-Qadiri did not shy away from visiting churches, 
including those built on the Holy Land by the Russians. The world of al-Qadiri 
was populated by multiple nations with distinct identities, who could none- 
theless share a religion, as in the examples of the Christian Arabs in Beirut 
and the Chuvash Muslims in Russia.?!? His understanding of nations was 
rather nuanced and was informed by the reformist geographic literature of 
the early twentieth century (available in Tatar, Ottoman, and Arabic) as well 
as by a wealth of personal experience. The central concept he evoked in this 
regard was that of millät, but his use of the term depended on context. On the 
one hand, he speaks of Chuvash and British milldt (fols. 95a, 103b), while on 
the other hand, he describes the servants at the tomb of Maryam as being of 
Christian millät (fol. 95a). With regard to his own identity, al-Qadiri did not 
accept the Bulghar identity of his predecessors; for him, the Volga-Urals were 


207 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 75ab, 81b, 84a (shdrik), 78a, 80a, 102b (dust). 
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home to multiple nationalities. What is certain is that al-Qadiri did not adopt 
the Soviet concept of 'friendship of peoples?! or the Soviet ethnographic 
nomenclature that would undermine the fluidity of confessional and national 
identities. 

Each time al-Qadiri came in contact with Russian imperial officials, he 
played tricks to turn the situation to his advantage.?!? Despite having plenty 
of money in his pockets after his stay in Medina, al-Qadiri arranged free tick- 
ets from the Russian ambassy to travel from Damascus to Istanbul, and even 
managed to sell those tickets for a good price in order to get a spot on a better 
steamboat. Always eloquent in his use of language, he captured those games 
with a single proverb: “even a mangy sheep is good for a little wool.”2!3 He used 
similar tricks during the 1914 military mobilization. Having been advised by 
his friends, he was not enthusiastic about fighting at the front and did his best 
to secure papers that allowed him to stay at home. Moreover, al-Qadiri pro- 
vided financial and material support to the Turkish captives, who happened to 
be in a hospital in Ufa. He states clearly in the text that "in those years, Turkey 
fought against Russia on the German side," but explains his moral duty by cit- 
ing verses of the Qur'an that exhort believers to help captives for the sake of 
God.?! These sympathies laid the ground for later Soviet accusations that al- 
Qadiri was not a reliable subject of the state and, eventually, “a Turkish spy.” 

In short, before the Great Terror, al-Qadiri was adept at dealing with state 
bureaucracy and other subjects on a horizontal level. It was after 1928 that 
things took an unpleasant turn; namely, with the ‘Aleev affair in Istárlibash, 
when the accidental death of a local authority figure was used as a pretext for 
large-scale repressions in the village. Al-Qadiri was sentenced to the Solovki 
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prison camp and, beginning with his first imprisonment when he was already 
forty-seven, he lost his grip on rules of sociation, which changed along with 
the political developments. His repeated attempts to continue the practices of 
his youth always had negative consequences. For example, upon his return to 
Istárlibash, he intended to join his daughter Halima in Uzbekistan, but needed 
some money for the journey; to raise funds, he began buying and selling goods 
at the market in Orenburg. However, he was quickly arrested for speculation, 
as private trade was banned in Soviet Russia. As a result, his passport was con- 
fiscated, with the threat of a new jail term.” A somewhat similar encounter 
took place in Piskent: a certain storekeeper named ‘Abd al-Rahman ‘Uthmanov 
“sought personal profit by buying the products that [al-Qadiri] collected for 
the state supply without including them on the state account.” Al-Qadiri did 
not want to participate in stealing the products and soon became enemies 
with ‘Uthmanov, who made sure that al-Qadiri would go to prison under politi- 
cal allegations.?!” Distinct forms of sociation thus divided the life of al-Qadiri 
into two parts: the era of his youth when he knew how to accomplish things 
by means of trade and travel, and the era of repressions when he became a 
victim of state violence. The second period was also marked by changes in 
the way his interlocutors addressed him: the term babay classified him as an 
elderly person.?!? These two distinct eras exactly match the two types of per- 
sona embraced by al-Qadiri; namely, the pious Qur'an reciter (qari) and the 
innocent victim (mdzliim). 

On several occasions, al-Qadiri explicitly notes that the propensity for good 
or evil behavior did not depend on the nation of origin. He states that it was 
a Tatar who denounced him in Piskent, and that and it was “a female Tatar 
procurator" who asked the court for the death penalty.?!9 With much disap- 
pointment, he recounts how, on his way back from Solovki, nobody wanted to 
give him a lift: “The kolkhoz people were going home with empty carriages, but 
nobody took me on to where I was going. They carried hay. I reached the place 
on foot, saying to myself that even among Muslims there are such people.’22° 
In sharp contrast, he recalls crying when a small Russian boy gave him a piece 
of bread in a moment of desperate need.?7! Similarly, when he became ill dur- 
ing his second prison term, the Russian "Kovalev, an old man with whomI 
spent years there, helped me as much as he could despite his poor condition. 
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My Uzbek and Tatar companions did not even give me water"??? This is not 
to say that positive interactions with compatriots are absent from the text: al- 
Qadiri also provides an example of a co-villager who helped him with trans- 
portation, for whom al-Qadiri has many words of gratitude: 


This poor fellow Tahir, maybe he did not even drink a cup of tea in my house 
in his whole life, but in my hard times he brought me home over 60 km, out of 
respect. This is a true Muslim. I will never, ever forget it. May God endow his life 
with blessing, may he live peacefully with his children without depending on 
other people. Amen. May his deeds be on the path of God, may God forgive his 
sins, may he leave this world with faith in his heart and enter paradise. Amen.?73 


Naturally, al-Qadiri changed over the years, and so did his attitude towards the 
people around him. The more time wasted at labor camps, the more fervently 
he desired to be with his beloved family (Figs. 14-15). Constant travel, both vol- 
untary and forced, made him value the time spent with his wife and children. 

Fatima, the wife of al-Qadiri, features only occasionally in her husband's 
memoirs. Al-Qadiri did not write anything about their relationship or the 
kind of emotions that were present between them. He spoke highly of her, 
and had respect for her origins from the family of a prominent Muslim schol- 
ar.224 Moreover, they were close relatives, as their mothers were cousins (note 
that this did not contradict Islamic law and was a rather widespread practice 
among the Muslim peoples of Russia). In his book, al-Qadiri regularly offers 
words of gratitude for the care his wife gave him when he was in exile or in 
prison: "Thank you: despite the difficulty of those days, you thought of me. For 
this I asked God for a good life for my wife and children. [...] I did not experi- 
ence much hunger, because my wife and children, though they did not have 
enough themselves, sent money and food.”225 As a young couple, however, they 
did not see each other often, despite his parents' intention to arrange the mar- 
riage as a means to put an end to his trips.?? They married in 1909; however, 
al-Qadiri relates that already one month later he traveled to see his patron 
‘Ubaydullah ‘Alikaev, and then continued traveling until 1912. Their oldest 
child, Halima, was born only in 1913, four years after their marriage (although 
it is possible that there were other children who passed away in infancy). It 
was not until 1915 that the young family moved into their own house. Fatima 
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passed away in 1949; however, al-Qadiri did not write anything about how he 
learned of her death (he was still in prison at the time). He instead focused on 
commemoration practices: two years after his release from prison, al-Qadiri 
erected a gravestone for his wife and took several photographs of the burial 
place as a keepsake for his children: 


This way I spent forty years with my wife Fatima and she passed away in Angren 
city of Tashkent oblast in Uzbekistan. "Surely we belong to God, and to Him we 
return." She was buried in the cemetery of Tishektash community in Angren. 
In 1954, I placed a gravestone with an Arabic inscription and a grave enclosure 
(ihata) there. I also took a picture (fotografia) [of the grave] and passed it on to 
my children as a keepsake (khätirä). May God have mercy upon her. The grave- 
stone has the following inscription: "This is the grave (gaber) of Fatima, daughter 
of ‘Ali. Pray in remembrance of her. This is the grave of Fatima, daughter of ‘Ali 
and wife of Majid gari. She died on August 26, 1949. Her elderly brother ‘Abd 
al-Rahman is a [gravestone] scribe (yazguchi). Her son Muhsin ordered the 
inscription."227 


The period between the birth of his first child and his first imprisonment (1913- 
1928) was relatively quiet and free of travel. This is especially evident from the 
silence of the memoirs on this long period: al-Qadiri writes only about the ter- 
rible hunger between 1920 and 1922 and the restoration of the water system in 
1926. Subsequently, al-Qadiri spent much of the rest of his life in Soviet labor 
camps and was unable to remain much with his family. In 1935, he moved to 
be near his daughter Halima and her husband, who had moved to a place near 
Tashkent. Indeed, many Tatars migrated at that time to various settlements in 
Central Asia. Some perceived this region to be relatively safe from repressions, 
others aimed to pursue new careers. Nonetheless, al-Qadiri could not remain 
long with his family in Uzbekistan: he constantly changed workplaces between 
Piskent and Angren and bought a house only in 1942, the year in which he was 
imprisoned for a second time. With al-Qadiri absent for so much of the lives of 
his children, their worldviews were formed largely within the new realities of 
Soviet modernization: boys pursued military careers, girls studied medicine, 
and the younger generation lived scattered across the Soviet Union, breaking 
with most of the cultural repertoire of their parents. 


227 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 143b-144a. 
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Figs.13and14 Before and after Solovki: the family of al-Qadiri in Istarlibash, June 1928 (left) 
and in Uzbekistan in the 1940s (right; al-Qadiri is absent in prison). 
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Which modes of conceptualizing space were available to al-Qadiri during his 
lifetime, and which of them did he apply in his life narrative? The hagiographi- 
cal narratives of the late eighteenth and nineteenth centuries systematically 
constructed a space of Bulghar identity, mainly associated with conversion to 
Islam and the sacred tombs of saints. Danielle Ross has recently described the 
expansion of this spatial identity in the South Urals during the eighteenth cen- 
tury.228 This region was jointly colonized by Russians and Tatars at the cost of 
the Bashkirs, who lost their lands, and in close interaction with Kazakhs, who 
also inhabited the region and received education at Tatar madrasas. The biog- 
raphy of Shaykh al-Islam, al-Qadiri's father, is illustrative of this process: he 
was a native of a Tatar village in south-east Tatarstan and operated as a school 
teacher in the Kazakh borderland. This multi-ethnic environment, at the inter- 
section of cosmopolitan nomadic and settled traditions, was al-Qadiri’s home. 

The turn of the twentieth century saw the crisis of Bulghar identity and its 
replacement by the new national narrative.??9 “If I lived to do so, I intend to 
return to our country (mdmldkdt) after the month of Mawlid in 1326 of Hijri,” 
writes al-Qadiri about his plans while still in Medina??? This short sentence 
illustrates the complexity of his perception of time and space. In the example 
cited above, al-Qadiri calls the country he came from mámlükát or “homeland.” 
This word was often used in the course of the twentieth century to denote 
the space inhabited by the Tatar Muslim nation (millät). Riza Fakhreddinov 
used the term mämläkät to denote the space of Muslim culture in Inner Russia 
that did not include the North Caucasus and Central Asia.??! Siberian Tatar 
migrants in present-day Turkey who moved there in 1907 still use the word 
with this meaning, attaching a great emotional value to it.232 It seems that this 
spatial term came into use together with the rise of Tatar nationalism in the 
second half of the nineteenth century. Mustafa Tuna has recently approached 
this spatial aspect by suggesting a division into cultural domains in which 


228 Danielle Ross, Tatar Empire, 32-39. 

229 Fora study of Bulghar geography as represented in local hagiographies and historical 
works: Allen Frank, Islamic Historiography and 'Bulghar' Identity Among the Tatars and 
Bashkirs of Russia (Leiden, Boston: Brill, 1998). 

230 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 92a. 

231 The title of Riza Fakhreddinov's work reads: "Traces. This is the book that contains the 
biographies of Muslim scholars of our country (üz mämläkätemezdä), their dates of birth 
and death, as well as other information" (Kazan, 1900). In contrast, the foreign lands are 
called chit mämläkät: al-Amiri, Tárjimá-yi häl, fol. 5b. 

232 Fieldwork by the author in Bógrüdelik village (Turkey), July 2012. 
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individuals operated,??? but without much attention to the vivid perception of 
space by social actors themselves. 

What can be said about the repertoire and evolution of indigenous spa- 
tial terms? Their usage must have been situational and bound to individual 
choice, at least between the ever-changing state demarcations and local spa- 
tial vocabulary. If mämläkät is an emotionally laden term that expresses a cer- 
tain attitude towards the Tatar homeland, then al-Qadiri also uses Rusiya??* to 
render the name of his home country in a more neutral way. While mämläkät 
was widely used at the turn of the century, it ceased to be an everyday term 
with the demise of the tsarist empire. In Soviet times, the word “government” 
(hükümát)?35 completely replaced any references to homeland (in the sense 
of mämläkät): al-Qadiri never speaks of the Soviet Union as a spatial entity 
and instead refers to separate republics (besides Tatarstan, he also mentions 
Uzbekistan and Kazakhstan). 

In fact, there were three places that al-Qadiri was intimately bound with. He 
was born in a Kazakh settlement, Isenbay, which he called his watan (home- 
land). He also felt affinity towards Tatar Qaramali village, the birthplace of his 
father and the residence of close relatives whom he had visited in childhood. 
Moreover, from an administrative perspective, al-Qadiri was registered at Tatar 
Qaramali until at least the 1920s and had to go there to obtain an international 
passport to perform hajj. Nonetheless, the place that really formed al-Qadiri as 
a person was Istárlibash. 

The village of Istárlibash (Fig. 15), despite not being the place of his birth, 
was central to al-Qadiri's self-conception. It is no coincidence that he used that 
place name for his nisba (attributive name), al-Istárlibashi, signaling an emo- 
tional attachment to that locality and thus constructing his personal identity 
around that place. Despite his origins in a Kazakh village, his great mobility 
during his life, and his residence in the city of Orenburg at the time of writing 
his memoirs, this is ultimately how he wanted his name to appear on the grave 
inscription that he envisaged shortly before his death.236 

The village of Istárlibash was established by migrant Kazan Tatars in the 
early eighteenth century. These lands initially belonged to Bashkirs, and the 
new settlers arranged rental agreements with the Bashkirs that had to be 
renewed every fifty years. The history of this settlement must be viewed in the 
context of the gradual Tatar colonization of the South Urals in the eighteenth 


233 Mustafa Tuna, Imperial Russia's Muslims, 239. 

234 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 86a, 95a, 156a. 
235 Ibid., fols. 92a, 102b, 159a. 

236 Ibid., fol. 207b. 
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Fig. 15 The visual landscape of Istárlibash in the 1950s. (A family photo album preserved 
by Vladimir Galimov, Istárlibash.) 
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century and the absorption of the region into the cultural realm of Tatar 
Muslims. Against this backdrop, it is not surprising that the village dwellers 
maintained their connections with Ufa, Orenburg and its satellite Qarghala 
ca. 200 km south of Istárlibash and, to a lesser degree, Kazan; as well as with 
the group of Tatar migrants in Khorezm.??7 

The village itself is located on the banks of the Istárli river, at the foot of a 
mountain. According to the 1897 census, the village population at that time 
numbered 2,124 people. While the majority of this population consisted of 
peasants, with only a few traders, from early on in its history Istárlibash became 
famous as a prominent educational hub and for being home to a dynasty of 
Sufi masters. Ni‘matullah Tuqaev (1772-1844) was the first to gain fame for his 
Sufi credentials as one of the students of Niyyaz Quli al-Turkmani (d. 1821) 
in Bukhara. Even though we do not know of a single treatise authored by 
Ni'matullah ishan, he attracted numerous followers who composed and widely 
copied eulogies praising him.?38 The famous poet Muhammad ‘Ali al-Chuqri 
(1826-1889) arrived at the madrasa of Ni'matullah ishan only after the death of 
its director, but was nonetheless greatly inspired by his legacy: “his deeds have 
prompted affection (mähäbbät dyldde),’ wrote al-Chuqri. In his commemora- 
tive verses, al-Chuqri praised the shaykh for his restoration of the mosque and 
madrasa as well as for the construction of a water system (chishmd) and a rich 
garden (bagh).?3? Another poet, the blind Shams al-Din Zaki (1825-1865) was 
also part of this sophisticated milieu that valued refined literary forms. The 


237  Alfrid Bustanov, “The Bulghar Region as a ‘Land of Ignorance’: Anti-Colonial Discourse in 
Khvarazmian Connectivity,” Journal of Persianate Studies و‎ (2016), 188. The gravestone of 
shaykh Habibullah b. Muhammad Harith b. Ni'matullah al-Istárlibashi (1856-1896) states 
openly that he was the successor (khálifá) of Muhammad Dhakir b. Muhammad Sharif al- 
Urganchi: Vener Usmanov, Bashkortstan respublikasy tatar epigrafik háikálláre. Stàrlebash 
avyly (Kazan, 2020), 57-58. 

238 Wasf-i Istárli or Manaqib khazrat-i ishan al-Istárli, an anonymous Tatar poem with an 
introduction in Arabic, is known today in at least three copies: Kazan University Library, 
664 T, fols. 27b-29b; 2006 T, fols. 10a-12b (lacks ending); 5974 T, fols. 15a-24b (a full copy, 
but without introduction). Ni'matullah al-Istárlibashi possessed a library, the remnants 
of which al-Qadiri reports existing at the time of writing: "since there was a shortage of 
printed books, he spent a lot of money to get hold of the literature. One can still find 
volumes (majma'lar) copied in his hand. There are copies on every subject: people say 
that he traveled far away to copy the tafsir Qadi and tafsir Shaykhzada. Many manuscripts 
that he brought from Bukhara the Noble are still in existence" ('Abd al-Majid al-Qadiri, 
Memoirs, fol. 152a). The library of the Historical Mosque in Samara now hosts a copy of 
Jami‘ al-rumuz that belonged to him. 

239 Muhammad ‘Ali al-Chuqri, Tadhkirat al-shaykh al-marhum mulla Ni‘matullah al- 
Istárlibashi. The private archive of ‘Abbas Bibarsov (Urta Eluzan village of Penza region), 
Ms. 1. fols. gab (a draft autograph). 
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Tuqaev dynasty?^? was thus an embodiment of the local ideal of Sufi ethics 
and piety that was still present when al-Qadiri was young. The charisma of this 
family was present physically in the village landscape, in the form of a whole 
complex of religious buildings (Fig. 16), a library, a water system and, of course, 
a family burial place in the cemetery featuring impressive gravestones with 
calligraphic inscriptions (Fig. 17). The prestige of the family was so great that 
al-Qadiri even emphasizes the location of his father's grave close to the spec- 
tacular grave complex of the Tuqaev family with its surrounding stone wall. It 
is not surprising that this was the area where al-Qadiri was reburied in 1990. 
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Fig. 16 A complex of educational buildings in Istãrlibash. (This is a drawing by ‘Abd 
al-Rahim Aydabulov, an imam of Istãrlibash, who was asked by co-villagers to 
reproduce the institutional landscape as he remembered it, since the entire 
architectural complex had been destroyed in the 1930s. The original drawing is 
stored in the personal archive of Vladimir Galimov in Istárlibash.) 


Al-Qadiri tried to participate in the reproduction of symbols established and 
represented by the Tuqaev dynasty. Members of this family regularly appear 
in his memoirs, but personal relations were not always easy: while he refers 
to Habibullah Tuqaev as his teacher and counts his son ‘Abd al-Rahman as 


240 More on them: Danielle Ross, Tatar Empire, 101-102. 
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a friend, ‘Ubaydullah ishan Tuqaev on the other hand prohibited him from 
teaching at the village madrasa.2^! This uneasiness notwithstanding, we do not 
see al-Qadiri being dependent on the patronage of the Tuqaev family, unlike 
in many similar cases throughout the nineteenth century in which wealthy 
sponsors exercised great power over Islamic infrastructure and networks of 
promotion. Al-Qadiri’s mobility and flexibility of occupation, be that entrepre- 
neurship or religious service, allowed him to survive beyond the reach of the 
traditional networks. 


Fig. 17 Vener Usmanov indicating the family burial place of the Tuqaevs. (The main 
plaque in this picture bears a bilingual text with the Arabic title of Ni‘matullah 
al-Istarlibashi and two lines with Persian verses, dated 1260 / 1844. Curiously, 
in another part of the wall that surrounds the burial complex there is another 
version of the same plaque, with only Arabic text. The latter version was clearly 
made as a later copy, which illustrates the disappearance of Persian from active 
usage in the early twentieth century. Házrátlár qaberlege or ‘the graveyard of 
imams’ is a vernacular term to refer to this complex of graves at the center of 
the village cemetery, located at the foot of the mountain. Tórbá or ‘mausoleum’ 
would be another word, but is rarely used nowadays. Reportedly, this architectural 
complex was visited by Russian Orientalist Vasilii Bartol’d in June 1913, who read 
the Persian inscriptions that became unintelligible to the villagers, and the mufti 
Riza Fakhreddinov in 1918. Vener Usmanov, Bashkortstan respublikasy tatar 
epigrafik haikallare, 5.) Istárlibash, summer 2019. (Photo by the author.) 


241 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 75ab, goa, 99b, 100b. 
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Although writing just after the death of Stalin, al-Qadiri rarely evokes the sys- 
tem of Soviet administrative divisions. For him, the space is organized in terms 
of cities and villages belonging to the administrative units of the late imperial 
era; that is, he prefers to speak of governorates (guberna) and districts (óyaz). 
The same goes for the names of Russian cities, but with the important caveat 
that most of this geographical vocabulary is rendered in an adopted way: for 
example, Truiski for Troitsk and Chivastapul for Sevastopol. This practice mir- 
rors a competitive process of claiming and domesticizing the imperial land- 
scape. Russians applied the same process: every Tatar village in the Volga-Urals 
received an official Russian name that was supposedly derived from the Tatar 
version, such as making Chupchugi out of Chipchiglar. Al-Qadiri's narrative 
illustrates the conservative character of Muslim mental mapping that preferred 
the late imperial administrative divisions to the new Soviet geography. As for 
the native forms of spatial imagination, the Bulghar identity that was crucial 
for generations of Muslims in the region all but disappears in al-Qadiri's narra- 
tive. He never once uses the attributive name al-Bulghari, which had been so 
popular for centuries. This does not mean, however, that al-Qadiri subscribed 
to the new Soviet cultural paradigm, which was notoriously national in form 
and socialist in content. On the contrary, it is impossible to find a trace of the 
Soviet version of Tatar nationalism in al-Qadiri's writing, simply because he 
made use of completely different cultural templates that predated the Soviet 
modernist project and were all religious in nature. In sum, although he called 
himself a Tatar and did not use the name al-Bulghari, he nonetheless remained 
in opposition to Soviet models, or rather, developed an alternative self-image. 

At Bulghar, al-Qadiri witnessed pilgrims performing unauthorized rituals; 
for him, however, Bulghar was only a touristic and historical site, devoid of any 
sacred meaning. Nonetheless, it was full of secular knowledge about the past 
that could be derived from old inscriptions, architecture, and coins.?4* Thus, 
given his purposeful visit to the site, we can assume that al-Qadiri must have 
heard of Bulghar back in his home village, but his perception of the world was 
not built around that place. Al-Qadiri's memoirs testify that he did not belong 
to the community that would venerate Bulghar as more than a historical site, 
and at that time his attitude must have already been the majority view. People 
like al-Qadiri would instead appreciate the religious topography of the Near 
East, familiar to them from biographies of the Prophet and histories of his suc- 
cessors. Naturally, al-Qadiri describes that region in much detail, giving all the 
geographical locations on his way to Mecca and Medina their ‘proper’ Islamic 


242 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 79ab. 
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Fig. 18 Al-Qadiri (right) with Lutf al-Rahman Galimov, a new owner of his house, in 1954. 
(From the family album of Vladimir Galimov, the grandson of ‘Abd al-Rahman 
Aydabulov, Istárlibash. Al-Qadiri mentions this visit on fols. 78b-7ga.) 


names including the customary attributes. The same can be said of Kazan: he 
perceived the city as attractive for its many madrasas, but it was far from being 
central to his self-consciousness. 

At the level of the immediate locality, al-Qadiri pays particular attention to 
individual houses and their surroundings; that is, the material world of Russia's 
Muslims, where ordinary people spent most of their lives. He writes about the 
house of his uncle ‘Abd al-‘Alim agha as follows: “He was prosperous, owned a 
house covered with tiles and a proper garden in front of it, full of beehives. He 
lived off agriculture and kept [just] enough horses, cows and sheep. Behind the 
house he had an abundant garden. Besides that, on the outskirts of the village, 
he also kept beehives."?4? These were places of mimetic experience, the recol- 
lection or visiting of which generated the corresponding emotions. 

Interestingly, the two personas that al-Qadiri instrumentalized to describe 
himself — qari and mdzliim — are both spatially and emotionally separate. 
Everything positive in his life took place in Istárlibash and Medina, which was 
also the space associated with the study and recitation of the Quran. State 
oppression not only deprived al-Qadiri of the systematic practice of the Holy 


243 ‘Abd al-Majid al-Qadiri, Memoirs, fols. 72b-73a. 
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Book, but also uprooted him from his beloved Istárlibash. Even after his final 
release from labor camps in Uzbekistan, al-Qadiri could not stay in the place 
of his youth, despite his nostalgia and a brief visit to the village in 1954, which 
took place either just before or already during the process of compiling his 
memoirs. This visit, captured in a photograph taken in front of his former 
house (Fig. 18), must have contributed to al-Qadiri's decision to write his life 
story. 


Life After Death 


The telling of al-Qadiri's story did not end with the last sentence of his mem- 
oirs. The manuscript was not linguistically accessible to his heirs, but photo- 
graphs, oral testimonies, and vivid memories of al-Qadiri prompted a tradition 
of autobiographical writing among his descendants. At least two autobio- 
graphical sources of the late 1990s included al-Qadiri as one of the main actors 
in their respective life narratives. An entire page was devoted to al-Qadiri in a 
family photo album composed by Vladimir Galimov (b. 1942), a close relative of 
al-Qadiri (al-Qadiri's wife was the sister of Galimov’s grandfather).?^^ Similarly, 
Maryam Kadyrova, the daughter of al-Qadiri, composed what she called an 
“autobiographical novel,” which began with her reminiscences of her father 
and gradually evolved into a personal diary with self-reflections covering the 
last years of her life. Both of Kadyrova's narratives differ significantly from the 
way al-Qadiri had fashioned himself. Firstly, the later self-representations 
are characterized by multimodality, i.e. a combination of textual and visual 
dimensions (Figs. 20-21), while al-Qadiri's book does not contain any illustra- 
tions. For al-Qadiri, this must have been a conscious choice: he could have 
included some photos in his life story, but apparently felt more at home describ- 
ing himself according to the traditional Tatar book culture, which eschewed 
images.?^5 Secondly, even though they both knew Tatar well, Galimov and 
Kadyrova used only the Russian language to write about themselves. The usage 
of Russian goes hand-in-hand with the transformation of sartorial practices. 
Only elderly people in the photos appear wearing traditional clothes - men 
in old-fashioned madrasa suits, skullcaps of various shapes on their cleanly 
shaved heads, usually with long beards and their wives in long dresses. 


244 Galimov’s photo album, fol. 8b (the private archive of Vladimir Galimov, Istárlibash 
village, Bashkortostan). This photo album was initially put together by his father Lutf 
al-Rahman. 

245 A rare exception to this rule is the collection of autobiographical poetry by ‘Ussam 
Khanzafarov from the 1930s, illustrated with drawings of individuals: Kazan University 
Library, Ms. 1849 T, fols. 39a, 68b-69a. 
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Figs.19 and 20 Photos featuring al-Qadiri in Maryam Kadyrova's autobiography. (Annotation 
on the left: "In Alimkent in the Akkurgan region of Uzbekistan. 1936." On the 
right: “Orenburg mosque during the ‘prayer’. Majid qari is the third from the 
left.” Maryam Kadyrova, An Autobiographical Novel, fols. 6b, 12b. The private 
archive of Zuhra Valiullova, Ufa.) 


Attached to the cover of al-Qadiri’s book is a small piece of paper with the fol- 
lowing ownership note in Russian, written by al-Qadiri’s daughter: “The diary 
(dnevnik) belongs to Kadyrova Maryam Mazitovna. Hdzrdt qari Kadyrov Mazit 
composed the diary about his two periods of imprisonment in Stalinist camps: 
1930-1935; 1942-1952. Mazit qari studied in Mecca between 19n and 1916.” This 
note misrepresents al-Qadiri’s memoirs as a diary by chiefly focusing on his 
prison experience, leaving aside the whole range of other life events described 
in the manuscript. Since she was unable to read the script, Maryam apparently 
developed her own perception of the book. It is likely that this note was added 
in the wake of Perestroika with its pathos of de-Stalinization: al-Qadiri was 
rehabilitated only posthumously, in May 1989. Tellingly, the state documen- 
tation described him as “an illiterate peasant."?^9 In the eyes of Maryam, her 
father emerged as one of the many victims of the regime; hence she endowed 
the manuscript with the corresponding emotional value. This is how she 
described his prison experience: “In fact, he spent most of his mature years in 
prison without committing a crime. This was the will of our leader I.V. Stalin. 
Victims of the Stalinist repressions count in the millions. The entire Soviet 
intelligentsia was destroyed, i.e. the main gene pool of Russia ۷۵۵ 


246  Al-Qadiri's name appears in the database of the International Memorial: https://base. 
memo.ru/person/show/56390 (last accessed on 26.06.2020). 
247 Maryam Kadyrova, An Autobiographical Novel, fol. 14a. 
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Fig.21 

A photographic portrait of Maryam 
Kadyrova from her autobiography. 

(The Russian inscription reads: “A 
third-year student of Tashkent Medical 
Institute (1949).” Mariam Kadyrova, An 
Autobiographical Novel, fol. 36b. The 
private archive of Zuhra Valiullova, Ufa.) 


Unsurprisingly, this is exactly how al-Qadiri’s heirs presented him on his grave 
inscription (see below), contrary to the pious image of a qari and mázlüm that 
he wished to leave of himself. 

Maryam Kadyrova’s self-narrative is full of frustration with her family life. 
She was married twice and apparently with little success: she describes both 
her husbands as lazy, weak-willed individuals. As a medical worker, Kadyrova 
(Fig. 21) invested greatly in her career, achieving positions of authority. While 
al-Qadiri built a self-image of a pious individual, his daughter Maryam did not 
appeal to any of the strategies of self-description that we find in al-Qadiri’s 
memoirs. Though these two life narratives are the work of closely related indi- 
viduals, they demonstrate a great cultural rupture in terms of the instruments 
and outcomes of self-building. Maryam Kadyrova was proud of possessing a 
critical mind and of achieving a prominent social position. Quite telling in this 
regard is her reflection on her personal discovery of Islam in 1997 (she certainly 
did not receive religious teaching from her father): together with another 
elderly woman called Rahima, she visited a mosque in Ufa for Sunday classes, 
but confessed to herself that for "a critical mind" many aspects of religion were 
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simply difficult to accept. Maryam referred to her “critical mind" as a reason 
for her “doubtfulness” (dvoistvennost’). She started to read the Qur'an, but in 
a Russian translation, and did not bring up any memories of her father being 
a gari.248 Kadyrova's situation can be seen as a perfect example of subjective 
fragmentation: exposed to conflicting behavioral models, the subject fails to 
assimilate them and struggles to meet the expectations. The result is such that 
an individual loses internal integrity.?^? While al-Qadiri managed to create a 
narrative that projects a clear vision of his selfhood, Kadyrova clearly encoun- 
tered difficulties in giving coherence to her life experiences. 

Kadyrova's style of self-narrative marks a radical departure from the kind of 
subjectivity that al-Qadiri displayed in his book. For him, religious ethics dif- 
fused into all aspects of life, while for his daughter a conscious encounter with 
religion took place only in the wake of post-Soviet religious revival, and posed 
significant difficulties to her self-conception as a self-made, powerful woman. 
This shift does not appear to be merely generational, though. The main change 
took place in the realm of the cultural repertoire that was available to social 
actors at the moment of writing. Al-Qadiri's ways of self-fashioning differed 
significantly from the nineteenth-century Persianate models because he 
sought more successful patterns of behavior, meanwhile, Maryam Kadyrova 
conceptualized the life of her father only in terms of his suffering at the hands 
of the Stalinist regime, and she herself turned to forms of self-narrative com- 
pletely alien to al-Qadiri, since his modes of subjectivity proved to be marginal 
and even dangerous in late Socialist society. 

Unlike al-Qadiri, Maryam Kadyrova goes into more detail about her mother 
Fatima and devotes some space to her biography. Due to al-Qadiri's imprison- 
ment, Maryam did not see her father for many years, and was thus emotionally 
closer to her mother. Nonetheless, it is the commemorative image of al-Qadiri 
that functions as the point of departure for Kadyrova's work. 

In the memoirs of al-Qadiri, the reader is only introduced to part of his self- 
reflections. From interviews conducted with his relatives we know that in his 
last years, possibly in parallel with writing the book, al-Qadiri used to talk about 
his life with his friends, who would then retell those stories to their children 
(Fig. 22). In this way, al-Qadiri's concept of self traveled far beyond his book. In 
particular, Maryam Kadyrova was inspired to write the story of her life by her 
father's example. The retelling of al-Qadiri's life stories also inspired his grand- 
daughter Zuhra to claim: ^I love him even though I have never seen him. The 


248 Maryam Kadyrova, An Autobiographical Novel, fols. 89ab, 95b. 
249 Anna Strhan, "Christianity and the City: Simmel, Space, and Urban Subjectivities,” 
Religion and Society: Advances in Research 4 (2013), 125-149. 
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stories of his life entered my consciousness and throughout my life I feel his 
presence. He is with me and helps me to live.”25° Interestingly, al-Qadiri does 
briefly mention the newborn Zuhra, whom he went to see and give a Muslim 
name: "According to the telegram sent by my son-in-law 'Abd al-Haqq from 
Melekes, on August 4, 1958, my daughter Maryam gave birth to Zuhra. That was 
7 Safar 1378 of Hijri. May she be a servant of God, a member of the Prophet's 
community, and a loving child of her parents. Amen. In September 1958, I went 
there myself to give her a name, according to the Muslim tradition. This is writ- 
ten by her grandfather, ‘Abd al-Majid Qadirov, in Orenburg."?5! 


6 


Fig. 22 The family of al-Qadiri in Piskent (Uzbekistan), 1939. (The private archive of 
Vladimir Galimov, Istárlibash village, Bashkortostan.) 


ES 


The visual gaps in Maryam's autobiography are particularly fascinating. 
Although she constructed a visual narrative, sometimes accompanied by 
extensive commentaries in Russian, her daughter Zuhra has removed sev- 
eral photographs portraying the funeral of al-Qadiri (Figs. 23-24). This series 
of photographs must have portrayed the funeral ceremony of al-Qadiri, since 
the pictures are dated January 4, 1962, the date of al-Qadiri's death. The first 


250 Interview with Zuhra Valiullova (Ufa, August 24, 2019). 
251 ‘Abd al-Majid al-Qadiri, Memoirs, fol. 207b. 
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missing picture has the following commentary in Russian: "Your worldly wan- 
derings are over now, may your soul rest eternally in paradise. Amen." Another 
picture adds the location (Orenburg) and a brief note: "The last goodbye to our 
father" The last caption reads as follows: "They follow Mazhit qari to his grave 
at the Muslim cemetery in Orenburg.” Even in the absence of the photographs, 
it can be noted that these textual remarks made by Maryam Kadyrova contrast 
with the vocabulary usually employed to describe Muslim funerals. There are 
no prayers, and the author uses late Soviet clichés such as “the final journey" 
(poslednii put’) instead of turning to the rich commemorative tradition of the 
Muslim Tatars. 


 oM———‏ ا 


۱ و و‎ ew و اد و‎ eee 


Figs. 23 and 24 The visual gaps in Maryam Kadyrova's autobiography. 


This is how Zuhra Valiullova explained her decision to 'clean up' her mother's 
autobiographical account: ^I do not need his dead body. What can I do with it? 
The only thing I need is his thoughts.”252 Indeed, it was this desire that moved 
the daughters of Maryam Kadyrova to seek historians who would be able to 
decipher the life writings of al-Qadiri. 

Officers from the secret police took an interest in photographs of al-Qadiri 
already during his lifetime. Maryam Kadyrova mentions that when they 
searched their house in Angren after al-Qadiri's second arrest in 1942, officers 
confiscated two pictures of him: one photo with his friend wearing a turban, 


252 [Interview with Zuhra Valiullova, Ufa, August 24, 2019. 
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taken in Saudi Arabia, and another portraying al-Qadiri in a Turkish fez. They 
used these pictures as evidence to accuse him of espionage for the Turks.?53 
It is interesting to note that those photos had therefore not been confiscated 
when police stormed al-Qadiri's house in Istárlibash back in 1928/29; based on 
this, we may hypothesize that some fragments of al-Qadiri's pre-revolutionary 
archive were still in existence at least until 1942 and were even brought to 
Angren. 

A similar desire to expunge the image of a dead body can be found in another 
family photo album; namely, the album composed by Vladimir Galimov. 
An obviously staged photograph of relatives gathered around the corpse of 
Vladimir's grandfather 'Abd al-Rahman Aydabulov (1880-1972) is missing one 
significant part: the body of the deceased, probably with face uncovered as was 
standard for Soviet death photography, has been cut off from the picture, leav- 
ing the rest of the photograph intact (Fig. 25).254 


Fig. 25 The funeral of 'Abd al-Rahman Aydabulov in 1972. (Galimov's photo album. 
Maryam Kadyrova is fourth from the left with a scarf only partly covering her 
head.) 


253 Maryam Kadyrova, An Autobiographical Novel, fol. 14. 

254  Galimov's photo album, fol. 8a (the private archive of Vladimir Galimov, Istárlibash vil- 
lage, Bashkortostan). Compare with Figure 2 above, where the face of the deceased was 
slightly moved towards the camera to make it recognizable. 
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The fashion of producing entire series of pictures with all phases of a funeral 
had been adopted by Muslims already before the Revolution?" and continued 
well into the Brezhnev era. In some cases, such scenes were captured not by 
invited professional photographers, but by members of the community and 
even relatives of the deceased. One prominent exception among the visual 
gaps in Maryam Kadyrova's autobiography is the presence of a group photo- 
graph taken on the occasion of the reburial of al-Qadiri and his wife Fatima in 
the historical cemetery in Istárlibash (Fig. 27). There are two possible explana- 
tions for this exception. First, that Zuhra Valiullova decided to keep the pic- 
ture, because there is no dead body present; and second, given the recent date 
of the event (1990), that Zuhra must have had her own feelings associated with 
this photograph and the event it represents. What we see here is clearly a shift 
in the perception of death: while al-Qadiri's generation still placed great value 
on the epigraphic traditions of Istárlibash cemetery (cf. the gravestone of al- 
Qadiri's father in Fig. 26), al-Qadiri's daughter preferred to organize his burial 
place in accordance with late Soviet commemorative practices (Fig. 28), and 
Zuhra Valiullova wished to avoid the visual representation of death. 


Fig. 26 

The gravestone of Shaykh al-Islam, 

the father of al-Qadiri, in Istárlibash. 
(Photograph by the author, summer 2019. 
Note the scratched drawing of a Soviet 
star on the top.) 


255 For example, already in 1913, the funeral of ‘Abdullah Tuqay was carefully photographed. 
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Fig. 27 A group photograph at the new burial place of al-Qadiri and his wife Fatima in 
Istárlibash (1990). Maryam Kadyrova is first from the left. (Maryam Kadyrova, An 
Autobiographical Novel, fol. 6b.) 


Fig. 28 A monument at the grave of al-Qadiri and his wife Fatima. (Photograph by the 
author, summer 2019.) 
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Conclusion: The Fate of the Moral Subject in Soviet Russia 


What kind of subject did al-Qadiri ultimately describe in his memoirs? Is it 
some variation of the modern subject as it emerged in the West? Oris it a subject 
whose qualities differ substantially from its Western or Soviet counterpart(s)? 

In his critique of Western knowledge, Wael Hallaq has argued for the strict 
analytical distinction between, on the one hand, Muslim societies governed 
by shari‘a and therefore producing moral subjects, and on the other hand, the 
modern state that had its origin in the West and extended its power to regulat- 
ing the psyche of the modern subject. As a distinctly European invention, the 
modern state exercised political as well as epistemic sovereignty over its sub- 
jects, a situation impossible for Islamic states. According to Hallaq, the moral 
subject was a product of madrasas and charitable foundations, ie. institu- 
tions created for the sake of God. Extending Foucauldian observations, Hallaq 
describes the goal of colonialism in the Muslim lands as the production of 
European-like subjects, echoing the aims of Thomas Babington Macaulay: “a 
class of persons Indian in blood and color, but English in tastes, in opinions, in 
morals and in intellect."256 

Despite forced Christianization and the establishment of native schools 
for European-style education of Muslims, the fruitful engagement with grass- 
roots Islamic tradition and the reproduction of the moral subject in Russia 
blossomed spectacularly, which makes Hallaq's clear-cut opposition rather 
problematic. The nineteenth and early twentieth centuries saw the rapid bur- 
geoning of madrasas in European Russia as well as the proliferation of chari- 
table foundations, the two strongholds of the moral subject.25” 

European historiography attributes practices of introspection to the birth 
of the modern subject around 1800.258 Based on our sources, uncritical accep- 
tance of this paradigm would lead us to adopt the late modernization para- 
digm, as if Muslim individuals in Russia only discovered their selves by the 
mid-twentieth century under the pressure of Soviet modernization, and in 
doing so joined modern trends in self-reflection, comparable to European 
models of the earlier epochs. I would not support this teleological line of 


256  Wael B. Hallaq, Restating Orientalism: A Critique of Modern Knowledge (New York: 
Columbia University Press, 2018), 120. 

257 Danielle Ross, “Muslim Charity under Russian Rule: Waqf; Sadaqa, and Zakat in Imperial 
Russia,” Islamic Law and Society 2411-2 (2017), 77-111; Paolo Sartori, “Exploring the Islamic 
Juridical Field in the Russian Empire: An Introduction," Islamic Law and Society 243-2 
(2017), 1-19. 

258 Carolyn Chappell Lougee, “Emigration and Memory: After 1685 and After 1789,” 
Egodocuments and History: Autobiographical Writing in its Social Context since the Middle 
Ages, ed. by Rudolf Dekker (Hilversum: Verloren, 2002), 102. 
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reasoning, because even research into European history of the last two centu- 
ries reveals significant inner dynamics and indicates multiple turning points 
to introspection. For example, contrary to the findings of historians studying 
early modern Europe, Claire Langhamer identifies the years immediately fol- 
lowing the Second World War as crucial for sparking introspective narratives 
in Britain.?*? In my view, the existence of such debates about the exact birth- 
date of the modern subject suggests that self-reflection is a practice that has 
been available and accessible to individuals over a considerable period of time. 
In the case of al-Qadiri, a timely realization that there would be nothing of 
his life experience to pass on to his children must have prompted him to start 
writing a book about himself. To do so, he combined a number of genres and 
literary forms that were familiar to him from his pre-Gulag experience, with 
the goal of communicating his true identity as he understood it. Soviet mod- 
els of subjectivity, though possibly known to him, remained absent from his 
memoirs.?9? He wrote his book using the symbols and language that he found 
most appropriate and closest to his intimate sense of self. Al-Qadiri portrayed 
Soviet modernity as a source of personal struggle for himself, but of career 
success for his children. This ambivalence notwithstanding, the memoirs of 
al-Qadiri marginalize the colonial language as irrelevant to the portrait of a 
Muslim moral subject that the author wished to portray. 

As a result of the cultural ruptures of the twentieth century, the contents 
of al-Qadiri's book became inaccessible to his immediate heirs. What he did 
manage to do, however, was to create a colorful picture of subjectivity, not 
centered on the repressive state, but rather evolving in creative engagement 
with a variety of behavioral models and cultural traditions beyond the Soviet 
canon. Al-Qadiri produced a personal account of a moral subject that priori- 
tized Islamic tradition and the symbolic language associated with it. Al-Qadiri 
was not the only person in post-war Soviet Russia to hold such values, but, as 
far as we know, he is the only Muslim survivor of the Gulag who dared to set 
the dramas of his life down on paper. Now, sixty years after his death, the mem- 
oirs of 'Abd al-Majid al-Qadiri can finally find their well-deserved international 
readership. 


259 Claire Langhamer, “Love, Selfhood and Authenticity in Post-War Britain,’ Cultural and 
Social History 9:2 (2012), 280. 

260 In this respect, al-Qadiri’s life narrative offers a correction to recent observations on 
Soviet-era autobiographical writing in Central Asia: “notwithstanding the familiarity of 
some of these [Soviet Tajik] writers with pre-Soviet genres, the sources, the models, and 
perhaps even the inspiration for the Central Asian memoirs were those of the Russian 
intelligentsia, [...] the model was in some ways quite straightforwardly Russian" (Artemy 
Kalinovsky, Isaac Scarborough, "The Oil Lamp and the Electric Light,” 133). 
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/72b/ And now I, humble (ben füqir) and sound of mind, have composed the 
following from what I experienced and witnessed in my life and education, to 
describe my genealogy (nasl wa ansab) to the best of my ability, with the aim 
of leaving a memoir (khatira) for my descendants. My father Shaykh al-Islam 
b. 'Abd al-Qadir b. Biktimir was born in Tatar Qaramali village of the former 
Aleksandr Qaramali volost of the Manzala district of Ufa governorate, i.e. the 
present-day Qaramali village of Sarman district of the Republic of Tatarstan, 
in 1843. 

The Qadirov family starts with our grandfather 'Abd al-Qadir. After he died, 
my father at his young age was taken into the care (türbiya) of his older brother 
‘Abd al-‘Alim. The latter lived in Qaramali village and served as a mu'adhdhin. 
I believe he died in 1896; [he] was buried in Qaramali cemetery. There was a 
gravestone with an inscription. Oh Allah! If he was a doer of good then increase 
his good fortune. And if he was a wrongdoer then overlook his wrongdoings.?6! 
May God's mercy be upon him. I remember seeing ‘Abd al-‘Alim agha: he vis- 
ited us in Istárlibash, when my father was still alive. He was prosperous, owned 
a house covered with tiles (taqta) and with a proper garden in front of it, full 
of beehives. /73a/ He lived off agriculture and kept [just] enough horses, cows 
and sheep. Behind the house he had an abundant garden. Besides that, on the 
outskirts of the village, he also kept beehives. I remember very well that when 
I was twelve and I went there with my late father to get honey, he gave me a 
piece of millet bread with honey spread on it. 

I must produce a family tree (shájárá) for future generations, if God wills. 
My father Shaykh al-Islam studied for several years in his twenties at the 
madrasa of ‘Abdullah Gafurov in Olugh Chaqmaq on the banks of the Iq 
River, then he moved to Istárlibash madrasa. He studied for several years at 
the madrasa of Khalilullah b. Rahmatullah b. Hasan, who came from Bayraka 
village of Bugulma district, and decided to stay there. The father of my late 
mother, Waliullah b. Rahmatullah b. Hasan, was a brother of this Khalilullah. 
Because of harsh poverty, in spring and summer after school he would partici- 
pate in grain collection, and in winter he would study and live on his provision. 
Since Waliullah b. Rahmatullah died in Bayraka, Khalilullah brought the family 
of his brother to Istárlibash and adopted them. After that, around 1875, 'Alimà, 


261 [4&9 احسانه وان کان مسیئا فتجاوز‎ à الهم ان کان محسنا فد‎ This invocation of God 
(du'a) regularly cited by al-Qadiri stems from a hadith narrated by Abu Hurayra and is 
present in Imam Malik's Muwatta' (Kitab al-jana'iz, no. 539).] 
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the daughter of Waliullah b. Rahmatullah, married my father Shaykh al-Islam 
b. 'Abd al-Qadir. Later, around 1877, my parents went to a settlement (gishlaq) 
called Isenbay near Sari Üzän (in Russian: Talovka) near Astrakhan, in the 
Bukay region of the country (mámlükát) of Kazakhstan, and stayed there. Our 
father taught boys, while my mother taught girls, until 1882 when they returned 
to Istárlibash. I was born there (in Kazakhstan) in March 1881 and at the age of 
two we returned to Istárlibash together. My father taught children from hum- 
ble backgrounds and peasants of Istárlibash for more than forty years, until 
the end of his life. At two o'clock in the afternoon on Wednesday May 2, 1336 of 
Hijri and 1918 of Miladi, he entrusted his soul to God. In accordance with the 
Qur'nic verse “Return unto thy Lord, well-pleased, well-pleasing!262 may he 
join the ranks of the forgiven. Amen. /73b/ 

He was buried next to my mother near the graves of the famous Ni'matullah, 
Harith, Harrath and Zayn al-Din in the great cemetery of Istárlibash. “Our Lord, 
forgive Thou me and my parents, and the believers, upon the day when the 
reckoning shall come to pass."263 

The funeral ceremony was led by the great imam of our community 
‘Abdullah b. Muhammad Harith b. Ni‘matullah. At six o'clock in the evening 
of Friday 6 Shaban, or May 4, he was buried. His gravestone?9^ at the cem- 
etery bears the following text: "This is the grave of an excellent and exalted 
scholar, a teacher of children for forty years, Shaykh al-Islam b. 'Abd al-Qadir b. 
Biktimir al-Qaramali al-Mánzáláwi. He followed the command “Return [unto 
thy Lord]!” on 4 Sha'ban 1336 of Hijri and May 2, 1918. May God rest him in 
peace and make paradise his 5 

Although my father cultivated land, he did not own it, because according 
the ancient law (boringi qanun) foreign incomers were not given land as the 
local people were. Still, he either rented one or two desiatina*®® of land or 
sowed crops jointly with the locals. He had only one cow, a goat and some- 
times kept a horse for summer work. He would usually buy a horse in spring 
to prepare wood and hay for winter and then sell it in fall. The buildings of the 


262 [Ano 5 راضبة‎ Ay ال‎ uml Q 89: 28 (here and below I rely on Arberry's translation).] 
263 ربا اغفرلي ولوالدین وللمومنین يوم يقوم الحساب]‎ ٩14: 41] 


264 [The first publication of this gravestone inscription: Vener Usmanov, Tarikhi yadkärlär, 
119-120. ] 


هذه مرقد العام الفاضل الکامل لصبیان Vy ch‏ سنة شيخ الاسلام بن [C‏ 265 

عبدالقادر بن بکتمر القارمالی المتزلوی b Rs er‏ وثلاث 

Vb PR‏ من الهجرة (۱۳۳۰) + شعبنانده و فی سنة۱۹۱۸ ۷می مای طیب Ùl‏ تراه و 
[اجعل slats adl‏ 


266  [Desiatina is an old Russian unit of land measurement, ca. 2.7 acres. ] 
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household were all made of wood. There was a cowshed for cattle. The house 
where we lived was located near the great mosque on the hill with a view of its 
back. The madrasa was located between the mosque and our house. My father 
would split firewood and cut the hay himself. One time he went on horseback 
to a place where he taught children, in the aforementioned Isenbay village of 
the Bukay region of Kazakhstan. It is ca. 700 km from Istárlibash. /74b/ In 1889 
he also took me there across such a great distance. We traveled via the Tuq river 
from Sarupinski station to Uralsk and then journeyed 300 km over the Kazakh 
Steppe. On the way we spent the nights in the open, because it would not be 
possible to sleep near the houses of Kazakhs watching their cattle, since there 
would not be grass in that area to feed the horse. We drank qatiq and qumiz?6? 
and took water in the houses of stockbreeders, after which we would go 4 to 
5 km away to sleep. At this time I was only eight years old. Upon arrival, I would 
put a copper kettle on the fire to prepare tea. Until the tea was ready, my father 
would read a newspaper. In the quiet steppe, where only the voices of Kazakh 
horses were heard, we drank tea joyfully. My father would then put me to sleep 
and himself stay awake to watch over the horse. At sunrise we would get the 
horse ready and continue our journey. Since it was very hot in that place, we 
preferred to move on in the coolness of the early morning and to rest in the 
afternoon. Creating shade using a map, my father would rest a while, leaving 
me alone to watch the horse. 

Yalpaqtal (Salatin) was the capital of the Kazakhs in the Uralsk region. Here 
we arrived at the house of ‘Ubaydullah b. Zaynullah ‘Alikaev, who was born 
and raised in Istárlibash. He was the son of Zaynullah Ishan from Istárlibash, 
known as Amir Ishan. This ‘Ubaydullah hazrat first studied in Istárlibash 
madrasa and then went to Bukhara, where he studied sciences (khatm-i kutub) 
and reached the level of Ishan and then returned home. After he came back, 
the Yalpaqtal people made him an imam. He established a madrasa, educated 
plenty of Kazakh students and spread the Sufi teaching. He was a hospitable 
person and kind to other people. May God cover him with His mercy. 

We stayed there for a couple of days /74b/ and then continued our jour- 
ney to Talovka, i.e. Isenbay village. It was 60 km away from that place. On the 
way we spent a night in the house of my father's students called ‘Uthman and 
Nu'man, in the Kazakh village of Subirgen. The next day we reached Isenbay. 
This time, in accordance with the local Kazakh traditions, we stayed in a felt 
house near the lake called Likrám, moved around that lake, drank qumiz from 
the summer camp, ate sheep, shot at ducks on the lake and enjoyed our time. 


267 [Qatiq is a fermented milk product, while qumiz refers to a drink made from horse milk. | 
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Upon arrival there we came to the house of Muhammad ‘Ali Isenbaev. His 
Kazakh nickname is Kalosh. At a distance of ten meters (tayaq) from their 
house there was a small guesthouse made of felt, where we stayed till our 
departure. When the old Kazakh women saw me, they cried: “Oh! That is the 
child born in our hands who came back missing his birthplace!” They hugged 
and kissed me. One of them said: “They say that a man ate his fill of meat at his 
birthplace.’268 They stroked my back, asking: “How are you?” I responded to all 
of their questions. We stayed there for a while and then in September returned 
safely to Istárlibash. 

How I started my studies: first, at the age of five I studied the alphabet 
(alifba) at home with my father. Then, he started to teach me a book called 
Iman sharti. After that we proceeded to some books in Turki. At the age of six 
I moved on to [reading] Shurut Kalam sharif. Ahmad Shah hazrat from Sarli 
village on the banks of Qarashli Íq in Belebey district was a follower (murid) 
of the famous Amir hazrat. This distinguished person began teaching me the 
Holy Quran. [From him] I memorized (khdteremdd) only half of the book. 
“You'll give it as alms,” said my late father, passing twenty kopeks to me. May 
God cover them both with His mercy. 

/75a/ After that [period], my father brought me to his madrasa. There I 
started [reading] Arabic books Shurut al-salat wa ta'lim al-salat and a book 
on dogmatics called Asl al-tawhid. After studying these books for a while they 
decided that I was now capable of reading Arabic, and I joined a class on Arabic 
grammar with khalfa 'Abd al-Kabir b. Din Muhammad, who came from Táter 
Arslan village, 20 km away from Istárlibash, together with his son 'Abdullah 
Shadmanov and 'Abd al-Rahman b. Amirhan Ibragimov. We studied together 
until 1906. In August of that year (1317 of Hijri) our teacher 'Abd al-Kabir khalfa 
died of a stomach disease. May God bless and forgive him.269 

After that, Fathullah khalfa b. Fattah al-Din came from Usaq Kichü village, 
located on the banks of the Dim River. All of us continued our studies with 
this teacher. Between 1902 and 1904 I attended the Russian-Tatar school in 
Istárlibash and received a diploma. Mir Sayyid Baishev from Matar village was 
our teacher (uchitel’).2”° At ten, I started reading books on Arabic grammar 


268 [Direct speech of these women is rendered in Kazakh in the original.] 

[اغفر وارحم] . و26 

279 [Madrasa teachers (mudarris, ustaz) and instructors at the state schools (uchitel’) are 
carefully distinguished in the text. Isma'il Rahmatullin (1891-1967) in his reminiscences 
relates that even the gravestone inscription for a local school teacher stressed that the 


deceased was an uchitel’ and not a mudarris. Ismaïl Rahmatullin, Troitski 0 
tarikhi bulgan hällär (1941), The Kazan Kremlin Museum, Ms. MZKK-154, f. 40b.] 
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and morphology as well as Islamic law — on grammar, Sharh mullah (or mullah 
Jami); on law, books like Mukhtasar al-wiqaya and Ayn ۵۰ 

I also followed the classes of Habibullah b. Muhammad Harith Tuqaev, who 
was counted as one of the most outstanding teachers in Istárlibash. Here I 
studied such books as Sharh mullah, Tariqa Muhammadiyya and 'Ayn al-'ilm. 

At that time, I would study with bearded students much older than me. 
Khalfa would inspire and praise me in front of many people, by saying: "You are 
the best student. You are now more knowledgeable than your father" He would 
always invite me as a good student to iftar gatherings and festivals (bäyräm 
ashlari). I would go there together with older students and then come back to 
show off at the madrasa. Our teacher Habibullah hazrat went to Istárlitamaq 
sometime in December and became ill with a fever (tir awirt). After several 
days, in accordance with the Qur'anic verse *Return unto thy Lord, well-pleased, 
well-pleasing!?"!/75b/ he went to the house of eternity. “Surely we belong to 
God, and to Him we return.” Oh Allah! If he was a doer of good then increase 
his good fortune. And if he was a wrongdoer then overlook his wrongdoings.?7? 

It can be said that our teacher was very sincere and modest, a true scholar 
of the highest caliber; he was a specialist in every science. He received his edu- 
cation at the madrasa of the late 'Abdullah hazrat Gabdulgafurov in Olugh 
Chaqmaq village on the banks of the iq River in Belebey district. Then he 
went to study in Bukhara for several years and returned after getting a license 
(ijazat) in Sufism ('"ilm-i tariqat) from Niyaz Quli al-Turkmani hazrat. Upon his 
return to Istárlibash, he first decorated the madrasas and mosques, planted 
trees between the madrasas, and made it all pleasant. After that, he started to 
teach the great khalfas at the madrasa, concentrating exclusively on exoteric 
(zahir) studies, without pursuing esoteric studies ('ilm-i batin). He said that 
first it is imperative to master the exoteric, and only then is the study of the 
esoteric allowed, because the exoteric is similar to a bowl: one has to properly 
clean it before putting the esoteric knowledge inside. For this reason he did 
not practice Sufism (ishanliq) and focused on exoteric studies only. He used to 
tell his students that he always read the books of our great scholars, especially 
Shihab al-Din al-Mardjani's Waftyyat al-aslaf?'? and Nazurat al-haqq. He even 
respected Pushkin as a great poet. 


271 إرجى الى ربك راضية مرضية]‎ 0 89:28.[ 
a ۲ 
فى إحسانه و |ن کان مسيئا فتجاوز] . ده‎ o نا لله و ان اليه راجعون اللهم إن کان محسنا‎ 
273 [Shihab al-Din al-Mardjani's extensive magnum opus Wafiyyat al-aslaf was never 
published, except for its Introduction (Muqaddima) and an abridged version called 
Muntakhab. However, individual volumes of his work had been copied by al-Mardjani's 
students and were in circulation. Habibullah Tuqaev either had access to such copies, or 
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Now let us come back to my situation. Because my father was poor, some- 
times it was difficult for me to get paper, pen, and a proper book for study at 
the madrasa. Among my fellow students I behaved modestly. In accordance 
with the old ways, my father used to give alms to the khalfa every week on a 
Thursday. It would be one or two kopeks, or half a kopek. In total I had up to 
sixty to seventy kopeks per week on which to live. Therefore, I could not ask 
for any more. When he sometimes brought one or two dishes from the market, 
my happiness would reach the sky. I had clothes to stop me from freezing: felt 
boots on the feet ... I was grateful for this. Being in such conditions, they still 
strived to educate me. May God cover them with His mercy. Amen. [My father] 
never allowed me work at home. He watched over the cowshed and cattle him- 
self. I only had to study. /76a/ Since [the madrasa] was close to our house, I 
would go home to eat and drink tea. 

Then I decided to look for a job to buy paper and continue my studies. My 
aforementioned fellow student 'Abd al-Rahman and I bought paper and pens 
for eighty kopeks and started to sell them to the students at the madrasa. Since 
the market was open only once a week, these popular items were not available 
on other days. We bought eighty kopeks' worth of paper, pens and ink and sold 
them all week long to amazed students, making ten to fifteen kopeks' profit a 
week. This is how we covered our needs. One day our khalfa realized this and 
warned us: “As educated people, you should not do such things in a madrasa.” 
Therefore, we agreed with our khalfa and had to close down our ‘market’ (mag- 
azin). One or two [days] later we split the items that were left; each of us got 
his eighty kopeks back. And that was it. 

Still, how to get enough money? Now I was able to write in a good man- 
ner, produce book bindings, glasses and pen cases. This way, by copying books 
and binding old Qur’ans that had seen battlefields, I earned five to ten kopeks. 
From then on I stopped asking for money from my father to buy paper and 
pens. This is how I found work (hiindr) for myself and continued my studies. 

When I turned fifteen or sixteen, I slowly started to enter society. Now I 
wanted to dress like others did, according to the fashion. Of course, my father 
ordered clothing for me, but that was very old-fashioned, while I wanted to 
wear something more fancy (zamanacharaq) like my fellow students. They 
wore boots with leather on the bottom. My socks were knitted, which was 
then a problem as I needed to perform ablutions before the obligatory prayers, 
and it is cold outside in winter. /76b/ When I came home, I begged my father, 


al-Qadiri simply meant the printed versions of al-Mardjani's work. The only complete 
set of six volumes of Wafiyyat al-aslaf is preserved today at Kazan University Library and 
originates from the collection of 'Alimdjan al-Barudi.] 
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crying, to buy me leather socks. He listened to his poor boy and ordered them 
for me. May God cover him with His mercy. I was extremely happy, only God 
knows how happy I was. From then on I did not wash my legs every time and 
only performed wiping (mash) when going to the mosque, as other students did. 

In spring, I wanted to work to make enough to support myself at the 
madrasa in winter. These were my thoughts because I did not like playing too 
much, as other children did. I decided to take a basket in my hands and go to 
the neighboring Bashkir villages to buy eggs and then sell them to wholesal- 
ers. This would bring me from fifteen to twenty kopeks from each hundred 
eggs. I collected two [baskets] a day and made some thirty or forty kopeks. My 
fellow students made some eight to ten kopeks by joining the hay collecting. 
Obviously I made more profit than they did. In the villages, Bashkir women 
ordered me to find lemon to drink tea, and promised to collect eggs for me. 
This is how I opened up a new trade scheme. On Fridays, sellers of lemons and 
oranges were coming from Ufa and Shafran. I asked them: "Could you please 
sell me lemons for a price lower than at the market?" They said: "Yes, sure, we 
will sell it. We can even give you more, if you bring money on the next market 
day" I bought some forty to fifty lemons, and the next day went to the Bashkir 
village to exchange lemons for eggs. While I got one or two kopeks for ten eggs, 
I got one or two kopeks for a single lemon. Now my travel became double. In 
the morning I set out on foot and came back in the evening, to make a profit of 
more than one ruble. 

My ego (nafs) pressed me to make more. I got another idea: /77a/ to rent a 
horse for a day to travel to distant Russian villages. It is possible to get a horse 
for fifty kopeks a day. In Russian villages I collected eggs and went back to 
bring the horse to its owners. “Good fellow, collect more,” they said. I replied: 
“I would collect more, but I do not have enough money.’ They answered: “If 
needed, we can give you some money" The next day, I went again on horseback 
and brought two or three hundred [eggs]. That summer I saved up about ten 
to fifteen rubles for the madrasa. I became rich. At that time I could buy a cow 
for this money. Still, my father would send me to help others with agriculture. 
He said: "Learn to do hired work. I do not need your money" There I made ten 
to twelve kopeks a day. 

Now it was time to study again. Fellow students arrived from other vil- 
lages and we started our studies. I thought that if I spent this fifteen to twenty 
rubles during the winter, then in spring I would need money again. I had to 
do something. I decided to go to a trade fair in Istárlitamaq on October 20. 
I went there and for my fellow students I bought as much good paper, vari- 
ous inks, nice soap and perfumed handkerchiefs as I could. This way I saved 
my money till spring. In spring I turned sixteen or seventeen. Studies stopped, 
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and all the foreign students went to their home villages. Now I needed some 
work (kasab). I wanted to sell lemons at distant markets. I asked a lemon seller 
from Ufa: "Could you please bring me two or three boxes of lemons to sell?" He 
agreed and brought three boxes of lemons. I started to sell them, but needed a 
horse and cart to go to the market. Promising to pay it off by the fall, I bought a 
horse with a cart. Hence I started to go to the market. I would spend the whole 
week at markets in the neighboring Russian villages of Artikov, Qaragush and 
Qachaqan selling lemons. I paid off my debts when the lemon owners (kha- 
jain?"^) came back. /77b/ 

Now I had a horse and cart. I wanted to sell more lemons and asked the 
owners: "Can you introduce me to the big merchants in Ufa? Maybe we can 
make them sell more lemons?" They agreed. When they came to Istárlibash, 
they stayed at my place. They promised that we would go to Ufa together and 
I went with them. They introduced me to that rich merchant Fattah al-Din 
Akhtamov. He said: "Alright. You can take it on a promissory note (veksel) and 
cover it later,’ then signed the note for ten boxes of lemons for 100 rubles. I 
took a train to Shafran station and then rented a horse to go another 60 km to 
Istárlibash. Thus I became acquainted with rich people. I paid the money on 
time and went to Ufa frequently. After a while they entrusted me with twenty 
to twenty-five boxes of lemons. I organized what seemed to be a good trade. 
When study time approached, I sold the horse to pay the rent. I attended the 
madrasa until 1904. For one or two years I sold fruits in Ufa markets: apples, 
grapes, watermelons, and melons. The aforementioned Akhtamov invited me 
to work as an estate manager (prikazchik) and I started to work there. Making 
twelve rubles a month, I stayed at his house. At that time, for twelve rubles one 
could buy eighty meters of cotton. 

After the trade was over, I took my money and went back to the village 
madrasa, in full dress. This is how I studied. Then from this work I got another 
idea: to travel abroad to study either in Istanbul, or in Medina. I had to work, 
since I did not have enough resources to go there. Besides that, the house 
where we lived became old, we had to renovate it that year, one way or another. 
My parents, my sister Farhi Sorur — I was the only son in the family. Someone 
talked to my father and mother saying that reconstruction (remont) would be 
possible by replacing the old beams with new ones. /78a/ I listened to this and 
said: “What’s old is old, we have to put completely new pine beams there." They 
cried: “Hey boy, how much money would that require? Where will we get it 
from?” I replied: “I do not want to use old beams. God (Allahdjan) will help us 
anyway. We will do it anew.” They said: "Alright, let us do it as you say.” I said: 


274  [Khajain must be a Tatar rendering of the Russian word khoziain.| 
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"Let us do it this way. We will collect money and then ask some acquaintance to 
help us out [with construction]" They agreed. Then I went to the famous ‘Abd 
al-Qadir makhdum Tuqaev of our village, and explained the situation to him. 
He liked me and told me the following: “I will act as your trustee (wákil) for a 
constructor from Ufa to build a house of pine beams with a condition to pay in 
fall” When someone agreed to be a trustee, people were ready to trust even for 
one thousand. Then I came home inspired and told my father: “Luckily, ‘Abd al- 
Qadir makhdum has agreed to act as a trustee to order the house construction 
for us.” They agreed: “Alright, let it be so.” 

In February 1904, 'Abd al-Qadir makhdum and I went to Istárlitamaq. There 
he saw a person named Najm al-Din who was a beam seller and told him: 
"Prepare us pine beams according to these dimensions, but we will pay only 
in the fall. I will give you a paper stating that I am a trustee. You provide the 
door, floor, roof, and windows; we will find glass and iron sheets ourselves. AII 
the rest you will do on your own. How much will you ask?" He answered: “125 
rubles. Twenty-five rubles you pay in advance (zadatka) and the rest will be 
promised (wdgdda).” We agreed to work with this person. He said: “I will finish 
in March and will let you know so that you can get the house." 

Then I came home and told everything to my father. He cried: "How will we 
finish this enterprise?" I said: “Once started, it will be done." He answered: “But 
we need to find iron, glass and paint!” I replied: "If God helps, everything will 
be done. A project, once begun, will not remain unfinished.” 

March approached, and on March 15 we received the news that the house 
was ready and we had to collect it. To bring the house we needed horses. /78b/ 
It was the time when people were not busy. This way thirty-six horses went 
to pick up the house and in one day it was already here. Now we needed to 
put the house on the foundations. We hired 'Abd al-Rahman agha, a master of 
woodwork, to put in the door, two levels of windows and the rest for thirty-six 
rubles, on condition that we provide him with tea and provisions. In May the 
house was ready, but we still needed to buy the iron sheets for the roof. We 
put the old beams on the front of the new house in six sides.?”> At that time 
an office called zemstvo would help villagers to cover their roof with iron by 
means of a three-year loan. One had to appeal to the volost [administration |. 
I did that in early July and bought on loan enough iron with a price of two 
rubles seventy kopeks per pood. Salah from Aytugan village helped us to cover 


275 [Traditional Tatar houses consist of two parts: the main part with four walls and an addi- 
tional part with two walls, where food is usually cooked. Al-Qadiri writes that the rem- 
nants of the old house were used for erecting this additional part of the construction.] 


94 TRANSLATION 


the house. Then we constructed two heaters and the house was ready. Only the 
roof remained unpainted. 

We lost this house, built with much care, in 1929, with the advent of revolu- 
tion (ingilab). My father was accused of being a kulak. Along with my student 
(I was not there at that time), six children, two orphan brothers, and my wife 
were all forced to leave my house, to be taken by another student. In snowy 
February, all of my family found themselves on the street. The student's name 
was 'Abdullah b. 'Abd al-Rafiq Iskandarov, he worked at the volost [administra- 
tion]. He would have lived there peacefully, but God decided differently. The 
Arabs say: یقدر‎ aly در‎ oL Yl “All people have their plans, but God acts 
according to His will." After a short while, this poor man was accused of being 
a public enemy (khaliq doshmani), was imprisoned and then disappeared. 
Our house remained standing. Now it is inhabited by our brother-in-law, Lutf 
al-Rahman b. 'Abd al-Rahman Galeev, /79a/ veteran of the Patriotic war. Our 
house is still safe there on the mountain, as we built it. I saw it on my visit in 
1954. 

Sometime around 1898 it occurred to me that I wanted to travel the world. 
I had never traveled by train before. I told my parents that I wanted to visit 
my birthplace in Kazakhstan: Isenbay village, or Talovka. They allowed me to 
go, and after collecting some money I went on my way. On June 1, I went to 
Ufa via Shafran station. I saw Ufa and the next day took a steamboat on Aq 
Idel to Kazan. I stayed for ten days in the historical centers of our ancestors, 
visited the Süyübikà tower built by the ancient Tatar khans, as well as muse- 
ums, and took a trip on the Qaban lake. After that I decided to go to Samara 
(Kuybishev?76). In Kazan I stayed at the madrasa of ‘Allam hazrat?" near the 
Qaban lake. It was a two-floor madrasa. There were only ten students who 
studied in summer. At the great cemetery in Kazan I paid a visit (ziyarat) to the 
respected Shihab al-Din b. Baha’ al-Din.?7? There was an inscribed gravestone. 
On the top had been inscribed: “Speak well of the deceased.?7? He passed 


276 [Note the anachronistic usage of the city's name: Samara was renamed Kuybyshev only in 
1935.] 

277 [Abd al-‘Allam Salihi (1832-1899) served as an imam of the Apanay mosque from 1880, as 
well as the director of the neighbouring Qasimiya madrasa, known also as a *madrasa on 
the banks of a lake" (kul bue mádrásáse).] 

278 [Shihab al-Din al-Mardjani (1818-1889) was a famous Islamic scholar and historian who 
resided in Kazan. | 
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away in the year 1306 of Hijri. After that I took a Volga (vulga?8?) steamboat 
to Samara. On the way I stopped at the Ispasski zaton station around 150 km 
from Kazan. Fifteen kilometers from there I saw the ruins of the ancient city of 
Bulghar. There appeared to be a Russian village in its place. Of the monuments 
(athar-i 'atiqa) there remained only a tower and a big dome (qubba). Inside it 
were gathered human bones from the old cemetery as well as plenty of ruined 
inscribed gravestones. They bore Arabic inscriptions. I could just about read 
one of them. On the street Russian children were crying: ^We sell old coins. Do 
you want to buy them?" Some Russians were also crying: "I sell sheep." Some 
people went to the old Muslim cemetery and offered sacrifices there (qorban 
chala torgan bulgannar). /79b/ This runs counter to Islamic religion, because 
these ignorant people offered sacrifices to ask the holy spirits (arwakhlar) for 
help. Even today, much like in Uzbekistan, people go there saying that such- 
and-such place is the grave of Hazrat-i 'Ali. People ask for help from the grave, 
offering sacrifices. There are many Ishans who reassured the poor ignorant 
people and women this way. 

When I went to the ruins of Bulghar, Shakir hazrat, an imam of the Burnaev 
mosque in Kazan and other people also made a visit (ziyarat) there. We went 
ona steamboat together and I accompanied them at the ruins. Afterwards they 
took a steamboat from the station to Kazan, but since there was no steam- 
boat to Samara, I had to spend a night at the station. In the morning I took a 
steamboat to Samara, spent one or two days there and then went to Saratov 
on a steamboat. From there I bought a ticket at Azinka station to travel to 
Pokrovskaya Sloboda across the Volga river on the train going to Uralsk — just 
a few stations before Uralsk. I heard from my late mother that her brother was 
living there. Without an exact address I still went there. There were Bashkir 
villages 15-20 km away. I took a horse and went there. 

By the evening I reached a Bashkir village and asked there: “Do you know 
a person called ‘Izzatullah Valiullin?" They answered: "Yes, he lives in our vil- 
lage.” I asked them: “I cannot go there at night. May I stay at your house tonight 
and go there in the morning?" They agreed. I paid the money to the coachman 
(izvozchik) and let him go. When I went in the morning, they said that he [my 
uncle] was not at home, he had gone to a market 50 km away to help the rich 


280 [The usage of the Russian name of the river in place of the Tatar Idel is notable, since 
one would rather expect the separation of these terms in Tatar and Russian national dis- 
courses, given the importance attached to the myth of Volga being "the Russian river." 
Cf.: Dorothy Zeisler-Vralsted, Rivers, Memory, and Nation-Building: A History of the Volga 
and Mississippi Rivers (Berghahn Books, 2015); Mark Bassin, Imperial Visions: Nationalist 
Imagination and Geographical Expansion in the Russian Far East, 1840-1865 (Cambridge: 
Cambridge University Press, 1999).] 
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people with the harvest. He would stay there for ten days at least. I felt bad and 
asked them: “Would it not be possible to let him know?” A good fellow called 
Yunus told me: "Yes, but you have to wait a bit." He offered for me to stay in a 
Bashkir felt house. /80a/ 

I spent some ten days there and on the eleventh day they told me: "Look, 
your uncle is coming!” This poor guy was making a muslin tent on the outskirts 
of the village. He does not have a felt house and does not live in gishlaq in sum- 
mer, like Bashkirs do, and moves around on a horse-drawn vehicle (qataran). 
I watched him from my room; this poor man approached me very slowly. He 
greeted me, but he did not know me well. I told him: "I visit you as my uncle. 
I am the son of your sister ‘Alima from Istarlibash, ‘Abd al-Majid.” Once I said 
this he cried again and again, saying: “I have someone in this world to visit me 
as a relative!" and praying. He took my luggage and brought it to the tent. Our 
uncle had two sons: one called ‘Abd al-Majid and another called 'Ibadatullah. 
The next day, he slaughtered a sheep, invited friends, then entertained me as 
well as other people. Several days later he prepared his horse, brought me to the 
station, gave me three rubles (sum) for my trip and saw me off. May God cover 
him with His mercy. He was a very quiet (yuash) and good person (adüm ). 

From there I bought a ticket to Aleksandrov Gay via Orenburg station. On 
the way I stopped at the city of Novouzensk. The reason was that in early July 
the St. Peter's trade fair (Pitrau iarminkáse) took place there. I thought that 
maybe people from Isenbay village where I was going might also be present, 
because according to my father the people of Isenbay would come there to 
sell their cattle. In Kazakh they call [the market] Churtan. At the cattle market 
I saw my father's student from our village, Sibgatullah b. 'Ataullah Isenbaev. 
I greeted him; he stood looking [at me] for a while, and then said: “Oh wow 
(oy-boy)! Are you Majid?” I said: “Yes.” Since I was alone, I asked him to take 
me with him: "Shall we return [to the village] together?" He answered: "Sure, 
we will spend the night here and tomorrow morning travel until night." It was 
ninety chaqrim??! to Isenbay village from there. They had not yet finished sell- 
ing the cattle. 

At night we went to sleep in the open (yalan), because the cattle needed 
food. That is the usual reason to sleep in the open. We slept there in the evening. 
There were many other Kazakhs. When I woke up in the morning, Sibgatullah 


281 [In the Tatar texts of the imperial era, chaqrim was used as an equivalent of Russian 
versta, roughly corresponding to 1.06 km. Etymologically, the word means a maximum 
distance in which two persons can hear the voice of the third standing between them. 
In contemporary usage that must have become current in Soviet times, chagrim is used 
interchangeably with kilometer.] 
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told me: “In the morning I found official documents (menovoi kdgazldre) in 
the field" When I looked at them, it turned out to be my passport from my 
chest pocket. There were other papers, /80b/ and some money. I checked my 
pocket and realized that it had been split by knife. In another pocket I had 
fifteen rubles of gold (15 sumliq ber altinim). 1 was happy that these and the 
passport had remained. The next day we went again to the market, they sold 
the cattle and in the evening, once the vehicles came back, we departed. We 
spentanother night on the way and then arrived at my home village of Isenbay. 
Everybody came to me and cried: “Oh wow (oy-boy), how did you travel?" They 
asked me: “Is the mullah alright? Is abistay?®? alright?” People who did not 
know me asked the others: “Who is this nughay?8? kid?” They replied: “He is the 
son of our Sari mullah." The Kazakhs called my father Sari mullah, after the yel- 
low color of his hair. This was my second visit to the village. I spent one or two 
months there and then for a week visited the famous (malum) ‘Ubaydullah 
hazrat [residing] on the mountain in Yalpaqtal, located 60 km away. In early 
September I returned to Istárlibash. [The Kazakhs] gave me some money for 
the trip as well as a bit for my father. This way I returned with fifty to sixty 
rubles in my pocket. 

Upon arrival I entered the madrasa, because my fellow students had already 
started. This is how I studied that winter. Every spring I would continue my old 
habit of selling lemons with the horse until fall, and collecting eggs from vil- 
lages. This is how I would do things. In summer 19011 went again to Kazakhstan, 
to Isenbay village and Yalpaqtal. In July 1903 I went to Isenbay again. My idea 
was to go to Istanbul, Mecca and Medina. I wanted to find a way to accomplish 
this and went to Yalpaqtal again. After spending several days with ‘Ubaydullah 
hazrat I shared my idea with him. I said: "If you help me, I will go to study in 
Medina. If there are Kazakhs going to hajj and you tell them, I would serve 
them just to be able to go." Hazrat did not object and only said: "Alright, let us 
see.” For a while I had to stay there. When late September approached, hazrat's 
son Hidayatullah and several Kazakh students had to go to Qarghali to study. 
[8a] 

I decided to return with them as far as Samara (Samar) and then go to Ufa, 
while they would go to Orenburg. One day hazrat said: "Alright, ask permission 
from your parents, get an international passport (zagranichni pashpurt) and 
come here by the end of Ramadan (rüzá)." After the holiday, the hajjis had to 
set off [for pilgrimage]. Hence, together with these companions (iptáshlürem), 


282 [Mullah and abistay here refer to al-Qadiri's parents. | 
283 [Atleast during the nineteenth and twentieth centuries, nughay functioned as a common 
way to refer to Tatars among the Central Asian peoples, including Kazakhs.] 
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I bought tickets from Aleksandrov Gay to Saratov. From Saratov we bought the 
second class steamboat tickets to Samara for four rubles and five kopeks. In 
Samara I told my companions: “Let us go to Kazan together! I will also go to 
Istanbul, seeing Kazan would be a memorable thing (ber tarikhi esh)" They 
agreed, left the excess luggage in the steamboat offices and the same day went 
to Kazan on a steamboat. Once in Kazan, over several days we visited the 
sights, then I saw them off to Samara and took the Kalinski steamboat to Ufa. 
At Chalmali station (pristin) on the Idel River I disembarked to visit Qaramali, 
the village of my father, 70 km away. The reason was that I had to get my inter- 
national passport from this Qaramali district (volos). I felt at home there. From 
the district and stanovoi nachal'nik police (militsia) I took a letter (spravka) 
to obtain an international passport from the governor (gubernator) to study 
abroad. Then I went on to Mänzälä town, because I belonged to that district. 
The next day, after getting a letter from the official (ispravnik) in Mänzälä, I 
headed back to Ufa. There I submitted my appeal ('ariza) to the governor and 
had to pay fifteen rubles. The next day I got a passport valid for six months. It 
was November 4, 1904. 

Then I returned to Istárlibash. There I approached my parents: “With your 
permission, I would go to study in Medina the Radiant." They replied in one 
voice: "We agree that you may go to study. May God help us! How will you go 
there?” I said: “Here, I got an international passport for six months. ‘Ubaydullah 
hazrat from Yalpaqtal told me to get permission from my parents, obtain a 
passport and then accompany the Kazakh pilgrims, serving them on the way 
and acting as translator, since they do not know Russian. My intention is to 
follow this plan.” /81b/ 

I had some money in my pocket. My brothers also helped me by selling a 
horse for forty-five rubles. This way I began my trip in early December, dur- 
ing the month of Ramadan. My father and his brother-in-law (zhizndmez) 
Niyaz ‘Ali arranged for two horses to escort me to Shafran station. We spent 
a night with Sulayman agha Kireev in Mindàn village and in the morning 
headed to Shafran. From that village it was 6 km away. After getting a ticket 
to Aleksandrov Gay station I took the train (poezd) on the same day. Once the 
train started to move, my father rushed to me and prayed for me, crying. My 
God cover him with mercy. Amen. I had fifty-five rubles with me and went with 
full reliance on God. 

Via Penza and Saratov I arrived at Aleksandrov Gay. That year was during 
the Russo-Japanese war and hence there were many soldiers on the way, it 
was very crowded. From Aleksandrov Gay I traveled go km to Yalpaqtal. It was 
around 20 Ramadan when I arrived at hazrat's home and explained my situ- 
ation to him (hál-ühwal). He said: "Right. Some time ago, one elderly Kazakh 
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gave us 300 rubles with a request that someone perform a hajj on his behalf, 
but no one agreed, because of the small sum. Since you are going to study, 
I decided to give you this money despite the amount. If we return from hajj 
safely, you will give these Kazakh children the hajj diploma (shahadat nama). 
This year I will give you 125 rubles, it will be enough for everything. Since you 
will spend several years there, I will give you the same amount next year. You 
may lose it on the way, therefore I give you less." 

I became acquainted with the pilgrims I intended to join. They confirmed: 
“Yes, we will go together. We will set off after the holiday prayer (riizd gaet).” At 
that time, ‘Abd al-Majid qari?8* b. Habibullah mullah Iskhaqov from Qaramali 
village on the Örshäqbash [River] performed the recitation of the Quran. 
During the last ten days of Ramadan, mullahs and elderly people would stay 
in the mosque. Without going home, they would eat, drink and sleep at the 
mosque. In religious fashion (din rdéseme buencha) this would be considered to 
be the prophetic tradition called itikaf. 

[82a] 

Since we were hazrat's guests, together with this namesake gari we were 
invited to break our fast with the wealthy of the city, because hazrat could not 
leave the mosque. The namesake qari was very dignified (abruyli’): he wore an 
otter fur coat, a downy wrap about his neck, and an extremely white turban 
(chalma); meanwhile I looked like a village fellow: I had bad shoes on and an 
old hat. We would go together in a good car belonging to one of the wealthy. 
This gari efendi would breathe hard as we went (posh-posh kilep) and I would 
sit next to him. Then the Night of Power (qadar kichdse) came on 27 Ramadan, 
and on that day, qari finished reciting the Qur'an. On that night a lot of people 
would attend the tarawih prayer, because of the Qur'an recitation (khatm) and 
the Night of Power. After the prayer, people would give alms to the qari, the 
mullah, the mu'adhdhin, and the invalid elderly. [Hazrat advised me], hoping 
that I would get some support: “Come to tarawih earlier and try to sit closer. 
I will encourage people to give a bit of help to a student going abroad, that 
would help you a little." I got some money. 

The next morning, the namesake gari was overcome with horror: “What 
a shameless guy! He does not shy away from sitting together with hazrats!" I 
had collected some twenty rubles, but when my namesake asked people how 
much I earned, I spread a rumor to scare him that I got fifty rubles. He became 
extremely terrified after hearing this. 


284 [Qari is an honorific title for a Qur'an specialist who has mastered the recitation of the 
Quran.] 
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Ramadan had ended and the holiday had passed, and my Kazakh fellow 
travelers came to celebrate too. We had to go after the holiday. I still had to see 
hazrat. When I was waiting for money, a small boy approached hazrat with a 
note (zapiska). He read it and his mood became bad. He kept standing up and 
sitting down again saying angrily [addressing my namesake]: “What is your 
business, if you do not know who raised you!" Of course, he did not pay atten- 
tion to [qari's] words, saying: “Do I ask him? Don't I know who he is?” Then he 
gave me 125 rubles and we left the house. I also got offended by this jealousy 
(hosudlek) and then prayed, crying: “Oh God, may I safely go to Medina the 
Radiant, memorize the entire Qur'an and return to perform recitation at this 
mosque." /82b/ 

And it turned out as I envisaged. People say rightly that if you cry, tears drop 
even from a blind eye. As God says in the Book: “And when My servants ques- 
tion thee concerning Me — I am near to answer the call of the caller, when he 
calls to Me; so let them respond to Me, and let them believe in Me; haply so 
they will go aright.’285 

This way my fellow pilgrims took me with them to the village. 


A Trip to Medina the Radiant 


One of the pilgrims' villages was located on Aq Qul, 8 km from Yalpaqtal. That 
pilgrim's name was Timerali. We spent that night there. In the evening he 
slaughtered a sheep and invited the neighboring relatives to join for a party. 
He made his farewells to them and saw them off. Each of these visitors helped 
Timerali agha. Next morning we departed from there and went to the village of 
the second companion. There we spent another night. In the same manner we 
said goodbye to the relatives and recited Qur'an to the dead at the cemetery, 
and then departed. This [fellow] was named Kilesh. On the third day, another 
companion named Batir mullah joined us and we spent a night at my home 
village of Isenbay. The next day, together with five or six Kazakh pilgrims, we 
set off for Almali station or Aleksandrov Gay, which is 45 km from there. Here, 
some other Kazakh pilgrims joined us. Together we bought third class tick- 
ets and went to Sevastopol (Chivastapul). Saying “May we have a safe trip," we 
arrived in Sevastopol via Saratov and Kharkov. In the carriage (vagon), I served 
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these Kazakhs with drinks and qurut on a plate. I would wake up early to pre- 
pare qurut. We were traveling in a special carriage, reserved only for pilgrims. 
This was in December. The days were cold. We spent five [days] in Sevastopol. 
My passport went through registration. Once the steamboat became full of pil- 
grims, it departed. It was a special steamboat for pilgrims that belonged to a 
Russian society and bore the name Tsaritsa. /83a/ 

The third class tickets from Sevastopol to Jeddah cost 105 rubles; 55 rubles 
one way. Of course, since we were only intending to study, this caused diffi- 
culties. We were not rich hajjis. Therefore, several students appealed to the 
steamboat office: "We are not hajjis, we are going to study. Can we get a ticket 
for free?" In those days, students with a document (shahadat nama) would 
get tickets with 50 percent discount. We received the following answer from 
the office: "You are students and therefore get a 50 percent discount, not for 
free. You will enter the steamboat only after all the hajjis take their places.” 
This way they gave us the tickets to Jeddah just for twenty-seven rubles. They 
let us on the steamboat after checking the passports. That was around ten in 
the evening. There I got acquainted with a fellow named Iskander Mannanov 
from Báldànke village of Kuznetski district, and he joined me for food. This 
Mannanov was going to study in Egypt, funded by the Diberdeev merchants 
(fabrikant). He was a Quran specialist (hafiz). Previously he had studied at 
‘Alimdjan hazrat's madrasa in Kazan.?96 

We headed to Istanbul by sea from Sevastopol at around 12 p.m. There 
were some 700 Uzbek, Kazakh, Kyrgyz, Qyrym and Bashkort people. On our 
steamboat, my fellow Kazakh pilgrims did not leave me in peace. I was on the 
third deck and they were on the first. They started to make demands every 
minute: prepare the qurut, cook the food, boil the tea. I decided that the only 
option was to leave them. That was only the first day and it took fifteen days 
to Jeddah. I thought that in Istanbul they would also not let me see the places 
that I wanted to, and I told them: "Please let me go and not serve you any lon- 
ger. If I go to see the city in Istanbul, there will be no one to prepare food and 
tea for you and you will be offended. This is the holy trip, on hajj one should 
not offend the other. We will have a long journey. Yours is to eat and drink day 
and night, mine is to travel the cities. This is why we have to part.” They agreed 
among themselves that I would find my way, and let me go. /83b/ 

We traveled one day by sea and on the third day entered the Bosporus, and 
some of the buildings of Istanbul became visible. All the hajjis went out on the 
deck and shouted happily: “Look, there is Istanbul!” Our steamboat became 


286 [‘Alimdjan al-Barudi (1857-1921) was a prominent religious figure and director of the 
Muhammadiyya madrasa.] 
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decorated with different flags and moved slowly, greeting the [Ottoman] 
authorities and waving a special green flag of hajjis. A tug took our steamboat 
to the pier, because there was a danger of collision due to the great number 
of steamboats in the Bosporus. So our steamboat switched off the engine and 
followed the tug. In the Bosporus the Turkish officials (nachalnik) entered the 
steamboat and, after examining it, allowed it to enter the city. Then we stopped 
near the city. A lot of people in red fezzes surrounded our steamboat near the 
sea. Some of them cried: “How many hajjis are there?” while others asked: “Are 
there any Kazakhs and Uzbeks?" Someone replied that there were 700 hajjis 
on the boat. After that the boat captain made an announcement for hajjis: “We 
will stay in Istanbul for five days. Do not take your luggage off. In the morning 
you can go to the city and come back in the evening to spend the night." 

Turkish police near the boat, with a crescent flag, brought the people on 
the ship directly to the customs office. Here they took our passports and let us 
go into the city. Everybody started to look for people they knew. Hajjis would 
be taken by higher ranking people. This is how I parted from my Kazakhs. I 
went out together with Iskander Mannanov whom I had met at Sevastopol. He 
asked: “Where shall we go?" And I replied: "My friends (iptäshlär) who arrived 
a month earlier must be here. I have to find them by the address. I also have 
to find our former village neighbor named ‘Abdullah.’ In our village people 
gave this ‘Abdullah b. Ahmadi a nickname (/aqab): Pugach. This ‘Abdullah 
hajji resettled (Aijret qilib) in Istanbul in 1895. His wife Sa'ida b. ‘Ubaydullah 
Sharipov was also our village neighbor. My fellow traveler told me: “I will also 
look for an acquaintance, because he must receive a transfer of 1,000 rubles 
from our village" /84a/ We agreed to part there and see each other the next 
day at a specific time and place. Whoever came first should wait for the other. 

I had studied in Istárlibash with Kamal al-Din b. ‘Alam al-Din from 6 
village near Istárlibash, who [now lived] in the Chenberle tash mahalla. 'Ayd 
Muhammad b. Mir ‘Ali Akhmerov was another friend of mine with whom I had 
studied in Istárlibash in childhood. I found them [in Istanbul] and spent the 
night at theirs. In the morning we went out to the city; Mannanov also came to 
the agreed place. Since I was dressed in a Tatar way, poor people on the street 
asked me for alms: “Hajji, give me (vir) [alms]." They were everywhere and I 
was forced to dress as a local. In a shop I dressed in coat (palto), boots (shtiblet) 
for my feet, red fez and a tie and left my former clothing with the shop owner 
till the night. Now I had become a European (yavrupis) and no one would ask 
me: “Hey, hajji, give me [alms].” 

Now, together with my companions, we went to see the city. First we took 
a bath. After that we went to see the Hagia Sophia mosque and some other 
must-see (tieshle) places. In the evening we agreed to stay in a small lokanto 


TRANSLATION 103 


[hotel]; or, in our language, gostinitsa. The next day was Friday and we went 
to the Sultan 'Abd al-Hamid mosque, known as Yulduz Saray, to perform the 
Friday prayer. We went there and waited for the Friday prayer. Most of the 
mosque grounds were surrounded by soldiers. We stayed outside the barrier. 
There were also several thousand hajjis and other people. No one was allowed 
to enter the mosque before the Sultan had finished the Friday prayer and left 
the mosque. Once it was time, the Sultan entered the mosque together with his 
guards and pashas (ministers). After the Friday prayer, they left. The guarding 
soldiers, division after division, started to leave to the accompaniment of brass 
music (dukhavay muziqalari). 

Now we were allowed to enter and perform the prayer. We entered. The 
Sultan had his own entry with lots of stairs leading up. There, upstairs, he had 
a separate room where he prayed with his ministers. /84b/ After the Friday 
prayer we had dinner in an ashkhana, then I had to find the aforementioned 
‘Abdullah hajji, and then I had to see ‘Abd al-Rashid efendi who had migrated 
(muhajir bulub) to Istanbul many years ago. This efendi was from Chobar vil- 
lage on the Malla River in Bugulma district, which is 20 km from Qaramali 
village, the home village of my father. At times, when coming back to Russia 
to visit his relatives, he would stay with us in Istárlibash. I wanted to see this 
person, because he was among the closest contemporaries (zamandash) of my 
deceased father. I agreed with my companions that I would go there and we 
would see each other in the evening at such-and-such a place. I had to see 
‘Abdullah efendi, since he was our dear neighbor (ut kürshese). Besides that, 
when we descended from the steamboat the captain announced that we 
needed to prepare food for the 13-day trip to Jeddah. Since I did not know what 
to prepare for an overseas journey, I needed to ask 'Abdullah efendi for advice. 
After the meeting with him I returned to my companions. I told my traveling 
companion Iskander Mannanov: “This is my brother (hámshir), he will prepare 
the stuff for our journey" He agreed, gave [me] some money and said: “Now 
you take care of it.” Then ‘Abdullah efendi and I went to the Bal Qapal market 
and started to buy all we needed: bread, cheese (päynir, sir), crops, dried bread 
(sukhari), a grill to prepare food, coal, and tea. Then we ordered two vehicles 
to bring itto the boat. We brought everything on board using a wherry. We had 
to go (gedecek) in the morning. My companion 'Ayd Muhammad Akhmerov 
decided to come along and joined us on the steamboat. Several Tatars going to 
study also joined us. They had moved to Istanbul in their youth (burzaq). One 
of them, Mir ‘Ali Shir, was from Chuqmarli village close to Timitiq village on the 
Ïq River in Belebey district. The second, Harith Zahidov from Qaderle village in 
Sarapul district, studied at the Bubi [madrasa]. The third, Diya' Rahmanqulov, 
studied with Ahmad Latif hazrat in Orsk; he was from Stavropol district. The 
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six of us shared food with each other and went together from Istanbul. May our 
journey be good. Amen. 

We entered the Marmara Sea, then passed the Dardanelles and proceeded 
into the White Sea. After spending several days in the White Sea we arrived at 
the city of Port Sa'id. From a high place at Port Sa'id, a projector shone light out 
to a distance of one day's travel. /85a/ Upon the arrival at Port Sa'id our fellow 
Iskander Mannanov had to go, because he was headed for Egypt. The Captain 
gave him a wherry and a sailor to disembark. We saw him off to the city of 
Port Sa'id. From there it took six hours on a train to get to Cairo. Our steam- 
boat went on through the Suez Canal, constructed in Egypt at the time of Sa'id 
Pasha in 1869, thence the name of Port Sa'id. The Canal was 184 km long, 22-100 
m wide and 8 m deep; now it must be even deeper. On the way the steamboat 
approached the Isma'iliyya lake and stopped there, because that day (bugen), 
December 25, it was the Russian holiday of Rozhdestvo. Here, the captain and 
sailors celebrated for a day. Since it was very hot, we asked the captain to allow 
us to swim. He let down a wherry, where we took our clothes off and swam. The 
next day, we departed and reached the city of Suez. The blessed waters of the 
Nile River flowed from Egypt to the canal. The steamboat stopped for a couple 
of hours to collect drinking water. Arabs brought it on wherries and then via 
a water pump to the steamboat. Once the water was ready, we headed to the 
Red Sea. 

That day on the steamboat I met Sayyid 'Abdullah Jafri, a relative of sharifs 
in Mecca and a student at Istanbul University, who was on his way home for 
vacation (qaniqul). We traveled together, laughing and joking. Sayyid 'Abdullah 
was a handsome person with blackish hair, [dressed] in a European way with 
a tie. 

A couple of days later our steamboat approached the Yanbu' port and 
stopped 100 m (tayaq) before it. Yanbu‘ port leads directly to Medina the 
Radiant. From there it took five days of travel on camel to Medina. Those hajjis 
who went to Medina before the [actual] hajj left here, while hajjis traveling to 
Jeddah, as well as us, went on. In Yanbu’, Arab children swam to the steamboat 
and shouted, asking for alms: “Hey, hajji, give me [alms]!” They gathered like a 
flock and spent the whole day with their feet in the water, crying: "Hey, hajji, 
give me [alms]! Allah salamat! Mámlükát salamat!” /85b/ 

The poor hajjis found it entertaining to throw ten- or twenty-kopek coins 
into the water so that they dropped there and the people would pick them 
up, show them around and put the money in their mouth. They searched for 
coins in the water with open eyes! How did their eyes manage that, given that 
the seawater was salty and bitter, impossible to take into the mouth, yet they 
searched for coins with their eyes open? Once their mouths became full of 
money, one by one they got out of the water and returned to their villages. 
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The next day, we started again for Jeddah. In a day's time, Jeddah started to 
be visible. At the gates of the city we saw the remnants of the masts of crushed 
boats. The reason is that the sea has a lot of rocks, covered by water that is 
only one meter deep. The steamboat navigated carefully, weaving between the 
rocks, but that could not go on for long. The steamboat stopped at a distance of 
5 km from the city, waving its flags. After that, the Arabs approached the boat 
and the officials checked it and allowed it to enter. They invited the hajjis and 
started to take our belongings to the wherries. Each wherry had capacity for 
more than fifteen to twenty people and thus all of us fitted at once. I thought 
that we were going to Jeddah, but the they brought us to an island and ordered: 
"Hey hajjis, disembark!" The Arabs started to check us. This place turned out to 
be a quarantine spot. They took off our ihram clothes, sent us for disinfection 
and then left us undressed in a place surrounded by a metal barrier. Like sheep, 
we were gathered in groups of 100 in each room, without clothing, watch- 
ing through the metal curtain. The day was very hot. Once our clothes were 
returned from the dryer (paravay), the same Arabs took us on wherries to the 
city. This time around four or five o'clock we were standing on our wherries at 
the doors of the customs house (tamuzhná sarayi). Every nation (millät) has its 
own representative (dálil). They took the documents, i.e. passports of all of us, 
Qazanli, Uzbek, and Kazakh, and had us registered by writing down the name, 
surname, and the passport number. After that they separated us, the Tatars, 
and placed us in a four floor house with twenty to thirty people in each room. 
/86a/ They told us: "Today you stay here. Tomorrow the caravan camels will be 
ready to go to Mecca and you will also get your passports back.” After that we 
went out to the city and had some tea and coffee at the coffee house; in short, 
we had something to eat. 

Several people close to the Mecca sharifs came to welcome 'Abdullah al-Jafri, 
whom I met during the journey, with good donkeys. 'Abdullah approached me 
and said: “If you want, you can take a donkey and we go together.” I replied: 
"Thank you for your kindness. If God allows and I will be safe, I will go with a 
morning caravan," and then saw him off. God knows it, but our representatives 
(dálilláremez) brought us to the shrine (ziyarat) of our mother hazrat-i Hawwa. 
Jeddah in Arabic means grandmother (ûbi). 

The next morning the caravan camels were already present, making a lot 
of noise, in front of our apartment. Representatives appeared right there and 
ordered: "Every person should show their passport, tie their belongings onto 
a camel and then mount it.” They also collected the appropriate travel fee. At 
around 3 p.m. we departed from Jeddah the Blessed to Mecca. Every one of us 
had an ihram on, because already in the sea we had performed the intention 
(niyat qilib) for hajj. 

It was 60 km from Jeddah to Mecca. We departed from the brick gates. 
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All along the way the Arab children prepared water and we would go to tea 
and coffee houses. The day was hot. Between the mountains, from one moun- 
tain to another, the Turkish soldiers sent signals following the caravan. Their 
tents were on the top of the mountain. At the time, these lands were in Turkish 
possession. Halfway, we spent a night in a place called Bahira. The next day 
at around six o'clock we arrived at Mecca, all praise to the Lord of the worlds. 
Here we were welcomed by Kazan representatives (qazanlt dálillár). 1 told 
them: "If possible, I would stay at the house of Najm al-Din efendi.” He [the 
representative] replied: “Very good,’ and brought me there. It was a three-story 
stone house. Our rich people from Russia (Rusiya baylari) erected it for visit- 
ing students and poor hajjis who would stay there for no fee. This Najm al-Din 
efendi was made a chief (mudir) there and hence [the place] was known as the 
guesthouse (tekie) of Najm al-Din efendi Qazanli. 

The six of us ended up in a single room. There was a Quran specialist, who 
stayed there for six or eight years, Farah al-Din efendi. He had been sent to 
study by the noble Hakimov family of Ufa. He was himself from Turay village 
in Belebey district. In the 1910s he came back to serve as an imam in Turay 
village. May God cover him with His mercy. At the time of the Great Russian 
Revolution (olugh Rusiya inqilabi) he was senselessly murdered by the revolu- 
tionaries, simply because he was a mullah. May God count him among the for- 
given servants of God and among the martyrs of the religion (din sháhidlàre). 

[86b/ We performed the ikende and akhsham prayers at home and, when 
the time of yastu approached, a representative arrived and took us to the 
Ka'ba to perform tawaf. Inside Haram Sharif, in front of the Ka'ba, hundreds 
of thousands of people performed the yastu prayer. We also prayed following 
the imam, then performed the tawaf, ran between Safa and Marwah and, thus 
completing all the duties for the day, returned. Since we had arrived early, there 
was still a month before going up to ‘Arafat. Every day, thousands of Muslims 
were arriving from around the world. We also met with fellow students (hdm- 
shiri shákertlür) who arrived from Medina the Radiant. 

The days of hajj and going up to ‘Arafat approached. Still the month was 
not wasted: hajjis bought thirteen to twenty meters of white material called 
küfenlek and Zamzam water. They took several hundreds of bottles of Zamzam 
water. I took this kdfenlek material and brought the Zamzam water in a bucket 
and then sold fifteen to twenty pieces of kdfenlek and several hundred bottles 
(called sahra) of the Zamzam water to Kazakh hajjis. One piece of käfenlek 
costs one-and-a-half rubles and one bottle of Zamzam costs three rubles. This 
way I made some money to cover the trip expenses. 

On the day before going up to ‘Arafat I became very ill. People said: "It's 
because of the weather" Indeed, my temperature was thirty-nine to forty 
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degrees. My condition was very bad. There was no way to miss the ‘Arafat visit, 
because without it one cannot be considered a hajji. Nobody stays at home. 
If I stayed, there would be no one to even give me water. Now, what to do. My 
companions told me: "Let it be. If you die, you die in our hands and we bury 
you. If God allows, you will get better, and decided to take me to 'Arafat. They 
said: "Whatever, we cannot leave you anyway. We will take a donkey and in 
pairs will support you from two sides.” Relying on God, we did as my compan- 
ions suggested. 

My condition was very bad. We were supposed to spend a night in Mina with 
its tents, tea houses and canteens and then go to ‘Arafat in the morning. So we 
went there, I was lying with no clothes on except for ihram. Thanks be to God, 
in the night I had loose stools, black like tar. After that my temperature went 
down and I opened my eyes. In the morning with the help of my companionsI 
managed to go up to the 'Arafat mountain. Day after day my condition got bet- 
ter. After staying there in the evening we slept in a place called Muzdalifah. In 
the morning at sunrise we went to Mina. The movement of several thousands 
of hajjis and governmental hajj officials was accompanied in several places by 
music (dukhavay muziqalari) from Turkey, Egypt, and Iran. Several minutes 
afterwards, they shot a cannon. /87a/ 

We arrived at Mina. On the day of the Sacrifice festival (qorban 'aydi) at sun- 
rise we saw a small city between the two high mountains. People say that this is 
the place where Ibrahim the Prophet intended to slaughter his son Isma'il with 
the words: ^I slaughter you.” There was a post office (puchta), telegraph office, 
and shops in the city. With regard to the hajj rituals, there was a place called 
hajar ‘uqba for throwing the stones. We threw the stones, slaughtered a sheep, 
cut our hair, and changed from ihram into our clothes. From this place it was 
6 km to Mecca. We obtained a donkey, then performed the obligatory rite of 
tawaf at the Ka‘ba and returned to Mina, where we spent the next two nights. 
At that time, there were very few people in Mecca and the Ka‘ba was covered 
with material (pdrdd). Since its doors were open, we seized the opportunity, 
entered the Ka'ba and performed two raka'at of supererogatory (nafl) prayer. 
They do not open the doors at other times. 

Two days later, all the hajjis returned from Mina to their apartments in 
Mecca. Now we prepared to leave for Medina the Radiant. This way we had 
fulfilled the obligation of hajj, praise be to God. 

Now was the time for 'umra hajj, i.e. a supererogatory pilgrimage intended 
on behalf of our parents and others who could not join us. At a distance of 5 
km from Mecca there was a mosque called Tan'im. We went there on a donkey, 
performed the intention, dressed in ihram, then prayed two raka‘at of ihram 
prayer. We prayed for the souls of those on behalf of whom we performed the 
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hajj, for example our father so-and-so, the son of so-and-so. Then we returned 
to Mecca, performed the tawaf'at the Ka'ba seven times, ran between Safa and 
Marwah seven times, then cut our hair and thus completed the supereroga- 
tory pilgrimage called ‘umra hajj. It is possible to do it four or five times a day, 
a return trip on a donkey costs eighty kopeks or one ruble. To perform this 
pilgrimage the hajjis take from five to twenty-five rubles, depending on the 
person. This way we made 100 rubles in a week. 

Now we had to go from Mecca to Medina. We decided to take a steamboat 
via Jeddah to Yanbu' and then to Medina, because it is easier than by cara- 
van, which would take twelve days on a donkey with the need to sleep in the 
desert. Sometimes it is impossible to find water on the way. Taking that into 
consideration, we agreed to go that way [on the steamboat]. We loaded our 
stuff on the camels of our acquaintances (tanish) who headed to Jeddah and 
moved further on foot, since it was expensive for us to take a camel from the 
city. We thought that we would take cheaper camels outside of the city and 
thus followed the caravan. Some distance away from the city /87b/ we encoun- 
tered the available camels. We asked the price and it turned out to be too high. 
Alright, we thought, there will be more, and continued the journey on foot. 
We were walking and walking, but no more camels appeared; meanwhile the 
journey was difficult and the day was hot. The bottoms of our shoes were full 
of sand that stuck to our feet, and at every step our feet would slip out of our 
shoes. My companions were mocking me: “You told us before that there would 
be a lot of cheap camels!” I did not answer them, going on without uttering a 
word (Kkütemne qisip). This way, hoping to get the cheap camels, we arrived at 
the overnight stop. My legs were bleeding. People rightly say that sometimes 
searching for cheap ends up being expensive. That is true: if you have money, 
save your life. 

The next day, we took the camels, reached Jeddah and safely took our belong- 
ings from the hajjis. After a day or two we took the steamboat and headed for 
Yanbu‘. That was one day's travel. The next day, we arrived and moved to the 
apartments. There we had to spend four to five days, waiting for more people to 
gather in the caravan. Water was quite precious and expensive. In the caravan, 
we puta camel loaded with around one bucket of water that we bought for one 
golden coin (altin), but even that was collected rainwater. 

One day they announced that tomorrow the caravan would depart for 
Medina. We rushed to the payment office to buy the tickets, then collected our 
bedding and came to the places where camels stayed. From there it was five 
days of travel to Medina the Radiant. This way, we five friends (ráfiglüremez) 
headed for Medina. 
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On the fifth day at around 3 p.m., we arrived at Medina the Radiant. Ten 
chaqrim away from there, there is a mountain called Jabal al-Mufrihat. We ran 
there and saw Quba Sa'ada. Without mounting camels, several of us fellows 
ran before the caravan. Arriving one hour before the caravan, we went to a 
tea house and drank there. Then the caravan arrived. The migrant (muhajir) 
Qurban ‘Ali efendi from Mindän village near Shafran station, whom we met 
in Mecca, welcomed us. Our companions also arrived. He [Qurban ‘Ali efendi] 
ordered a porter to take our belongings up and invited ‘Ayd Muhammad 
Akhmerov and myself to his apartment (fatir). May God cover him with His 
mercy. He was a good person. After drinking tea and suchlike, we did our ablu- 
tions and moved to the grave (türbá-yi shárif) of the Prophet. Entering through 
the gates called Bab al-Salam, reciting the blessings and the Qur’anic verse “My 
Lord, lead me in with a just ingoing, and lead me out with a just outgoing; grant 
me authority from Thee, to help me,’28’ we stopped at the Muwajja Sa'ada. I 
nearly lost consciousness (hushim kitä yazdi) when I thought where (qanday 
yirdd) I actually stood. Oh God, You have allowed a servant to visit this place! I 
thanked God many, many times. After praying on my feet with hands uplifted, 
[88a] I asked for prophetic intercession on the Day of Judgement (shafa'at) 
for myself, my parents, and all the Muslims. May God accept it. Then I prayed 
for the souls of hazrat-i Abu Bakr, hazrat-i ‘Umar, may God be satisfied with 
them, and hazrati Fatima, may God be satisfied with her. There are four 
graves (gaber) inside of this hujra sa'ada. It is located in a corner of the Great 
mosque of Medina called Haram Sharif. People also call that place Rawza-yi 
Mutahhara. This Haram Sharif is richly decorated with several hundred stone 
columns. Every fourth column has a dome (quba). From inside, [the building] 
looks like a boiler (qazan). It is anointed inside with the best oil and contains 
inscriptions of various Qur'anic verses. An entire book praising the Prophet, 
Amin tazakkur,288 is inscribed in circles inside the domes. The columns bear 
information on how many times [the building] has been enlarged since the 
time of the Prophet and during whose reign. Half of Haram Sharif is closed this 
way, the other half is open. The floors in the closed part are covered in marble, 
the bases of the columns are plated with copper. The floors in the open side are 
sand, there is nothing else. There is a spring inside, called the spring of hazrat-i 
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Fatima. There are seventy to eighty very expensive lamps of white and red glass 
in huge candelabras as well as in leaf-like bronze, five in a row. But the best is 
the Bukharan silk carpets used as the prayer rug, richly decorated and inspiring 
for people. The chief (istarshind) from Chatirdan village on the banks of the 
Ashqadar [River], named Almagol, recounted after his visit to Haram Sharif 
Nabawi during the pilgrimage: "I visited the palace (dvorets) of Tsar Nicholas 
and was deeply impressed (isem kitkän ide). That mosque is even more beauti- 
ful" Haram Sharif has five doors called Bab al-Salam, Bab al-Rahma, Bab al- 
Majidi, Bab al-Nisa’, and Bab Jibra'il, and five minarets. Women come for five 
prayers, for festivals, and on Fridays. They were given a room in the mosque 
separated by a grille. Women enter via Bab al-Nisa' and exit from there. The 
mosque closes its doors after the yastu prayer. Nobody is allowed to stay there, 
except for the so-called haram seniors (haram aghalari), i.e. castrated black 
Ethiopians who watch over (qaraul bulip) the mosque at night. I have a lot to 
write about Haram Sharif, but let us leave here and move to another topic. 

Now it was time to arrange [my] studies. It did not seem like I would find 
a room ready in the monthly (ayligli) madrasas. Still, with the hope of getting 
a [permanent] place in a couple of days, I rented a place at a non-monthly 
(ayliqsiz) madrasa with an intention to find a suitable room with no rush, [as 
suggested by] the late ‘Ubaydullah efendi from Qarghali. /88b/ I rented a hujra, 
i.e. aroom, in Thardat madrasa. I thought that it was better to have a room than 
to miss out on it. 

Ivisited those places in Medina that must be seen, such as the Quba mosque, 
the shrine of hazrat-i Hamza near the Uhud mountain, and other places. One 
day, ‘Ubaydullah efendi told me: “There was a person from Kazan (ber qazanli) 
called Badr al-Din, the son of Iskhaq mullah from Qarghali, together with whom 
Istudied. Tomorrow at 9 a.m. come to my place, we will try to ask the madrasa's 
director for his place for you." That was a madrasa located inside Haram Sharif 
on the left of the Bab al-Salam gates (qapisi), called the madrasa of Bashir 
agha, in front of the Muhammadiyya madrasa. On the left of that gate at the 
time of the Prophet's companions there was supposedly a house of Marwan 
the companion. Two centuries ago, the person called Bashir agha served at 
the palace of Turkish caliphs in Istanbul. For some reason, he was exiled to 
Medina the Radiant, but then returned to Istanbul and died there. His grave is 
located near the mosque of Ayyub al-Ansari. There is a stone with an inscrip- 
tion. Due to this person, I benefited from three years of studies. May he be in 
God's mercy. Oh Allah! If he was a doer of good then increase his good fortune. 

We went to Bashir agha madrasa and met its director and teacher 'Arif 
khwaja in his room. I asked: “Can you give me a room at your madrasa?" He 
replied: “No, we have no room in our madrasa at the moment.” I begged his 
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pardon, kissed his hand, and went out completely disappointed (bik ma’yus 
háldà). The next day, my friend (hdmshir) ‘Ubaydullah efendi told me: “Come 
tomorrow morning, we will ask the director again," because he knew that there 
was a room. Next time I went there, ‘Arif khwaja was drinking tea in Ubaydullah 
efendi's room. He asked: "What's new, my son? (ne var, üvladem)" I asked him: 
"I came to you again to ask for a room for myself" He started to ask ‘Ubaydullah: 
“Was he a good student in Kazan?” ‘Ubaydullah praised me, saying: “A very 
good person." Then the director asked me: "What did you study in Kazan? Did 
you study grammar and syntax?" I replied: “Yes (evet), I did,” and then cited the 
following: مفرد‎ gal 289الکلية لفظ وضع‎ Then he asked further: "What would 


you say about the difference in a sentence between the article for kind (jins) 
and singularity (wahdat)?” I replied: “If we take wahdiyat jins from the jins of 
the article and put the wahdat jins, even in that case the article will stay in its 
place.” Then he ordered to ‘Ubaydullah: “Give him a room and a key. This is not 
a permanent (ayliq) place, you will stay for a while as a candidate waiting for 
a free room." Not even a month had passed, when one student departed and I 
moved to a room on the second floor. /89a/ 

Now it was time to start my studies, relying only on God. In the morning, 
before the first lesson at the madrasa endowment, we had to commit a prayer 
of half an hour to the soul of its donor, Bashir agha. This lesson was obligatory 
for students residing in the madrasa. The aforementioned 'Arif khwaja taught 
that lesson. 

Secondly, we started to study the Maliki madhhab of Maghrib and Tunis 
with Shaykh ‘Umar efendi. All my fellow students know him. We studied al- 
faqih ibn Malik for grammar?9? Qur'an commentary by Jalalayn;??! Miftah 
al-‘ulum?°? and other disciplines at his home, because it was very crowded at 
Haram Sharif and it was more convenient to study at home. 

In addition to that, Shaykh ‘Abd al-Qadir al-Trablusi was our teacher. We 
studied Sahih al-Bukhari at his home. Then we studied Bayan ma'an with ‘Aysa 
khwaja Shirwani, principles of Islamic law with Shaykh Husayn Hindi, Dala'il 
al-khayrat and books of hadith chains with Shaykh Ridwan, may God cover 
him with His mercy. With Shaykh Fatih we studied a bit of Hadith arba'in. This 
way we slowly spent a year studying until the month of Rajab, when the so- 
called Rajabiya started, i.e. the vacation, because at that time the tribal Arabs 


289 [This is the first sentence of the grammatical treatise a/-Kafya fi-l-nahw by Ibn al-Hajib.] 

290 [The book meant here is Alfiya by Ibn Malik.] 

291 [The Quran commentary by Jalal al-Din al-Mahalli and his student Jalal al-Din al-Suyuti 
is meant here. | 

292 [The book meant here is Talkhis al-miftah by al-Taftazani.] 


112 TRANSLATION 


(qaba'il 'arab) from regions of Arabia visit the grave of the Prophet. Therefore, 
the city becomes very crowded and the classes stop for a month during the hajj. 

We, the students, also went to hajj for a change of scene and to lighten our 
spirits. That year we had to go, because the first time one does pilgrimage it is 
done for others, and now I needed to do it for myself, since it is obligatory for 
everyone who is in Mecca, even if he is not rich. That year I performed the hajj. 
May God accept it, amen. All of the students, including my companion ‘Ayd 
Muhammad and others, went to hajj either to perform badal hajj,?9? or to serve 
as translators on the way for rich hajjis. There were ways to cover the expenses. 
After performing the hajj safely, the second year of studies approached. 

I had the idea of learning the Qur'an by heart, and to get guidance I relied 
only on God and came to the shrine of the Prophet, pronounced the prayers 
and performed the intention (niyat qildim). I started to learn the Qur'an from 
Muhammad Shukri b. Hafizi, a student of Hasan gari from Egypt, on condition 
that I paid one golden coin (altin) a month. Taking a page from each part of 
the Quran (pará) I started to memorize thirty pages every thirty days. This way 
Ilearned [the entire Qur'an] in eight months. Every day, I came to my teacher 
to check my recitation and he then recited the next parts for me. Once memo- 
rized, I practiced it for nine months. In total, I took seventeen months to com- 
plete it. I was surprised by myself, thanking God for His help and saying: “Is this 
a dream or reality?" At that time I was twenty-two. Besides this memorization, 
I continued two other classes every day. /89b/ 

Now the pilgrimage time approached again. We went on to hajj. I took 100 
rubles (sum) to perform a badal hajj and headed together with my compan- 
ions via Yanbu' and Jeddah and returned after completing the hajj rituals. I 
intended to recite the entire Qur'an during the tarawih prayers in the mosque 
of the Prophet in the upcoming Ramadan of 1324. Once Ramadan approached, 
I told the director of the Mosque of the Prophet that I wanted to recite the 
Qur'an, and he assigned me a place near Bab al-Salam, in the direction of qibla, 
not far from the Maliki mihrab. Starting from 1 Ramadan, for twenty-three days 
I had to prepare a part (pard) for recitation at the tarawih prayer. One has to 
repeat that part of the Qur'an the whole day long. One part of the Qur'an has 
to be recited for thirty days. Therefore, I was busy learning full time for these 
twenty-three days without paying attention to anything else. My fellow stu- 
dent Mir Sayyid Muzaffarov, a neighbor in the madrasa, memorized the Qur'an 
and went to perform the recitation together with me. 
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We invited another student to prepare food for iftar and suhur and gave him 
the money required. He took care of us until the end of the khatm and ate 
together with us. This way, seven qaris started the recitation in the right-hand 
part (on taraf) of the mosque: the two of us, then a Kazakh named ‘Ataullah 
qari who studied in Qarghali with Khayrullah hazrat, then 'Asim efendi, the 
son of Badr al-Din qari from Mastaq village in Khvalin district of Penza gover- 
norate, then an Uzbek qari and two others whom I do not remember. This way 
we performed the khatm. The place of recitation was decorated in the evening 
with various lamps and carpets of good quality — that was done by the mosque 
administration. Our respected teachers, fellow students, and many other Arab 
and Turkish people came to the recitation evenings. After our teacher per- 
formed the khatm prayer (khatm du'asi), according to Medinan tradition, the 
people present would be given dates. For that purpose, the students brought 
several boxes (kdrzinkd) to the mosque in advance. After the dates were given 
out and the prayer was performed once again, we left. May God accept it, amen. 
In Medina there is no tradition of giving alms to the reciters; on the contrary 
(bi-l-‘aks), as written above, they give alms themselves. I hope that this recita- 
tion should be for the sake of God. I gave a golden coin to an Arab who stayed 
listening to me for the entire twenty-three tarawih prayers. Later, I invited my 
fellow students for a party. May that be for the sake of God, amen. 

Now the time of the fourth hajj approached. Again, together with my com- 
panions, /90a/ I went to Mecca. As usual, we went safely via Yanbu‘ and Jeddah 
to perform tawaf at the Ka'ba. ‘Abd al-Rahman efendi, the son of our late teacher 
Habibullah b. Muhammad Harith Tuqaev from our Istárlibash village, was a 
student there. We communicated with him as relatives (tugannarcha) and 
there was no end to our conversations. He also felt nostalgic. Unfortunately, 
cholera (waba rünjut) spread in Mecca that year. We were greatly horrified, 
but still went there, relying on God's will. One day before going up to 'Arafat I 
returned from the óylá prayer together with 'Abd al-Rahman efendi. On the way, 
we decided to visit the hostel (tekie) of Najm al-Din, mentioned at some point 
above, to see Farah al-Din. He welcomed us cheerfully, saying: "Please come 
in, you are being praised [in the city],” and fed us with food that he prepared. 

At that time, 'Abd al-Rahman and myself both stayed in Mecca at the house 
of the famous Shaykh Murad. Once we came back, poor 'Abd al-Rahman said, 
“I feel pain in my stomach." He became infected with cholera. He had diarrhea 
and did not know what to do. He cried: “Please take me to a doctor (dukh- 
tur)" As quickly as possible we took him to visit a doctor, but failed to find 
one; what to do? People told us to go to a city doctor and we did so. He ordered 
us to take him to the hospital (hastahand), but foreigners were not allowed 
there. We asked the doctor: "Please, this is a son of an important person (ber 
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olugh adám), not a pilgrim, he came to study here. If possible, provide him a 
better place." The doctor wrote a note to the hospital director. Together with 
my companion 'Ayd Muhammad, I lifted him up again and took him to the 
place, which happened to be near a dump on the outskirts of Mecca. Here we 
saw hundreds of pilgrims lying in the sand. Many people of Indian, Afghan, 
Jawa, Uzbek, Kazakh and other nationalities were asking for water in Turkic, 
Arabic and Hindi. There was nobody to give them water. When someone died 
there, the Arab gravediggers would simply dig a hole and throw the body in 
there. We were shocked. There were also four or five tents with beds (kravat) 
inside. There, with the doctor's note, they placed our brother (hümshir) ‘Abd 
al-Rahman. 

He asked for water and we brought him a kettle from the teahouse. It was 
getting dark and I told my companion 'Ayd Muhammad: “I am very tired and 
want to go home. Stay with him this night" While I was going away, [‘Abd al- 
Rahman] cried: “Goodbye! Goodbye!” /gob/ These words are still in my ears. 
I went home and slept. At first light, 'Ayd Muhammad returned and said: 0 
there quickly, he is in a very bad state.” I rushed there and no sooner had 1۱ 
than he passed away. He obeyed the Quranic verse "Surely we belong to God, 
and to Him we return. Return unto thy Lord, well-pleased, well-pleasing!294 
and I prayed for him: Oh Allah! If he was a doer of good then increase his good 
fortune. And if he was a wrongdoer then overlook his wrongdoings. 

Now he had to be buried, and if he had stayed there, his body would have 
been thrown in a hole. If so, that would have been a great shame (yózgá 
qaraliq) for us in the future. The public graveyard of Mecca is called Jannat 
al-Ma‘ali. We had to take him there, but since he died of cholera it was not per- 
mitted to bury him elsewhere. I saw the doctor and asked him to let me take 
the corpse to the public graveyard. He did not agree for a while, until I gave him 
some money (qullarni sari may belän maylangach). He said: "Wash him prop- 
erly. The local Arabs cheat saying that they wash [the body], taking the clothes 
off and dressing them in a shroud.” The Arabs thus dressed him in a shroud, 
placed him in a coffin and brought him there. The doctor asked them: L «Ls 
شیخ؟‎ i.e. “Did you wash him?" They replied: Uê agi - "Yes, we did.” Then he 
became angry: “Why do you cheat?! You did not wash him!” Then these Arabs 
swore: Le لله فا‎ ls i.e. “I swear to God, we washed him.” After that I recruited 
two Arabs to bring the coffin to Jannat al-Ma'ali, because there was a public 
place for washing the corpse. There we saw up to twenty coffins with corpses to 
be washed. This would take a long time, and I talked to the old shaykh, director 
of the washbasin (ghuslkhand): “Could you please wash the student sooner?" 


[28 :089 ارجعي الى ربك راضية مرضية] 294 


TRANSLATION 115 


He said طیب‎ i.e. "very well" His hands were damaged by water, because he 
washed a lot of corpses. Once I gave him money (sart may belän qullarin mayl- 
agach), the corpse was washed immediately. It turns out that whatever you do, 
wherever you go, money (sari may) helps to ease your way. 

In around 18091, the late ‘Abd al-Rahman’s father and his older brother ‘Abd 
al-Majid b. Muhammad Harith Tuqaev, after spending several years in Bukhara, 
had come back to Istárlibash for a winter to teach students. Then he had mar- 
ried Mahfuza, the daughter of ‘Ubaydullah hajji Kildishev, a merchant from 
Ilek city on the Jayiq River, left her in Istárlibash and gone to hajj the same 
year. /91a/ At that time, the brother of ‘Abd al-Majid hazrat, ‘Abd al-Qadir b. 
Muhammad Harith Tuqaev, had been studying in Medina the Radiant. During 
the hajj he had stayed with his brother 'Abd al-Qadir and they had gone to 
‘Arafat together. That year the cholera had spread in Mecca, and ‘Abd al-Majid 
hazrat had died of the disease there. His brother 'Abd al-Qadir had buried him 
in Jannat al-Ma'ali graveyard in Mecca, and had erected a stone (tash) with 
an inscription. I found that grave and buried the late 'Abd al-Rahman next to 
it. May God forgive them. He died in 1908 of Miladi. According to his will, the 
money left after burial and some of his clothes were sent with our fellow villag- 
ers to his mother in Istárlibash and she received it in good order. 

Cholera started to intensify in Mecca and dead people started to be seen 
on the streets. I relied on God for whatever would happen to me, but still I 
wanted to leave as soon as possible. Thanks be to God, unexpectedly the rain 
started and on the same day the cholera simply stopped, as if washed away by 
water. From then on, nobody died [of cholera]. I also thanked God, rented the 
fastest caravan back to Medina, and together with my companions headed for 
Medina. After this fourth hajj I parted from Mecca. 

Arabs call this fast caravan of camels the rakib hijn. This caravan reaches 
Medina from Mecca in just eight days. Only very few foreigners were on that 
caravan, because it was meant for citizens of Medina and our fellow students. 
The caravan has 300 places and 100 camels. Six hours’ travel and six hours to 
rest. We moved during the day, starting from twelve at night. The first overnight 
stop from Medina was in Wadi Fatima, a place full of greenery. One night we 
had to reach an Arab village called Rabigh on the shore of the Red Sea. On the 
way, it was raining hard and thunder was rumbling loudly. We could not go 
on, because the night was dark and our legs became slippery. Only the light- 
ning illuminated the desert between the mountains. We stopped and rested 
under the camels. Soon the daylight should appear. The caravan leaders said: 
“We spent too much time waiting and have to depart now; otherwise the rain 
will overtake us.” We slowly moved our camels towards the mountains; there 
it was getting clearer. /gib/ Since our clothes were extremely wet, we warmed 
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ourselves by building a fire, then we performed the morning prayer and moved 
on. We were on our feet, leading the camels by a rope. It was some 5 km to 
Rabigh village. Once we arrived, we found out that the rain had cut off our 
route onwards. Since in Arabia all the rocks are of black stone, the rainwater 
flows down, creating a huge basin. Arabs call this sayl, by saying جاء السيل‎ ], i.e. 
“the rainwater flew down"]. It was not possible to cross the basin, and we spent 
three days in this Rabigh village. On the fourth day we crossed the basin under 
the stomachs of our camels, thanks be to God. People in Medina even started 
to worry about the caravan, because we had sent a telegram from Mecca when 
we departed. 

In this way, we approached Medina. On the way there was a mountain called 
Jabal Air. No caravan except our light caravan could cross that mountain, and 
that was a straight path. We were on our feet leading the camels, because to 
one side there was a huge chasm. If a camel halts and falls down, there is no 
way to survive; therefore, we were not allowed to ride the camels. We contin- 
ued this way for six hours till sunset and then we finally crossed the moun- 
tain safely and happily. We spent a night there. After two days we approached 
the city, thanks be to God, left our caravan in a place called Dhu-l-Khalfa, and 
then walked into the city. It was 5 km away. I returned safely to the madrasa, 
went to the bathroom (muncha), put on my good clothes, visited the shrine 
of the Prophet, then in the same clothes I took my camel from the caravan, 
raised a green flag, recited a qasida, i.e. a poem in praise of the Prophet, then 
stopped at Bab al-Salam of the Prophet's mosque, recited the prayer to God 
and His Prophet and great Arabic poems in praise of the Prophet, then visited 
the shrines of hazrat-i Hamza and the martyrs at the Uhud mountain, went to 
Quba mosque, visited the appropriate places, then returned my camel to the 
owner and went back to our madrasa. Praise be to God. May God accept our 
pilgrimage and forgive our sins, amen. If I lived to do so, I intend to return to 
our country (mdmldkdt) after the month of Mawlid in 1326 of Hijri. /g2a/ 

Now I had to visit my teachers and ask for their prayer (du'a). It was also 
necessary to get a diploma (shahadat nama) saying that I had memorized the 
entire Qur'an, performed the tarawih prayers at the mosque of the Prophet, 
and that my recitation was correct. One day I prepared food and invited our 
teachers and friends for a party. There I addressed the great teachers: "If you 
allow me, I intend to return to my country after the month of Mawlid.” Now our 
respected teacher Muhammad Shukri turned to the teachers and garis present 
atthe gathering: "This 'Abd al-Majid al-Qadiri efendi has memorized the entire 
Qur'an in ‘asim qiraat and riwayat hafs?95 and performed the tarawih prayers 
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at the mosque of the Prophet. Now I want to grant him a diploma (ijazat nama) 
testifying the said above.’ The people present confirmed: “You can give him a 
good diploma." Then he wrote and signed (móherláb) a diploma with a chain 
starting from himself, via those with whom he had studied, up to the Prophet. 
In 1923,296 while residing in my village, I got other diplomas with the magnifi- 
cent signatures of mufti 'Alimdjan al-Barudi for teaching Qur'an and hadith. In 
1930, all of my diplomas got lost when the government (hiikiimdt) threw away 
all of my books during the severe confiscation. 

Now, God permitting, it remained for me to start my return. That year a rail- 
way called Hamidiya Mujar from Damascus to Medina was under construc- 
tion. I left Medina from a place called Bab al-‘Unbar and I spent my vacation 
(tatil) participating in the construction work, because that was regarded as 
a holy path. I waited for the necessary travel supplies that had to be brought 
from Damascus by soldiers on caravan, because the way to Damascus was not 
secure from robbers. The reason was that England was afraid of this railway 
construction by the government, and thus sent the Bedouin Arabs to attack 
the caravans that supported the process. Therefore, the government used the 
power of weapons (qoral quwüte). /g2b/ Cursed Britain incited the Bedouins 
by saying: "If the Turkish government builds the road, your camels will not be 
needed and you will die of hunger" The British gave them weapons, bullets and 
suchlike. One day, news spread that the governmental caravan would come 
on a certain day. Expecting it to be so, I bound and prepared my luggage to 
go, waiting to depart either today or tomorrow. The caravan arrived in Medina 
with seventy armed soldiers. On the way, they struggled with Bedouins. Now 
being afraid of them, the caravan could not depart for a month, and I also 
had to wait in readiness. After the government made an agreement with the 
Bedouins, the caravan could go. Hence I went to the shrine of the Prophet, 
performed prayers and departed, leaving Medina. We departed in the evening, 
spent the night on the outskirts and at first light we went on. My remaining 
companions and friends (hdmshir) saw me off and wished me a safe journey. 
In three days on camel we had to reach the railway under construction; there 
would I take a train to Damascus. 

On the second day in the evening, our caravan stopped in the open to 
sleep. I was accompanied by my friends (ráfiglürem) Mir Said b. Asfandiyar 
mullah Muzaffarov from Dandam village in Cherkes volost of Elabuga district 
and Khalil Sultanbekov from Bigesh village near Challi in Manzala district. 
There were also shaykh Muhammad Murad Ramzi from among the gatekeep- 
ers (mujawir) of Mecca; Hasanullah Hamidov, from among the gatekeepers 
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of Medina, originally from Chistopol’; ‘Izz al-Din from Uchili village close to 
Shafran station, as well as many Arabs of Medina and other people. We were 
secured by some seventy armed soldiers who prepared for the night. While we 
were cooking, five or six old Bedouins approached, greeted us and explained 
the reason for their visit. They said: “If you do not give us such-and-such an 
amount of money, we will not allow the caravan to pass. We will take money 
from people of Medina and others." In accordance with their request, every- 
one gave forty cents (tien) and the sum reached several hundred. The old 
Bedouins got the money and said in satisfaction: "Tomorrow we will come 
/93a/ to accompany you. Do not depart without us.” We spent the night safely. 
In the morning, we prepared our camels and gathered our luggage, waiting for 
those old Bedouins. The sun was already high, but nobody appeared. People 
said: "Let's go,” and we departed. After traveling several kilometers, they started 
shooting at us from mountains on the right side. Bullets arrived, going wzh, 
wzh. Nobody was seen. We dismounted our camels and made them run. Still, 
one or two camels were slightly hit. We went on and nobody shot at us, because 
these Arab Bedouins have a habit of attacking the caravan if it stops and not 
following it if it keeps going. We went on safely in high spirits. 

We moved on some 4 to 5 km, and they started shooting from the left again. 
Now they started to hit harder. Our seventy armed soldiers used the camels as 
a wall and started shooting in response. This only caused more damage to us 
and our camels. The camel owners went on a distance from the camels to pre- 
vent them from being hit. We asked our soldiers to stop fire and waved a white 
flag, looking at the mountains. The gunfire ceased. Then we sent several Arabs 
who were among the camel owners to go to the mountain and listen to what 
they wanted. They found out that every person had to pay a majidiya, i.e. one 
ruble and sixty kopeks, to pass their lands. We answered: ^We gave the money 
yesterday.” They replied: “We did not get our share of it, therefore we decided 
to follow your caravan. Give us what we want, nothing else, and go on your 
way.’ We paid them and moved on. On the way, we encountered some twenty 
Bedouins, they greeted and then followed us for a while and then disappeared 
at the mountain. We pretended that we had not noticed them, and they did 
the same. 

On the way there was a mountain called Astil ‘Untar. We arrived there and 
around midday we approached the workers on the railway construction. We 
heard the sounds of a train. All the workers were Turkish soldiers. They were 
busy putting a [train] car on rails. There was no water and the day was hot. The 
poor soldiers worked drinking /93b/ salt [water]. I sat in an empty car which 
brought me to the station called Hidiya. The car was open and the day was 
hot. We spent several days there, cooking on primus stoves and drinking tea. 
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After that I bought tickets to Damascus, moved to a good car and departed. 
On the way at Mada'in Salih station we were taken off for quarantine. Tents 
were arranged half a kilometer away. They distributed us among these tents. 
We spent five days in quarantine in that place, and afterwards we were sup- 
posed to be brought to Damascus. 

This place is known in history and in the Quran as the land of Salih the 
Prophet and his folk. At the top of the mountains there we saw windows and 
doors. Even though it was pretty close, we were not allowed to go there. The 
Quranic verse “They were hewing the mountains into houses, therein dwelling 
securely"2?7 must be referring to these mountains. 

After five days of quarantine we sat in the train again and went on to 
Damascus. In a day or two, we reached the station called Tabuk; there were 
ruins of Tabuk at the time of the Prophet. There is also a good mosque. After 
that we arrived at another station and there they put our train in a siding and 
removed the railway engine. Without knowing the reason, we were forced to 
sit there for several days. The passengers started to starve, because their food 
ran out and there was no place to buy anything. Now we were forced to send 
a telegram to Nazim Pasha, the railway minister residing in Mina. Soon after, 
the station chief arrived and said: "Why do you write to Nazim Pasha without 
letting us know first?" We replied: "You know our condition and the fact that 
several hundred people are starving here and you do not even come here to lis- 
ten to us!” Right there, the railway engine was put back and we went on. Then 
we passed Ma'an station and arrived safely in Damascus, thanks be to God. 

We went to the city, leaving the luggage to a porter. The city has a fortress 
(kreposte) and an entrance gate. A song that we used to sing came to my mind: 
"In the city of Damascus // the gate will not close without you at night" (Sham 
sharif digän ay shähärdä // ahsham sezláy qapqa yabilmas). I had a compan- 
ion named Hamid who encouraged me to pass through this gate singing that 
song. We sang it, happily passing through the gate and then found a good hotel 
room, forty cents a day per person. Then we went to the bath house (muncha), 
because we had spent seventeen days en route, so that even /94a/ a layer of 
skin on my face was gone because of the heat. The bath house was really good, 
with a warm pool in the main hall, pale with marble. We paid forty cents per 
person and went inside. In the time we were there, they gave us five different 
white sheets. We also swam in the pool. It was so great there (Aiingelle). Once 
we were done, we went out to see the city. It was a city full of gardens, big canals 
flowed in the streets, trams moved on both sides; there were European-style 
shops with milk, meat, and oil. The city was surrounded by snowy mountains, 
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its outskirts were full of fruit gardens, currants, and apricots. It turned out to be 
a city resembling the old Tashkent (Shali Tashkent). 

The teacher of Sahih al-Bukhari at the first mosque, Umawiya, shaykh Badr 
al-Din, was living at his madrasa. He was eighty at that time. He taught Bukhari 
for an hour after each Friday prayer. There were a lot of people present and we 
also took the class. Our teacher in Medina the Radiant, shaykh 'Abd al-Qadir 
al-Trablusi, had sent him a letter with us. This shaykh turned out to be the 
teacher of 'Abd al-Qadir al-Trablusi. We tried to offer him the Zamzam water, 
but he declined. He appeared to be a sincere (Ahalis) hadith specialist. May he 
be in God's mercy, amen. 

As for Jami‘ Umawiya, a mosque built in Damascus at the time of the 
Umayyad caliphs, one of its buildings is called “the white minaret” (Manari’ 
bayda). The old books have it that at the End of Times, hazrat-i Isa will descend 
to this minaret. We saw that minaret, and then at its foot visited the shrine of 
the soldier of Islam (mujahid fi-l-islam) Salah al-Din Ayyubi. There was an old 
soldier at the door; we asked his permission to enter the dome. Separated off 
by a huge railing, [his grave] was covered with green material with a green 
turban on top. His grave (astana) bore a memorable crown left by the German 
ruler Wilhelm as a sign of respect during his visit to Damascus and Jerusalem. 
It had a Quranic verse on it: “God will not leave to waste the wage of the good- 
00675298 We asked the old gatekeeper: “What is the crown made of? Gold or 
silver?” He replied: "Would a non-believer (kafir) put gold on it?!” 

In another part of the mosque there was the grave of Husayn's head, may 
God be satisfied with him. After passing through several rooms, we visited it. 
When Husayn was beheaded at the battle of Karbala, his head was brought 
to Yazid, the ruler of Damascus. The head of Husayn was buried in the place 
where Yazid's treasury house was located. 

Then we went to the Malik al-Zahir library. There used to be nine libraries, 
but when the Europeans started to steal important books from the libraries, 
they collected all that remained into one single library called Malik al-Zahir. 
/94b/ In the library we saw a lot of books, including those written 150 years 
after the death of the Prophet. Unfortunately, we did not see Muslim readers 
there. The very few people who were present there were British and French. 

After that, we went to the public graveyard and saw a stone with inscrip- 
tions that belonged to a companion of the Prophet, hazrat-i Bilal al-Habashi, 
the mu'adhdhin of the Prophet. Then we visited the grave of 'Abdullah b. Umm 
Gulthum, may God be satisfied with her. His gravestone bears an inscription 
saying that this is the grave of ‘Abdullah b. Umm Gulthum and the Qur'nic 
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verse “He frowned and turned away because the blind man came to him"29? 
was revealed in his regard. Then I went to the shrine of Muhi al-Din Ibn ‘Arabi, 
may God's mercy be upon him, located in the city. His shrine bears the follow- 
ing poetic inscription: “This is Muhi al-Din ‘Arabi. Know the date of his death. 
Whoever will believe, let them believe; and whoever will disbelieve, let them 
disbelieve.”2°° From there we went to the shrine of Pamuq Baba who was a 
saint (awliyya’) of Kurdish origin. People supposedly doubted it: “Can a Kurd 
be a saint?” To prove his sainthood, he showed his leg out of the grave; indeed, 
a black leg was visible from the covered grave. Only God knows the truth. Many 
people visit the place. 

On the outskirts of Damascus we went to the mountain called Jabal Qasiyun. 
Here the son of Adam, Qabil, killed his brother Habil. There is a tunnel with 
water dropping from the top. The people serving there for the alms of pilgrims 
told us the story that once the stone came to speak: "People will cry a short 
while for the murder of Habil by Qabil, but I will cry until the End of Times.” 
Even though we saw it there ourselves, we did not believe it, regarding it as 
superstition (khurafat). There was another mountain we could not go to, and 
were simply told: "There is the shrine of Dahiya al-Kalibi." There is also a niche 
(mihrab) constructed at this mountain to symbolize a niche of mahal arba'in, 
i.e. forty invisible men. After seeing and visiting (ziyarat qilib) the appropriate 
places, we traveled to Jerusalem. In Damascus we took a train from Baramka 
railway station to Beirut. It was a distance of nine hours. After passing the 
Lebanese mountains, we arrived at Beirut. The Lebanese mountains turned 
out to be populated by Arab Christians, who were engaged in silk weaving and 
horticulture. In Beirut, we stopped at the Hijaz hotel. We walked around for a 
couple of days. We saw an American college there and saw the movie theaters. 
Here I sent five boxes of books /95a/ to my home. 

Beirut is a huge city. Its population is diverse, the majority being Arab 
Christians. Their language is Arabic; their books and newspapers, as well 
as sermons in churches (chirkdiildr), are in Arabic. Their scholars have also 
authored many books in Arabic, such as a book called Nujum al-furqan, i.e. “A 
Guide to Verses of the Qur'an," accessibly written by Christian Arabs of Beirut. 
Different nations (millät) populate the shores of the White Sea. British, French, 
Americans, Germans, Jews; all of them have their consulates here, as well as 
the Russian one. 
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Then, on a steamboat, we went to the city called Hi'a. We arrived at the city of 
Jaffa and traveled on a train for six hours to Jerusalem (Qudush Sharif). Thanks 
be to God, we arrived safely. Our first goal was to see the al-Aqsa Mosque, then 
the Dome of the Rock and other places. We prayed inside the al-Aqsa Mosque, 
then we did the same in the Dome of the Rock, which has a twenty meter rock 
of black stone inside. The Prophet Muhammad, may God bless him, performed 
the mi'raj after stepping on this stone. It has a foot imprint. People show one 
side of the stone; there is a cellar like an empty room beneath the stone, where 
one can go. On three sides, columns of marble were erected, supposedly to 
make people unafraid, because in previous times the stone used to hang freely 
in the air. God knows best. When the Prophet arrived in Medina, he first prayed 
in the direction of this stone. In the second year of hijra came the following 
order: "Turn thy face towards the Holy Mosque."??! Hence, during either öylä 
or ikende prayer, the Prophet changed the direction of prayer to the Ka'ba in 
Mecca. Medina has a mosque called the Mosque with Two Qiblas: one wall is 
oriented towards the Ka'ba, while another faces towards the rock in Jerusalem. 

The al-Aqsa Mosque has two floors. Its first floor looks like a palace with a 
small road to it. When we went down, we realized that it was a building from 
the times of Sulayman the Prophet; this was a stable for his horses. Downstairs 
there was a cradle-like monument (yddkür) made of marble. This cradle was 
placed here during the journey of the German ruler Wilhelm as a symbol of 
‘Isa the Prophet's cradle. Then we went to the grave of our mother hazrat-i 
Maryam. We went down several stairs into a basement. All servants (ferrash) 
there were Christian (nasara milldtlérenndn) clergy. We entered after asking 
permission. In a huge hall, there is a side room /95b/ with the grave. It has a 
table-like monument with green material on it and a small cross (salib) on the 
top with a wax candle standing there. 

We visited (ziyarat ittek) her as prescribed by the Qur'an, which portrays 
hazrati Maryam as a vestal virgin, and then went out. In the hall, tables 
were present in several places to pray standing. Every school (madhhab) of 
Christians, such as Catholic, Protestant and others, prayed there in their own 
way at these tables. After that we entered a big church (kanisa). The keys 
of this church are in the hands of the Arabs, and every time the Christians 
leave after praying there, the Arab guardians close it. We went inside; there, 
Christians of many schools were praying (‘ibadat qilib). Some of them were 
kneeling and praying with lifted hands, saying “amen”; that is similar to what 
we do. Then we left that place and moved on to see a monastery built by the 


301 ie FS as J :د‎ 144.] 


TRANSLATION 123 


Russian government. It was full of monks and nuns. We asked their chiefs: ^We 
are the Kazan Tatars from Russia (rusiyalt qazan tatarlari). If you allow us, we 
would love to get inside and see the monastery.” They agreed, brought the keys 
and showed us around. The crosses on the top of every church were made of 
gold. Then they took us to a tower (manara) on the mountain and showed it 
[to us]. It was very high. We went up via 170 metal stairs and looked around. 
There was nothing else there but a huge bell. Supposedly, it was the moun- 
tain from which ‘Isa, may God bless him, departed to heaven. God knows it 
best. They have gardens located some distance from the tower. A mosque could 
be seen there, and they told us that the grave of Musa the Prophet was there. 
Twenty kilometers from Jerusalem there is [a place called] Khalil al-Rahman. 
The grave of Ibrahim, may God bless him, is there. Unfortunately, we could not 
go there. The road is difficult and they ask a lot of money for donkeys and cam- 
els. The majority of people in Jerusalem are Jews (yahudlár). The elderly Jews 
wore white caps (Kálüpush) and their beards were very long. They kept beads 
(tasbih) in their hands, thus this habit must have come from them. We thought 
that our ignorant mullahs (salqin sufi-mullamiz) sitting in the mosque niches 
with rosaries must have taken this habit from the Jews. In Russian, Quds Sharif 
is called Jerusalim. 

Now we intended to go to Egypt, but they did not let us go, saying: "Quarantine; 
people coming from pilgrimage are not yet allowed." Therefore, we returned to 
Beirut and had to go to Istanbul. I told my friends (ráfiglarem) one day: “Let us 
go to the Russian consulate tomorrow. They /96a/ might help us." They replied: 
^Why go there?" I said: "For some business. If God allows, maybe we will get 
it done" They asked: “What business?" I replied: “You are traveling by ship. 
According to Russian law, if one does not have means to travel, the consulate 
must help him to travel for free." We had the money though: I sent 500 rubles 
in gold to Istanbul in advance. However, thanks to the Russian law, we could 
still get something out of these pigs (hinzirddn ber tuk) by pretending: "We are 
students, you should help us." My friends agreed: “Alright, let us go tomorrow.’ 

In the morning at first light we went to the consulate. It took us some time 
to find it. At the gate there was a black gatekeeper who knew Turkish. He 
asked: "What do you want?” We replied: “We have business with the consul.’ 
He went in, then appeared again and let only me in. A secretary was sitting 
alone in the office. I related our business and he went to the consul. The lat- 
ter appeared right there and asked: “What do you want?" I said: “Your majesty 
(vashe prevoskhoditel'stvo), we are going from Medina to Istanbul and then 
planning to return to Russia. We ran out of money. If possible, we ask you, as 
children ask their father, to give us a free ticket on the steamboat to Istanbul. 
This is our appeal." He asked: “Where is your passport?” I gave him my passport. 
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He said: “Look, your passport has expired. Why did you not come to the consul- 
ate to renew it?" I replied: "There is no consulate in Medina, we did not know 
where to get it.” He said: “Now I will send you directly back to Russia.” Now I got 
scared; why did I come here with money in my pocket! I was dressed like a cul- 
tured European, with a good suit and tie and a red fez on my head. I addressed 
the consul again: “Your majesty, you know yourself that we spent three years 
in Medina and wanted to get diplomas in Istanbul. If you send us directly to 
Russia now, the years that we spent studying will have been for nothing. You 
are a great man whose manners would not allow him to take such things seri- 
ously. Still, we sincerely appeal to you not to reject our plea. We hope that you 
accept it.” My passport was on the table and I watched it with four eyes, afraid 
that the he would write something inside. Fortunately, he did not. 

Then he /96b/ asked his secretary to write something and disappeared into 
his office. The secretary produced a document, then obtained the consul’s sig- 
nature, sealed it and gave it to me together with my passport saying: “You have 
to give it to the office of the Russian steamboat company.” I thanked him and 
went out. Now I thought, what did he write there; maybe he wrote to take us 
directly to Russia. If so, that would mean that we have denounced ourselves. 
Then I decided to open the envelope and make a learned person (belgän keshe) 
read it out before we gave it to the office. It turned out that he had indeed 
ordered a ticket to Istanbul, in compliance with my plea. We closed the enve- 
lope again and submitted it to the office. Even a mangy sheep is good for a little 
wool (hinzirddn ber qil buldi)! From the third class ticket office we would have 
had to buy it for forty rubles, but now I could go to Istanbul for free. 

Since it was a trade steamboat, it was slow: we stopped at every station to 
load and offload the cargo. After stopping in the sea for a couple of days at 
Rhodes and Sakiz islands, we arrived at the city of Izmir in Turkey. Here, a huge 
German steamboat was moored. We asked: “Where is it going?” They said: “To 
Istanbul.’ We asked: “When does it arrive there?” They replied: “It will be there 
in the morning.” We asked further: “Is it possible to buy a ticket to Istanbul?” 
They said: “Yes. 1.60 for a third class ticket.” Our steamboat had to go now to 
Salonica and then somewhere else, reaching Istanbul only after three days. 
After that we asked around: “Who is going to Salonica?” and sold off our tickets 
taken in Beirut for ten rubles each. Then we bought new tickets on that steam- 
boat for 1.60, and in the morning arrived in Istanbul on the German steamboat. 
We had to stay in Istanbul for three months. We stayed in an apartment oppo- 
site the Ministry of War at the Beyazit Square. I went to Sultan Fatih quarter 
to study mathematics with ‘Ismet efendi, paying him one golden coin or 860 
cents. ‘Abdullah Pateev, with whom I studied in childhood, was also there. As I 
mentioned above, he studied at the University, the Faculty of Natural Sciences. 
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He spent a year with me in Medina and then departed for Istanbul. We were 
together all the time and saw every corner of Istanbul. One day, we traveled 
by motorboat to /97a/ a place called Beykoz. That was Friday. Since it was the 
weekend, all the people of the city went there to walk around. That was 2 km 
from the city. There were many people on the banks of the Bosporus. Beautiful 
meadows and flat lands with rare old trees rose there. Everybody played and 
joked with their compatriots (üz milldtldre belän). A few kilometers away, in 
the forest, there was the Karakulak spring, famous in Istanbul. We went there. 
We sat there in a marble building, drank the spring water, ate bread with 
olives, and came back. Since this water was free of germs, they would bring it 
on steamboats to Istanbul and sell it on the streets as the water of Karakulak. 
Then we went to see the place called Shu'ayb türbesi on the top of the moun- 
tain. As people say, there is a shrine to Shu'ayb the Prophet and the spring of 
holy water (ab-i hayat chishmáse). We went there, drank water and came back 
to the city in the evening. 

The next Friday we went to the mosque of Ayyub al-Ansari; there we per- 
formed the Friday prayer, visited his tomb and the grave of Bashir agha, the 
founder of our madrasa in Medina. May God accept it. We went there on a 
motorboat from Galata bridge. The following Friday we went to Haydar Pasha 
station near Üsküdar; from there we took a train to Maltepe station and by 
motorboat reached a place called Büyükada on an island in the Marmara Sea. 
There was a mountain with private houses (dacha) belonging to rich people of 
the city. It was a picturesque place full of rose gardens. They have very beautiful 
summer houses and a restaurant on the very top of the hill. When we wanted 
to enter, the police stopped us: “Entry is forbidden for the Ottomans.” We said: 
"Alright, sir, but we are from Russia (musqufli),’ and showed them our pass- 
ports. Then we went in, drank and ate there. We returned to Istanbul only in 
the evening. 

The next time, we went out on foot to see various places in Istanbul: we 
saw the mosques of Sultan Fatih, Sultan Sulayman, and Sultan Ahmad, as well 
as the museum of Janissaries. These people raised arms in the name of religion 
against the Sultan, who wanted to adopt some European rules. Some eighty 
lifelike individuals stand there in their former dress; these were judges, execu- 
tioners and many other important people. The government /97b/ punished 
these people accordingly. Since that is a museum, those were only figures [of 
the people]. When the German ruler Wilhelm visited Istanbul, he built a foun- 
tain near the mosque and therefore people called it a German fountain. There 
are also tall stone columns called Diklitash with old square letters, hieroglyph- 
ics and figures of birds and animals. These columns had been brought from 
Egypt as historical artifacts (athar-i 'atiqa) left from the Pharaohs. 
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The next time, I took a train from Sirkeci station to Samatya station and 
went to the Kücük Mustafa Pasha district, to the house of the aforementioned 
‘Abdullah efendi; there I met his wife, and we spent time together. This poor 
lady had forgotten the time spent in Istárlibash. When I was a small boy in the 
village, she grew up in the neighborhood. She was the daughter of 'Ubaydullah 
Sharipov. Unfortunately, I could not see ‘Abdullah, because he had gone to a 
village for some time. After that, we spent a day looking at the many histor- 
ical artifacts (athar-i 'atiqa) of ancient times preserved at the Hagia Sophia 
mosque. There were sarcophagi and many other items left from the times of 
the Pharaohs in Egypt. 

The time to go to Russia approached. I had to buy some important books 
here, and I started to slowly buy them from the bookstores. I bought a lot of 
books on religion, science, hadith, tafsir, geography, and history, including Fath 
al-Qadir, Ibn ‘Abidin, Bukhari Sharif; Qamus al-A'lam, and Shams al-Din Sami 
Bek. Most of them were fresh off the press, i.e. not yet bound, so that it would 
be cheaper for shipping and there would be no taxes. I rolled them in paper. 
In total it was twelve kilos and thirteen boxes (pasilkd). I filled in three forms 
in French for every box and took it all to the post office (puchtükhaná). I paid 
sixty-five cents for each box. I sent [them] under the name of our brother-in- 
law, Sami'ullah 'Abdullin, via Vienna and Paris to Russia, by the great railways 
to Samara, Zlatoust, and finally Nikifar station on the Siberian railway. Once 
back home, I received everything in good order. In addition, I bought some 
clothes for myself and small presents for my parents. I bought a pocket watch 
produced by Omega Company in Paris for twelve rubles. I also bought a good 
foreign-made (zagranichnyi) leather suitcase, a wrap of good quality, a suit, 
dress shoes, a jebba for my father, then a jebba, turban and fez for myself as 
well as some twenty items of jewelry for presents. /98a/ 

That was around August 1908. I was together with my companions com- 
ing from Medina. Now we had to go from Istanbul to Sevastopol (Chivastapul). 
Here we also wanted to take a free ticket as we had done through the consul 
in Beirut. We talked to a Tatar broker in Istanbul called Suqir Hafiz. We asked 
him to get three tickets for us from the Russian consul and then let us through 
the Turkish customs. He said: “Each of you give an altin, three altins in total 
(one altin is ten sum)” We agreed, because this Hafiz was acquainted with the 
Russian consuls. He stayed true to his promise and brought us free tickets and 
then he promised to let us through the customs the next morning. The next 
morning, we got on the steamboat. After we departed, the city newspapers 
announced that today Sultan ‘Abd al-Hamid granted freedom (hurriya) to the 
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people. Unfortunately, we could not return from the steamboat. We departed 
saying: "Goodbye, Istanbul! Long live the free Turkey!" 

The next day, we were already in Sevastopol. On the steamboat we met some 
Crimean Tatars. We disembarked together and entered the customs office, 
where our luggage had to be investigated. Then the customs director appeared 
and told us: “Your passports have expired (wá'düse ütkän). You have to pay a fee 
of 105 rubles for three and a half years." We replied: “We have no money to pay. 
We will pay at home.’ He said: “Then sign the document (aktd).” We signed and 
passed the customs. Then we met up with the Crimean Tatars again and asked 
them: “Please show us a proper hotel.” They agreed and brought us to a hotel. 
We thanked them and parted. Barely an hour had passed when these Tatars 
came back in a cab (izvozshchik) and told us: “We have a community (jam'tyat) 
here, they asked us to bring the students for a gathering (májles). You will have 
to recite the mawlid sharif” After agreeing amongst ourselves, we decided to 
go. We went there and entered the gathering house, where up to 200 Crimean 
Tatars gathered. They welcomed us warmly, and after finishing the greetings 
they asked us: “Dear students, please, /98b/ recite some mawlid sharif to us.” 
We replied that this was a great honor, and started to recite. After the mawlid 
had ended, they treated us with soup and pilaw. We asked them: "What kind of 
meeting is this?" They replied: "Dur Tatar community in Sevastopol bought this 
house to erect a mosque. This was a [mosque] council meeting. If God allows, 
we will start building soon. The presence of students at our meeting has made 
us happy.” We wished them in reply: “May God allow you to finish the mosque 
and praise God inside it,’ and then went out. 

Two days later, I bought a ticket to Samara via Moscow, while my com- 
panions bought tickets to Kazan via Urazovka. I traveled to Moscow via 
Kharkov, Oryol and Tula. I arrived at Kharkov railway station in Moscow, then 
ordered a porter to take my luggage to Kazan railway station, there I put my 
things in a locker and went out to the city. I stayed on the third floor of the 
Novovarvar'inskoe courtyard (podvor'e) and paid four rubles and fifty kopeks a 
day. At the hotel, a Kazan Tatar (ber qazanli), Muhammadjanov, prepared halal 
food (móselmancha ash) for the travelers and brought it to each room accord- 
ing to the order, because in Moscow it is difficult to find meat slaughtered in 
the Muslim way. May this Muhammadjan agha be in God's mercy. For a couple 
of days he treated us to his food and then showed us various places in Moscow; 
its Kremlin, gardens, and mosques. He did not take money for food, even if we 
asked him. He accompanied us to Kazan railway station. May God forgive him 
his sins! 
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At Urazayevka station, I parted from my companions Muhammad Khalil 
Sultanbekov and Mir Sayyid Muzaffarov. I arrived in Samara safely, stayed there 
a day or two, then bought a ticket to Aksyon station. From there I traveled 12 
km to Nikifar village, the home of my brother-in-law. There I found out that 
my father and mother had come there for a visit. Thanks be to God, I was very 
happy to see my parents. My father told me that our village imams ‘Abdullah b. 
Muhammad Harith Tuqaev and his brother Muhammad Shakir b. Muhammad 
Harith Tuqaev would depart for Ufa the next day. /99a/ I thought about the 
fact that I also had business at the Governorate Office in Ufa; maybe if I went 
together with them, they would help me in my business, and [so] I decided to 
go to Ufa. I went to Aksyon station and bought a ticket to Ufa. At Shafran sta- 
tion I encountered our imams, and we went to Ufa together. There we stayed 
at the Sibirskiy hotel. I told them about myself and said: “I have business at the 
Governorate Office, how can I go there?” They said: “Our acquaintance Ahmad 
Sultan Teregulov serves there; we will see him tomorrow and talk about it” 
Once back, they told me: “He promised to talk to the governor tomorrow morn- 
ing and will let us know.’ The next day, Teregulov came to our hotel: “I brought 
your volost passport, now you should give me your international passport.” I 
gave it to him and he added: "The governor said the following in regard of your 
business, i.e. to annul the fines of 105 rubles at the customs: the governor can- 
not solve this question, only the ministry can do it. If the local government 
(nachal'stvo) approves in writing that this person has no means, we can then 
give that document to the minister" We found a solution for this question 
and the Tuqaevs and I returned to Shafran station. Their car (troikü pavuskà 
arbalart) was waiting there. We traveled together to Istárlibash and arrived 
safely at the time of yastu prayer. Thanks be to God, we came home, saw our 
parents, praised God and went to sleep. 

A week later, a rural police officer came to our house and gave me a notice: 
"The Sevastopol customs demands a fine of 105 rubles.” I confirmed, signed and 
took the document. A month later, a district police officer came and said: “It 
appears that you went abroad (zagranitsa), the customs demands a fine of 105 
rubles, will you pay it?" I replied: "This is true, but I have just come back. I do 
not have a house to stay in and I have nothing at the moment to pay the bill. IfI 
move [to a house], then at some point I will pay.” He thought for a while and 
then said: "If so, bring six elders to testify to your poverty, who will sign a paper 
saying that this person cannot pay the bill. Then I will take that paper to the 
governor.” In this way, the six elders signed the paper and he said: “If needed, 
I will ask you to come.” That's it (wa-s-salam), the question was solved in this 
manner. 

[99b/ It must have been September 14, Ramadan 1908, when I had promised 
to memorize the Qur'an, come back, and perform the tarawih prayer at home, 
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making my parents listen to my recitation behind me. With this intention to 
fulfill my promise, I recited the Qur'an from the first to the fifteenth day of 
Ramadan. Our dear neighbors and relatives joined us in our house. May God 
accept it as a sincere deed, amen. Imams and qaris of our community (máhál- 
lümez) participated in the recitation ceremony, and then performed the khatm 
prayer (du'a). 

Now I had to spend the winter at the madrasa among the students. They 
let me into the madrasa where I had previously studied. At the madrasa, I did 
my best to teach some subjects to the students and give them information in 
other possible ways; I ordered various newspapers and journals, explaining to 
the students the need to learn diligently with an eye on the future, and shar- 
ing different thoughts with them. The madrasa administration did not like my 
work. They denounced me at the appropriate place (tieshle uringa danus) for 
being an atheist reformist (/ddid dähri) who came from studies abroad, putting 
forward the arguments that I instigated political ideas among the students and 
bought newspapers from Turkey, but they failed to harm me. 

After the winter, nearly in spring, my parents started to think of my mar- 
riage, afraid that if they did not tie me down, I would leave. They agreed on 
Fatima, the daughter of ‘Ali khalfa Aydabulov from Narin division (qism) of 
the Cherkes tribe (ru) in the Bukay Khan region (il) of Astrakhan governorate, 
who was famous in Istárlibash. This ‘Ali khalfa was of Kazakh origin (ta'ifa); he 
had come to study in Istarlibash in his twenties, there he had studied [various] 
subjects (khatm-i kutub qilib), then traveled to great madrasas. He married the 
daughter of Khalilullah khalfa, named Rabi‘a, and my [future] wife was born to 
them. My mother’s father, Waliullah, was the brother of Khalilullah; that is, my 
wife's mother, Rabi‘a,?°? and my mother’s father were relatives. Our wedding 
took place on April 29, 1909. 

A month after our wedding, I realized that I had to see ‘Ubaydullah haz- 
rat 'Alikaev in Yalpaqtal, who had helped me to go abroad. Therefore, I went 
there in June, first to Urazay, then Kazan and Saratov, and then by train to 
Aleksandrov Gay. There I took a horse, and after 9o km reached Yalpaqtal. 
hooa/ Now I had a plan to go to Makaria (Niznili) market. I saw hazrat and 
repaid him my debts (ämänät). After a couple of days I had to go, but since 
Ramadan was approaching, hazrat told me: “It would be great if you stayed 
with us for Ramadan and recited the Qur'an" I replied: “I did not come to 
you with the intention to perform recitation, I only wanted to visit you as my 
patron (wali ni‘mdt).” He insisted: “If possible, please do it for one evening.” I 
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said: “If this is your true desire, my conscience (wujdanim) does not allow me 
to refuse,’ and promised to perform the recitation: “If so, starting from today I 
have to practice the text" A couple of days before Ramadan started, I went to 
some Kazakhs who asked me to perform hajj [badal] and gave me money to go. 
I presented them with the necessary diploma (shahadat nama) for hajj, some 
Zamzam water, and bead-like presents. I returned after a couple of days. 

Upon my return, hazrat brought up an issue: "After your departure, 
Muhammadjan Manjuqov, a merchant from Ilbishin city located on the Ural 
River near Uralsk, came to visit us. He said: "We need a person in Ilbishin city 
to perform the duties of imam and to teach Muslim children at school in a 
modern fashion,’ I told him: ‘I have a person, but he is not at home now. Upon 
his return I will talk to him and will send you a telegram: What do you say? Will 
you go or not? I need to give an answer.” I answered: “Hazrat, I am not think- 
ing of being a mullah, I will not manage.’ Hazrat told him: "That person did 
not agree.” Another telegram came in reply: “He can come to recite the Qur'an 
on the first of Ramadan. We will cover the travel expenses" Hazrat asked me 
what I thought, but I replied: “You know better, it is up to you.” He said: “In my 
opinion, you should go. You will see the people and the city and if you find it 
appropriate, you might choose to stay there as a mullah. You will go there for 
eleven or twelve days to recite the Qur'an and then on 15 Ramadan return to 
recite here. I think, first, it will be good for practice; secondly, it will be the 
market time here and that will disturb your practice." I replied: "Alright, I shall 
go, but if so, I need to depart today.” 

Right there, I hired two horses and traveled 150 km for eleven rubles (sum). 
hoob/ Ramadan started on September 2, 1909. I spent a night on the way in 
the house of a rich Russian. I started fasting that night, and that Russian owner 
ordered his Kazakh servicemen: "Prepare meat for the fasting mullah." I woke 
up in the morning, continued the journey fasting, and by night was in Ilbishin. 
The person who had invited me came to see me on a horse, to take me some- 
where to break our fast. I washed myself quickly and joined the rest. There he 
addressed the people present: "Today, if God allows, we will start the Qur'an 
recitation. This person is an invited qari.” We returned from that gathering and 
asked for a bathroom, since because of the hard wind on the way, my body 
and clothes were all full of sand. He gave us water and the necessary things 
and brought me to the bathroom (muncha) and said: "While you are taking 
your bath, I will go to the mosque to inform the people, because many are still 
unaware." Then he came back, I prepared myself, and we went to the mosque. 
Relying on God, I performed the recitation of three parts (pará) every day, and 
had it finished in ten days. After that, Muhammad Sharif [sic]3°3 Manjugov 


303 [Above, his name is rendered as Muhammadjan.] 


TRANSLATION 131 


brought me to Yalpaqtal on a troika. Here, on 15 Ramadan, relying on God, 
I started to recite with an intention to finish by the Night of Power (qadar 
kichdse). This was the way I did it. Hazrat gave me a ruble and said: "Thank 
you, you did not spend your time for nothing" After the recitation he gave me 
a good silk robe (chapan) as a gift. May he be in God's mercy. 

Now I had to go home. Hazrat told me: "If possible, come back in the winter 
to teach. There will be alot of students and it would be great if you could help 
my son ‘Abd al-‘Aziz memorize the Qur'an.” I departed by saying: “Alright, let 
me go back and figure it out. Then I will let you know.’ I returned safely, asked 
for advice and decided to go. In Istárlibash, ‘Ubaydullah ishan Tuqaev in his 
capacity as madrasa director did not allow me to teach students. He claimed 
that he did not want to serve me (tärilkä totasim kilmdde). That was not surpris- 
ing to me: these idiots would gather students at a useless madrasa, relax, and 
profit from the collection of goose and turkey from students for their teach- 
ers. I could not share a classroom with ignorant students, [those who were] 
unable to give a proper definition for a single sentence of a hadith. I must have 
become depressed by all this. /101a/ 

Then I traveled to Yalpaqtal again, started to teach there at the madrasa, and 
instructed the son of hazrat in the memorizing of the Qur'an. There were many 
Kazakh students. I spent a winter alone there and then in spring returned to 
Istárlibash. That year, our brother-in-law Sami‘ullah ‘Abdullin wrote me a letter 
inviting me to perform the Qur’an recitation that Ramadan in Nikifar village 
by the Dim River. I intended to go there and then to Yalpaqtal. In Nikifar, dur- 
ing the recitation, I became ill. With God's help, I finished the recitation and 
sent a telegram to hazrat saying that I could not go there, and then returned 
to Istárlibash. There, I received a letter from hazrat: “You could not come for 
the recitation, so come next winter to teach.” I did so next winter and finished 
teaching the Quran to his son. In spring, I returned. After our studies, his 
son went to the famous Khayrullah hazrat ‘Alikaev in Qarghali, practiced the 
Qur'an there and became a professional specialist in the Qur'an (murattib hafiz 
kalamullah). That was in 1911. 

In 1912 I came back to Istárlibash and, without visiting the madrasa, stayed 
at home. On May 30, 1915, I brought my wife Fatima to our house. Our late 
father (babamiz) saw us off and gave us lots of presents, fulfilling our most 
basic needs. May he be in God's mercy. 

In 1914 the war with Germany started and continued until 1917. In 1916, I 
heard that the men born in 1881 would now be recruited. I had to find a way 
out. To do so, I took a military job at the sewing workshop (tun tegu zavodi) of 
the merchant Muhammad hajji Ayupov in Orenburg. Here we prepared fur 
for sewing. Every fur was accepted for ten kopeks. This job provided a delay of 
three months from joining the army. We worked there in a group of five. In 1917, 
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with the outbreak of the Great Revolution (olugh inqilab) in Russia, workers at 
the factory started to leave, because the power (vías) moved from the hands 
of the rich (baylar) into the hands of the workers. That year I received a letter 
from my father, saying: “Fire has destroyed all the buildings around the house, 
as well as the firewood and chaff.” Only the house stayed untouched, while the 
cattle and things were left without shelter. /101b/ 

I had to see the house somehow and therefore went to Ayupov, asking: 
“Please give me some vacation.” He replied: “I have no power now, ask the coun- 
cil of workers.’ I waited for the meeting day and asked them. They voted unani- 
mously to provide me with a month of vacation. On March 15, I went home 
by train. I wanted to see my relatives in Nikifar village, but our brother-in-law 
Sami‘ullah ‘Abdullin was on his deathbed. He could speak a little, and asked 
for news. I said: “Tsar Nicholas lost his throne and a person called Kerensky 
has taken his place.” He laughed, probably happy about the Tsar’s downfall. I 
stayed for a day, but then had to go to Istárlibash, because the melting snow 
might destroy the road. A day or two after I returned to Istárlibash, we learned 
that our brother-in-law had passed away. There was no road to go there on the 
day of his burial, because of the flooding and rain. Therefore I could not go for 
the funeral. 

Several days later I got a letter from my friend 'Abd al-Ra'uf Bilalov, who 
had stayed at the factory: “A commission of workers, soldiers, and peasants 
visited our factory for an inspection and ruled that you and I have to go to the 
army. Try to return quickly, here the workers have disappeared, I am staying 
here alone with the guard. If possible, try to find a reason for us not to go to 
the army.” This [commission] found out that we were not leatherworkers, but 
teachers, because we were uchitel'in the documents. As I had to find a way out, 
I asked the elders (qartlar) of several villages to produce a statement (isprafkàá) 
saying that I had left teaching and was a leatherworker. They agreed and con- 
firmed it (tásdiglap) at the village office (silsavit). 

After that, with complete reliance on God, I went to Orenburg. I arrived by 
train, left my luggage in the railway station lockers and marched directly to the 
factory, even though it was nine o'clock in the evening. At the gate I found an 
old guard; I knew him, he was from Istárlitamaq. /102a/ I greeted him: “Hello, 
countryman! (isánmá, zemliak)" and asked how things were. He said that all 
the people had run away and that the factory was not functioning. I continued: 
“Is there anyone left?" He replied: “Only Battalov?9^ remains in the office" I 
asked: “May I enter?" He said: “Come in.” I knocked on the office doors and he 
asked: “Who is there?" I said: “Me, Qadirov.” He replied: “Come in.” I greeted 
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him and asked about the situation. He said: “No news so far, since they wrote 
that report and left.” 

I spent a night there and in the morning went to the city. There I saw many 
people who I knew and had worked together with. I asked them for news. They 
said: "Be careful in the city, return to your village. They are checking the army 
documents of all young people.” Others spread rumors: "The Kerensky govern- 
ment released teachers from mobilization." I checked this information and it 
turned out to be true. Now I needed a statement that I was a teacher, and hence 
went to the village. I made the statement and came back to see the military offi- 
cer. He took the statement and ordered the secretary to produce a document 
(kágaz). He had only just started to type it when members of the commission 
of soldiers and peasantry arrived at the secretariat and explained their reasons, 
but the secretary continued to type my document. He suddenly stopped and 
asked: "Wait, are you from Ufa governorate (razve Ufimski guberna ishtoli)?" 
I said: "Yes" He continued: "No, we cannot issue documents for people from 
other governorates.” He took the document out of the typewriter, ripped it up 
and returned the rest of my papers. I said “Goodbye,” and left. 

It was unsafe to walk in the city. I had to flee to my village as soon as pos- 
sible. Luckily, my fellow villager Fadil Akhmerov was in the city. I asked him: 
^Will you take me back home?" He answered: ^We will depart today, if we can 
manage it. Let's go.” On the same day, he took me out of Orenburg and brought 
me safely to Istárlibash. Soon after, I went to Istárlitamaq, where the local mili- 
tary officer gave me a document granting me, as a teacher, exemption from 
military service ('askürlek khezmáte). That was sometime in August 1917. The 
same year, through the Istárlitamaq branch for education, I was assigned to 
teach at the school of Malakay village. /102b/ I taught there until 1920 and then 
moved to Istárlibash school, where I worked until 1922, when I submitted an 
appeal to be released. 

Those were the years of great hunger. People slaughtered and ate their own 
children and wives. Many people were even eating the dead bodies. So many 
people died of hunger that there was nobody left to bury them. I saw it myself 
and helped as far as I could to bury these poor people: we loaded up to sixty 
corpses onto three sledges, then bound them with a lasso and took them to the 
cemetery, because no one else could do it. With intention for God's sake I told 
my friends and companions to come together and dig a huge hole. We covered 
it with straw and then buried those corpses there, men and women separately. 
They accepted their destiny from God and submitted their souls to Him with 
patience. May God forgive all of them, amen. This graveyard is located at the 
main cemetery (olugh mdqbard) in Istárlibash, in the eastern part, near the 
mountains. 
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Another huge grave was dug for some 100 people. This was in the middle of 
the main cemetery, near a niche for water collection. 

That was the year when my daughter Asiya came into the world. I invited 
some fifty people and arranged a name-giving ceremony. Thanks be to God, 
I had three children and two brothers in my care (tdrbiya). We did not expe- 
rience hunger and did not see a shortage of bread: foreseeing difficulties, I 
organized some provisions. The government (hiikiimdat) also helped me a little, 
since I was a teacher. Besides that, American society took note of the hunger 
in Russia and opened dining rooms for children and elderly people in need so 
that a great many people stayed alive. This dining room was called Ara. Elderly 
people received a pood of corn every month. They provided food for children at 
the dining room twice a day. The food that they gave out included a white roll, 
sugar, cocoa, milk, and hot soup. They also provided something to wear. The 
director of this dining room profited a lot by selling the food of these hungry 
children, harming them (zólem qilib). What shamelessness! /103a/ Dear read- 
ers (uquchilar), judge for yourself: these children are still alive, while those who 
ate their food are long in their graves and must answer to God. 

This hunger started in fall 1920. That year, first typhus and then cholera 
spread, and in Istárlibash up to twenty people died a day. This [hunger] con- 
tinued until the spring of 1922. It was so terrible that no horses, cats, or birds 
like hawks were left in our village. People even produced flour out of bark and 
bones and ate it. At the mill, one could see that bones served there as the main 
material, and there was no seed present whatsoever. Some people even ate the 
products of calving, called “trash” (chüp). They would request: “Do not throw 
it away before calving.’ 

In spring 1922, it got much better: people could eat the roots of plants called 
itlák, clover (qimizliq), and sorrel (qulgalaq) and thus stayed alive. If a human 
being goes out to eat plants, he will not die of hunger. That spring and summer 
were so fruitful that we even thought that there had never been a spring like 
that. Previously unseen flowers blossomed. On the mountain, people made 
hay. As never before, cows went home having been milked three times. Our 
community cattle herd was located in a court in front of the graveyard. Women 
would go there to milk cows. My wife Fatima would go there too, bringing back 
a bucket of milk every day. I told her that we needed to sow some rye and she 
agreed, but where to find seeds? I said: “We will find it, if we try hard. If God 
allows, go out tomorrow morning with the children and collect some ears of 
corn. I will also try to find something.” I found half a pood from someone. In the 
village by the Künderák River there was a mill belonging to ‘Ubaydullah hazrat 
Tuqaev. His son Sharif Tuqaev lived there. I borrowed from him a pood of rye. 
In this way, in fall 1921, I sowed two and a half pood of rye in a field of eighty 
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sazhen in length and forty sazhen in width. Relying on God, in summer 1922 I 
collected ten loads of rye on ten carts that a horse could not move. Without 
counting expenses, /103b/ I managed to preserve uo poods of rye in my barn. 
When God gives, He gives it this way. This is what I have seen and done. 

From 1923 on, we had a horse and I started to farm. Before the revolution 
(inqilab) we were not given land. Starting from 1918, together with peasant folk 
we were given land. Since we now had the land, we ought to cultivate it. I took 
on agricultural work by cultivating four to five acres of land. I had no other 
source of income but to grow potatoes and other garden plant varieties. My 
peasanthood (dehgancheqlegem) was enough for me: until 1928 I kept a horse, 
two cows, five to six sheep, geese, and four to five beehives. 

In 1926 I was invited by imam Fatih Karimov to perform Quran recitation 
during Ramadan at the new Muslim community of Jirgàn village on the Aq 
Idel River. The people of this community were previously Chuvash (äwwälendä 
chuwash milláte bulip) and in 1905 they officially converted to Islam (räsmi 
méselmanliq qabul qilib), built a mosque and organized a community. They 
found it appropriate to perform a Quran recitation to celebrate the 20th anni- 
versary of their prayers, and thus invited me. 

During the same Ramadan, Karamatullah Aydarov, an imam from Perm, 
sent me a telegram inviting me to perform a Quran recitation, but due to some 
reasons (bá'ze ber sábüplürgá bina'ün) I replied that I could not go. 

In 1929, ‘Abd al-‘Alim Davletshin,? a respected imam from Orenburg, sent 
a telegram inviting me to perform a Qur'an recitation. He had been inviting me 
over the previous year, but since I had promised to be elsewhere, I could not go. 
He invited me again that year. I went there and performed the Quran recita- 
tion at the mosque of Ahmad bay Husaynov in Orenburg. I appointed ‘Abd al- 
Rahim qari, one of the teachers at the Husayniyya madrasa in Orenburg, to act 
as a listener (sami) behind me, and I finished the recitation in fourteen eve- 
nings. After that, ‘Abd al-Qawi hazrat, an imam of the Caravansaray mosque in 
Orenburg, came with the trustees of that mosque to my hotel and requested: 
‘Now come to recite at our mosque too.” I agreed and performed the second 
recitation [round] at Caravansaray. Its main imam Ni‘matullah Timashev was 
a prominent scholar and a good orator, [claiming:] “Dear Muslims, do not fol- 
low religious innovations (dini khurafat)!”; someone supportive of progress 
(táráqqilek). May he be covered with God's mercy, amen. /104a/ The buildings 
of these mosques are still present. During the recitation period, I stayed with 
the mosque's mu'adhdhin. At the Night of Power in Ramadan, the majority of 
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people present were children and many women. I completed the recitation 
with the appropriate prayers, then the imams addressed the audience on some 
religious topics, and that was it. All praise goes to God, the Lord of the Universe. 

This must have been written above, but I write it here. 

Even though I stayed at home between 1912 and 1916, I was not without 
a job. I participated in social work. First, in 1912 I talked to the village wise 
people (angli adámnár) and we came up with the idea of opening a hitherto 
rare cooperative for everyday needs (potrebitel’). To open this partnership, four 
people went to the Ufa governorate office to ask for permission. I (bez) was an 
organizer of this enterprise. We soon got permission, and then gathered people 
to explain to them the benefits of this cooperation, the fact that income will 
be gathered on this company’s account and so on: “Now, if you agree, you can 
become a member of this company; then you will have to pay membership fees 
and select three people from all the members." Then we discussed the name of 
the company and decided it would be Nur. The membership fee was fixed at 
fifty rubles; then we had to elect the director, bookkeeper, three members of 
the revision committee, and the director's assistant. They elected me and some 
others as members of the revision committee. This is how our business started. 
The people were also happy to help, being thankful and saying: "How did you 
find this out? We benefit by supporting this enterprise.” 

In 1915 we realized together that we needed to broaden this market and 
open a second one, and [so] submitted an appeal to Ufa. First, our community 
imam 'Abdullah hazrat Tuqaev, Sharif Tuqaev and myself signed it as organiz- 
ers. We got the permission quickly and opened a shop called Sháfgat with a 
100-ruble fee. We rented a stone shop belonging to 'Abd al-Karim Iskandarov, 
one of the village merchants, making him a seller, /104b/ and opened a new 
shop. We started to sell various products at our shop, such as confectionery, for 
a cheap price. Even though the private entrepreneurs tried to agitate people 
[on their side], nothing came of it (numerlari ütmáde). Our business went well. 
The number of members grew and our account (kassa) strengthened, because 
people realized that they benefited from the partnership. 

Between 1921 and 1922, I worked as a member of Istárlibash rural council 
(silsavit). In 1922, I acted as a delegate from Talqash volost administration in 
the district elections of the Volga region. There were ninety delegates in total. 
That year we also opened a loan cooperative (burich shirkáte, kreditni tavarish- 
stva) in Istárlibash. I was elected a member of the revision committee at this 
cooperative. 
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In 1926, I had the idea of restoring the old watercourse in Istárlibash. This foun- 
tain had been erected ninety years previously, through the means of the late 
‘Abd al-Khaliq Majidov, an Istárlitamaq merchant. Though it had been func- 
tioning up to the 1917 Great Revolution (olugh inqilab), since there was no one 
to repair it, it had ceased to work. This water flows down from a mountain on 
the graveyard side. To lead this spring towards the mosque and madrasa, they 
dug the earth and put long pieces of pine wood there, hollowed out with a 
borer. In my time, this [construction] was called swkhand. The water flowed 
under pressure to that sukhaná through beams of three arshin up and then 
down. Excess water would flow on the big street so that people could use it. 
This part was called a small spring (bäläkäy chishmá). | This water] was present 
in each house of the Tuqaevs as well as in the house of 'Ayd khalfa Fazullin. 

In this way, the water flowing into the swkhand dwindled. By the time of 
the Revolution (inqilab waqitinda), the Tuqaevs who supported the water 
constructions had either passed away, or fled the village. Hence the people 
(khaliq?96) suffered from a shortage of water. /105a/ 

Now I exchanged ideas about it with the officials of our village. They said: "If 
people help, we will also provide any kind of governmental support, including 
state credit (burich, issuda) as well as technical aid. This year the population 
has the right to use the collected taxes for common needs (amm fa'idasina)-" I 
asserted: *Good, if this work is feasible, then we have to explain it to people at 
a larger meeting" I became convinced (kiingelem ishandi) of this project after 
my fellow agronomist confirmed: “On my side, I can also provide the necessary 
assistance, explaining and convincing people in Russian." I thought that his 
words would help me a lot, and I relied on God. 

It was in late April??? that the whole village population gathered to divide 
the forest territory. Everybody was present there. For that purpose, they gath- 
ered at the part of the forest called umartaliq.?98 This part of the forest had 
been in the hands of the Tuqaevs and they had separated it by ditches. 

To start the meeting, I went forward and asked: "Dear friends, let me address 
an issue relating to everybody.” After they allowed me to do so, I started to talk: 
"As you know, ninety years ago ‘Abd al-Khaliq Majidov, an Istárlitamaq mer- 
chant, erected a fountain for our village, intending it as a life-long donation 


306 [He often refers to the people, rather than to ‘ulama or the educated community. | 

307 [Only rarely does he use the Muslim calendar; only when dealing with religious life.] 

308 [Since umarta has to do with beekeeping, this open part of the forest must have been 
used as a field for apiculture.] 
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('omerlek sadaqa). This canalization is nowadays in a broken state, but every- 
one knows that the village people are in need of good water. Especially when 
there is a fire, because there is no water at the center of the village, it is difficult 
to find a drop of water. Dear brothers, here I suggest to you (mäslähät qilam), 
relying on God, that it be repaired. If you donate as much as you can, even if you 
are poor, you can be sure that it will help this matter of public benefit (Khaliq 
faidasina esh). We have now achieved free government (irkenlek hükümüte), 
while with the previous government such an enterprise would have been dif- 
ficult to achieve on our own (iiz ihtiyar beldn). As for the Tuqaevs, given that 
the water was on their land, /105b/ they would not have been concerned by 
the general need for water. Now, for us living in this era of progress (táráqqilek 
zamaninda), the destruction of a water system provided by someone would be 
a shameful moment in history (tarikhta ber qara bulachaq). Everybody under- 
stands that such shame would never be forgotten in the history of Istárlibash. 
If we spend our energy on this work sincerely (chin küngelemez belün), it 
would serve as a memorial (istülek) for the next generations and an enduring 
donation (sadaqa-yi jariyya) until the End of Times. That would confirm the 
Quranic verse "and write down what they have forwarded and what they have 
left behind.”3°9 This Qur'anic verse has the following meaning: “We will note 
down the good deeds left before one's death." You know, of course, that mil- 
lions of people and animals will benefit from this water until the End of Times. 
They will satisfy their thirst and happily fulfil their needs. For example, on hot 
days when you are thirsty and then encounter a well, you thank the person 
who built it. In this case you are alone, but our water service will help millions. 


If human beings strive, it will succeed. The Qur'an says: v C Ý oL » Ye 


‘People will profit only from their effort.'?1? In accordance with our Quran, the 
leader of the Great Revolution, Vladimir Ilyich Lenin, says: 'No work, no pay 
(kem eshli, shul teshli); The Qur'an says the same.” 

After I explained it at length, some people (agaylar) doubted: ^Will we be 
able to do such a great task?" I told them: "If done sincerely, the strength of 
men can move mountains (J| الرجال نقطح‎ 122)" Some people said: “We 


can live without water, why would we need it?" Others say: “I have a well” 
There were also people saying: “I have water flowing near my house.” I replied: 
"Human beings should not always care only about themselves. Majitov from 
Istárlitamaq must also have had water or a well in his house. Think — why did he 
construct the water system for Istárlibash, rather than saying ‘I already have a 
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well’? He did not aim for personal profit (ber sháükhsi fa’ida).” /106a/ [They con- 
tinued:] ^We understand what you say, but how will we find money to arrange 
the work?" [I said:] "The comrade (iptüsh) agronomist will explain that.” 

He started to talk: “Dear comrades! I will tell you a bit about the water sys- 
tem. After listening to comrade Qadirov, I found his words correct, and from 
my side I only add the following. You ask where to get money for this work. 
Dear comrades, very soon the government will organize the self-taxation sys- 
tem that allows for the collection of money for public needs such as a bridge or 
well. This is the first thing. Secondly, if this will not be enough, we will ask the 
government for credit and technical support. I promise to participate in this 
work. I only ask that, to accomplish this profitable work, you help us unani- 
mously (ber tün, ber qul bulip) with your horses for up to three days, without 
any harm to them. First, we have to vote whether to repair this water system 
or not. Second, once we have a decision, we need to elect a committee of five 
people. This committee will lead the process and take the necessary further 
steps. Third, we will take on ourselves all the expenses of digging the earth and 
bringing raw materials from the forest and other places" He suggested voting 
on these three issues. 

Then I began to speak: "Dear community (mühtürám jümá'at), to feed our 
children we have no difficulty in working diligently the whole summer, but 
that is only for ourselves. Next to the fact that it will be usable until our death, 
there is no doubt that this construction would be a holy deed in this world 
for the sake of God and eternal reward (mdngelek savapli akhirát), similar to 
prayer and fasting. Think of the people among us lying in their beds for months 
and years, think of people sitting in jail, who think: 'If only I was strong or free 
again, I would do all kinds of holy deeds (yakhshiliqlar). I truly believe that it is 
a way of appreciating your health, to spend two or three days of your wellbeing 
/106b/ to help in this endeavor as a pious donation (sadaqa). When someone's 
horse dies, he says: ‘I would do this and that, if only I had a horse. If not to 
help the poor, I would accomplish the deeds for God's sake" When time passes, 
there is nothing to regret. I hope you will consider this and bring the energy 
of your horses to help, wishing them health. None of this is a difficult matter.’ 
Now we had to vote. 

With regard to the first issue, the majority voted for the repair of the water 
supply. As for the second issue, they asked for a list of candidates in the com- 
mittee: Majid Qadirov, Basir Duseinov, Muhammad Hasan Sayf al-Mulukov, 
Majid Hasanov, Majid Munasipov, Khalilullah Hibatullin. The majority voted 
for them. One of the six was appointed to replace someone in case of illness. 
The third issue regarding the supply of resources at our expense was also sup- 
ported. Now we only had to start working. 
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On May 20, 1926, when a technical expert arrived, the committee talked to 
him. He explained what had to be done: "First, you have to compile a list of 
men in the village capable of work, as well as working horses. After that, select 
someone for technical support, who will find the necessary materials. The rest 
of you will stay here to oversee the workers." We appointed Basir Duseinov 
to carry out the technical support and to bring the appropriate wood to the 
spot from the forest. The rest of us would oversee different aspects. Khalilullah 
Haybatullin was appointed to compile the list of workers and horses, and soon 
it was ready. Now the question was how to supply water, whether to keep the 
old path or construct a new one. /107a/ We had a discussion on the issue and 
then decided to abandon the old path and make a new one in a similar way 
from lumber, so that the pressure becomes stable. In three places on the main 
street of Istárlibash we had to make huge reservoirs, filled with several thou- 
sands of buckets of water. These reservoirs had to be covered with metal on 
the top, so that the water could be pumped at any time. We needed to dig the 
source of the spring, insert the borer, cover it with metal and then paint it. The 
former water system had to be left for laundry. 

The first reservoir was placed in front of the mu'adhdhin's house, near the 
market. The second had to be made at the former ‘small spring’ place (bdldkdy 
chishmá) and the third was planned to be on the street after the stone bridge 
that leads to Istárlitamaq. The new system was meant to follow through the 
old garden of the Tuqaevs to the great mosque, then on to the mu'adhdhin's 
house; there it had to turn to the first reservoir, then to the second, then to the 
bridge, to the third reservoir and back to the bridge, where it should flow into 
the Istárli River. Our first step was to dig at the spring and pad its borders with 
loam, then we had to bring eighteen loads of loam on each horse from Qizilyar 
hole; I did it myself too. This way we started our work. May God allow us to 
finish it, amen. 

We managed to dig the lumber road from the spring to the third reservoir. It 
was one kilometer in length. To accomplish this, every worker had to dig either 
half a meter, or three meters, or a meter, depending on the depth. I also per- 
formed my part of this job at a place near the spring. Now, how much lumber 
did we need here? They calculated 130 pieces. Hasan Sayf al-Mulukov had to 
bring them. He went to the mountain at the top of Aq Idel and took this lum- 
ber to Istárlitamaq on a raft. From there we brought it to Istárlibash ourselves. 
I also brought the necessary metal for covering. 

This lumber is some nine to ten arshin long per piece, and we had to make 
a hole through it. Since they already had an instrument for that, we invited the 
carpenters from Istárlitamaq /107b/ and paid them one ruble and fifty cents for 
each piece. By June, we had the ground ready. As the prices in shops got higher, 
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it became difficult for people to work. I heard lots of damning talk: “Majid qari 
poisoned us with religion and forced us to do this job.” I accepted all of this 
calmly (salgin qan belän), with patience. Among the majority of people there 
might be those who experienced a shortage of food, but they completed the 
digging. May God reward them for this, amen. To connect pieces of lumber to 
one another, we needed metal binding that we procured from Shahi Ahmad, 
the blacksmith. 

Every time I went out to the market, my fellow villagers would ply me, saying: 
"The food is expensive. It was you who started this work, now you see that the 
prices at the market have increased. Go (davai) find us the food.” They caused 
me a lot of headaches and I was even afraid to go out. I was forced to tack up a 
horse and flee to Orenburg for five to ten days. Even with such difficulties, the 
work went on. I told my friends: “I will go away for a while. You try to continue 
work.” Thanks be to God, I had a bit of rest, and came back. The work was still 
in progress. The lumber had been placed and the reservoirs were ready and full 
of water as well. Superfluous water was directed away. 

Now we had to try and see if water would flow through the lumber. Oh God, 
now was a moment of life or death for Majid qari?!!: if water did not flow, they 
would immediately bury me in this hole. I said “In the name of God, I rely 
solely on God;,'?? and let the water flow. Then I ran to the first reservoir and 
began to wait. At some point I heard the sound of water. /108a/ Soon after, the 
water arrived. I thanked God, and my concerns (ükenechem) had all but disap- 
peared: if I died, it would be without a concern. In my heart (küngelemnán)?!3 
I pronounced the following prayer: “When God asks me: ‘What good have you 
done for people in the world?’ I will point to this work. In accordance with the 
hadith "The one who points towards something good gets the same reward 
as the one who did the good itself,"?!^ may the Lord of the Universe count my 
work as an enduring donation (sadaqa-yi jariyya) with reward until the End of 
Times." To this day, that water system is still functioning. All the people around 
said: “Look, look, qari, your service was not for nothing.” The whole village 
drank this water and everyone thanked the constructors after drinking. May 
that be for the sake of God. This must be the only good that I performed for 


311 [This is one of the rare examples when the author takes distance from himself, referring 
to himself by name.] 


۳ ا‎ 
312 [In the original: al) | d A لسم الله‎ 
313 [Here and elsewhere, the heart functions as an internal place of thought and worship. | 
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Istárlibash. Maybe they will learn the story upon reading this;?!5 I ask the read- 
ers (uquchilar) to pray for me. 

In 1953-1954, the government improved this water system by installing pipes 
and granite tiles at the reservoirs. That was already the third construction of 
the water system in Istárlibash. The first, created by 'Abd al-Khaliq Majidov, 
flowed below, closer to the Istárli River, and led away [from the village]. The 
second, i.e. ours, was made closer to the mountain, flowing near our house, 
then to the higher part of the village and down to the main street. 

Dear readers, I wrote this with an intention to leave a record (tarikh) of 
what I know about the Istárlibash water system. However short, maybe in the 
future those who write the history of the Istárlibash water system will add 


يلوح المنط في القرطاس دهرا 25« رمیم d‏ التراب 


Meaning: “Letters will stay on paper for eternity, their writer will decay in 


more to this. 


ashes.” 
I end here with the brief history of the water system. ‘Abd al-Majid b. Shaykh 
al-Islam Qadirov known as (al-mashhur) Majid qari. Istarlibash, 1955.316 /108b/ 


My Imprisonment 


To leave a memory (yddkdr) for my children and to provide a lesson ('ibrát), 
I decided to describe the events of my imprisonment (máhbuslek) as I com- 
mitted no crime and was innocent, rather I was oppressed (na-haqq, bála- 
gunahsiz mdzliim). That happened on December n, 1928. On a dark night in 
Istárlibash, a certain ‘Izz al-Din ‘Aleev, a procurator's assistant, struck a stone 
and accidentally shot himself with his gun. 

This ‘Aleev had earlier come to Istárlibash as a procurator to perform his 
duties. This 'Aleev was from Qaragan village on the Dim River. During my 
time, he studied in Istárlibash at the religious school (dini madrasa). Hence I 
knew him. After the revolution, he started to work in the justice system. First 
he assisted judge Husayn Teregulov at the court in Nikifar village. Back then, 
every time I stayed at the house of my sister I would talk to him. After that, he 


315 [Thus it was meant for a readership and the intended audience was local, able to appreci- 
ate his contribution to the common good.] 

316 [The last line of this sentence was cut off at the edge (as in many other instances, when 
the owner wanted the book to fit the binding). Presumably, there was a fuller date. This 
form of colophon shows that the text was produced in stages. At some point, this part 
of the text was meant to finish the autobiographical narrative on a high, portraying the 
construction of the water system as his life achievement, not his religious training. ] 
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worked in Qirgizbiká village; then he started to work as a procurator's assistant 
in Istárlitamaq. His wife 'A'isha was the daughter of Isma'il mullah Islamqulov 
from Nikifar village. When my sister Farhi Sorur was a child, she always played 
at the house of this Aisha. Hence we knew each other very well. We always saw 
each other at the sabantuys in Bashkir villages. 

Once, when I came to the sabantuy in Naristau (Chabinli) village, I spent 
a night as a guest in the house of Dawlat Shah agha. When ['Aleev] came to 
Istárlibash, I wanted to see him and we met. He greeted me: “Hello, Majid abzi! 
‘Aisha also asked me to greet you, if I see you.” I invited him: “Welcome to our 
house, you will be my guest!” He replied: ^I am sorry, Majid abzi, I have no time 
during this trip, but maybe next time, if God allows." I said: “Alright, I am look- 
ing forward to welcoming you,” and we parted. That evening, ‘Aleev went to 
a theater play (ispiktal), where he sat together with a woman with whom he 
had previously worked in Qirgizbikà. /109a/ This woman lived with Samarin, a 
Russian postal chief in Istárlibash. He probably told her: "Shall I come to your 
place after the play?" Then 'Aleev went to the volost office for a meeting. Then, 
around nine or ten, he went to the volost guard and asked: “Bring me my gun. I 
will go now to the credit society." The volost chief told him: "If so, I can provide 
someone to accompany you." He refused, gesturing at the gun: “If you have this, 
you do not need a guard.” It was dark at night and the mess on the street had 
dried up. He went to the post office and saw through the window that in one 
part of the building the youth had gathered for a party (aulaq). 

At some point, young men started to come out and he saw Samarin there. 
He got scared and hurried along the street. There is a water canal near the 
gates, with huge stones and timber behind it. In the darkness, he struck a stone, 
accidentally pressed the gun’s trigger and fell with his head on the stone. In the 
same minute there was another gunshot, probably to alert people, because the 
first shot was quiet, while the second was heard clearly. When people arrived, 
he uttered: “I have killed myself (kharap buldim). Take me home.’ They took 
him inside the post office, then he asked for water and they gave him cold 
water from the canal. He died soon after. Near the place where he fell down, 
his gun was left behind with two bullets shot. One of the bullets went into his 
shoes. His whistle also remained there. Another bullet hit his left leg and got 
stuck in his shoes. They told the inspection (qan soragan adám) that they had 
given him warm water first. That is one lie, and the other: instead of "I have 
killed myself,” they rendered his words as “They have killed me.” They said that 
he was killed for his work. 

Now, in the middle of the night, /109b/ they started to arrest decent people 
in the village. At eleven o'clock, I was in my house writing a document (ber 
‘ariza) with my friend Hasan. The gates were open and we were sitting opposite 


144 TRANSLATION 


one other. The window shutters were also open. Suddenly someone knocked at 
the door. I went out and asked: “Who is there?” They said: “Us, open the door" I 
opened [the door] and saw the police, inspector, judge and other people there. 
They entered, then ordered me: “Hands up!” and started the search (obysk). 
They told me: "You are under arrest." My wife and children were sleeping. After 
searching me, all the boxes and the entire house, they took me with them. I 
did not know what the matter was, but they put me in prison. They arrested 
imams and mu'adhdhins of three mosques, wealthy peasants from other vil- 
lages, as well as merchants, even those who were in Istárlitamaq at the time. 
Thirty-six people in total. After that, the volost chief from Qaragush village, 
Sabir Maqsudov, and the communal inspector ‘Inayat Tukhfatullin sent a tele- 
gram to Ufa. The message was the following: "All the shooters are under arrest." 
I was shocked and had no idea what was going on; the same must have been 
true of the others. For several days the village was blocked by guards who did 
not let anyone in or out. 

In the morning, the authorities from Ufa started to arrive; that is, a military 
procurator, the secret police director, and all the authorities of Istárlitamaq. 
The entire village was thrown into chaos and people spread rumors about 
what had actually happened. At night the guards changed, and I asked the new 
guards: “What happened?" They replied: “The procurator got killed.” I was sur- 
prised, because that was an impossible thing, but I was patient and relied on 
God. I hoped that at some point the truth would be known anyway. 

Now the investigation started and they initiated the interrogation (dapros). 
First, they invited and questioned my companions, then they invited me. 
Since I had not seen such things over the fifty years of my life, I was afraid 
and confused. In my entire life I had never come before the court, even in the 
capacity of a witness (gah). I had to answer to all of their questions: “Where did 
you spend the day, what did you do, who did you talk to, did you know 'Aleev?" 
and so on. /10a/ 

— “Do you recognize your guilt in this issue?" 

— “No.” 

— "On that day, who did you talk to? Where did you go?" 

I replied that I went here and there and talked to so-and-so: in the afternoon 
my brother-in-law, my wife and myself had guests over. 

— “Who was there?" 

— "Such-and-such people, and also a poor person who assists me all the time.” 
— “Who is he?" 

— “Khabir Iskhaqov." 

Then I added: “Back then, a committee of rights inspection had denied me my 
rights. All my activities thus revolved around writing appeals to get the rights 
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back. The committee consisted of Zinnatullin Lutfullah, Muhiddin Hibbatullin, 
and someone else whose name I do not remember. In 1921, I suggested Majid 
Hasanov, now the chair of this committee, as a candidate for appointment as a 
teacher. In former years he was a khalfa who laughed [at me] and called me 'an 
atheist reformist’. The committee was on my side, but as a chair Hasanov voted 
against me and denied me my rights. People say: if you do good to someone, 
wait for evil.3!” That was the case. Day and night I was busy collecting materi- 
als from different places to defend myself. I went to 'Aleev to explain this. He 
said: ‘Majid abzi, I know who you were before the Revolution, bring me the 
documents showing your work after the Revolution. I will process them, but be 
quick, since I depart today. This is why addressed him.” 

- “Did you know him? He was a Communist, why would you talk to him?” 

I replied: "In my youth we studied together, he was my neighbor and friend. 
On December n, I spent the whole day working until nine in the evening. At 
eight, I even sent my small children to get a document from someone. I invited 
Hasanov to my home to draw up the appeal together according to instructions. 
He agreed and promised to come. I was thus at home waiting for him. Then 
the sound of gunshots was heard. First clearly, and then /nob/ another one, 
hollow. Right away, the sound of whistles and cries was heard. My house is 
on the hill, I went out on the doorstep and stayed there listening. Then my 
son and daughter came back and greeted me: ‘Daddy, we heard the gunshot 
and people going along the street with lamps: I replied: 'The police must have 
taken a drunk person.’ After that, I went back into my house to examine the 
documents. Soon after, Hasanov arrived: ‘There is so much noise in the street. I 
heard it on my way here, but I do not know what happened. Then we wrote the 
appeal. Then someone knocked the door. I opened it. The police entered the 
house and arrested both of us. My wife and children were asleep." 

They invited me for examination several times and performed a search of 
my house. In a day or two, the procurators from Ufa began to leave. They came 
to show off in front of the people, but nothing happens without the order of 
God and the truth will come out anyway. They lacked guards in the village for 
this terror (dáhshát) and invited people from neighboring villages. Later, they 
organized a gathering of the poor, and asked about us. People said: “If the fact 
is proved, we will ask for execution, but without proof the issue will remain 
open, because we do not think that these people would commit this crime. 
Maybe it was an enemy from another village. We know nothing of it. You have 
a lurcher [dog]. Bring out the people and the prisoners, the dog will identify 
the criminal." 


317 [This sentence is underlined. | 
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The next day, they took the people and the dog to the place of the murder. 
The post officer and Zahir al-Dinov, the policeman, took the dog from the place 
of the murder back home. They stopped the dog from searching. People asked 
them: "Let the dog out!" But they took it away. 

After that, we were all sent to Istarlitamaq to prison. We spent ten days in 
the village. Thanks be to God, though I had heard of prisons, God let me enter 
it without a sin. /11a/ 

Without hesitation, the volost administration, based on false evidence from 
other people, unjustly (na-haqq) forced me to leave my wife, six children, and 
two orphan brothers. Since I had committed no crime (gunahsiz), I did not feel 
any sorrow. I had great hope that the government (hiikiimdt) would not punish 
innocent people without knowing the truth. 

When compiling the report on ‘Aleev, they did not mention that his over- 
coat and trousers were slightly burned. Hence Khayr al-Din Farkhshatov, the 
chair of the village council, said: “Why don't you write it? I ask you to write it. 
People say that in war the bullet does not burn when it is shot from a short 
distance.” Then they wrote it down. The doctor (dukhtur) who examined the 
body first said that it was difficult to say that he was actually killed, but then he 
obeyed the word of the local administration and wrote that he had been shot. 
Then the body was sent to Istárlitamaq, where factory workers greeted it with 
the sound of horns. 

I wrote above that Khabir Iskhaqov was together with us at the party. He 
had bad luck, since when they searched his house, they found a bloodied fur 
coat and knife on the top of the oven. The policemen rejoiced, saying: “We have 
found the murderer.” In fact, they did not, because they only found a bloodied 
fur coat and a knife, while 'Aleev was not stabbed, he was shot. In their view, if 
the fur coat has blood on it, that is the murderer. Then they started questioning 
Iskhaqov: 

— “Was it you who killed 'Aleev?" 

— “No,” he replied. “I had been asleep since the evening, I did not even leave 
the house.” 

— “Why are you lying? Do you want to escape?" The policeman wanted to scare 
him. 

— “Feel free to search and investigate." 

— “So how did a bloodied fur coat and knife appear in your house?” 

— "They did not appear. I brought them myself. If you ask why, I slaughtered a 
horse for someone and my things got dirty. Once back home, I threw them 
on the oven. This is the nature of that blood.” 

They asked the person whose horse was slaughtered and he supported the 

case. This joy of finding a murderer recalled the saying: “there is no smoke 
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without fire.”3!8 /11b/ The local administration was afraid of being blamed, and 
therefore sent the fur coat and knife to Moscow for inspection. There it was 
testified to be the horse's blood. Their case did not succeed: neither was the 
dog allowed, nor was the knife of any help. These people started to worry about 
themselves. It had been easy to send a telegram saying that they had arrested 
the murderers, but it was now difficult to prove. When we found ourselves in 
prison, someone shouted via the door viewer (volchoKk?9): “Ask for a gathering 
of the medical commission to check the body again." Since this was all new to 
us, we were afraid that this would be turned against us. Had we done so back 
then, maybe we could have escaped, because seventeen professors and doctors 
in Ufa examined the relevant report and concluded that he must have killed 
himself. Had the committee been organized in time, things could have gone 
differently. 

We spent three months in Istárli prison and then they moved us to Ufa. We 
all entered the same cell for investigation. Several days later the secret police 
(GPU) charged all eleven of us and sent the case to the procurator. After that, 
they expelled the rest to Siberia for different periods, to Omsk, Narymskii krai 
and other places. I remained, with the thought “Oh God, let it be,’ and was 
repeatedly invited to the court office for examination. Then they moved us from 
the communal cell to the four-floor building with separate cells. I was on the 
second floor in cell no. 19, 'Alim Tuqaev was in the neighboring cell, Hasanov 
was on the third floor. The month of Ramadan arrived. May God accept it; 
we broke our fast with prison bread and cold water. We did not miss the five 
prayers, thanks be to God. Then my wife and baby daughter, called Maryam, 
came to visit me. May God reward them greatly for their attentiveness. 

In April, we heard rumors that they would let us go. /12a/ [The prison work- 
ers] said: "Now your case is on the desk of the high court, there it will be solved." 
A certain ‘Uthmanov worked there as inspector for the most important cases. 
The Russian holiday of Paskha approached. One day, seven of our companions 
were suddenly let free. The five of us, i.e. ‘Abd al-Rahim b. ‘Ubaydullah Tuqaev, 
Hasanov, Iskhaqov, Hadi the mu'adhdhin, and myself, had to stay. We thought 
that now we had been found guilty. 'Abd al-Rahim b. Lutfullah Tuqaev, 'Alim 
Tuqaev, 'Abd al-Rahman Aydabulov, Basir Duseinov, Ahmad 'Aleev, and Majid 
Munasipov left the prison. 

One day, Majid Valiullin, my brother-in-law born in Nikifar, came to visit me 
and brought some presents. He told me: “Abzi, do not worry, you will get out.” 


318 [The language of the original is rather coarse: tichmagan kütkä buq yabishmas, i.e. “If you 
don't take a shit, there won't be shit stuck to your ass.”] 
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I replied: "You are only saying this to calm me down. They would not separate 
us from those who left." [He said:] “Abzi, it turns that the situation is as follows. 
He [‘Uthmanov] considered the case of seven people and then got ill. He has 
not had time to consider your case yet. Once he gets out of the hospital, he will 
consider your case." He made me calm by saying: "You will be free very soon, 
if God allows." 

The May holiday approached, but we were still waiting. On May 5, we were 
finishing our daily meals, when they cried from the door viewer (volchok): 
“Qadirov, your case is upheld. Let's go, you are free (chist, davai iskoree svo- 
bodu)? I was confused. Once I left the cell, I asked: “What about the others?" He 
said: “All of you are getting out.” Right there, they joined me with their luggage. 
[The prison workers] ordered: “At six o'clock you will go to the gate.” 

We were leaving the prison gates and saw 'Abd al-Qadir Tuqaev with a cab 
driver (izvushik) coming to greet us. I (bez) told him: *We are finally free!" He 
laughed: "Oh, are you? You will come to our place. I will now order the cab 
driver; take us there!” They were waiting for us, to feed us. May God forgive 
them, amen. 

We went to the secret police (GPU) at six o’clock.32° He [the GPU worker] 
said: “Once at home, if you hear or learn something about this case, write to us 
at this address. We will investigate it,” and then let us go. /12b/ This means that 
the highest court did not find the case appropriate for sentencing. We got out 
safely without the court procedure. Thanks be to God, of course the truth must 
have become clear. The government also investigated properly and performed 
justly (‘adellek belän). Long live the government and the just court (‘adaldt 
mähkämäse) that recognize conscience (wujdan) and truth (haqiqat). There 
was such terror (dähshätle eshlür) about what could have been if the govern- 
ment had followed this line, but they performed only just deeds (tugriliq). All 
the newspapers, all the workers' conferences called unanimously for the high- 
est sentence (‘ali jaza’) for us. Russian newspapers published in America and 
Moscow wrote about it. Such shameless and cruel people! 

Without knowing the case, on January 19, 1929, a Bashkir comrade (iptüsh), 
Asan Kildiev, wrote an article in Bashkortostan, called “Traces of Blood” (qan 
ezldre). When I came back, I saw [my name there]: Qur'an hafiz Majid qari 
Qadirov. I was shocked how one's conscience (wujdan) can allow one to write 
such an insult (iftira") and such a lie. You have to know, dear reader, that there 
are such shameless oppressors (wujdansiz zalimnür) in the world! 


320  [Presumably, he is referring to the following day, although this is not made clear in the 
original.] 
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Our case went to Moscow and then was returned to Ufa with written advice 
(tanbih): "Check it properly! Do not consider the case following your personal 
judgment (shákhsiyategezgá birelep) of mullahs and kulaks." In December 1928, 
our case bore the number 520. Thanks be to God, even though all the newspa- 
pers were full of calls to sentence us with the highest penalty, due to the justice 
of the government (hükumütneng 'adalüte), the court did not find any facts for 
consideration and let us go free. I thanked God ceaselessly. 

I rejoined my family on the 'Arafa night of Qurban bayram, at around eleven 
o'clock. Thanks be to God, I informed the police station and started to live qui- 
etly. For us, those were days of happiness, but for the oppressors (zalimndr) 
and the local authorities that was like the Last Day (khatim köne). I thought 
that they would do everything not to let us stay in the village and would find 
ways to fabricate another case against me, because they were worried about 
themselves. They tried to do something evil (yawizliq) /113a/ and get rid of me. 
Sabir Maqsudov, Tukhfatullin and others were among them. At some point, on 
September 19, a meeting about taxes in the volost took place. Because some of 
the citizens (grazhdannar) were in high spirits, they expressed some criticism. 
These were the comrades Sharifjan 'Aleev and ‘Ubaydullah. The volost chief 
Maqsudov said: “You are being denounced by those who have returned [from 
prison].” On the same evening they arrested Sharifjan, ‘Ubaydullah and myself 
on the way back [from the meeting]. They sent us directly to Istárlitamaq 
prison. After several days there, they sent us again to Ufa prison. This time they 
asked me only once in Istárlitamaq about my life and social origin (étimagiy 
chigishim), wrote it down and never asked me anything in Ufa. On the first 
arrest they gave me article 58: 2-3, on the second, article 58: 11. 

Istayed in Ufa from my imprisonment until August 1929 without being asked 
anything. At that time, all the mullahs, mu'adhdhins and religious people of 
each village were taken to prison. The prisons became so full that there was no 
room left. In Ufa there were 3,000 people together with me. In July, they started 
to send people off to various places. Sharifjan and ‘Ubaydullah Munasipov 
returned to their houses. One day, 'Abd al-Rahim b. Lutfullah Tuqaev and 'Alim 
Tuqaev, an imam from Istárlibash, were moved from our cell to another. One or 
two days later, a car took them away. 

At that time, the secret police had tripartite committees (troika). The next 
day, we learned that according to their decision, 'Abd al-Rahman Aydabulov, 
Majid Hasanov and myself had been given ten years, Basir Duseinov, Ahmad 
‘Aleev, Imad al-Din Tukhfatullin had been given five years, and KhabirIskhaqov 
had been given three years [of prison]. This was a rude (nakhalniy) gift for me 
from the Istárlibash volost officials. 
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On August 2, 1929, 300 people were put on the same train and sent off to 
Arkhangelsk (Arkhangel). I said, “Let us have a safe journey,” and joined them. 
The days were hot; each of the red coaches contained thirty-five people. They 
gave us very little water. The metal roof radiated heat. In this way we traveled 
via Samara, Penza, Moscow, Petrozavodsk, Medvezh'ya Gora and Kem and on 
the eleventh day they brought us to the station called Louhi, on the Murmansk 
railway. Through the larch forest /113b/ and swamp we moved on from Louhi 
station to a particular place (ber punkt). Near the houses, at the lake, there 
were several barracks surrounded by a fence. After lining us up and asking 
our names, the GPU officials pronounced their customary words. At the same 
time, our luggage was brought on carts and jumbled up. We went there on 
foot. After that they ordered us into a bath house. In fact, it was just a small 
building near the lake with several benches inside. We washed ourselves with 
warm water. They took our clothes for disinfection. We went out [of the bath 
house] naked, but there were enough clothes prepared waiting for us. They 
gave us white shirts, trousers, leather shoes, jackets and caps and then took us 
to a clean barracks. We arrived at night, but when we entered the barracks the 
sun rose, because nights are very short in that place. Then we slept and rested. 
After waking up, we ate bread and one kilogram of fish, and drank tea. They 
took us to the house, examined our things (paketlarni), showed us to the doc- 
tor and then divided us into categories: strong young people were assigned to 
the fourth category, sick people to the second category and those in between to 
the third category.??! Night approached. We ate things like soup, porridge, and 
fish and then had some rest. Starting from the third day, they called us for work. 
Three hundred people who had spent several years in prison, then eleven days 
en route, arrived terribly hungry and could not satisfy themselves with food. 
The local people talked to each other in amusement: "Who are these people? A 
team of gluttons (obzhorni kamanda)?" We got 1200 grams of rye bread. There 
was a lot of fish: no matter how much you ate, the bowl of it was still standing 
near the kitchen. 

Our job was the following. We were near the Finnish border, 56 km away 
from the station, amongst the swamp, rocks and larch forest. We had to build a 
road by digging earth and cutting trees. Our job, in the third [category], was to 
bring sand and clay on horse-drawn carriages. /114a/ 


321 [These categories were introduced in 1927 under the management of Naftalii Frenkel’, a 
former prisoner of the Solovki camp: Andrea Gullotta, Intellectual Life and Literature at 
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2018), 50.] 


TRANSLATION 151 


Later on, after a month of work, they took us to the 19th point which had a 
single barracks, which was in bad shape. There was a bridge being constructed 
over the lake. We worked there until November 7. On the holiday they started 
to take us on the march (etap). We were in high spirits hoping to get soup, 
water and good meat for the holiday, but now they ordered: "Let's go, let's go 
(davai da davai)" and 'Abd al-Rahman Aydabulov and I started to collect our 
things. Duseinov and Hasanov stayed: only those sentenced to ten years were 
not taken. Hasanov had arrived there earlier. 

Nobody knew where we were going. They collected our things and took 
them to one place and forced us to go on foot: "Your luggage will be sent on 
ships" We were near a huge lake. We departed at night and then marched for 
15 km back to the previous settlement. In the middle of the night, the guards 
told us: “We will rest here for an hour" There was no place to sleep in the for- 
est and swamp, but we slept putting our heads on stumps or timber that was 
lying there. At sunrise we went on, and arrived by midday. Once there, we real- 
ized that our luggage was still missing. We waited until the evening. At some 
point, we got the news that the ship had sunk. Then suddenly, at around eleven 
o'clock, people became flustered: the ship had arrived. We ran there; the ship 
had indeed arrived, but all our belongings were floating inside, full of water. We 
picked up the stuff with difficulty and brought it to the barracks. Everything 
was wet: pillows, blankets, fur coats, and felt boots. I stayed awake the whole 
night until sunrise, trying to dry it, but it helped only a little. No sleep, no food. 
They started shouting: "Let's go on the march (davai etapqa)!” I put the wet 
stuff around my neck, they gave me one or two salty fish to carry, and we went 
on 6 km to the former Louhi station. They took us on a train and we did not 
know where we were going. I was so exhausted that a boil appeared on my 
shoulder and I could not lift heavy things. Thanks be to God, my brother-in- 
law (qaynagam) Aydabulov helped me, carrying the things for me. There was 
no water in the train to drink after eating fish, and I did not know what to do. I 
asked if I could eat snow from the window and they would not even allow that. 
It was cold in the train. That was November. /114b/ 

We reached Popov Island on the shores of the White Sea; there we picked 
up our heavy luggage and marched another 3 km to the barracks. I set down 
my belongings on the way, but the guards told me: “Take it.” I replied: "I can- 
not (ne mogu). My shoulder hurts. You can do whatever you want.” Then they 
left it with a watchman. We entered the barracks, but there was no water to 
drink and it was impossible to drink the salty sea water. At night, around ten 
o'clock, they shouted: “Whose luggage was left?" I ran out and took my belong- 
ings which had been brought on a horse. 
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We had to spend ten days there in quarantine. I took this opportunity to dry 
out all of my belongings. After fourteen days, they took us on the march again 
and we still did not know where we were going. They put us on a steamboat 
by the shore of the White Sea. It was five in the evening; a lot of people were 
going on the steamboat. There were also many delinquents (shpana). On the 
steamboat, they did not let us inside, because it was full of food. We moved into 
the middle of the sea. It was night when suddenly the wind, snow and storm 
started. That was a terrible moment (giyamat). The wind on the steamboat 
was very strong and people were crying terribly, especially the delinquents, 
because their clothing was very thin. Even though I had a fur coat and felt 
boots [with me], I was afraid that they would be stolen once I took them out. I 
started to shudder violently. We did not know where the steamboat was going. 
It was simply circling in the storm. What to do? I went to a sailors' cabin, they 
asked me: “What do you want, old guy (starik)?” I asked them: “May I warm up 
a bit?" They said: "Alright, keep guard here while we go to work. Don't let any- 
one inside.” They were cooking pancakes and gave me one or two, as well asa 
boiled potato. I also drank tea and warmed up in this room that was like a bath 
house. People outside were suffering, but I had entered a paradise. I was sit- 
ting there thanking God. The sailors came back and asked me: *Hey, old guy, is 
everything alright (nu istarik, vse paradkümu)?" I replied: “Yes.” They continued 
the conversation: "The steamboat has lost its way. Nothing can be seen and the 
waves are strong. I hope we won't sink" Dawn approached and it cleared up. 
/115a/ Once it was daylight, the steamboat returned to Popov Island. 

Again under orders we marched the 3 km back to the barracks. I did not 
take my belongings; though the guards shouted at me, I left them on the hill, 
saying: “It’s heavy. If it gets lost, you will be responsible.” Upon reaching the 
barracks we drank some tea, ate something and slept. After getting some rest I 
went to the guards. They had brought my stuff to their place. I saw it was safe 
and I returned to the barracks. Then we slept, and in the morning they took us 
on the march again. They lined us up near the watch, but my things were not 
there any more. I told the guard: “Where is my luggage? If you do not find it, 
I will not go. You can shoot me.” He replied: “No worries, you will get it back,” 
and returned me to the line. Alright, I trusted them and went on. We reached 
the steamboat and stopped there. I still inquired about my belongings. Nothing 
came after the first and the second bell. I asked: “Where is my stuff?” The guard 
replied: “They will bring it now.” At the third bell, we were taken on board the 
steamboat; only then did my things arrive, and I received them in good order. 
In the afternoon the guard asked me: “Did you get your stuff?” I said: “Yes.” The 
steamboat departed. Now we learned that we were going to the Solovki Islands, 
60 km away in the middle of the sea. That was a six-hour journey. We arrived 
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safely and the steamboat set down its anchor. They started to take us off [the 

boat]. The landing stage was full of officials and other people. When we disem- 

barked, we met comrade Hasanov: 

— "Aydabulov and I are both fine. How come you are here?” 

— "After you left, we came here. I live in a barracks and I'm doing well." 

— "Alright. You know, we will take a bath now; please save a place for us next 
to you, if possible." 

- “Twill try” 

We took a bath and around ten at night we went to Hasanov. The huge barracks 

was made of larch, it was bright and warmed by ovens. There were five people 

inside. Thankfully, he had prepared a good spot for me. We slept. 

In the morning, we woke up and drank tea. /115b/ Then the commander told 
us that the two of us could stay for a day. After that they shouted again: “On the 
march!” We all took our things and went out; there were another three people. 
They checked us and sent us off. Hasanov was sent to another place. The two 
of us marched u km to a point called Muksalma near Solovki. They carried our 
luggage on a horse, and we went on foot. We went in the evening. The day was 
cold. They checked us for a long time and then placed us in a dugout barracks. 
It turned out to be a quarantine barracks. There were many Bashkirs from the 
Chilabi region, including Sulayman mullah from Tunshaq village, who had 
worked as a lawyer in the highest court of Bashkortostan, and Nuri Azam 
Tahirov, a commander of the Bashkir troops who defended Petersburg??? from 
Denikin. It was so hot in the barracks that it was impossible to sleep. One eve- 
ning, when I went out for a roll call, I became severely ill. I had a temperature 
of forty degrees. Now they took me to the hospital. Aydabulov remained in the 
barracks. I spent a month in the hospital and they moved me to the second 
category, due to the state of my health. When I came back, Aydabulov had been 
transferred to the Kremlin. In this way I was left alone. 

After the hospital, I moved to a barracks made of good wood. It was spa- 
cious, full of light, warmed by three ovens. Officials told me: “We cannot assign 
you to work, because you are an invalid. We have no right to make you work.” 
They gave me back my things; that is, my winter clothes, felt boots, and mit- 
tens. I moved to the fourth category, [meaning that] I got 400 grams of black 
bread and thirteen grams of sugar a day. They told me: “Just stay in the bar- 
racks.” I stayed there. 

Summer came. With the intention of getting more bread, I managed to get 
a job as a gatekeeper at the office. Here, life became better: the office workers 
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sometimes gave me their food stamps and leftover bread. I remained well until 
May. On May 5, they sent me on the march again. I did not know where to. 

We went to the Kremlin, Aydabulov was there. We had to sleep in a bath 
house and in the morning they [would] take us somewhere. We woke up and 
Aydarov came from the barracks, since he had to go with us. /116a/ We went out 
and after 20 km reached the cliffs of the White Sea. After traveling 5 km by sea, 
we landed at an island. At that time, icebergs the size of barracks roamed the 
sea. We moved among them on a boat and arrived at the point (punkt) called 
Anzer. There were huge churches that had previously made up a monastery. 
After stopping here for a while for a roll call, some people stayed here, includ- 
ing Aydabulov. 'Abd al-Bari Fattahov, a mullah from Bugulma region, was living 
here. Right, but we went 4 km further, to a place called the Second Golgotha. 
Here, the churches were also located on mountains. They put us there. From 
that place, one could see the movements of all the ships in the White Sea. 
Once there, I found out that our comrade Hasanov was also there. We met 
each other. He turned out to be working as an orderly in the hospital. He said: 
“If you want to work as an orderly, there is a place. Just write an appeal (‘ariza).” 
I submitted an appeal right away and they accepted me. We started to work at 
the hospital together. We did so until August 1931. 

In May, even after sundown, it was still bright. At night it was possible to 
write letters without using a lamp. Then they demolished this hospital and 
moved us to the central hospital in the Kremlin. We took everything with us 
and moved there. We started to work at the central hospital, a three-story 
red-brick building. Azerbaijani Jawdat efendi and others were working there 
as doctors. Until September 12 we stayed there, but then they called us to go 
on the march again. We did not know where we were going, but there were 
rumors that we were going back to Russia. Hasanov was invited, but he decided 
to stay by saying: "I have no strength to go." 

There were famous people of Russia: Hadi Atlasov from Bugulma; Sa'id 
Sunchalay, a poet; 'Abd al-Wudud Fattahov, an imam of Moscow; and the 
Kazakh Ahmad Baytursunov as well as Sultan 'Aleev from Ufa. They all stayed 
there, but 800 people boarded a steamboat and departed. We reached the 
aforementioned Popov Island, where we took a train. We passed the city of 
Kem and arrived at the place called Qarymayguba, at the fourth division of 
Shavan station. There was a single barracks located amongst the larch forest. 
We stopped there. /116b/ There were some people there. We started to build 
a bath house. There was a small kitchen, but nothing else. After a day or two 
people arrived, marching. Every day, people came from Russia. One day, we wel- 
comed our fellow villager 'Izz al-Din b. 'Abdullah, and Sa'idullah b. Sayfullah, a 
mu'adhdhin from Aydarali village. We were very happy to see each other, as if 
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it was our relatives that had come. I asked: "What job did they assign to you?" 
They replied: “First we worked in Syzran. Then they sent us here to construct a 
canal" Here we learned that we had also come here with the same task. 

We started to work on the White Sea Canal on November 12, 1931. We milled 
the larch forest in the swamp, laid down a bridge and built a road leading to 
the canal. After that, people started to work on the canal itself. Since I was old, 
I belonged to the second category and only did easy work. I was in a team of 
some twenty people that prepared wood for the kitchen. A Ukrainian called 
Gapon was our foreman. I worked on the White Sea Canal until 1932, at the 
Mayguba division of Shavan station. Up to 8,000 prisoners worked there in 
turns, day and night. Thanks be to God, I was only tasked with easy jobs, such 
as leveling the sand, cleaning up particular areas and sweeping. By November 
of the same year, the land work at the White Sea Canal was finished. Every day 
of our work was counted as two [days], and with the end of the construction 
they also took a year [off my sentence]. In those days, they were asking at the 
barracks: whoever wants to apply for a medical release can go to a certain bar- 
racks. Though I did not have a document, I told Aydabulov: "Let us go there 
too." We went there; they checked us, but did not say anything. 

In February 1933, the days were extremely cold. After cutting trees, I came 
back terribly tired and fell asleep. In the middle of the night, they called me: 
“Is Qadirov here? Be quick, you are now free (irekkd).” I was sleeping next to 
Aydabulov, and was shocked. He stayed. I went out at one o'clock at night and 
saw that twenty-five people were waiting with their luggage at the gate and 
were busy loading their things on the sledge. They had already called people in 
the afternoon and had apparently not been able to find me in the barracks. We 
left safely on foot. The days were very cold. 

We marched 15 km to Mayguba point. There we stayed in barracks for fifteen 
days for quarantine. /117a/ Fifteen days later they ordered twenty-five people 
to leave for voluntary exile (ikhtiyary sürgen). Some people went to Melekes, 
others to Pugachev, and I went to the city of Kotlas in Vyatka governorate, on 
the banks of the Dvina River. That turned out to be our freedom (irekká chigu). 
We had to spend the remaining five years there. They gave me a GPU docu- 
ment no. 4444, saying that Qadirov, sentenced for ten years according to article 
58: u, according to a decision of the GPU committee must spend the remain- 
ing term in exile (büylünmesh yirdá). They gave me some food for the trip and 
a train ticket, and I set off without a convoy. On March 8, I arrived in Kotlas, 
left my belongings in a luggage room and registered at the local police station. 

It was really cold, down to minus fifty degrees, and it was impossible to find 
a place to sleep. Night approached. Everything was expensive: black bread cost 
ten rubles per kilo and half a liter of milk cost five rubles. Prisoners like me 
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died on the streets of hunger and cold. I asked at the police station where to 
spend the night; they replied: “We have no apartment here. Look, a kilometer 
from here, there is a place for homeless and delinquents. If you don't go there, 
there is no other place. Those who go there get 200 grams of bread." I went 
there and entered the barracks which had no light and was full of smoke. There 
was a single lamp in one corner. I sat awake by a pallet the whole night, got 
200 grams of bread in the morning and then went out. I came to the police 
station and asked: “Where will you send me?” They replied: “You will find out 
in Nikolsky region, there they will tell you where to go." I said: "If so, give me 
a document to find an apartment there.” He produced a document asking the 
village councils to provide me with a place to sleep.Itook the paper and agreed 
with some companions to depart that day. Since everyone had a lot of lug- 
gage, we constructed a sledge. Wafa Suleymanov, a mullah of Qunshaq village 
in Shadrin district, and I put our things on the sledge and dragged it along on 
the ice of the Dvina River. Oh God, let us have a safe trip. Then we turned onto 
the great Arkhangelsk road, together with twenty-five others. /117b/ On the 
way there were huge Russian villages. In the evenings, we asked the village 
councils for a place to sleep. We had to wait on the cold street for an hour or 
two, only to be distributed among different houses. In this way we spent sev- 
eral days dragging our sledge. 

Nobody knew the place called Nikolsky where we had to go. We were con- 
fused. In one village we asked at the police station: “We do not know where this 
place actually is. Can you show us the route?" The official stood up, examined 
the map and then told us: "You took the opposite direction by mistake. Now 
you have to go back and ask on the way, that way you will find the place" We 
turned back. There was a huge Russian village near Kotlas city; we spent a night 
there. In the morning we got together to figure out what to do: "Shall we go? If 
not, then we go back to Kotlas to say that we failed to find the place and ask for 
instructions.’ [We went back and] they told us: “We will send you to another 
place." We took a [new] document. On the street, a foreman of workers living 
in a barracks invited us: "Our barracks is 2 km from here. We have a job for you. 
We can take you." I consulted with my companion and we decided to stay. 

We returned to the police station and told them: “We want to stay here.” 
They agreed. We went to the barracks right away. After a couple of days, we 
got a job producing railway ties. If we fulfilled our quota, the two of us would 
get goo grams of bread; if not, only 400 grams. They also gave us a ticket for 
dining, and nothing else. In this way we tried to work. It was impossible to 
fulfill the quota, and every day we got 400 grams of bread. We continued to 
work, but even this food would only be received after five days. How should 
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we survive these five days? If we wanted to buy it, one kilo cost ten rubles. We 
had no money and I started to sell my clothes. I sold my felt boots, weighing 
7 lb, for 500 grams of bread. I also had a foreign-made leather bag that I sold for 
five loaves of bread. This way I sold off and ate up what I had left. I lost energy 
and could not work. My legs and face became bloated. My condition was bad. 
I thought, as I lay down: "This is my end.” 

My wife Fatima, may God have mercy upon her, despite shortages at home, 
sent me a package with some money, a bit of butter, pasta, dry toast, and flour. 
This sustained me for a while. This, too, ended. I received another package. 
This ran out as well. That was May 1933. Greenery appeared on the banks of the 
Dvina. I collected clover and sorrel, /118a/ put salt on it and, since there was no 
other place, cooked it in a bath. I ate it and laid down in joy, covered in sweat. 
Sometimes I collected flax roots, fried them and then added them to soup. My 
energy left me day after day, so that I had to crawl to go to the toilet. My face 
was bloated, my legs were bloated. I sold off everything I had. Only the jacket 
in which I had left my house was still with me. That was lined with lambswool. 
People told me: “You are going to die this way. You have to go to a village. They 
would give you some food and you might get better.” I had no strength to go to 
the village. I replied: “If God helps me, I will go to the village.” Now there was 
nothing left for me but to die. One weekend, my fellow traveler Suleymanov 
went to the market in Kotlas and died on the way back. He perished in a hol- 
low. I found him there and let the police know. After keeping him for several 
days, they took him and must have buried him somewhere. May God cover him 
with His mercy, amen. 

Soon after, the doctors invited me for a medical examination. I went there 
and they registered me. My impression was that I certainly had no hope. I 
realized that they had filed a report on me and I asked them: “When will the 
results be known?” They replied: “It’s unclear. Maybe tomorrow, maybe in three 
months. We cannot say exactly.” Those were my most difficult days. I thought 
that I would die if I waited for these results. I had to rely on God, sell my fur 
jacket, and go somewhere by train. If I died, I would die on the road; but maybe 
God would help me. I came home and sold the fur jacket for forty-five rubles. 
I went out in the morning, hanging a bag (qapchiq) around my neck. I walked 
2 km to Kotlas, bought half a liter of milk there, and half a kilo of bread, then 
I had a bite to eat and headed to the station, relying on God. I bought a ticket 
for five rubles to a place five stations away. The train had to depart soon, but at 
the gates the GPU officers were checking people to prevent escape. Oh God, 
the train arrived and boarding started. Oh God, I passed through together 
with the rest /n8b/ and entered the train. I climbed up just inside the door and 
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laid down. It was a berth with a small railing for keeping coal in. Suddenly the 
GPU officer started to check the car. I was lying there between life and death. 
Oh God, he did not notice me and passed on. 

In the evening I arrived at the place that I had bought the ticket for. While 
traveling quietly in this way, I decided to get out to see the station. If I had 
stayed, I would have been in Vyatka by the morning. When I got off, [a police 
officer] approached, stopped me and asked for my documents. Fortunately I 
pulled out my documents from the police station in Kotlas, saying that I wanted 
to go elsewhere. I showed him my documents, but he did not trust them. He 
took me off the train and brought me into a room at the station. He ordered: 
“Stay here until I come back.” I waited for a while, maybe half an hour, and he 
came back. He took me among the red trains, where another ten people joined 
me. They were people like me. After that, a GPU plenipotentiary arrived and 
examined my documents. 

— “Why did you run away?" 

— "Idid not. You have my documents." 

— “No, these are the documents to Kotlas, but you do not have the appropriate 
documents [for this part of the journey ]." 

— “Tm going to work in another place. I have no energy and my condition is 
very bad. I am looking for an easy job.’ 

After that he returned my documents and boarded another ten people on the 

train. I stayed. There was no one to say “go” or “no, stay.’ I stayed for a while, 

then decided that they must have left me, and very slowly disappeared among 

the trains. 

I arrived back at the railway station. It was evening. In June, the nights 
were very short. I was there alone. I sat there, unable to sleep. In the morning, 
people started to gather. A Komsomol worker approached me and took me to 
the police. They asked the chief, but he answered: "Let him go, he was already 
checked (puskai iava, ul tiksherelgdn).’ I went back to the station. I had the 
documents and thirty rubles that I had kept. I bought a ticket to Vyatka for 
nineteen rubles. The rest of the money /119a/ I spent on bread, and ate it. 

The train was to arrive in the evening, since it passed by there only once 
a day. Now it was time and I went to the train, but the police officer who had 
taken me the day before saw me on the platform. He asked: *Babay, are you 
leaving?" I replied: “Yes, you let me go, right?" He said: “Right, go (davai, valai)? 
Oh God, I cried, and went on to Vyatka. Only God knows the future. 

In the morning I arrived in Vyatka. I got out at the station and saw that all 
the travelers were there too. At that moment, I had no bread to eat and no 
money. I went to people who were eating and asked them to give me a bit of 
bread. This way I settled my stomach for a while. I asked people: "Is the market 
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[still open] for long?” They replied: “Not that long.’ I had a leather shirt and 

decided to sell it. I went to the market and sold it for ten rubles, and bought a 

bit of bread and qatiq and ate it. Thanks be to God, I met an old Muslim man at 

the market, greeted him and talked to him. He turned out to be from Bugulma 

district. 

- “Babay, is there a mosque here?” 

— “Yes, it has been built recently" 

The mullah there came originally from Ufa governorate. 

— “Can you please show me the mosque?” 

— "Yes, sure." 

He took me there. After a few blocks he said: "Here, brother, go to the right 

side of this street. You will come to a mosque there.” It was a two-story red- 

brick building without a minaret. The mullah lived there. I thanked the babay 

and parted with him. I stopped in front of the mosque. Then I saw someone 

approaching with water in both hands. It turned to be my friend Ahmad 

Thuban, who was my neighbor at the madrasa in Medina the Radiant. He did 

not recognize me at first, but then we greeted each other. Saying: “Come in,” he 

invited me [in]. He started to ask me: "Right, how are you?" I replied: “Good, I 

will tell you later. First I have to ask you: may I stay here for three days?" 

— “Sure, such is life now: let us share what we have and not be resentful for 
what is lacking." 

— “Good, thank you. I left a bit of clothing at the station. Let me bring it.” 

- “Alright.” 

I brought my things. He prepared tea and I told him my story. He told me that 

one time mullah Shahar Sharaf??? had come from Kazan and he had helped 

him as best he could. /119b/ Before, there were simple folk and some rich peo- 

ple. Now, the number of people had decreased. 

He told me that he would do his best to cure me. Poor fellow, he had six 
children. He made a living by producing bags, while his wife (abistay) worked 
at the market. His condition was also pretty bad. Still, he did not turn his back 
on me (qara yóz kürsütmüde). May God have mercy upon him, amen. 

There was no food to feast on; we ate only to survive. I was in terrible 
need. I went to the market asking people for food. Some would give me qatig, 
others would share a bit of bread. I went to stay in front of the bread shop so 
that people could give me at least a small piece. Ahmad efendi came back and 
told me: “I cannot find a job for you.” This Ahmad efendi was a regional imam 


323 [This was written in place of “Burhan.” Shahar Sharaf (1877-1938) was a historian and 
Muslim scholar who taught for many years at the Muhammadiyya madrasa in Kazan. 
Burhan Sharaf (1883-1942) was his brother. Both perished during the Great Terror. | 
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of Vyatka and a muhtasib with lots of mosques under his supervision. "You 
know yourself, there is a road. If you follow it, then after 45 km you will reach 
Nokrat village, which is under my oversight. In previous times it was a rich vil- 
lage with six mosques. I sent Shahar Sharaf there and they helped him a lot. 
If you decide to go, I will write a personal letter to the mullahs, asking them 
to help you on behalf of their community. Of course, people there are also in 
need nowadays, but they will not let you go like that. You would be in luck" I 
said: "Alright, write it." 

I departed the same day. I crossed the Vyatka River on a ferry. It was difficult 
to walk in the dust and I had no energy to go on. I walked one kilometer slowly, 
and then on the road I saw a young Russian boy eating bread. I approached 
him and asked: "May I ask you to give a piece of bread to an old traveler?" He 
replied: "Sure, here you go,” and gave me a piece of bread with butter. Tears 
fell from my eyes. I was glad, and thanking the boy I moved on. I predicted (fal 
qildim) that my travel would be successful, because already at the beginning 
I had got bread and butter. I reached a huge road. On both sides there was a 
larch forest. Every kilometer (chagrim) was marked. I moved slowly. I passed 
by the huge Russian villages. On the streets I asked for bread. Thankfully, some 
of them gave me qatig, others provided with things like kvass or potatoes, but 
they never left me empty handed. /120a/ 

Evening was close. In the distance, a big Russian village was visible. I thought 
that if I managed to arrive before sunset, I would find a room and sleep there; 
if not, then I would spend the night in the forest, near the road. In June, the 
nights were very short. By sunset I reached the village. It was very big, but no 
one took me in. The Russian crones (garchiq marjalar) shouted at me. Since 
it was hay-making time, all the youth had gone far away, to the river, to cut 
the hay. In a desperate state I walked through the streets; they did take me in. 
Then someone told me: "There is a kolkhoz office. Go there, they will give you 
a place.” I found it, and after they had a look at my documents, they allowed 
me to stay. There was also an old priest (pop) like me. We spent a night together 
and in the morning we took our documents and went on: he in one direction 
and I in the other. 

After some time, another huge village came into view. It was not far; I made 
it there. Here, Muslims could be seen and it turned out they were working in 
the shops. There was a huge leather factory called Vakhazushev. The workers 
had a lot of space there. I entered a shop and, since the workers there were 
Muslims, I told them my story. Everyone helped me with one or two rubles. 
They told me: “Now go to the houses, our brothers will help you out.” That was 
true, everybody welcomed me, fed me until I was full, gave me good food, qatig, 
and milk. The night drew near. I talked to someone, wondering where to spend 
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the night. He replied: *Babay, do not be offended, but it will be difficult to stay 

here: everyone is a party member living in state apartments. Therefore you will 

not be able to find a place here. You'd better go to a Russian village 3 km from 
here. There are two Tatar houses. They are very good people. They will let you 
in and give you food." I agreed and went on. 

Ireached the place and found those people. I asked permission at one of the 
houses. There was a young lady who invited me [in]: “Babay, please come in.” 
I entered the house and told her my story (hálem). The poor girl cried terribly: 
“Oh, my father must now also be wandering like this!” She fed me and gave 
[me] five rubles in alms: *Babay, forgive me, but you cannot stay here. We are 
renting this place and we have an agreement (shart nama) with the owner not 
to let people stay overnight. The local Russians /u9b/ are afraid of foreigners, 
especially [foreigners] like us. Probably, someone like that hurt them in the 
past. Babay, there is a new house nearby with two brothers. You can go there. If 
they do not let you in, then come back, we will find a way.’ 

I went there: the windows were open and they were drinking tea. They 
invited me [in]: “Please come in.” I went in to drink tea. They cooked a good 
chälpäk. As I was hungry, I ate my fill and told them my story. I asked: “Is it 
possible for me to spend the night here?" They made me happy by saying: "The 
issue of guests is very difficult here: the house owner, an old lady, does not 
allow guests to sleep [over]. Still, we will find a way, you can stay" May God 
have mercy upon them, amen. In the morning we drank tea. 

- “With your permission, I will go." 

— “Where will you go?" 

— “To Nuqrat, they called it Karino in Russian." 

— “In that case, from here you go to Nikolsky city. A train departs from here at 
such-and-such an hour. The ticket costs only ninety kopeks,’ they said, and 
gave me the money. ^We have a friend there. You can stay for a night at his 
place." 

— “If possible, write a letter to that person. It will be easier for me to go there.” 

— “Alright,” they said, and wrote a letter. 

I reached Nikolsky and found those people. The householder was not at home, 

but I asked permission from his wife. She let me in and I gave her the letter. 

She gave me food right away: a soup of good meat and Küpách. I ate my fill. 

There were Muslim neighbors too, they also joined us for a chat. I slept there. 

In the morning, I continued my journey. At 15 km on the way to my destination 

I encountered a huge river. The kolkhoz people were going home with empty 

carriages, but nobody took me on to where I was going. They carried hay. I 

reached the place on foot, saying to myself that even among Muslims there are 

such people. 
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I went to mullah Qasimov, mentioned by Ahmad efendi Thuban, and gave 
him the letter. He welcomed me: “Please come in, you are welcome,” and 
invited me to his house. After the greetings, I briefly explained my situation 
to him. He told me: *Good, dear guest, please wash yourself and have a rest" 
Suddenly, a small boy came and invited hazrat to a religious meeting (ash). He 
promised him and let the boy go. He turned to me: "This is a poor family, I do 
not know how it is with food there, therefore I cannot take you with me right 
now. Once I learn the situation, I will send the boy after you.” He left, /121a/ but 
the boy soon came and invited me: “Babay, please join us.” I told him: “Alright,” 
dressed and went out. Despite his poor condition, that person prepared very 
good meals, as in the former times of rich people. It was the first time that I had 
seen such food. I was there as a guest. On the way back, hazrat told me: “If God 
allows, your journey will be successful. The reason is that, over the years, this 
was the first meal that I have seen. Today was the first time and you got it." This 
is how the day passed. I was glad. Thanks be to God thatIsaw and ate this meal. 

The next day, I delivered the necessary letters to other mullahs and became 
acquainted with them. I saw all of them, gave them the greetings of the Vyatka 
imam, then explained the reasons for my trip and drank tea. They told me: 
"Stay for some fifteen days, we will try to help you and will ask people at Friday 
prayers. You can also come" I led Friday prayers in two mosques. Fifteen days 
passed. Meanwhile, the neighboring women and older people brought things 
like butter and eggs to the imam, and passed on some food for me, asking: “May 
babay pray for us." I started to get some income and was well fed, thanks be to 
God. On the day of my departure the community representatives (mutawali) 
gave me sixty rubles of donations. In addition to that I also sold the bread given 
by neighbors for ten rubles. Now, being thankful for everything, I set out to 
return to my friend Ahmad Thuban in Vyatka. This Nuqrat village was the rea- 
son for my survival. May God forgive the sins of those people who helped me, 
amen. 

I returned safely to Vyatka. My friend greeted me: “Oh, you came back safely, 
thanks be to God. I am very glad. When you left, my community blamed me: 
"Why did you let that person go alone and not accompany him? His condition 
is very bad. What if he dies on the way?' Therefore, I was waiting for you with 
four eyes [i.e. waiting anxiously]. Did it help you a bit?” I replied: "Thanks be to 
God, I got some money for the trip.” He said: “Oh that is very good.” One or two 
days later I bought ten pounds of bread at the market for twenty rubles and a 
ticket to Ufa for forty-nine rubles. The next day I set off on the journey. /121b/ 

I took a train and went to Perm. For the journey I took a whole piece of 
white bread and nothing else, except for the ticket. At night, before arriving 
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in Perm, I put the bread under my head and slept. When I woke up the bread 

had disappeared. I said, alright, [may God replace it with something] better. 

Now I had neither money nor bread. It was still two days to reach Ufa. I got 

off in Perm to take another train to Ufa that was to depart at twelve o'clock at 

night. I had to spend the whole day at the station. What to do? My stomach was 
empty. I was shuffling about in front of the station, when a Tatar person came 
out. I greeted him. We talked for a while and then I asked him: *Do you know 

Dhakirjan Rahmatullin? His father was a great tradesman here.” 

— “Yes, I know him.” 

— “If possible, could you please give me his address?" 

— "Ido not know the exact house number, but can tell you approximately. You 
take a tram on Lenin Street, then get off at the second stop, there will be 
such-and-such a house. If you enter it, there will be a small apartment. He 
lives there." 

I went there and found it. This Rahmatullin was in his twenties when he went 

to hajj together with 'Abdullah Bubi Ni'matullin. I had met him there and 

taken his address. That was around 1907. Since I remembered that, I wanted to 
see him. He did not recognize me. I had become a bit shabby and it had been 

twenty-five years. He had become gray. Finally we greeted each other, and I 

told him: “Please forgive me, the reason I came is the following. I was on my 

way back from prison (totqin). I have a ticket to Ufa, but unfortunately, at night 
my bread for the journey was stolen. I have nothing with me but my ticket. 

May I ask you to give me a bit of food, enough to get to Ufa?" He replied: "Please 

come in,” and invited me into his house. There, his old, white-bearded father 

was reciting the Qur'an wearing glasses. We greeted each other and drank tea. 

They also had a bálesh with rice. We ate it, drinking good tea. That was my first 

food that day. I thanked them and asked for permission to go. He rolled a piece 

of bread up in a newspaper and gave me ten rubles. May God have mercy upon 
them, amen. /122a/ 

This way I traveled via Birdásh, and the next day arrived in Batar. Thanks be 
to God, there I knew the road and went to the house of the former imam of the 
third community, Sabir Hasanov. It was already dark. He had passed away and 
his wife had sold the house and moved out. I asked the new owners: "May I stay 
here for the night?" They replied: “No, we have too many people in the house.” 
I asked: “Where does his wife live now?" They told me that she lived on such- 
and-such a street. The distance was long. There was a mosque nearby. I asked 
them: ^Who lives in the mosque?" They replied: *Only a servant and nobody 
else.” I went to the mosque and asked the servant: “May I sleep at the mosque?" 
He replied: "No, this is not a hotel." I said: "This is a house of the Creator, where 
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one can both pray and spend a night, if needed.” He insisted: “Someone like 
you came here and left dirt behind. I will not let you in.” I said: “No, Mr. Servant, 
whatever you do, I will stay here tonight" I went in and slept. 

In the morning, I went to the market and ate a bit. Then I started to look for 
‘Ayd Muhammad Akhmerov, my friend (shdrik) and fellow villager. I knew that 
he worked here as a director of the Central Library. I went there, found him 
and told him my story. He said: “Look, I have to work now. I come home at four 
o'clock. You are welcome,” and left me his address. On the way, I encountered 
Ghani Khalfin, my friend, in whose wedding I had actively participated and 
who I had back then accepted as a guest at my house. When I was in the vil- 
lage, he married Mahi Sorur, the daughter (Adrimdse) of my close friend ‘Abd 
al-Rahim b. Lutfullah Tuqaev. Therefore, I participated in the wedding from 
beginning till end, taking him many times on my horse from Istárlitamaq. I 
was with him also on other occasions. At this moment, he was working as a 
member of the Highest Court of Bashkortostan. Alright, I greeted him and told 
my story. Then I asked: “I have no means of survival. If you can, please help 
me.” He replied: “No, I do not help people like you,” /122b/ then turned his back 
and left. When one becomes needy, even friends talk this way. If you have done 
something good, wait for evil. 

That day was Friday. I decided to go to the mosque where I had slept. I 
returned, washed myself and entered the praying room. The Friday prayer was 
conducted by Muti'ullah 'Ata'i, a mufti of Ufa. I (ma'lumengez) was in a bad 
shape; the condition of the person just out of prison is well known: an old hat 
on my head and wearing a shabby jacket. Still, after the Friday prayer I recited 
the Qur'an and we performed a prayer (du'a). The Muslims started to leave, but 
the mufti stayed. We greeted each other. 

— "Where are you from?" 

— “Tam from Istárlibash, my name is Majid.” 

— “Oh, are you Majid qari?” 

— “Yes.” 

- "While listening, I thought that your voice sounded familiar to me. Why are 
you in such [bad] shape?" 

I briefly related him my story. 

— “Why didn't you tell me before the Friday prayer? I would have asked people 
to help you a bit." 

— “Thank you, hazrat. My conscience (wujdanim) did not allow me to approach 
you for that matter after getting to this place." 

The mufti turned to the servant who had not wanted me to enter: “Give him 

five rubles from the mosque budget,” then said goodbye and left. May God have 

mercy upon him for his attentiveness. 
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I took five rubles from the servant and walked to the house of my friend 'Ayd 
Muhammad. He was alone, his wife was not at home. We cooked together and 
talked freely. I stayed two nights there and then intended to go. I also found the 
widow of Sabir hazrat. Her son 'Abd al-Hayy Hasanov studied engineering. He 
respected me greatly; he gave me five rubles and then saw me off. Thank you. 
I believe that Sabir hazrat came with his wife to Istárlibash as a guest. He was 
our relative on the maternal line: my mother's father Waliullah b. Rahmatullah 
was a grandson of Hasan, who was also a grandfather of Sabir mullah. This is 
how he was our relative. Then I took a train to Rainka station, got off there and 
came across the son of Mingullah from Qayraqli village. /123a/ 

He brought me to Qayragli village. I spent a night there, then the next morn- 
ing I went to drink tea with Fakhr al-Din agha. He cried with happiness, say- 
ing: “Thanks be to God, you are back,” asked me to recite the Qur'an, gave me 
alms and saw me off. At night, I went to Istárlibash to see my children. It was 
10 km from there to Istárlibash. Avoiding the main route, I went directly to 
the village without taking the road, because people might recognize me. At 
sunrise, I stopped at the mountain spring. Our house was located at the foot 
of the mountain. Children played joyfully near the house. I was so happy I did 
not know what to do! Thanks be to God, I could see my children again! They 
stoked the stove and I went to see them. I met my wife, who was healthy, and 
children. Only God knows my happiness. My small daughter Maryam had been 
just forty days old when I eft. She did not even know me. At this time, she was 
already five years old. Those years were difficult: my wife, together with some 
of the children, would go far away to collect pieces of wheat from the field to 
support the family. My older son Mas'ud grazed the village cows. This way they 
fed themselves without asking people for alms. Thanks be to God. My older 
daughter Halima, at sixteen years old, served at the building site by bringing 
clay to the workers. 

We had no clothes left. Those who were meant to keep our things for a 
while sold it all off on the market. We had had a lot of good clothes. Majid ‘Ali 
Akberov, known as (laqabi) Manga Majid, was the biggest cheater. I saved his 
life during the 1921 hunger, since he was our neighbor. His father died. I pro- 
vided the burial cloth (káfen) and they buried him. This is how that boy paid us 
back. The prophetic words are right: *beware the danger of a person to whom 
you performed good.”32* He died too, and others have died. Thanks be to God, 
today I am alive and my children are alive. In the past, we had a huge house and 
[plenty of] clothing. My children received education and developed as people 
(adüm buldilar) through the help of the government. We suffered for the sake 
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of God. I fully trusted the Qur'anic verse "And whosoever puts his trust in God, 
He shall suffice him.’325 

Once back, /123b/ I had to inform the community officials, but then I started 
to think about what would happen once I disclosed myself. It was scary. I 
decided to invite Ya'qub agha to my home to talk; [he was] an older man of 
our village who grazed cows together with my son. He said: "You have to wait a 
bit. Let the rest of the people come back, then reveal yourself. 'Abd al-Rahman 
Aydabulov returned some time ago, and they kept him in prison for a day or 
two. Wait for a month or two and then reveal yourself” 

I had to go somewhere, and decided to visit my sister Farhi Sorur in Nikifar 
village by the Dim River; would she be dead or alive? I asked the student of my 
father, ‘Abd al-Rafiq b. ‘Abd al-Rahim Iskandarov: “If possible, could you please 
take me to Qayragli village early in the morning?" May God bless him, he did 
not object: "Alright, I have to go there to see the sheaves anyway. I will take 
you. You can come at sunrise.” The next morning, he took me to Qayragli vil- 
lage. May God forgive his sins, amen. I had no means to go, but my late wife?26 
had saved one of my good shirts. Oh God, may God be satisfied with her. With 
thanks, I took it, with the idea that I could sell it for money. From Qayraqli I 
went on foot in straw shoes and an old hat. It rained heavily on the way and 
I stopped at Yangirchi village. There I stayed with Marfuga abistay, my foster 
grandmother. She welcomed me warmly and dried all of my clothing. With 
great respect she took care of me and allowed to stay a night. The next day, 
I marched to Mullahgulum village, where I stayed with 'Afifá apa, the wife of 
Jamal al-Din hazrat. With great respect she hosted me for three days and then 
saw me off to the road. May God have mercy upon her, amen. 

Then I arrived at Nikifar village. It was market day. I asked about my sister 
and brother-in-law. They replied: "They are not here, we do not know" When I 
went to their house, there was nothing in its place but old stones. Only the 
storehouse was there, not the house (ihatasi). Back at the market, I encoun- 
tered my old friend ‘Abdullah Maqsudov and told him: “I have no other place 
to go but your house.” /124a/ He replied: “You are welcome. Come to my house.” 
I went there and he offered me tea. The father of his wife was also there, Hafiz 
from Mannan village. I knew him. As we talked, the police officers came in and 
asked for our documents. I had an old passport from Istárlibash village office. 
They said: “This document has expired. It has no value." They investigated my 
bag (qapchigim). He wanted to take me, but I showed him the document from 
the White Sea Canal. He said: “Why didn't you show this earlier?" and left me. 
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Then his wife started to worry: “Majid abzi, please leave sooner.” I was forced to 
take my belongings and leave. ‘Inayatullah, a man who was a neighbor of my 
friend, pointed at me saying that the murderer of the procurator had escaped 
from prison and come back. I spent the night with Jihangir agha and asked him 
about my sister. He replied: “Go to Mengli Ahmad??? in Íslaq village, he must 
know." 

I went there and he [Mengli Ahmad] told me that they worked in Belebey. I 
marched there and, to my joy, found my sister and brother-in-law and greeted 
them. My sister's life was thus: they had nothing to eat at home. My poor sister 
washed my clothes and cooked a pie of beets and rye flour. We ate a bit. If I was 
hungry, this poor pair were in an even worse condition. Thanks be to God for 
our life. After one or two days I left for Mänzälä, where Kalimullah, the son of 
my sister, worked as a teacher. Maryam, the daughter of my older sister, was 
also working there as a teacher. The aim was to find out if they could help me 
a bit. From Belebey I traveled from village to village on the banks of the Asin 
River. 

This way I reached Olugh Chaqmaq village on the Iq River. I stayed there 
with Majid, the son of Mahi Sorur, the daughter of my father's brother. They 
welcomed me. Then I left and reached Shálármi village on the Mänzälä River 
via the villages of Várásh Muslim, Várásh Qatmish, Tabin, and Saqlaubashi. 
There I stayed with 'Arifan mullah, who was a son of the daughter of my 
father's sister. He welcomed me cheerfully and hosted me with great respect. 
The next day, I traveled to Telànche Tamaq village. /124b/ That was some 
20 km away. I managed to walk there and saw my relatives. My original inten- 
tion was to get some help from my relatives in my situation of need, but the 
reality turned out to be different. Everything was like this: man proposes, God 
disposes.328 They probably hoped to get help from me. On the way back I came 
to my brother 'Arif mullah. This poor guy was also in a desperate state: he had 
five or six children, but still tried to do his best and went with me on foot to 
Nurkáy village. May God have mercy upon him, amen. 

From Nurkáy village I headed to Qaramali village in Sarman district, where 
my father grew up. That was thirty chagrim away. There I came to the house 


327 [Not only is this narrative is full of direct speech and dialogues as well as thoughts and 
intentions (along with subjective judgements of others' behavior), but it is also notable 
for the great number of people who only episodically enter the speech. This style is close 
to the oral language, hence the regular omission of letters, unstable grammatical forms 
and general closeness to the vernacular language, rather than the language of ‘ulama 
(note, however, how his language changes when he addresses the Bashkir mufti on fol. 
122b).] ۲ 
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of our relative Habib al-Rahman b. Kashshaf al-Din abzi. ‘Abd al-‘Alim agha, 
a brother of my father, served as a mu'adhdhin in the village. His two chil- 
dren, Ahmad Latif and Nur al-Ghayan, did not come to greet me. I found them 
myself. Our niece came to me and, calling me an abzi, showed much respect. 
May God reward them. I stayed there for a couple of days, prayed at the graves 
of my ancestors, and then intended to return to my village. 

Salah al-Din, the son of the late Kashshaf al-Din, offered to transport me on 
a horse to Bugulma, which was 70 km away. A train goes from there to Tuymazi. 
Salah al-Din took some flour with him to sell there, and took me to Bugulma. 
May God reward his efforts, amen. 

Ispent one or two nights there, took a train, and after three or four stations 
reached Tuymazi village. Belebey was 80 km from there. I went to Belebey and 
arrived safely at the house of my sister Farhi Sorur. She was happy to see me 
again, fed me as much as she could and then saw me off to the station. There I 
traveled to Shafran station, got out [and went] to the market, where I encoun- 
tered my fellow villager Tahir b. Biktimir, an egg seller. I asked him: "Could you 
please take me back to the village?" He made me happy by replying: "Sure, 
qari abzi, let our horse feed and let us eat something first, then we can go.” The 
time came; we tacked up the horse and set off. We arrived in Istárlibash safely 
at night. He dropped me off near the mountain and [I] went directly to our 
house, to my children. /125a/ 

In the village there were many fellows who I used to spend time with. 
Now nobody wanted to visit me after this terrible journey (qienchiliq sáfür). 
When they saw me walking in the street, they even ran away to the other side. 
Tuqay??? says: "When you have money, everybody is your friend. When there 
is no money, everybody runs away from you." This poor fellow Tahir, maybe he 
did not even drink a cup of tea in my house in his whole life, but in my hard 
times he brought me home over 60 km, out of respect. This is a true Muslim. 
I will never, ever forget it. May God endow his life with blessing, may he live 
peacefully with his children without depending on other people. Amen. May 
his deeds be on the path of God, may God forgive his sins, may he leave this 
world with faith in his heart and enter paradise. Amen. 

Now I had to go to the GPU office to reveal myself. After a couple of days I 
found it appropriate to go there. Only God knows how afraid I was. If only I had 
been afraid of God before that, maybe I would have not got myself into that 
situation. I recited all the prayers that I knew, and went in. I showed the docu- 
ments that I had. He [the officer] examined it. Rashid, the son of old Sulayman 
from Islaq village, was a chief there. In my youth, I studied with his father 


329 [The Tatar poet 'Abdullah Tuqay (1886-1913) is meant here.] 


TRANSLATION 169 


Fayd al-Rahman at the madrasa of 'Abd al-Kabir khalfa in Istárlibash. He was 

a master in shoe production. During the previous few years he had gone to the 

madrasa of ‘Ubaydullah ‘Alikaev in Yalpaqtal and served as an imam among 

the Kazakhs of Aleksandrov Gay or Almaliq. The document was issued at the 

White Sea Canal and bore the number 4444. It was written that I was released 

early according to the provision of the GPU committee. Then he asked me dif- 

ferent questions about the Canal — how I had worked there, and whether it was 
difficult. In the end he said: "Alright, babay, you can register at the police sta- 
tion and stay.” I thanked him and went to the police station to register. Thanks 

be to God, now I realized that I had truly returned to my children and my vil- 

lage. I could not utter a word except for gratitude to God. I returned to my wife 

at home. She and the children were so happy that they did not know /125b/ 
what to do. 

Now I started to go out in the streets. Before, I felt like a foreigner in the vil- 
lage, like someone who came from a foreign land. I had a cap on my head, bast 
shoes on my feet, and wore an old leather jacket. I thought about how, years 
ago, I used to wear a silk chapan and caps of black leather, and that there must 
be people who were happy to see my desperate state now. I considered this to 
be the mercy of God and in my heart (küngelemnün) I felt nothing but relief. 
This must have been a test from God. I hoped for the best from God, trusting 
His promise to balance one difficult thing with two easy things. I was com- 
pletely convinced of the Qur'anic verse "So truly with hardship comes ease.”39° 
Now I had to find a job in sewing, but there was no place to go and no other 
jobs available. A society of invalids functioned in the village. They were busy 
producing burlap, braiding the strings and other things. I went to their office, 
where my acquaintance Mengali b. Zarif Akhmerov was a boss. He knew my 
situation. 

— “If possible, can you give me a job in burlap production?" 

— “I can give it to you, Majid abzi, but for people like you we need permission 
from the GPU. I will ask them and if they allow, I will provide you with this 
job.’ 

Satisfied by these words, I went home. The next day I went there again [and 

was told]: 

— “Alright, we'll give you the job.” 

Then he measured out several kilos of the material and passed it to me. I took 

it and went home, without knowing how to produce the burlap. What to do? I 

took the material and went to a boy named ‘Afur, who was doing the same job: 
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— “Dear brother (tugan), can you help me? I do not know how to do it. Can 
you give a few hours of your time to come to my home, construct a lathe and 
teach me how to produce the burlap?" 

- "Alright, qari abzi, I will come.’ 

He soon arrived, constructed a lathe for me, explained everything, put in the 

material and even started the burlap production. He told me: “If you have any 

questions, come and ask me.” I thanked him. May God forgive the sins of this 
brother ‘Abd al-Ghafur for his help and count him among the true believers. 

Amen. Oh Allah! If he was a doer of good, then increase his good fortune. And 

if he was a wrongdoer, then overlook his wrongdoings. 

For every bag I got forty-five kopeks, and for every 100 bags the government 
additionally provided half a pood of white flour, sunflower oil, sweets, and fish. 
/126a/ I worked in this way for two years. Still, life was very difficult. Six chil- 
dren, one brother, and the two of us — nine people in total! One spring, my wife 
and I cultivated ten sazhen of land with metal shovels and sowed millet. In fall, 
we collected ten pood of millet. I cut some hay and prepared five to ten stacks. 

Then I decided to go to Uzbekistan somehow, but it was difficult to find 
means for the trip. I wrote letters to my friends in surrounding villages, explain- 
ing my situation and asking for help. Mutahhar b. Khayrullah was a local of our 
village. He made a living by producing rope for the state. In our youth we had 
studied in the same madrasa. When this poor guy heard about my situation, 
he took forty rubles out of his pocket, saying: “Return it to me when you can, 
if not — don't worry about it.” I thanked him sincerely and went home in high 
spirits. I agreed with my wife (rafiqa) and set off on the journey. I could not 
repay my debt. Before going to Uzbekistan, I told my children about it. They 
said that he was not in the village and nobody knew where he was. Once back 
home, I also tried to find him, but he must have died and nobody knew his 
children. Until this day, I have not been able to repay this debt. I intend to find 
his relatives and repay my debt to them and have also instructed my children 
about it. If he died, May God have mercy upon him and forgive his sins, amen. 
Oh Allah! If he was a doer of good, then increase his good fortune. And if he 
was a wrongdoer, then overlook his wrongdoings. There are poor people like 
that in the world, and I fail to pray properly for him.??! My former friends, when 
encountering me on the same street, would not look at me. 

With this much money I intended to go to Uzbekistan, and traveled to 
Orenburg. May God make it a safe journey. /126b/ I arrived at Orenburg safely 
and stayed with my fellow villager Majid b. Habibullah Muhammadyarov. He 


331 [In the margin: “I entrusted this debt of forty rubles to Khalilullah b. Miftah. The widow of 
the late Mutahhar must be alive. If God has allowed it, my debt has been repaid."] 
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welcomed me warmly (achiq yóz belün) and never behaved negatively (qara 
yóz birmdde). I went to the market to sell some clothes. Sometimes I bought 
old clothes at the market (talchuk bazarinnan) and went to Qarghali station 
to sell them at different collective farms. I went there together with Farid, a 
waste collector (util' zhiyuchi) from Orenburg. He would lead me. This way I 
started to ...332 One time, we went to sell old clothes in a marketplace in the 
Kashin region (today known as Oktiabr region), 7o km from Orenburg. I sold 
my wares there, bought five or ten kilos of white butter and then sold it in 
Orenburg. I got a good income and went to the market again to sell the clothes. 
This time I bought fifteen kilos of butter to take to Tashkent, because there in 
a place called Qaunchi my daughter Halima lived together with her husband 
Husnetdinov. I wanted to give them a present. Once the market was over, I was 
sitting at home intending to depart, but a police officer came to the house. A 
Russian householder told me: *Babay, he is calling you" He checked my docu- 
ments and started to ask: "What did you buy at the market?" He investigated 
my bag and added: “Did you buy any butter?" I said: “No.” The Russian house- 
holder said: "He did," and showed the policeman my butter in the storehouse. 
The policeman told me: *On the previous market day you also traded. You are 
a speculator!” Then he took me and my belongings to the police station. The 
householder was pretty drunk. He had asked me to give him money for drink, 
but since I had only money for the trip, I did not give him any. So he ratted me 
out to the policeman, because he was angry at me. 

The policeman compiled a report, confiscated my butter, took my passport 
and let me go, saying: /127a/ “I will send your passport to your region, you will 
get it there" Then he gave me a temporary document and I left. I returned 
to Orenburg. I still had some money left. My fellow villager Muhammadyarov 
said: "Let your passport be there. You must have lost it. Whatever, these are 
events of the past and we can only pray about them." 

What should I do now? I was afraid that if I went to Asia, I would have no 
passport, but if I went home, they would judge me and might even imprison 
me for a couple of months. On one of those days when I was walking down 
Sazhinski street with this headache, I encountered my acquaintance 'Abd al- 
Azal Badikov. He asked about my situation: "Hey zhizni, why are you walking 
like this?" He took me to a restaurant and entertained me there. In the evening, 
he took me to his house to spend the night. He had just come back from the 
Caucasus, Kislovodsk city. I told him my whole story.?33 He told me: "Zhizni, 


332 [The text here is damaged.] 
333 [In different variants he had thus related his life (G/walem) to different audiences, prac- 
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please do not blame me, that I could not help you earlier" Then he gave me 

sixty rubles, some clothes and presents for my children. May God reward him, 

amen. 

In this way, with full reliance on God, I decided to go back to Istárlibash. I 
said: “Let it be what God has predestined,” and came home. After returning 
safely, I was sitting at home, drinking tea with my children, when someone 
knocked at the door. I came out and he said: "Aghay, be quick. The village 
administration wants to see you. Your passport has arrived here. You must 
have been taken somewhere for selling the butter.’ I said: “Right, that is why 
I returned. Good, I will go there.’ He left. I went to the village administration. 
— "The policeman wants to see you at six o'clock." 

- “Alright.” 

Ileft and went to the police officer right on time. I waited until ten in the eve- 

ning, and only then did the policeman arrive. He said: “Sit down,” and started 

to check certain papers. It turned out that the village administration had pro- 
vided him with information on my children. Questioning began. /127b/ 

— “Did you come back after being in prison for murdering ‘Aleev?” 

— "Ireturned from the prison, but I am not a murderer. You see, someone pro- 
vided false information about me, as if he was a witness." 

— "Your children are trading at the market." 

— “Right, I have no means to buy them books and exercise books for study. For 
collecting waste in the entire village, the government provides them with 
matches and other things. They sell it on the market. You can ask the waste 
company (utilsire) about it, they will tell the truth." 

— “Where did you go from here? Why did you go? Tell me.”354 

— “Ihave a daughter and a son-in-law in Central Asia (Sredniaia Aziia). wanted 
to go there on foot from one village to another. To cover the expenses, I sold 
off my clothes on the way. When I reached the Kashin region, I sold some 
little things there. I bought fifteen kilos of butter to give as a present to my 
daughter. For this, the policeman confiscated my butter and passport, called 
me a speculator and ordered me to return. I did not even drink tea upon my 
return and came to see you.” 

— “Wait, but you bought thirty-five kilos of butter.” 

— “That is a lie. A Russian bought similar butter and put it next to mine in 
the same storehouse. When the police came, he ran away, and the police 
decided this was my butter too. Since that was an acquaintance of a certain 


334 [One can compare his ways of dealing with the state officials in the late empire and in 
Stalinist Russia. He seemed to be quite successful in cheating the tsarist officials, while he 
seemed completely lost in the face of new instigators and the genre of dapros.] 
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householder, and out of nationalism (millütchelek),935 that householder 
bore witness against me saying that it was my butter. Then the police- 
man compiled a report and ordered me to return. He gave me a temporary 
document." 
The policeman (nachalnik) was a Tatar. He said: 
— "Iwill pass your case to the court." 
— "Do what you want. Give me my passport.” 
— “No, you will get it back after the court procedure.’ 
— “I have to go elsewhere. It is a period of seasonal work, I have to feed my 
children.” 
— “You will work here. If you go elsewhere, they will tell you that you have no 
passport and will report to me.” 
Isigned the report and went out. /128a/ Now, what to do? The next day, I went 
to an acquaintance to ask for advice. That person was well-informed about the 
law. I told him about my situation in detail. Then he replied: “I have to see your 
case and then I will make you a recommendation.” I said: “The case is exactly 
as I have told you." He thought for a while and told me: “Look, Majid abzi. Your 
neighbor will most probably judge this case. For a long time this person has 
been causing you trouble. Despite the fact that he is a judge now, his father was 
a kulak in the village, who oppressed all the peasants and would collect several 
thousand [pounds] of grain from them. He died before the revolution. Now 
his son has become a judge and brings kulaks to the court. This is a ruthless 
and dishonest person (ber rühimsez wujdansiz adám). Nobody can trust him. 
Secondly, since you are a Quran specialist (gari), they drove your children out 
of the house in February in the winter cold. I know, of course, that you were 
innocent: they harmed you illegally out of personal enmity (shdkhsi doshman- 
liq). The local elites (yirle türälär) must now also realize this. If so, your case 
is minor. In my view, nothing should happen to you. On August 7, according 
to the law, they will call for a jail term (srok) for you, however short. Were it 
another judge, he could have even let you go. If possible, get out of here. I have 
nothing else to say.” 

The next day, I talked to my wife (rafiqam): "If I go, I will need money; if I 
stay, it is not easy to go to jail for nothing.” Let it be, I relied on God and decided 
to go. We had a goat. My wife exchanged it for a shawl and gave it to me, saying: 
"Take it, you can sell it on the way.’ I took the shawl and headed to Central Asia. 
I had a document (metrikd) that I got there after working for several months. I 
received a three-month passport. /128b/ That was in a place called Sari Agach 
in the South Kazakhstan region, close to Tashkent. That was in 1935. After that, 
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I worked at the wool shop of Almakant village council of the Aq Qurgan region 
in Tashkent oblast. 

In former times there had been a cotton factory belonging to 'Abd al-Wali 
Yaushev??6 from Troitsk. That factory is still present today. This way I started 
to work there alone. I prepared wool, eggs, furs and waste and then trans- 
ported them to Piskent region, 20 km away. I worked there effectively. Not far 
from there, 19 km away, there was the Aq region, where my son-in-law and my 
daughter Halima worked. Their 13-year-old daughter was also with them. After 
several years of work, I approached Umid Haydarov, an Uzbek chief of the vil- 
lage council (selpo): “If possible, may I kindly ask you to give me some money 
in advance, because I am from Russia and have to bring my wife and children.” 
He agreed and gave me 200 rubles. My salary was 200 rubles. I gave 450 rubles 
to my daughter to go to our village and bring our family. After fifteen days, my 
daughter brought my [other] children to Qaunchi station near Tashkent, and 
from there called my son-in-law in Aq Qurgan asking for a horse. Then my son- 
in-law Husnetdinov went there on a carriage and brought them home. May 
God reward him for this, amen. Thus he brought my wife and children from 
Qaunchi to Aq Qurgan. Thanks [be to him]. After that, my daughter Halima 
called me in Almakant: “Daddy, our mom and the family have arrived safely.” 
/129a/ Tears fell from my eyes and I was so happy I did not know what to do. 
I asked my boss: “My children have arrived. May I go to see them?” He agreed 
and I immediately went to see my family for an evening. I asked my boss for 
an apartment. Thankfully, he gave me a good one. The next day, my wife and 
children arrived and cleaned the house inside and outside. I brought my chil- 
dren to the house and fell down, since I so wanted to sleep. I said: "Thanks be 
to God [that] I saw this day.” I was ready to live in a dugout house. That was in 
June 1936. Until 1937 I worked there and supported my children to study. 

In early May of that year I decided to move from that work to Piskent, where 
my daughter Halima and her husband resided. I rented a horse and coachman 
to move there. We also had a goat that we brought with us. We spent a night on 
the way, and the next day we got a house for free from a khan called Guleb. May 
God have mercy upon him, amen. We stayed there for a month without a job. 
Then I was invited for a job at Murtali village council, which is 8 km away. For 
a month I worked there traveling with a horse and carriage, but then resigned, 
because it was difficult to travel by horse in the hot open areas. 


336 [Abd al-Wali b. Ahmadjan Yaushev (1839-1906) was a prominent merchant in Troitsk. His 
gravestone with an extensive inscription is located in the city's graveyard: Vener Usmanov, 
Iskandar Shamsutdinov, Epigraficheskie pamiatniki g. Troitska (Troitsk, 2012), 25-26.] 
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A month after returning to Piskent, Ishan ‘Aleev, a chief of the Buka village 
council, invited me [to Buka village]. I went there and started to work alone at 
the supply service (zagotovka dükeni). My children stayed in Piskent. That was 
August 1937. I worked there until April 1938 and then resigned, because it was 
difficult to work without seeing my children. Thanks be to God, I did not cause 
trouble at the workplace, and I returned to Piskent. After staying a while, 'Abd 
al-Razzaq Sarsatov, a chief of the Kirov village cooperative (selpo) in Piskent, 
h29b/ invited me to work at the supply service. When I told him that I could 
not go, he disagreed and insisted. Then I accepted the invitation, and started to 
work at the store. I worked well there, and had two assistants. They collected 
wool and waste in qishlaqs. One was Muhammad Qul and the other was 'Abd 
al-Qadir. In 1939, I became a shock worker (udarnik) at the supply service, and 
they hung my picture on the wall of the consumers' association (potrebsoyuz). 
Itried not to cause any trouble and was satisfied in my job. I had no feeling (fik- 
erem) but gratitude to God that I could be together with my children. I worked 
there until 1942, but in 1941 the Kirov village cooperative ceased to exist and I 
had to find another job. In May 1942 I resigned. Thanks be to God, in that year 
Ibought my own house for 6,000 rubles. We renovated it a bit and it became a 
good house. I entered it with my children and thanked God for allowing me to 
get a house for my children who had been left homeless. 

At the Kirov village cooperative, I worked together with my friend 'Abd al- 
Rahman b. Muhammad Rahim 'Uthmanov. He was a storekeeper who would 
collect items and from whom I would get my stock (zagotovka). We worked 
together for four years and also became neighbors. We never disagreed or quar- 
reled. However, he sought personal profit (shdkhsi fayda) by buying the prod- 
ucts that I collected for the state supply without including them on the state 
account. At times when we got good items, he would take them for himself and 
pay me from the state money. I turned a blind eye to this once or twice, but 
then stopped it decisively by saying: "These items are meant for the state sup- 
ply and I am responsible for them. If you continue to take like this and I take it 
[i.e. the state property] to clothe my small children, then how are we supposed 
to secure the state supply?" /130a/ If you ask me why I did so, he was selling the 
items that I had painstakingly collected at the market in Tashkent. Of course, 
anyone would oppose this. 

After that, he started to dislike me. Sometimes he would enter the store and 
say: "Let's have a drink!” I would not do that, but he said: “Hey Majid abzi, your 
fate is in my hands!" I did not pay attention to this, but in fact he turned out 
to be a member of the ideological board. All the conversations between us, 
although there was nothing in them against the state, he would exaggerate and 
relay to his colleagues. He sought a way to get rid of me from this job, because 
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I knew his other secrets. One day, at home, he unlawfully slaughtered a horse 
that belonged to the state. The next day, an Uzbek from Tashkent took the meat 
to sell at the market under the pretext of transporting the fur. I knew it, but 
never told anyone. In the end, the government people learned about it any- 
way, and he thought that I had informed them. Hence he wanted to harm me 
somehow, even though I was unaware of the situation. Several Tatar policemen 
came to my store and asked for some items. Since I knew that he had sold that 
stuff, I did not give it [to them]. Sometimes other authorities would also come 
to ask for leather or eggs, and I would give them a bit, but more often refused. 
They also started to dislike me for this. 

Khalil Qulmatov from Piskent worked for the waste collection. One day this 
evil person (zalim) approached me and asked: “I have a wedding, can you give 
us a bit of tea, and other items like shoes?" I agreed as long as the store would 
allow it, but the store provided very few items and his request remained unful- 
filled. To remain true to my promise I gave him some tea and several scarves. 
He looked at me, became angry and left shouting at me. He also turned out to 
be a political agent. He went [to the ideological board] /130b/ and slandered 
me there. 

On November 4, 1942 I got arrested. That year I saw off my 19-year-old son 
Hasan and my son-in-law Husnetdinov to the front. My older son Mas'ud had 
been in the army since 1939. I stayed with my wife and small daughters. On 
November 4, they put me in jail. I spent six months in Piskent prison, then I 
was transferred to an underground cell at the jail for political crimes. After a 
month and a half they took [me] to Piskent again. They organized an interroga- 
tion at the People's Commissariat in Tashkent. The following people bore wit- 
ness against me: the aforementioned ‘Abd al-Rahman 'Uthmanov; an Uzbek, 
Khalil Qulmatov; a Tatar policeman; and Nuriya, a Russian lady who worked at 
my store as a cleaner. 

On May 21, 1943, a female Tatar procurator and three female Uzbek judges 
pronounced a sentence upon me at the court of Tashkent oblast. Even though 
the female procurator asked the court for a death sentence, the judge decided 
on ten years in the concentration camps. A couple of days later, they took me 
to Tashkent prison again. After spending several days there, my daughter Asiya 
brought me some food for two days. Thank you: despite the difficulty of those 
days, you thought of me. For this I asked God for a good life for my wife and 
children. 

A couple of days later, they transferred me to a labor camp near a qishlaq 
called Zangi Ata at the Urta awil station 18 km from Tashkent. On June 17, 1943, 
I was transferred to another camp (lagir). I was registered as an invalid and 
assigned an easy job: I collected barley and hay. I spent around two months 
doing tasks like collecting cucumbers, tomatoes and potatoes in the garden. 
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Because of the war, the question of food for prisoners was problematic. Every 
day, several prisoners would pass away. However, I did not experience much 
hunger, because my wife and children, though they did not have enough them- 
selves, sent money and food with my daughter Asiya once every two or three 
months. /131a/ I sold off excess clothes, and despite all difficulties did not expe- 
rience hunger. Then I entered the account department of the labor camp as 
a servant. I cleaned the office, the floors. It was not difficult. I served there 
together with an old Crimean man. After several months, they made me a 
cleaner at the office of the head of the infirmary. I stopped going to work in the 
field. Several months later, together with Bogdanov, a Russian from Leningrad, 
I was assigned to clean houses. We received six rubles a month. One could buy 
200 grams of black bread at the labor camp market, but Habibullin, a terrible 
Tatar commandant from Andijan sentenced to ten years of prison, harmed me 
a lot (zur zhübür-zolim qildi). I continued to work without complaining of his 
deeds, reminding myself “to be afraid of those who are not afraid of God.” 

I worked in this capacity for two years. Thanks be to God, my children 
returned from the war and, together with my wife and son-in-law, visited 
me regularly. The guards watched us well and did not behave as violently as 
Habibullin. 

After two years of work there I was transferred to the third point at the labor 
camp, the one for invalids. On April 8, 1946, some seventy people were trans- 
ferred to a labor camp 60 km from Tashkent called Tabaqsay, which was also 
meant for invalids. I asked the prison chief if I could join them, and he agreed: 
"It must be better there.” This way, sixty people went to Tabaqsay in two cars. 
There, they accepted only thirty-five people and sent the rest back. Iremained 
in Tabaqsay. For a month they forced me to produce cotton thread, but I could 
not fulfil the quota and hence they gave me only 400 grams of bread. One 
day I appealed to the director of hygiene, asking for help due to my old age 
(qartligim). Soon after, a committee inspected me and ordered me to be hospi- 
talized. The next day, /131b/ which must have been May 21, I relied on God and 
entered the hospital. It was clean there. The hospital had a library and radio. 
There was a metal bed, bedspread and bed sheet as well as a bedside chest. At 
ten o'clock they sent us to the bath, after which they replaced our old clothes 
with fresh ones. As for food, each day they gave us 200 grams of white bread 
(nan)??? and 400 grams of black bread. They would serve us food at the white 
tables in the room. We also received twenty to twenty-five grams of sugar a day, 


337 [Nan is an Uzbek-Tajik word for bread originally borrowed from Persian. In Tatar it is used 
only rarely. Therefore, as in the case with Arabic and Turkish loanwords in previous parts 
of the book, al-Qadiri's usage of the word reflects his situational mood of remembering 
the time spent in Central Asia.] 
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sometimes milk, a bit of white and yellow butter, and sausages. They would 
not allow us to go out, counting us regularly. There were books, newspapers 
and journals to read. I regularly reserved a Tashkent newspaper Pravda Vostoka 
under my name. To sum up, we received good treatment at the hospital; doc- 
tors inspected me regularly and gave me pills. After several months, the gov- 
ernment issued a law prescribing the transfer of all prisoners older than sixty 
to hospitals. All the elderly people were now collected at the hospital. From 
then on, everybody was sent directly to the hospital. 

I stayed in Tabaqsay until 1949. After that, they sent me for a while to the 
Yalangach labor camp in Lunacharsky city, close to Tashkent. There I also 
stayed in the hospital. After two months and ten days they returned me to 
Tabaqsay. When I was in Yalangach, my son Mas'ud lived in Lunacharsky, 4 km 
away. My son and my daughter-in-law always visited me and brought me food. 
Thank you; my daughter-in-law Fatima cared for me well. 

After several months in Tabaqsay, in September, they transferred us to the 
Angren labor camp. That was very close to my home. My children Muhsin and 
Asiya lived there in our house, 3 km from the camp. Here I also stayed at the 
hospital. /132a/ 

In February 1951, I got a severe cold and had a high temperature of thirty-nine 
to forty degrees. My condition was very bad. They lifted me on the stretcher 
and put me inside a car to take me to another hospital 2 km away. It was rain- 
ing and snowing. There was nobody to help me. I went to the bathroom and 
relieved myself. In those days food was abundant, but I could not eat it. I left 
all my clothes in the bathroom and went out in torn shoes, full of snow. I had 
no power to move. A hospital servant supported me and helped me to go back 
to my ward. I asked people there for the sake of God to let my children know 
about my situation. May God allow them to reach their goals in this world and 
the afterlife, amen. My daughter Asiya came the next morning. They invited 
me [out], but the doctor did not allow us to see each other: “Your condition 
is bad, you cannot go outside.” After that they brought my parcel to the ward. 
There was what I wanted, the qatiq. I drank it and now felt better. There were 
lots of fruits, chicken meat, eggs and many other things. Thank you, my chil- 
dren, for respecting me as your father. I prayed to God, asking [Him] to repay 
this respect to my children. 

I got much better after staying there until early August. Thanks be to God, 
my children visited me regularly to learn about my condition. The hospital 
workers were also very attentive. From there I was transferred again to the 
central hospital in Tashkent, located in Quyluq qishlaq of the Ordzhonikidze 
region. First they thought that I had pneumonia, but then checked me with 
the X-ray apparatus and told me: *Babay, you simply have bronchitis" They 
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placed me in the second ward. /132a/ This hospital was known as a medical 
town (Sangorodok). After spending two months there I returned to Tabaqsay 
in September. There I was in a hospital too. Our ward was calm: everybody 
there was old. In December I had a stroke and lost the ability to speak. That 
was around three o'clock, when the doctors were still present. I called them 
and they immediately gave me medication. They took 150 grams of my blood 
[for inspection]. I did not speak for fifteen days, but they did not let me read 
books and newspapers. All my excrement was beneath me. Thanks be to God, 
on the fifteenth day my tongue slowly started to work again. Then I became 
cold because of the open window and my temperature increased to thirty-nine 
degrees. Before, I had felt much better, but now my condition got worse again. 
That was February 1951. It was in the afternoon that they took me by the arms 
and brought me to a club, where all the windows were open. It was terribly 
cold. The whole night long I tried to warm up. In the morning we had to go 
on the march again. I got a letter from Halima saying that they had sent me a 
parcel, but it never arrived. Then I asked a guard whom I knew: "You see that I 
am setting off in bad shape. If possible, could you please send my parcel over 
to me?" He promised to do so. 

They brought me to a car and then transported me to the station. I spent 
the whole day in a train. My condition was simply bad. At night it was terribly 
cold. We laid down on the floor and I had no strength to stand up and relieve 
myself. I asked God to help me. Kovalev, an old man with whom I spent years 
there, helped me as much as he could despite his poor condition. My Uzbek 
and Tatar companions did not even give me water. 

This way, at nine in the evening they brought us to Yuzaq station close to 
Samarkand. The prisoners hoisted their things around their necks /133a/ and 
got out, but I could not move. The guards shouted: "Let's go (davai)!” I said: “I 
cannot.” They continued shouting: "Let's go!” I was forced to leave without my 
belongings. Later the guards brought my things to the camp themselves. After 
a while they took me to a hospital. An Uzbek called Rizaev was a doctor there. 
He was a good person. He cared for me well; thank you. I had no strength and 
there was nothing to eat, not even butter, but then the parcel from my daughter 
Halima arrived. May God give happiness, prosperity, and long life to my chil- 
dren. Amen. May God be satisfied with them. They sent me a lot of stuff: goose 
meat, white and yellow butter, and sweets. This helped me greatly for a long 
period. Even the guards were impressed; they had not seen such rich parcels 
before. 

After a month or two spent here I felt much better. Then they transferred all 
prisoners sentenced for ten years to another camp, called Farahat Stroi Bigavat. 
We went several stations by train on the Andijan road. We arrived there at night 
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and they put us in the barracks. The Japanese captives had been there before 
us. The barracks were clean and good. They placed me in a separate barracks. 
Since I was sentenced under a political article, I declined the invitation to the 
hospital. Let it be. I wore my clothing and walked freely on the street; I got tired 
of lying in the room. 

In May 1952, I learned that that year on November 4 my ten-year term would 
come to an end. I asked for health from God. Around October 20 they invited 
me to have my photograph taken. /133b/ I was inspired with hope that they 
would now have to set me free, because fifteen days before the end of impris- 
onment they would take a photograph for the passport. Still, it was a bit scary, 
because sometimes they would not let the political prisoners out. The fourth 
of November arrived. I was waiting, saying to myself: “Oh God, let it be.” After 
dinner I was invited to the office called Urba. There the officer (nachal'nik) 
asked me: "Where will you return to?" I replied: “If possible, to the city called 
Angren.” He said: “Alright, we will send you there.” I got excited, because they 
would allow me to join my family at home. Thanks be to God. In some cases 
they would not allow people to go home and would send them on a voluntary 
exile (ikhtiyary visilkd) for three or five years. I was afraid of that, but now I 
realized that I would be free. 

The officer ordered me to obtain stamps on the document from eight offices 
in the camp. I was therefore busy getting that ready. An old Uzbek fellow told 
me: “Ata, they say that your son is here.” I did not believe him and got confused: 
‘No, that cannot be.” I ran to the gate and saw my son Muhsin standing there 
near his car. I was shocked and did not know what to say. I was moved to tears. 
I cried to him: “If God allows, I will get out today! Stay there, if possible! I will 
ask the officer to let you come in" When I approached the officer, he replied: 
“What meeting? We will set you free in a couple of hours.” I said “Alright,” and 
shouted to my son: "I cannot go before five o'clock. Everything is in order. You 
can go to a tea house to rest.” At that moment the officer went out to the place 
where Muhsin was standing. I cried to him: *Hey, my case is in that person's 
hands now!” /134a/ My son took the officer and took him away somewhere. I 
finished all my business and prepared my things to leave. Sometime around 
one o'clock they invited me [out]: “Let us go outside.” I quickly took my lug- 
gage, said goodbye to my companions at the barracks and moved to an office 
near the gate. Here I signed the necessary papers and received a passport. They 
set me free. 

My son Muhsin was standing in front of me with his car. In the car, I asked 
God on behalf of my friends who were left behind: “May God let you go,” and 
we headed away from the camp. My companions waved me off. Praising God, 
who allowed me to see these days, we arrived at the station. My destination was 
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6 km from there. An officer who had let me go wanted to see me off at eleven in 
the evening. We waited at the station and the officer came on time. He bought 
me a ticket to Tashkent. We said: "Let us have a safe trip,’ and set off on the 
train. Thanks be to God, I completed with patience the ten years of imprison- 
ment, prescribed by God, innocent and oppressed (bi-gunah mázlüm). All good 
and evil comes from 600,338 I thanked God for these days. Praise be to God, I 
did not experience difficulties during the imprisonment (máhbus) to complain 
about. Thanks be to my dear wife and children who always helped me. 

I spent six of the ten years in the hospital. People older than sixty 9 
were put in the hospital even without evident diseases. Here the government 
cared about us, servants would bring food and tea before me. Water was boiled 
ready, doctors cared for me all the time. The food was the following: each day I 
got 200 grams of white bread, 400 grams of black bread, twenty-five grams of 
sugar, sometimes also fifty grams of white butter, qaziliq, milk and other prod- 
ucts. From time to time they would also give us some different fruits, water- 
melons and melons. There was a radio and a library with various newspapers 
in the hospital. My clothing and bed were fresh every day, and servants would 
change it regularly. Elderly people thanked the government for this mercy and 
asked God for peace in the country (watan) and in the government. Inside the 
camp there was a shop and a canteen, where anyone could cook freely. Those 
who had money bought food at the canteen. Various flowers grew at the camp; 
there were also potatoes and tomatoes there. Water was in abundance: irriga- 
tion channels were everywhere. 

Here I have completed a brief description of what I saw during those ten 
years in jail. On November 6, 1952, I returned safely with my son to my house in 
Angren city, to my wife and family. Thanks be to God, the Lord of the Universe. 
October 29, 1955.340 I have copied [this]. /135a/ 


Places in which I was oppressed during fifteen years of imprisonment, as 
described above, [were as follows]. I spent 1929 in Istárlitamaq and Ufa. In 
1930, from Ufa I went towards Murmansk; by railway I reached Louhi station, 
near the Finnish border, then to the Solovki Islands in the White Sea. After a 
year, in 1931, [I went] from Solovki back to the construction of the White Sea 
Canal. I did not do hard labor. I spent up to five years there. Another five years 
I had to spend in voluntary exile in Kotlas city in Vyatka oblast. A committee 


A‏ سر 

338 [In the original: {Ls وشره من اللّه‎ One [وشدر‎ 

339 [In the margin: "The case number during this imprisonment was 32653. [ 

340 [This colophon shows that the work progressed in stages: he did not write everything at 
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set me free because of my age. I returned safely to my village, to my children. 
During the ten years of my second imprisonment in the Tashkent region of 
the Uzbekistan Republic, I visited ten labor camps. Each of them was not far 
from Tashkent, between 60-70 and 300 km away. First, between 1943 and 1946 
I stayed in Zangi Ata camp, 18 km from Tashkent. Then I went to Tabaqsay 
camp, 70 km from Tashkent, near Chirchiq. After that I went to Yalangach 
camp near Lunacharsky for two months, and then returned to Tabaqsay. I 
spent ten months in Angren camp, close to the city where my family resided. 
There I got terribly ill and moved to Quylug hospital near Tashkent. I spent two 
months there and then came back to Tabaqsay. From there they moved me to 
Yuzaq camp near Samarkand. After staying there from February to May, they 
took me to Bigavat camp. There I stayed some six months and was released 
on November 6, 1952 and came back to Angren. I was at the transit camp in 
Tashkent two or three times. /135b/ 

I spent the winter of 1953 with my children in Angren, but in early June my 
daughter Wasilya, at her own expense, brought me back to Russia to my home 
village of Istárlibash, to see my sister Farhi Sorur and daughter Halima. In the 
village I visited my relatives and the graves of my parents. My daughter Wasilya 
worked as a pharmacy director in Ziab city in Kashkadarya oblast. She showed 
respect to her father and made it possible. May God bless her, provide her with 
peace, put her daughter Flura on the right path and let her be a help to her 
mother. Amen. 


h36b/ 
اعوذ بالله من الشیطان الرجیم بسم الله الرحمن الرحیم‎ 
من نفس واحدة وخلق منها زوجها وجعل‎ SAE یا ايها الناس اتقوا ربك الذي‎ 
o علیهم‎ obl ولو الله الذي تسآلن به والارحام إن‎ Lis منهما رجلد کنیا‎ 


What I have written above was about events that I have seen in my life. If 
God allows, I intend to write my genealogy (násel nüsübem) to the best of my 
knowledge. May God, the Lord of the Universe, allow me to do so. Amen. In the 
future this will be a memoir (Ahditird) for my children and will not be without 
benefit for their knowledge about their ancestors. 

As I have written above, my father Shaykh al-Islam b. ‘Abd al-Qadir b. 
Biktimir was born in Tatar Qaramali village of Aleksandr Qaramali volost in 
the Manzala district in Ufa governorate, according to the old administrative 
division (boringt tarikh buencha). Today it is called Tatar Qaramali village of 
the Sarman region of the Republic of Tatarstan. My father was born in 1843 of 
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Miladi, and died in 1918. I buried him in the old cemetery of Istárlibash, near 
the grave of the old scholars. There is a gravestone with an inscription. 

The children of ‘Abd al-Qadir baba: 1) Shaykh al-Islam, 2) ‘Abd al-‘Alim, 3) 
Habib al-Rahman, 4) Yózle Bika, 5) Hubbi Jamal, 6) Mahbuba. 

The children of Shaykh al-Islam: 1) Zuhra, 2) ‘Abd al-Majid, 3) Farhi Sorur. 
Other children died prematurely. My older sister Zuhra spent her life as a 
seamstress and died of pneumonia in 1906 of Miladi. A gravestone with an 
inscription is located in the great cemetery of Istárlibash. She was married to 
Niyaz ‘Ali, the son of Ahmad ‘Ali khalfa in Istárlibash. They had two children, 
Ummi]Jihan and Maryam, who stayed with me after the death of their parents. 
/137a/ They both had night-blindness and could not live alone. Ummi Jihan 
married 'Abd al-Karim, the son of Baqir Muhammadyarov in Istárlibash. They 
left a son, but themselves passed away and were buried in the cemetery of 
Istárlibash. Their son Raim grew up at the orphanage in Istárlibash and works 
there nowadays. My niece Maryam served as a teacher for ten years, but then 
lost her eyesight and [now] receives the state pension. 

On April 29, 1909, ‘Abd al-Majid married Fatima, daughter of the famous 
teacher of Kazakh origin ‘Ali khalfa Aydabulov in Istárlibash. She was born in 
March 1881. The following children are alive: 

1) the birth of Halima in 1913 of Miladi was noted in the family register ('ailá 
dáftüre)?*! of Istárlibash. In 1934 she married ‘Ubaydullah b. Tukhfatullah 
Husnetdinov from Aytugan village of Istárlibash region. She lives now in 
Belebey city of Bashkortostan. Her children [are]: 1) Amina, 2) Nail, 3) Shamil, 
4) Madina, 5) Khalida. My daughter Halima was literate in Tatar and Russian 
and worked a lot in trade. Today she is a housewife. 

2) According to the family register, my son Mas'ud was born on January 13, 
1917. He married Fatima, a girl from the Tuytubá region in the Tashkent region 
of Uzbekistan. They had a daughter Ra'isa. For some reason they had disagree- 
ments and got divorced. My daughter-in-law now lives with her daughter Ra'isa 


341 [Al-Qadiri refers here to the official family registers carried out by the local imams. The 
practice of family registers ('ailà dáftüre) was introduced by the state in 1828. These reg- 
isters included annual information on births, deaths, marriages and divorces. Over time, 
Muslims developed multiple ways of dealing with this official documentation (copying, 
using quotes in legal matters, etc.) and even used them in autobiographies (cf. the autobi- 
ography of Kazan imam ‘Abd al-Khabir Yarullin (1905-1994) stored in the private archive 
of his grandson Na'il in Kazan). The question remains: when and where did al-Qadiri have 
a chance to consult the family registers of Istárlibash? At the time of writing they must 
have already been placed in the State Archive in Orenburg. It is also possible that he had 
copied this information before the transfer of registers from the village to the archive.] 
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in Lunacharsky, a settlement near Tashkent, and works as a teacher. They live 
on Kalinin street, house no. 55. Then he married Dhakirá, daughter of Sharaf 
al-Din from the Tuymazi region of the Bashkortostan Republic. They had a 
daughter called Wasilya. They now live in Tuymazi. /137b/ He [Mas'ud] entered 
military service prior to the Second World War (olugh jihan sugishi), studied 
aeromechanics in Leningrad and then participated in the Finnish war. During 
the Second World War he served at the airport in Moscow and returned as a 
lieutenant of the second class. He knows how to write and read in Tatar. 

3) My daughter Asiya was born in Istárlibash in 1922. Then she entered a 
school for ten years in Piskent in the Tashkent region, where we arrived first, 
and graduated with distinction. Later she graduated from a medical college in 
Tashkent and worked at the hospital in Piskent, where she continues work- 
ing to this day. Due to her excellent academic work, she traveled to Moscow 
and Leningrad some time in 1941. She married Rahim, the son of Shakir 
Mengliwaliev, a citizen of Piskent. They have a son called Farid. He is ten years 
old now, studying in the second year of school. 

4) The family register has it that my son Muhsin was born in Istárlibash in 
1924. He graduated from a school in Piskent with distinction and then taught in 
Dum Qurgan qishlaq in the Piskent region. On August 19, 1942, at eighteen years 
old, he was mobilized to [serve in] the Second World War. There he trained to 
be a machine gunner, became a lieutenant and returned safely. Still, he spent 
ten months in a hospital in Krasnodar in the Caucasus and came home only 
in 1946. His body was full of shards; some of them remain inside. /138a/ On 
February 12, 1945, he married Dilbàr, daughter of Sami‘ullah Latifullin from the 
Brianski mine of the famous Donbass region, born in a coal mine. He brought 
her from the army. They have the following children: 

1) Mahmud Qadirov. Today he is eight years old and is in the first year of 
school. 

2) Münirá, [who] is six years old. 

The rest of their children died in infancy. Rawil was buried in Donbass. 
Mansur was buried in Angren, near his grandmother, the daughter of Fatima. 
Murad was buried in Kumertau in Bashkortostan in 1954. For over a decade he 
has been working in trade. 

3) Dilyara was born in the Kumertau region of the Bashkortostan Republic 
on February 13, 1956. She lives now with her parents in Orenburg. 

5) The family register has it that my daughter Wasilya was born in 1926 in 
Istárlibash. She came to Uzbekistan, when she was nine years old, finished a 
ten-year school in Piskent and graduated with honors from the medical college 
in Tashkent as a pharmacist. Today she works as a pharmacy director at Qarshi 
station in Kashkadarya oblast. Before that, she worked in Shahrizabz region. 
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On December 31, 1953 she married Fida'i Islamov, a local. In 1955 she gave birth 
to her daughter Flura. I was present at the wedding ceremony (nikah) and per- 
formed the prayers myself. /138b/ 

6) The family register of Istárlibash has it that my daughter Maryam was 
born in 1928. She came to Uzbekistan when she was eight, and graduated with 
distinction from a Russian ten-year school in Piskent. Then she entered the 
medical college in Tashkent. She studied there for a while and then entered the 
Medical Institute in Leningrad. After graduating there with distinction in 1953, 
she received a diploma (shahadat nama, diplom) and continued her studies 
writing a dissertation in the same place. If everything goes well, she will defend 
this year, 1956. She has not married yet. May God allow her a proper match, 
amen. [added later:] She finished her studies in 1956 and received an appoint- 
ment from the Ministry of Education in Moscow to be a doctor in the Melekes 
region of Ulyanovsk oblast. 

My second sister, Farhi Sorur, was born in Istárlibash in 1883. In the early days 
she knew Arabic and the Qur'an well. In 1905 or 1906 she married Sami'ullah 
‘Abdullin in Nikifar village on the Dim River, a famous merchant from Kazan. 
He was in his sixties. She cried desperately at the wedding. That was a custom 
(mádüniyat) of those days. Even though the religious books have a rule that 
mutual consent is needed, the mullahs decided (shárigat chigargannar) that it 
was okay for a rich person to be married without the consent of the bride. They 
had a son called Kalimullah, born in 1906. In late March 1917 our brother-in- 
law Sami'ullah passed away and was buried in Nikifar cemetery. Since in 1922, 
at the time of Great Revolution, all their property was confiscated (musadara 
qilu), my sister Farhi Sorur with her child Kalimullah had only a house. Her 
foster son took the property of the child. /139a/ Later, a person called Shahgiray 
claimed the house as his property, and forced them onto the street. God knows 
everything. My oppressed sister and her son are still living quietly in Belebey 
city, but all the oppressors are long dead. God's justice has reached you! We 
believe and have confirmed it.342 

After my sister was forced to leave her house, her life became difficult. I 
invited Majid b. ‘Izzatullah Valiullin, a brother of my mother who worked at 
Azkità station on the Uralsk railway, to take care of her. He went there, and 
after staying a while married my sister and they began to live together. They 
had four girls and lived happily. In the end they moved to Belebey. Their chil- 
dren are Amina, Zaytuna, Zuhra, Ra'isa. Amina studied German at a ten-year 
school in Belebey and now works as a German language teacher in schools 
in Bashkortostan. She married a Bashkort judge called Sagitov, but they had 


342 [In the original: L5 عدل جا $ آمنا وصد‎ pes 
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disagreements and got divorced. They had a son, Banu, and a daughter, Lalà. 
After teaching in Istárlibash for a couple of days, today she teaches at a school 
in Ufa. Her daughter is fifteen and her son is ten. 

Kalimullah, the son left by Sami'ullah 'Abdullin, studied agronomy and 
today lives in Belebey together with his mother Farhi Sorur. Zaivoyskiy street, 
/139b/ a detached house, no. 17. He now works at the local newspapers as a 
journalist. 

Zaytuna graduated from a ten-year school in Belebey and then entered the 
Medical Institute in Ufa. Today she works as a doctor in Ufa. She married As'at, 
a person from Safar village in Chishmá region. They had a daughter called 
Rashida. Recently, in August 1955, another daughter was born to them. 

Zuhra graduated from a ten-year school in Belebey, then she entered the 
Oriental Faculty in Leningrad. After three years there, she studied for three 
years at the Academy in Kazan, then she spent two years in Moscow and since 
1951 she has been teaching at the Pedagogical Institute in Kazan. In total she 
studied for twenty years, and this year, 1955, she got married. She has a son, 
Iskander. 

Ra'isa graduated from a ten-year school in Belebey and then from the 
Pedagogical Institute in Leningrad. She taught at a school in Leningrad and 
married Gafurov, a Tatar academic. They have a son, Rashid. Today, in 1955, 
they live in Ekaterinburg and she works as a teacher. /140a/ 

The second son of ‘Abd al-Qadir, ‘Abd al-‘Alim, served as a mu'adhdhin of the 
first community in Qaramali village. His children are Nur Muhammad, Fa'iza, 
and Hajar. They were born of his first wife Maryam. After she passed away, he 
married Husni Banu from Nurkáy village. She bore Raykhan, Ahmad Latif, and 
Nur al-Ayan. I think she was the daughter of a mullah from Burali village. This 
mullah and the mother of my wife's mother were siblings. 

Nur Muhammad first studied at the madrasa of Ahmad Latif hazrat in 
Tamtiq village on the Iq River. Then he came to Istarlibash, studied here for 
a year or two and afterwards served as a mu’adhdhin in Qaramali. He passed 
away, butI do not know when. He was a very good person. May God forgive his 
sins, amen. 

Fa'iza was married to ‘Abd al-‘Alim, a person from Ilbek village. She died 
there. I knew them both personally. May God have mercy upon them. 

Hajar was married to someone from Chalpi village, not far away from the 
Malla River. I saw her in my childhood, but do not know who her husband was. 

Of the children of the second wife, Husni Banu, Raykhan was married to 
someone in Nurkáy village. 

Ahmad Latif lived in Qaramali. 

Nur al-‘Ayan lives in Qaramali. I do not know if he is still alive. /140b/ 
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The third child of ‘Abd al-Qadir was Habib al-Rahman. He hada son Kashshaf 
al-Din. He lived well in Qaramali and died there at some point. He was a good 
person. May God have mercy upon him. Every time we visited Qaramali, we 
enjoyed his hospitality. He had a son Salah al-Din. I do not know if he is still 
alive, since I have not heard anything from them for a long time. His wife was 
called Mastura. 

The fourth child [of ‘Abd al-Qadir baba], ۲۵216 Biká, married someone in 
Qatmish village of the Muslim region on the banks of the Iq River. We visited 
her regularly together with my father. She had an only son called Ahmad Hafiz. 
She was very pious and lived well. After the death of my father, approximately 
in 1923, she moved to Shälärmä village in the Mänzälä region to live with a 
person called Sahib Giray. They came together to our house in Istárlibash. May 
God have mercy upon them. 

Farhi Sorur the daughter of this Yozle Bika, had a son called ‘Arifjan. He was 
an educated person and served as a mullah in Shálármá village. He studied 
with Muhammadjan hazrat in Nurkáy village. In 1933 I visited them. He was an 
extremely religious and pious person. May God have mercy upon him. Amen. 
He had six children. I do not know their names. 

Mahi Sorur, the third child of Yózle Bika, was married to someone in Olugh 
Chaqmaq village on the Iq River. She had a son, ‘Abd al-Majid. I saw them in the 
same year, 1933. They were farmers and were of average means. Oh Allah! If he 
was a doer of good, then increase his good fortune. And if he was a wrongdoer, 
then overlook his wrongdoings. Amen. /141a/ 

The fifth child of our grandfather 'Abd al-Qadir, Hubbi Jámal, married some- 
one in Nurká&y village. Her husband died early. They had a son, 'Arifjan. He had 
difficulties with hearing. I visited them once together with my father. They 
earned their livelihood from agriculture. 

The sixth child, Máhbubáà apay, married someone in Balli Tamaq village near 
Qaramali. I do not know her husband. They had a single son. Together with my 
father, I visited them once. They earned their livelihood from agriculture. May 
God forgive the sins of all of my ancestors and relatives. Amen. 


Now I will write the genealogy of my late mother. 

My late mother ‘Alimã, the daughter of Waliullah, was born in the famous 
Bayraka village on the banks of the Iq River, part of the Chakan volost of Bugulma 
district. Waliullah was a son of Rahmatullah, a son of Hasan. Our late grand- 
father Waliullah had three wives. The mother of my mother, Sharif al-Jamal b. 
Mustafa, moved there from Kazan. Waliullah must have been doing some trade 
in Bayraka. One spring he went on a horse to a market in Chákán and was mur- 
dered on the way back, near a mill. According to testimonies, in the evening he 
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divorced his wife ‘Afifa and in the morning he went to the market. People say 
that this was the reason that she killed him. He had another wife, but I do not 
remember her name. She was the mother of Farhi Sorur and ‘Tzzatullah. Farhi 
Sorur had a daughter called Asma. They lived in Bashkortostan, on the banks 
of the Kavamalek River, and died there. ‘Izzatullah abzi’ has been mentioned 
above. My brother-in-law Majid is the son of this ‘Izzatullah. Today he lives 
happily with my sister Farhi Sorur. Above I have written about their children. 
۳۹۹9 

When ‘Izzatullah abzi was alive, I went to see him at Azfiká station. He was 
a very poor and harmless person. Since he had a little education, he gave les- 
sons in religion to the Bashkir children there. In summer, he would go to the 
foreign markets to be hired by the rich people for agricultural work. In his last 
days he used to transfer travelers from Azfiká station on his horse. One night 
he was innocently (bi-gunah mdzliim) murdered by a Russian whom he trans- 
ferred to a village. He was a very good person. May God have mercy upon him 
and count him among the martyrs (sháhid). Oh Allah! If he was a doer of good, 
then increase his good fortune. And if he was a wrongdoer, then overlook his 
wrongdoings. Amen. 

My brother-in-law and brother [Majid] got a stomach disease in Belebey 
and spent several months in Ufa hospital. The doctors decided that he needed 
an operation and they sent him to a hospital in Leningrad. There he stayed 
only four hours after the operation and then passed away. "Surely we belong 
to God, and to Him we return.”343 My daughter Maryam, who at that time was 
studying at the Medical Institute, also participated in the operation. His son- 
in-law from Leningrad and his daughter Ra'isa took care of him and buried him 
in accordance with the Muslim rites. May God reward them for taking care of 
their father at a time of difficulty. Amen. His daughter Zaytuna came from Ufa 
to participate in the funeral and to construct a metal enclosure on his grave. 
May God reward my relatives, amen. 

After the death of our grandfather Waliullah, his older sibling Khalilullah 
b. Rahmatullah stayed in Istárlibash, taught there and was engaged in trade. 
/142a/ 

Once he heard about the death of his brother Waliullah, he immediately 
returned to Bayraka village and brought our mother and grandmother Sharif 
al-Jamal to Istárlibash. The distance between these villages was 180 km. That 
was the time of my mother's youth (qiz waqiti). He raised her and gave her in 
marriage to Hafiz b. mullah Nasr al-Din from Gayna village, near Istárlibash. 
After Hafiz passed away, he brought our mother ‘Alimä to Istárlibash and then 
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gave her in marriage to his student, and my father, Shaykh al-Islam. That must 
have been in 1870. The late Khalilullah khalfa had hearing problems and this 
was not without impact on his children. 

He had two wives. After his first wife passed away, he married Umm Gulthum 
from Istárlitamaq. His first wife was the daughter of hajji mullah from Burali 
village in Manzala district on the banks of the Malla River. They had a daugh- 
ter called Rabi'a. She married a Kazakh student in Istárlibash, named Dus 
Muhammad, when she was fourteen. By Umm Gulthum, he [Khalilullah khalfa] 
had a son named Muhammad Karim. He went to Medina the Radiant to study, 
but died there and was buried in the Jannat al-Baqi' cemetery. Another son, 
Muhammad Sharif, went to military service and then returned to Istárlibash, 
where he occupied himself with agriculture and a bit of leather trade. He was 
a good, wealthy, pious and kind person. In 1928 he was unlawfully (na-haqq) 
arrested and sent off to Siberia. There, in Omsk, he served as a mosque servant 
and took his wife and children there. He died in Omsk and was buried in its 
cemetery (gabrstan). May God forgive his sins, amen. 

Today his wife Zainap and his son Mahmud remain in Omsk. Zainap is the 
daughter of Walidov from Istárlibash. For some years, he [Walidov] worked at 
the mill in Ayt village near Örshäqbash Qaramali. He died there. May God have 
mercy upon him. He was a scholar ('alim), a sincere person who led a pious 
life. I was present at his funeral and pronounced a couple of words about him 
there. Oh Allah! If he was a doer of good, then increase his good fortune. And if 
he was a wrongdoer, then overlook his wrongdoings. Amen. /143a/ 

He was buried in ...344 cemetery. He had a son As'ad, but he died some- 
where, probably during the Second World War (watan sugishinda). Today his 
son Mahmud lives in Omsk together with his mother Zainap. 

Ahmad agha studied at the madrasa in Istárlibash and then spent several 
years at the madrasa of ‘Ubaydullah b. Zaynullah al-Istárlibashi in Yalpaqtal 
(Salachin) in Uralsk oblast. Then he returned to Istárlibash and taught for 
years at the madrasa. He spent much of his time in prison. He married Farhi 
Sorur, the daughter of someone of the ... nasin?*5 family in Istárlitamaq. They 
had a daughter, Urqiya, one son, and another daughter. He died around 1915 
and was buried in the cemetery in Istárlibash. 

After the death of Dus Muhammad, the aforementioned Rabi'a married 'Ali 
khalfa b. Asaqay Aydabulov, a great teacher, who originated from the Narin 
division of the Cherkes tribe in Bukay ile in Astrakhan governorate. He taught 
for many years in Istárlibash. The fathers of my mother 'Alimà and Rabi'a were 


344 [Here the text is damaged.] 
345 [Here the text is damaged.] 
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cousins. I, 'Abd al-Majid b. Shaykh al-Islam, married Fatima, the daughter of 
‘Ali khalfa and Rabi'a, on April 29, 1909. We had a great wedding. Present there 
were: my brother-in-law from Nikifar, Sami'ullah 'Abdullin; a famous mer- 
chant from Istárlitamaq, Habibullah ‘Uthmanov; all the scholars ( ulama) of 
our community (mdhdlldmez); as well as other respected people. The famous 
imam of Istárlibash, 'Abdullah hazrat Muhammad Harith Tuqaev, performed 
our wedding ceremony (nikah). We gave presents to our parents and promi- 
nent people. Not since then was there such a great wedding of poor people in 
Istárlibash. 

I was given special presents, a silk robe, wool bishmdat, a turban, /143b/ shoes, 
cap, shirts, pants, and other clothes. There was no end to the food on offer. 
As a groom, I was presented a honey baursaq, which is a special type of food 
prepared according to the ancient tradition among us Tatars. This required 
lots of oil. Two people lifted the baursag to present it to the audience. I write 
these small details about food, because I want to inform my children about the 
ancient traditions, because they might not trust that they ever existed. Thanks 
be to our grandparents who respected us this way. May God grant them para- 
dise, amen. 

In June 1915 I managed to bring my wife to our house. The relatives of my 
wife, ‘Abd al-Rahman, ‘Abd al-Rahim baja, Murtaza Badikov from Batir vil- 
lage, ‘Aisha, and ‘Abdullah Urmanasov, brought five carriages of presents with 
them. May God have mercy upon them. Amen. This way I spent forty years 
with my wife Fatima and she passed away in Angren city of Tashkent oblast in 
Uzbekistan. “Surely we belong to God, and to Him we return.” She was buried 
in the cemetery of Tishektash community in Angren. In 1954, I placed a grave- 
stone with an Arabic inscription and a grave enclosure (ihata) there. I also took 
a picture (fotograftia) [of the grave] and passed it on to my children as a keep- 
sake (khdtird). May God have mercy upon her. /144a/ The gravestone has the 
following inscription: “This is the grave (qaber) of Fatima, daughter of ‘Ali. Pray 
in remembrance of her. This is the grave of Fatima, daughter of 'Ali and wife of 
Majid gari. She died on August 26, 1949. Her elderly brother ‘Abd al-Rahman 
is a [gravestone] scribe (yazguchi). Her son Muhsin ordered the inscription.” 


The Children of 'Ali khalfa 


The daughter of ‘Ali khalfa, ‘Aisha, was married to Murtaza Badikov from 
Batir village on the banks of the Ashqadar River. Originally, Murtaza was from 
Tuysugan village in Bugulma district. The following are the children of 'A'isha: 
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1  Zainap married Shaykh al-Islam Kashaev from the same Batir village. 
She had a daughter Zubarjad who married a Kazakh, who served as a 
judge at the Qizil Qum station of the Sari Agach region of the Kazakhstan 
Republic, near Tashkent. Following childbirth she passed away in Sari 
Agach in 1935. Her daughter stayed with her grandmother Zainap. I visited 
them in 1935. Her grave is located in Sari Agach. [Zainap had] two other 
children, As'ad and Farid. I do not know where they are at the moment. 

2 ‘Abd al-Hayy was born in Batir village, then he moved to Orenburg for a 
while, then settled in the Tajikistan Republic, where he undertook trade 
at the village cooperative. Then he perished in the Second World War 
(Jihan sugishinda). His wife Hajar [was] from Orenburg. They did not 
have children. He worked in Kuibyshev region, 200 km from Stalinabad. 
I visited them in 1935. May God count him among the martyrs (shühid 
bündálüre). Amen. /144b/ 

8 ‘Abd al-Azal was also born in Batir village and then worked in commerce 
in Orenburg. He was wealthy and bought a huge house. After the revolu- 
tion (inqilab) he moved to Tajikistan and worked in commerce at a place 
called Tugalan in Qurgan Tübá region, 150 km away from Stalinabad. His 
wife, Hayat, was a sister of ‘Ubaydullah Kashaev from Orenburg. They 
had several children. Their daughter is still alive and resides in Qugalan 
(Kagunovichabad). [‘Abd al-Azal] was mobilized for the Second World 
War and returned with mental problems, which led to the death of his 
wife Hayat and his imprisonment for fifteen years. He is still in a labor 
camp. ‘Abd al-Azal was a good and kind person (bdndd). May God grant 
him salvation (najat) and return [him] to his children. I visited them 
together with my son Mas‘ud in 1935. He took my son to teach him for 
work. 

Hadija b. ‘Ali khalfa was married to ‘Abd al-‘Alim mullah from Bikqol village of 

Orenburg district. A year later, following childbirth, she passed away and was 

buried in the cemetery in Bikqol. There is a gravestone with an inscription. 

May God have mercy upon her. 

‘Abd al-Rahim b. ‘Ali khalfa is still alive. He studied in Istárlibash, then went 
to Istanbul for a couple of years. After that he taught using a new method (usul- 
i jadid) at the school [madrasa] of Istárlibash. The Tuqaevs, directors of the 
madrasa, did not like his teaching. He started to trade and became a success- 
ful merchant. He was a well-educated and sincere person. Even though the 
Tuqaevs tried to harm him, he stayed well. /145a/ 
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The Children of 'Abd al-Rahim Chalaqaev 


At some point, I do not remember when, he married Shamsi Kamal, daughter 
of Qahar al-Din, a mu'adhdhin of Yashargan village near Istárlibash. They had 
the following children. 

Hadija b. 'Abd al-Rahim was born in Istárlibash and married Lutf al-Rahman 
b. ‘Abd al-Rahman ‘Aleev. After the revolution, the latter went to study aircraft 
engineering in Kazan. He did a great job in the Second World War, reached 
the rank of captain, and returned as an invalid. Today he lives in Istárlibash 
and receives a state pension of 1,600 rubles. They had three sons, who are still 
studying. I do not remember their names. 

Zuhra ‘Aleeva was also born in Istárlibash. In her youth she married Sa'id 
Tukhfatullin from Istárlitamaq, but they did not stay [together] long because of 
his immorality (akhlaqsizliq), and divorced. Then she married Daud, a Bashkir 
from Ufa. They had a daughter and Daud passed away. She went to Uzbekistan 
with her daughter and married a Tatar there. She got divorced from him too 
and then died herself. She was buried in Uzbekistan. Oh Allah! If she was a 
doer of good, then increase her good fortune. And if she was a wrongdoer, then 
overlook her wrongdoings. Amen. May God have mercy upon her. Her daugh- 
ter lives with her aunt Maryam and studies at the Railway Institute in Tashkent. 

Maryam was born in Istárlibash. After a while she married Dhakir b. 
Fazlullah Akhmerov from Istárlibash. They lived a proper, peaceful life, full 
of love. Dhakir worked in the government. /145b/ In 1941 he was mobilized to 
the front and perished there. May God count him among the sinless martyrs 
(shühid bändälär). He was a very modest (insafli) man. When he was twenty- 
one or twenty-two, he taught at the primary school in Istárlibash. He was 
an extremely wise man. His father, Fazlullah Akhmerov, first baked rolls in 
Istárlibash, then sold eggs and in the end became a wealthy person (yakhshi 
dáulát iyase). As a result of the Great Russian Revolution, he died in prison. 
May God forgive his sins. 

Ma'wi 'Aleeva was born in Istárlibash, studied there and then went to 
Uzbekistan, to Namangan, for marriage. She disagreed with her husband and 
got divorced. Then she received education in law in Kharkov, became a judge 
and in recent years served as an inspector (sudyaning táftishche) in Zab city 
in Kashkadarya oblast. Today she has returned to Istárlibash to work for the 
government. She serves as an inspector in Fedor region. 

‘Abd al-Rashid ‘Aleev was born in Istárlibash, then in his youth he went 
together with his siblings to Tashkent and graduated from a local medical 
school in 1942. He had just started to work when he was taken to the front 
for medical service. He returned safely and worked as a doctor in the Miraka 
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region of Kashkadarya oblast.346 Then he returned to Istárlibash to serve as an 
eye doctor at the local hospital. He married Mahi Nur, daughter of Sharifjan b. 
Akhundjan in Istárlibash. Today they have a son and two daughters. In 1954 he 
received a diploma from a three-month course in ophthalmology. /146a/ 

Mahirá ‘Aleeva was born in Istárlibash and then moved to Uzbekistan. 
There she graduated from art school and became a painter. She worked as a 
schoolteacher in Zab city until 1954, when she came back to Istárlibash to work 
as a teacher and painter. She married Rashid b. 'Abd al-Rahim Dhakir from 
Qaragush village. They have two daughters at the moment. 

All these children were orphaned?^? by the death of their mother Shamsi 
Kamal, who had breast cancer. After she died, 'Abd al-Rahim Chalaqaev had to 
take another wife, daughter of someone called Tanau Ahmad from Táter Arslan 
village. They had a daughter, Rashida. She also joined her sisters in Uzbekistan 
and graduated from the medical college. Today she works in a place close to 
Shahrizabz. 

When this second wife also passed away, 'Abd al-Rahim b. Latif married 
[‘Aisha], a daughter of Salqin ‘Usman from Istárlibash and then died himself. 
They had a son ‘Abd al-Bari. Aisha b. Uthman got married again. She is now 
more than eighty years old and resides in Istárlibash. 

The third wife and her son antagonized the rest of children, who had to 
leave their father and migrate to other places, but in accordance with the say- 
ing "Man proposes and God disposes,” ‘Abd al-Bari perished during the Second 
World War. May God forgive his sins, amen. /146b/ 

Above, I mentioned Umm Gulthum, the first daughter of A'isha b. ‘Ali 
khalfa. She was born in Batir village. She went to Qizil Urda in Kazakhstan and 
married Arslan Shakirov, a Tajik. She still lives there. Shakirov is a barber. He is 
a good person. I visited them a couple of times. Their son Farid now studies at 
the medical college in Tashkent. The second child has problems with his legs 
and attends school in Qizil Urda. I do not remember the name of their third 
son. Their mother, ‘A’isha, died in Qizil Urda and her grave is in the local grave- 
yard. There is a gravestone with an inscription. 'Abd al-Rahman Aydabulov 
made the inscription when he visited the burial place. ‘Aisha was a very kind 
and good lady. May God have mercy upon her. May God forgive her and cover 
her by His mercy.?^? Amen. 


346 [These biographies, including the life of al-Qadiri himself, illustrate the mass migration to 
Central Asia after the Revolution.] 

347 [In Tatar, being orphaned (yatim qalu) can refer to losing just one parent (rather than 
both parents, as the English term would normally imply).] 
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‘Abd al-Rahman b. ‘Ali khalfa was born in 1881.349 In his youth he lived in 
a place near Uralsk, then grew up in Istárlibash and, until the age of twenty, 
studied with his father 'Ali khalfa, then went to pursue religious knowledge 
in Bukhara (tahsil ‘ulum diniya). He stayed for six years at the Mir-i ‘Arab 
madrasa in Bukhara, and in the seventh year he returned to Istárlibash. He 
married 'Afifá, daughter of Nur Muhammad Urmanov from Istárlitamaq. Then 
he taught at the madrasa of Istárlibash until 1921, when another mosque was 
erected /147a/ and he was elected imam of the third mahalla in Istárlibash. 
He received a diploma (shahadat nama) from the Muftiate in Ufa and started 
to perform his duties as imam until the night of December n, 1928, when the 
event described above [i.e. the murder of 'Aleev] took place. Due to that event, 
he was imprisoned together with me. He spent five months in the jail of Ufa, 
then returned and on September 19, 1929 was taken again to the same prison. 

He was there for eleven months and in 1930 he was sentenced for ten years 
to the White Sea Canal. He was in Solovki, but in 1933?9? he was released (najat 
bulup) and sustained himself through common labor (qara esh). In 1939, his 
enemies slandered him unlawfully (bik na-haqq danuslar birep) and he was 
exiled to Siberia for six years. He returned safely to Istárlibash before the end of 
his term (wá'dádsennün elek). He performed his duties faithfully (khalis hezmät 
qilib) at the camp in Novosibirsk and even though he was counted among the 
political prisoners (siyasi maghyublar), the government released him two years 
early. He came home and began living with his family. When the government 
allowed the performance of religious rites, [and] an order arrived to erect 
mosques in every famous community, a mosque was reopened in Istárlibash 
and, in accordance with the request of the local people, the aforementioned 
‘Abd al-Rahman b. ‘Ali khalfa Aydabulov was allowed to become an imam and 
received a license from the Muftiate in Ufa. He is still performing the duties of 
imam at the mosque of Istárlibash. May God grant it continuity. Amen. May 
God continue [our religion] until the End of Times in accordance with the 
saying “Oh God, show us truth and falsehood clearly.?*! /147b/ May God make 
sincere his religious performance and the sermons that he translates into peo- 
ple's hearts in accordance with the hadith "the one who introduces a positive 
innovation.”352 


349 [In the original: 1981, which must be a mistake. ] 
350 [In the original added: “after five years,” which must be a mistake. ] 
351 [In the original: Wb L اهدنا الق حقاوارنا الباطل‎ ex! 

[ 
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The Children of 'Abd al-Rahman Aydabulov and his wife 'Afifá 


Mukarrama was born in Istárlibash and around 1930 got married, but because 
of the strikes they divorced. Then she married Salah al-Din from Órsháqbash 
Qaramali village near Istárlibash whose wife had passed away, but since he 
was rather dull, they also got divorced. They had a daughter and a son. Her 
son Anwar graduated from the ten-year state school in Istárlibash and learned 
to paint very well. Today he works at the Qaramali collective farm as a book- 
keeper. The daughter is still working at the collective farm (kolkhoz). 

After the first wife of 'Abd al-Rahman passed away, he married Dilafruz, 
daughter of Sadiq mu'adhdhin from Qaragush village. Around March 1914, my 
late wife Fatima and I went to their wedding in Qaragush village. At the time, 
my oldest daughter Halima was still an infant. The aforementioned ‘Afifa b. 
Nur Muhammad passed away following childbirth. May God count her among 
the martyrs. Amen. She was a modest and good person. She respected me as 
a brother-in-law. Oh Allah! If she was a doer of good, then increase her good 
fortune. And if she was a wrongdoer, then overlook her wrongdoings. Amen. 
May God have mercy upon her. She was buried in the graveyard in Istarlibash, 
there is a gravestone with an inscription. /148a/ 


The Following are the Children of 'Abd al-Rahman Aydabulov From 
His Second Wife 


Munawwara got married, but after several years her husband left her with 
her daughter; [the daughter] is still alive, but her mother Munawwara died of 
breast cancer. She was buried in the graveyard in Istárlibash, there is a grave- 
stone with an inscription. May God have mercy upon her. 

Yagmura died in her youth and was buried in Istárlibash. 

Khalilullah studied at the state school in Istárlibash and then fought in the 
Second World War. Today he is studying at the High Governmental School in 
Moscow. He was an extremely clever boy. May God allow him to finish his stud- 
ies successfully, return home, [and] become a servant of the fatherland (watan 
khddime) who helps his parents. Amen. 

Magfura today takes care of her parents. Even though the time of marriage 
has approached, she has not married yet. She is a clever and wholesome girl 
who takes care of her parents and participates in common work (‘umumi 
eshldr). May God grant her a good husband. 

Urqiya graduated from the ten-year school in Istárlibash and after a year 
of teaching children at school she went to study at the Pedagogical Institute 
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in Istárlitamaq. May God make her a wholesome girl who helps her parents. 
Amen. 

In good memory I have done my best to write down the genealogy. If in the 
future there are those willing to record the genealogy (nasab), they can add to 
this work. I wrote this in October 1955, Rabi' al-Awwal 1375 in Kumertau city. 
/148b/ 


Now I have decided to write what I know about my home village Istarlibash. 


رب سر ولا تغسر 

امد لله الذي خالق السموات Vy‏ رض وخالق الليل والنهار وقدرا معشیه الا اسان 
ف القری وق البلدان ۱ i‏ : 

والصلاة والسلام على حبیب الله جد رسول الله عليه السلام وعلى اله واصصابه الکرام 


The famous village of Istárlibash is located 150 km from Ufa, 55 km from 
Istárlitamaq, in the direction of Mecca, 75 km from Shafran station on the 
Great Siberian Railway, approximately 73? longitude and 53? latitude, 1 km 
away from the source of the Istárli River. Some people from Qarghali near 
Orenburg, [originally] from the Kazan side, arrived in the Bashkir lands and 
agreed to establish a settlement (utar) on the spot where Istárlibash is located. 
Later on, given the growth of trade, other people also started to come and 
that was the beginning of the village. Though the exact dates are unknown, 
it must have been a century after the Pugachev uprising (waqi'a) which took 
place in our lands in 1773. A place called Bosqin chogqiri is located northwards 
from Istárlibash. During the Pugachev war, [the rebels] built dugout houses 
in the forest. Our ancestors related that this was the reason why this place is 
called that. /149a/ According to some, the first newcomers initially rented the 
land from the Bashkirs for fifty years. A certain Abu-l-Na'im b. Muhammad 
Latif has a document (kágazlüre) composed on April 25, 1859. His grandfather 
Yusuf was a merchant; he arrived from Qarghali to do trade and set up a potash 
factory. The document mentioned above belongs to him. Apparently, that was 
the third agreement (alulari) with the Bashkirs. Each time he agreed for fifty 
years. Hence they started to document this practice a century ago, and maybe 
for another thirty years prior to that they did not write it down. This means 
that Istárlibash must have been established around 1655. Nobody knows our 
ancestors of those years or their genealogies. Some twenty-five years ago there 
were still some elderly people informed about the Pugachev uprising and some 
people still possess documents from the past containing information on the 
years of 1774 and 1797. 
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Istárlibash is a village located on both banks of the Istárli River, with a high 
mountain in the north. The eastern side and the Qibla side are open with 
very few forests. The air of Istárlibash is good, there are some fruit gardens 
there. All the fruits, like apples and melons, ripen on time. Its fields yield 
plenty of strawberries. Its forests are full of nuts and raspberries. In winter 
it is usually around minus fifteen degrees and in summer around seventeen 
degrees [above zero]. The population of Istárlibash is Tatar. The majority of 
people are involved in agriculture. There are some craftsmen as well, such 
as a stonemason, shoemaker, blacksmith, and joiner. There are also those 
who bake bread. /149b/ Among women there are those who do embroidery, 
produce shawls, and towels. According to the 1897 census (perepis), there were 
1,572 men and 1,552 women, i.e. 2,124 people in total. One day a week there was 
a market in Istárlibash which provided people with everything they needed. 
Many people would come for trade from Istárlitamaq and other places. There 
were also many people who opened shops in the village. Every day it was pos- 
sible to buy anything you wanted. Starting from 1910, a trade company was 
established, which included a lot of members. This company had a shop called 
Nur. In 1915, another shop called Sháfqat opened. Each member donated 100 
rubles and the shop prospered. Together with other people, I participated in 
getting state permission to open both shops. 

Istárlibash counts among the famous villages; its madrasas functioned as 
home to several hundred students from different places annually. There were 
many students from Kazakhstan and Kyrgyzstan. From among the inner cities 
of Russia, numerous students arrived from Saratov, Astrakhan (Achtrakhan), 
Uralsk, Simbirsk, Kazan, Ufa and other governorates. There were also many 
people pursuing the sacred knowledge of Sufism (tariqat 'ilm-i batin) from the 
shaykhs. Some 200 years ago, knowledge started to spread from here. 

Munasib mullah was the first imam in Istárlibash, in approximately 1725. 
After the establishment of the first mosque, Husayn mullah b. 'Abd al-Rahman 
initiated teaching at the madrasa. He was the first person to erect a mosque 
in Istárlibash and performed the first Friday prayer. /150a/ A minbar stick in 
Istárlibash bears an inscription on one of its sides: “Husayn b. ‘Abd al-Rahman.” 
I saw the inscription myself. People said that in 1875 this stick was 150 years old. 
The grave of this Husayn mullah is located in the old cemetery in the center 
of the village. The inscription on the gravestone was executed by Muhammad 
Shah agha. I do not know how he figured out the exact location of the grave. 
Husayn mullah was the father of the first mufti Muhammadjan Husaynov. He 
became a mufti according to Catherine the Great's decree of 1789. As noted 
above, Husayn mullah started to teach around 1725. At that time, mosques and 
madrasas were built. It is possible to date the history of the Istárlibash madrasa 
from 1725. It is unknown when Husayn mullah passed away and how long he 
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taught for, but people say that he was a learned and pious person. Oh Allah! If 
he was a doer of good, then increase his good fortune. And if he was a wrong- 
doer, then overlook his wrongdoings. Amen. 

The next person who taught in Istárlibash was 'Adl Shah hazrat b. ‘Abdullah 
Bogdanov. He was the father of the famous Dawlat Shah hazrat from Chabinli 
near Orenburg. ‘Abdullah hazrat from Chaqmaq on the Ïq River related infor- 
mation regarding 'Adl Shah hazrat. Sham'un mullah from Warish Muslim 
village in Mänzälä district studied at the madrasa of 'Adl Shah hazrat in 
Istárlibash, became a licensed imam (ukazniy imam) and died in his nineties 
in 1865. He must have been studying in Istárlibash around 1795. The famous 
Husn al-Din akhund from Baligli village, 40 km from Istárlibash, has a book 
/150b/ that was written at the madrasa of 'Adl Shah hazrat in 1799. Based on 
this information, was there anyone teaching after Husayn mullah and before 
‘Adl Shah hazrat, i.e. before 1775? Was Husayn mullah very old when ‘Adl Shah 
hazrat took over his position at the mosque and madrasa? There was nobody 
who knew exactly. 

One can say that, at the time of ‘Adl Shah hazrat, prominent scholars grew in 
Istárlibash and the most distinguished of them started to teach abroad. From 
approximately 1755, Istárlibash started to produce scholars. 'Adl Shah hazrat 
died at seventy-five years old in 1812, may God cover him with His mercy.353 
People say that he was a learned and distinguished person. His son Dawlat 
Shah hazrat studied in Istárlibash, for some time with 'Adl Shah hazrat and 
then Ni'matullah hazrat, but later moved to Bukhara. 

‘Adl Shah hazrat was succeeded by Ni'matullah b. Biktimir b. Tuqay, known 
as Kättä hazrat. He was born around 1773. In 1801 he went to Bukhara the 
Noble, to study sciences. Some old documents (bize iske kügazlürdà) men- 
tion that this took place on March 1, 1801. Before going to Bukhara, Ni‘matullah 
hazrat studied at the madrasa of Muhammad al-Rahim akhund in Machkara. 
After the death of ‘Adl Shah hazrat, starting from 1812, after receiving a license 
on August 22, 1813, he became a teacher in esoteric and exoteric sciences and 
an imam of the mosque. He was a model teacher and a prominent shaykh who 
strived to stop the heresies (bid‘at) and religious superstitions (dini khurafat) 
spreading among the simple folk ('awwarn), and called for following the path 
of the prophet. For example, he opposed the celebration of sabantuy and 
Nowruz, as well as the gatherings to commemorate the deceased on the third, 
seventh, and fortieth days following the death. Today, mullahs suggest to the 
heirs of the deceased /151a/ to perform Qur'an recitation for the souls of their 
deceased father or mother. Of course, it would be great if they did it solely for 


٩‏ کے 
[رحمة [In the original: ae a!‏ 353 


TRANSLATION 199 


the sake of God, but they do it to take the property of the dead. Clearly, this 
Quran recitation turns out not to be for the sake of God, because it causes dis- 
agreement and enmity when done by semi-literate garis, rather than by mul- 
lahs or mu'adhdhins. If there was no money involved, they would only try to 
escape from this duty. 

Today, those mullahs who consider the Mawlid celebration as illegal (bid'at) 
and forbid its performance only undermine their own authority (abruy) among 
the people. However, the Mawlid celebrations were performed at mosques 
in front of large audiences with recitation of prayers to the Prophet and the 
telling of stories of his morals and qualities. Nobody collected alms and gifts 
or prepared food. But today those mullahs who reject the Mawlid, when the 
Mawlid month approaches, [nonetheless] gather women in the mosque and 
tell them complete nonsense. They preach that those who do not perform 
Mawlid, commit an error. If only they could recite the Mawlid [poems] in a 
beautiful voice that would make the women happy! However, they would not 
say anything about the moral qualities of the Prophet. This kind of Mawlid is, 
of course, forbidden (bid'at). Naturally, in performing Mawlid, especially today, 
in this time of weakness of religion, there is a dire need to tell the younger gen- 
eration in their mother tongue in general terms about the personality (nindi 
keshe bulgan) of the Prophet and how he spread Islamic religion all over the 
world. Nothing can distort this; however, cooking food, collecting alms and 
/151b/ the rhythmical recitation of Mawlid will have no effect on the souls of 
those women and other people, while for mullahs it is great to eat bülesh and 
pilaw and collect alms the whole month long. 

In the times closer to the Prophet's life, the Mawlid was not officially permit- 
ted, but five or six centuries later people started to perform this rite. Still, it was 
not the way described above. It consisted of gathering people at the mosque, 
reciting the Qur'an, explaining the legacy and ethics of the Prophet, reciting 
prayers to the Prophet, asking him for intercession on the Day of Judgment. In 
the times closer to the Prophet’s life, people knew his ethics and deeds well, 
therefore there was no need to perform Mawlid. In accordance with the saying 
"Jaw differs in different parts of the world,”354 today the Mawlid ceremonies 
have to be performed. The aforementioned gatherings on the third, seventh 
and fortieth days have been ended. That must have been a confirmation of the 
hadith: "Those who introduce a positive innovation will get their reward, as 
well as the reward of those who practice it thereafter.”355 


354 [Inthe original: تلف باختلاف الارض‎ eS Yt 
355 [Inthe original: Lg من عمل‎ pels La | حستة فله‎ X om [من‎ 
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People say that among the great people who visited Istárlibash were the 
Kazakh rulers Jihangir khan and Shir Ghazi khan. One of the students of 
Jihangir khan studied at Istárlibash madrasa in the 1840s. In my time, one 
of the madrasas was known as a khan madrasa; maybe he founded it (waqf 
idelmesh). Since, at the time of Ni'matullah hazrat, knowledge prospered in 
Istárlibash and the number of students increased, there was a pressing need to 
enlarge the mosques and madrasas and a lot of resources were spent on it. The 
present-day mosque building was brought some 100 tayaq downwards into the 
center of the village. In 1930, it was restored with funding from the people, and 
today hosts a club. /152a/ 

A large hall in the mosque was built with the help of Isenbay b. Khwaja 
Bek from Isenbay village, in Kazakhstan. The metal roof of the mosque was 
left as an enduring donation (sadaqa jariyya) by Qujantay hajji Adbulov from 
Yalpaqtal. May this serve an illustration of the Qur'anic verse: "Save those who 
believe, and do righteous deeds; they shall have a wage unfailing."556 May God 
forgive them and cover them with His mercy. Amen. 

At the time of Ni‘matullah hazrat, in 1836, a water system ( fantal) was con- 
structed in Istárlibash. It is still in function today and during its history has 
been renovated three times. In 1926, I proposed to the community that it be 
renovated, since the water had stopped flowing, and Ibecame a member of the 
committee. Between 1954 and 1955 the government renovated it for the fifth 
time.357 I wrote about this water system above, you can find it there.358 

Ni'matullah hazrat taught both exoteric and esoteric sciences. He put 
more emphasis on the exoteric sciences and, since there was a shortage of 
printed books, he spent a lot of money to get hold of the literature. One can 
still find volumes (majma'lar) copied in his hand. There are copies on every 
subject: people say that he traveled far away to copy the tafsir Qadi and tafsir 
Shaykhzada. Many manuscripts that he brought from Bukhara the Noble are 
still in existence. May God bless him and reward him greatly. Amen. 

In 1815, Ni‘matullah hazrat had a son named Muhammad Harith. His older 
brother Muhammad Harrath was born in 1814. In 1833, Muhammad Harith 
received permission no. 1380 from the Orenburg governor to travel to Bukhara 
the Noble for studies. In 1841, he returned safely. In the same year, when his 
father was still alive, he started to teach in Istárlibash and a couple of years 
later gathered students to teach them Sufism. The other son, Muhammad 
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357 [The original states “the fifth time"; however, it must in fact be the third time.] 

358 [This indicates that the author considered the contents of this book to comprise a coher- 
ent narrative.] 
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Harrath, went to study in Bukhara in 1844. At that time, Istárlibash was full of 
people: many students came from different places to study /152b/ exoteric and 
esoteric sciences, and the classes were progressive. On March 27, 1844, Kättä 
hazrat (or Ni'matullah b. Biktimir) passed away. Oh Allah! If he was a doer of 
good, then increase his good fortune. And if he was a wrongdoer, then overlook 
his wrongdoings. Amen. He was seventy-three.359 

After Ni‘matullah hazrat’s death, his son Muhammad Harith became an 
imam and teacher in Istárlibash. There is a document given to him by the 
Orenburg mufti ‘Abd al-Wahid Suleymanov on April 4, 1844 that permits him 
to be an imam and teacher and to solve the problems of the community. The 
state approval must have arrived the same year. He married Fa'iza, daughter 
of 'Abdullah b. Dawlat Shah from Chabinli, but originally from Qarghali. She 
was known then as tutash abistay.?9? This ‘Abdullah b. Dawlat Shah was a 
local authority selected by the Bashkirs. One older person from Känjä com- 
posed a poem (báyt ya‘ni munajat) about him. Today, people sing these verses 
as an ‘Abdullah mullah melody (köy). Today, the family of Davletshin are his 
descendants. Among them, ‘Abd al-Gaziz Davletshin was a general and lived 
in Leningrad. His wife was a Christian. He participated in the committee for 
the building of the mosque there. May God have mercy upon him. There were 
many other descendants [of ‘Abdullah]. 

In 1852, Muhammad Harrath, the brother of Muhammad Harith, came back 
from Bukhara the Noble and started to teach. That was the time of greatness 
and progress for Istárlibash. Many scholars visited the village and left satisfied. 
The muftis ‘Abd al-Salam and ‘Abd al-Wahid visited Istárlibash repeatedly. The 
mufti Salim Garay Tefkelev intended to live in Istarlibash and built a house 
there, but it did not happen and his house was donated as a waqf. Today this 
building still exists and hosts a post office. /153a/ 

Since the students arrived in Istárlibash in large numbers, Muhammad 
Harith built many madrasas. He constructed a bathroom near the madrasa 
and classrooms for Muhammad Harrath. In 1888, Habibullah b. Muhammad 
Harith moved these classrooms to another place. This bathroom was suitable 
for the [ritual] full-body washing and purification during the winter time; it 
was warm all the time, because a bath servant heated and cleaned it every day. 


359 [Ni'matullah al-Istarlibashi was buried at the main cemetery, inside the shaykh's burial 
complex with the following epitaph: "This is the noble grave (thidrba) of Abu Muhammad 
Harrath Muhammad Ni'matullah b. Biktimir al-Istárlibashi, the perfect and honorable 
shaykh and imam, the successor of the Naqshbandi shaykh the great Niyaz Muhammad 
b. Niyaz Quli al-Turkmani al-Bukhari, may God cover them with His wide mercy.” ] 

360 [According to the gravestone inscription, she passed away in 1321/ 191: Vener Usmanov, 
Bashkortstan respublikasy tatar epigrafik háikálláre, 75.] 
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This bathroom was demolished during the time of the Great Revolution and its 
stones were stolen for other buildings. 

Muhammad Harrath was appointed second imam of Istárlibash. On 
December 24, 1859, Muhammad Harrath received permission from the 
Orenburg governor to perform hajj. In 1860, he went on pilgrimage. On the 
way he visited Syria and Medina the Radiant and returned in the same year. 
Several times he visited the region of Kazan and Talovka village on the Sari 
Uzen River (in Russian: Malyi Uzen) in Astrakhan governorate. The prominent 
and wealthy Kazakh, Isenbay b. Khwaja Bek, invited him to pay a visit. He trav- 
eled 800 km via Uralsk to get there. Isenbay invited him due to his passion for 
sincere scholarship. Above, I mentioned that he built a large hall in the mosque 
for 400 people and covered the floor with sheep's wool. May God accept this 
deed as an enduring donation (sadaqa jariyya), forgive his sins and allow him 
to enter the palaces of paradise. Amen. The grave of this Isenbay b. Khwaja 
Bek is located in Medina the Radiant, in Jannat al-Baqi' graveyard. There is a 
gravestone which says that he died in 1272 of Hijri. When I was in Medina, I 
discovered his grave there. I was born in that village of Isenbay and, with my 
parents, taught children there. 

He [Muhammad Harrath] visited [Isenbay village] around 1879. /153b/ In 
the year after this visit [he] married Hadija, the daughter of Isenbay b. Khwaja 
Bek. This Hadija arrived in Istárlibash with lots of things. In accordance with 
the Kazakh tradition, she even brought a decorated tent with her. Everything 
that was in the house was made of the most expensive materials, such as the 
Bukharan rug. People say that these materials were produced upon request at 
the factory. I have seen some of them. She did not live long and passed away 
after a couple of years. She was buried in Istárlibash graveyard near the graves 
of great teachers (olugh hazratlürneng qabere yaninda), there is a gravestone 
with an inscription.?6! She left a son called Muhammad Zarif, who lived some 
forty years. For many years he suffered from a mental disease. May God have 
mercy upon him. He was a good and modest person. May God forgive him and 
cover him with His mercy. He had two sons, but they died early. Today only his 
daughter Umm Gulthum is still alive in Istárlibash. 


361 [Al-Qadiri provides erroneous information: Hadija was never married to Muhammad 
Harrath. Hadija's grave inscription contains the following text: "This is the noble grave 
of the deceased Bibi Hadija b. Isenbay, the daughter of imam-khatib mullah 'Abdullah al- 
Istárlibashi in the year of 1877.” In fact, Muhammad Harrath had a wife called Bibi 'Aziza, 
the daughter of Iskander Aglaev, who passed away in 1880. See the graphic reproduction 
of both gravestones Vener Usmanov, Bashkortstan respublikasy tatar epigrafik háikülláre, 
30, 36.] 
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The late mufti Salim Garay came to the wedding in Isenbay. People say that 
the wedding party lasted up to ten days with several hundred sheep, cows, and 
camels being slaughtered. There were a lot of people, even the Kazan mer- 
chants from Talovka came to trade there for ten days. 

Muhammad Harith hazrat was open-minded, friendly to others, regarded 
everybody as equal and welcomed guests cheerfully. His house was always full 
of guests. He had a separate house called utar khaná, where he organized the 
care of some forty invalids, orphans, and infirm people. In the year of hunger 
he distributed 3,000 pood of bread to people. At the time of Tsar Alexander II, 
on August 14, 1869 he received the title of tarkhan for helping simple folk. 
Among his great monuments (olugh áthürlürennán) /154a/ is a bridge of white 
stone that he erected in the center of Istárlibash across the Istárli River. This 
bridge still stands today, in 1956. 

In 1869, Kazakhs of the Orenburg region raised arms against the govern- 
ment, and the Orenburg governor Krzhanovskii asked Muhammad Harith haz- 
ratto advise them and calm them down. A document based on this order, dated 
March 23, 1869, is still preserved in Istárlibash, saying: "You will perish. Try to 
calm down anyway. Our Muslim religion always calls for peace.’ Following this 
advice (nasihát), the Kazakhs calmed down and yielded to the state. The docu- 
ment (kdgaz) bears his seal and signature. 

People say that Muhammad Harith was an educated person and regarded 
the study of sciences and learning of languages as a necessity. In his time, they 
bought 4,000 desiatina of land from six Bashkir villages located on the banks 
of the Istárli River. These lands covered the space from the Istárlitamaq road to 
the other side of the Istárli River, i.e. between the present-day Russian villages 
of Nikolaevka, Sergeevka and Qunaqbay. 

After the death of Muhammad Harith, to cover their debts, his heirs sold off 
300 desiatina of land for two rubles each. Today the Russian village Sukhadol is 
located there. The old border was on the hillside above this village. In my youth 
there was a milestone. People say that the price was very low. They sold it for no 
more than five or ten rubles. In 1917, at the time of Great Revolution, all of this 
was confiscated and dedicated to the common needs. 

Muhammad Harith hazrat died on November 2, 1870 or Sha'ban 1286, when 
he was sixty-three. He was buried in the great cemetery of Istárlibash. /154b/ 
There is a gravestone with an inscription. People say that 300 people were pres- 
ent at the funeral. May God have mercy upon him. 

The following were his heirs: ‘Abdullah, 'Ubaydullah, Habibullah, Muhammad 
Shakir, ‘Abd al-Majid, ‘Abd al-Qadir, and girls: Zubayda and Zuhra. 

‘Abdullah hazrat served as imam during our time. In 1909 he performed the 
hajj, visited Medina the Radiant and returned safely. Then he continued his 
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duties as imam until 1919 and passed away in October that year. Hazrat was 
not talkative, and as part of performing his duties he delivered impressive ser- 
mons. He was an extremely persistent person. May God have mercy upon him. 
He was buried in Istárlibash cemetery.?9? I took part in the funeral. Oh Allah! If 
he was a doer of good, then increase his good fortune. And if he was a wrong- 
doer, then overlook his wrongdoings. Amen. He was a straightforward person 
who always told the truth without being afraid of anyone. 

"Ubaydullah was an imam and akhund in Istárlibash as well as a director of 
the madrasa, but he also taught a little. He died in February 1920.36? May God 
have mercy upon him. Amen. Even though his morals were good (güzál kholiqli 
keshe), he often listened to the lies of his children and harmed many people 
who stayed angry at him. As you know, his rich children remained stupid and 
ignorant, they slandered people to their father unlawfully and without inves- 
tigation, and judged them. May God forgive them. In his youth, ['Ubaydullah] 
studied at the madrasa of ‘Abdullah hazrat in Chaqmaq, but his knowledge 
was weak. 

Habibullah b. Muhammad Harith first studied in Istarlibash, then moved to 
the madrasa of ‘Abdullah hazrat in Olugh Chaqmag in Mänzälä district, and 
studied in Bukhara the Noble. There he became a true scholar and teacher, 
then returned to Istárlibash and taught there successfully for years. He reno- 
vated the mosques and madrasas in Istárlibash and erected a bathroom made 
of stone. /155a/ Since there was an abundance of knowledge and students in 
Istárlibash, that was the time of progress for religious scholarship. Habibullah 
hazrat?9^ loved scholarship; he planted trees in front of the mosques and 
madrasas and established bathrooms nearby to perform ablutions. He put 
everything in good order. May these be counted as lasting pious deeds (baqiyat- 
i salihat). Amen. I (füqirengez) studied with him for two or three years. Even 
though I was young, he paid more attention to us. May God have mercy upon 
him, amen. When he died, he was buried in the great cemetery of Istárlibash 


362 [The gravestone inscription reads: *He (God) is Eternal, while creatures are temporary. 
This is the noble grave of the deceased scholar and pilgrim of two holy places 'Abdullah b. 
shaykh Muhammad Harith in the year of 1337." Vener Usmanov, Bashkortstan respublikasy 
tatar epigrafik hüikállàre, 115.| 

363 [The gravestone inscription reads: "This is the grave of the true scholar and perfect shaykh 
‘Ubaydullah b. shaykh Muhammad Harith, a successor of the famous shaykh Zaynullah 
b. Husraw Shir. He had been teaching for forty-two years." Vener Usmanov, Bashkortstan 
respublikasy tatar epigrafik háikülláre, 116.] 

364 [In the margin: “He studied in Bukhara at the same time as Mardjani. I was present 
at his funeral in early October 18967 His gravestone was produced by the calligrapher 
(al-munaqqash) ‘Abd al-Rahim b. ‘Ali khalfa al-Qazaqi on 7 April 1888: Vener Usmanov, 
Bashkortstan respublikasy tatar epigrafik häikälläre, 7-59.] 
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at the feet of his grandfather Ni'matullah hazrat. There is also a gravestone 
with an inscription. His heirs were ‘Abd al-Rahman, Zaynab, ‘Abd al-‘Alim, and 
‘Abdullah. ‘Abd al-Rahman died of cholera in Mecca in 1907 and was buried 
in the Jannat al-Ma'ali cemetery on the top of the grave of his brother 'Abd 
al-Majid b. Muhammad Harith. Together with my companion (shdrikem) 'Ayd 
Muhammad, I buried him there, when I was still in Mecca. May God forgive his 
sins, amen. He perished on the path of acquiring knowledge. 

Zaynab married ‘Abd al-Rahim, the son of ‘Ubaydullah b. Muhammad 
Harith. He died early; she went to Tashkent and passed away there. ‘Abd al- 
‘Alim was an imam of the great mosque in Istárlibash, but due to the Revolution 
he was arrested and died in prison in 1930. 'Abdullah studied in Istárlibash in 
his youth, then went to Muhammadiyya, the madrasa of 'Alimdjan hazrat in 
Kazan, and afterwards graduated from the medical college in Tashkent. He 
worked as a doctor, but became paralyzed after a stroke and lost his job. Today 
he is still alive and has two sons. I visited him in 1954. 

Muhammad Shakir b. Muhammad Harith studied in Istárlibash for a while 
and then moved to Chaqmaq madrasa, then entered the pedagogical school 
in Orenburg, but interrupted his studies to return to Istárlibash and marry. 
/155b/ He had some 500 desiatina of land that he inherited from his father 
Muhammad Harith, located on the banks of the Istárli River near Qunaqbay 
village. He built a farm there, cultivated some wheat, then opened a shop in 
the front of his house in Istárlibash and lived off trade. Since he knew a bit of 
medicine, he helped students who were ill with medication. Since at that time 
there were no hospitals in the countryside, this help was very important. He 
never took money for the medicine. May God reward him, amen. Sometimes he 
undertook temporary jobs for the state. In the wake of the Russian Revolution, 
in 1905 he was elected three times to be a member of the State Parliament. He 
came back from St Petersburg when the Parliament was closed down. He was 
a very modest person, but his morals were not perfect: sometimes he harmed 
innocent people for no reason. After the Great Revolution of 1917, in 1924 the 
government forced him to leave Istárlibash ‘voluntarily’ (ikhtiyary ráveshtá). 
Nothing was confiscated except for his house; he sold his property and used 
the money himself. He lived in Orenburg for a couple of years and then was 
buried in the great cemetery of Orenburg. Oh Allah! If he was a doer of good, 
then increase his good fortune. And if he was a wrongdoer, then overlook his 
wrongdoings. Amen. May God have mercy upon him. Qasim from the Bannuy 
Ujar community of Orenburg told me that, together with three other people, 
he took [the body of Muhammad Shakir] on his carriage and buried him. 

[Muhammad Shakir's] first wife had long since passed away. His next wife 
was from Yumran village on the Aq Idel River. They had a son, Habibullah. I do 
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not know whether he is still alive. His first wife, Mahitab, was from the Rameev 
family in Istárlitamaq. She must have been the daughter of ‘Abd al-Haqq. Her 
daughters are still alive: Maryam, Khurshid and Amina in Istárlitamaq, Halima 
in Ufa, and Fatima in Samarkand. /156a/ 

Habibullah b. Muhammad Harith first studied in Istárlibash. He studied 
with 'Abdullah b. Ni'matullah from Bubi village, known as Hajji khalfa. Then 
he went to the madrasa of 'Abdullah hazrat b. 'Abd al-Ghafur in Chaqmaq vil- 
lage, and afterwards finished his studies (khatm-i kutub qilmish) in Bukhara the 
Noble. That must have been in 1881. The late Hajji khalfa taught in Istárlibash 
for twenty years, striving for the good of education, and in 1883 of Miladi after 
the month of Ramadan, in August, he went on hajj. After completing the hajj, 
he fell ill in Medina the Radiant, where he deteriorated and passed away on the 
day of ‘Ashura (yaum al-'ashura), November 2, 1883 of Miladi. His blessed grave 
is located in the cemetery of Jannat al-Baqi' in Medina. May God cover him 
with His wide mercy.365 He was a prominent and pious scholar and specifically 
a master in the field of law (usul fiqh). He authored a book on grammar of the 
Turkic language. 'Abdullah Bubi, the son of his brother Ni'matullah in Bubi vil- 
lage, opened a special school for boys and girls to teach [them] according the 
new method. He was a leading servant of the nation (berenche millät khüdime) 
and a foremost teacher of Tatars in Russia (Rusiya tatarlari). In 1907 we under- 
took hajj together and stopped at 'Arafa and other places. We also visited the 
Ghar Sharif in Mecca and performed two raka'at of the supererogatory prayer 
(nafl) inside. He delivered a sermon there on the importance of this place for 
the spread of the Islamic religion. May God have mercy upon him. Oh Allah! If 
he was a doer of good, then increase his good fortune. And if he was a wrong- 
doer, then overlook his wrongdoings. Amen. 

‘Abd al-Majid b. Muhammad Harith?66 first studied in Istárlibash, then joined 
the madrasa of ‘Abdullah b. ‘Abd al-Ghafur in Chaqmag village of Manzala dis- 
trict, and in 1886 he began the study of religious subjects in Bukhara the Noble. 
He returned safely in 1890 and married Mahfuza, daughter of ‘Ubaydullah 
hajji Kildishev, a well-known merchant from Ilek village on the banks of the 
Jayiq River. ‘Ubaydullah hajji paid for his return from Bukhara to arrange the 
marriage. The wedding took place in June, but already in September ['Abd al- 
Majid] went back to Bukhara to complete his education. /156b/ He returned 
to Istárlibash in 1892 and began to teach students. The late ‘Abd al-Majid 


| 2 ' 2 

365 [In the original: الله عليه رم واسعة‎ Ae > 

366 [In the margin: "A stone wall of one kilometer in length that still exists at the great cem- 
etery in Istárlibash serves as an enduring donation (sadaqa jariyya) of 'Abd al-Majid b. 
Muhammad Harith."] 
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makhdum was a hospitable, kind and cordial person. Since he had a good 
approach to classes, students loved him. I (füqirengez) knew him personally. 
At that time, I was only ten. He always talked to my father with affinity. On 
March 10, 1893, he set off for hajj and first visited Medina the Radiant to see his 
brother 'Abd al-Qadir who, at that time, studied at Qurrabash madrasa in the 
city. They undertook the pilgrimage in Mecca together, but he became infected 
with cholera and died within ten hours. His brother 'Abd al-Qadir buried him 
at the Jannat al-Ma'ali cemetery on June 14, 1893 of Miladi or 12 Dhu-l-Hijja, 
and left a gravestone there with an inscription. I also visited his grave and bur- 
ied his brother 'Abd al-Rahman b. Habibullah next to him, as I have described 
above. In 1907, many pilgrims died of cholera. I was also among the hajjis who 
came from Medina. May God forgive his sins, amen. 

‘Abd al-Qadir b. Muhammad Harith studied in Istárlibash in his youth, 
but then moved to Medina with intention to pursue religious studies at the 
Qurrabash madrasa. He returned safely to Istárlibash and instructed stu- 
dents in the recitation of the Qur'an and other subjects for a year or two, 
but then stopped and occupied himself with a secular job: he irrigated the 
lands that he inherited from his father, opened a farm in the Russian village 
called Nikolaevka on the lower bank of the Istárli River, and sustained him- 
self through agriculture and cattle breeding. He became extremely rich. He 
was a hospitable person who helped poor people financially and spiritually. 
His first wife was Maftuha, daughter of 'Arif Davletshin from Orenburg. After 
her death,?67 he married Asma Bika, daughter of “Ilaj al-Din b. Hisam al-Din 
Bayazidov, a merchant from Istárlitamaq. He spent his last years in Namangan 
city in Uzbekistan, /157a/ and died there. May God forgive his sins. He was a 
great helper of scholars and other poor people. For many years he took care of 
the water system of the madrasas and mosques in Istárlibash. May God count 
this as an enduring donation (sadaqa jariyya). Amen. By Maftuha he had a 
son, ‘Abd al-‘Aziz, who married Nafisa, daughter of Luqman Hamzin from Osli 
village. These days he must still be living in the Karakalpak region. He did not 
have children with Asma Bika. Oh Allah! If he was a doer of good, then increase 
his good fortune. And if he was a wrongdoer, then overlook his wrongdoings. 
Amen.?6 He was a good person. He lived in this world justly, without cheating 
(tugriliq belän). 


367 [According to her gravestone, she died in 1911 at the age of 38: Vener Usmanov, Bashkortstan 
respublikasy tatar epigrafik haikdlldre, 93. | 

368 [The gravestone of ‘Abd al-Qadir's daughter Fatima was produced in 1913: Vener Usmanov, 
Bashkortstan respublikasy tatar epigrafik häikälläre, 98.] 
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Zubayda married 'Abd al-Rahman b. Kemal al-Din hazrat Nugaev from 
Istárlitamaq. In 1911 she safely undertook the pilgrimage. 

Zuhra married 'Abdullah b. Muhammad Zarif Utiamishev, a merchant from 
Istárlitamaq. They had a son and a daughter. Her son, ‘Abd al-Karim, accompa- 
nied his aunt Zubayda during the hajj. 

These are the members of the famous Tuqaev family [who lived] in 
Istárlibash during our time. Other members of the family got dispersed after 
the Revolution. 

Muhammad Harrath b. Ni‘matullah was born in 1814, then went to study in 
Bukhara in 1844 and returned safely in 1856. He served as imam in Istárlibash 
and instructed students. After a long illness he passed away on November 30, 
1871.369 May God forgive him and cover him with His mercy. He behaved accord- 
ing to his knowledge and was a devoted and straightforward person of ardor 
(sahib al-ghayrat). After he died, his son Lutfullah took his place as imam. He 
did not live long, and passed away in 1878.37 May God have mercy upon him, 
amen. He had a daughter, Zaynab, and a son, 'Abd al-Rahim. His wife Hidiya 
abistay raised them and gave Zaynab to marry Tsmatullah Yenikeev from Ufa 
Qarghalisi, who worked as an officer at the Ufa railway station. They had a son, 
Ahmad, who married a Russian girl. I do not know where he is now. /157b/ 

‘Abd al-Rahim b. Lutfullah first studied in Istárlibash and then graduated 
from the Russian school in the same village. He engaged in public service 
and worked for more than ten years as an assistant and then as a chief of 
the local communal office (zemstvo idaráse). He was on the righteous path, 
building schools, hospitals, bridges and suchlike for all the people. He did 
such a great service for poor people during the difficult years of hunger. He 
was smart, straightforward, and devoted to his job. He put all his energy into 
improving the situation of the most ignorant Muslims. He married ‘Izza from 
Istárlitamaq, but due to the absence of love he divorced her in correspondence 


369 [The grave inscription reads as follows: “Death is enough as an admonition. This is the 
noble grave of the honorable perfect shaykh Muhammad Harrath, a successor of shaykh 
"Ubaydullah b. Muhammad Niyaz Quli al-Naqshbandi, the son of shaykh Ni'matullah al- 
Istarlibashi. He died on 3 November 1871 of the Christian calendar. May God cover them 
with His mercy, make better his eternal reward and place them in paradise. [He was] 
62 years old.” See the gravestone's graphic reproduction: Vener Usmanov, Bashkortstan 
respublikasy tatar epigrafik háikálláre, 20.] 

370 [His gravestone inscription reads: "This is the noble grave of the deceased imam Lutfullah 
b. shaykh Muhammad Harrath. He obeyed [God's] call to return. He was 32 [and died] 
in 1877.” See the graphic reproduction: Vener Usmanov, Bashkortstan respublikasy tatar 
epigrafik häikälläre, 31. | 
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with the law (‘ala wajh al-shar‘) and stayed alone for the rest of his life. They 
had a daughter Mahi Sorur, who, on reaching maturity, married Ghani Khalfin 
from Istárlitamaq; they lived in Ufa. I think Khalfin was a veterinarian. 

‘Abd al-Rahim?" inherited from his ancestors some land in the Russian vil- 
lages of Nikolaevka and Cherkeevka, as well as a mill on the banks of the Istárli 
River. Because of the Great Russian Revolution, he was unlawfully oppressed 
(mázlüm na-haqq bálalürgá duchar bulip) and I think he died in prison in 1930. 
May God have mercy upon him. He perished so early. May God count his ser- 
vice to the people as an enduring donation (sadaqa jariyya) and forgive his 
sins. Oh Allah! If he was a doer of good, then increase his good fortune. And if 
he was a wrongdoer, then overlook his wrongdoings. Amen. 


The Famous Teachers (khalfa) in Istárlibash of the Time 


Zaynullah b. Husraw Shir 'Alikaev came from Arslan village near Ufa to study 
at the madrasa in Istárlibash, and then became a teacher. In summer he never 
returned to his home village, but stayed on in the service of the great teacher 
Muhammad Harith b. Ni‘matullah. He was at the head of the household and 
therefore got the nickname "Amir khalfa.” /158a/ Subsequently he became a 
Sufi disciple of Harith hazrat. He was born in 1810 and arrived in Istárlibash in 
1827. After the death of Muhammad Harith, he acquired a Sufi diploma from 
‘Abd al-Hakim hazrat in Chilabi and then performed Sufi rites (shaykhliq) in 
Istárlibash. He died when he was ninety-five and was buried in the great cem- 
etery of Istárlibash. There is a good grave enclosure (ihata) of white stone and 
a gravestone with an inscription.3 May God cover him with His wide mercy. 


371 [In the margins: "The first school, hospital and post office in Istárlibash were built by 
‘Abd al-Rahim b. Lutfullah Tuqaev between 1910 and 19u. That required a lot of effort. 
The imams of the village did not want to support this project that was for the sake of 
the people, saying that with a hospital and mail [service] there would be more Russians 
coming."] 

372 [His gravestone inscription reads as follows: "God is Eternal, while creatures are tem- 
porary. This is the noble grave of Zaynullah b. Husraw Shir, known as Amir khalfa, a 
true shaykh, [and] the successor of the great shaykhs, including shaykh Ni'matullah b. 
Biktimer and two shaykhs Muhammad Harrath and Muhammad Harith, the two sons 
of the abovementioned shaykh. The latter [ie. Muhammad Harith] received [Sufi 
knowledge] from ‘Abd b. Qurban ‘Ali, the successor of shaykh Sharaf al-Din. All of them 
belonged to the Naqshbandiyya brotherhood via shaykh Niyaz Quli al-Turkmani. May 
God illuminate their graves and those who follow them. Amen.” A graphic reproduction 
of this huge gravestone is provided in Vener Usmanov, Bashkortstan respublikasy tatar 
epigrafik hüikálláre, 80-81. His wife Fatima’s gravestone has also survived (Ibid., 103).] 
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I knew him, he was a true shaykh. He lived as a true person (chin keshe) who 
sustained himself by doing a sufficient amount of agriculture and cattle breed- 
ing. He did not force his Sufi disciples to work for him, but had two assistants. 
He regarded everybody as equal and did not try to enter into public affairs on 
every occasion, nor did he talk a lot at gatherings. He did not travel to other 
villages to enjoy the hospitality of his disciples. Only rarely, if there was a huge 
wedding, would he go. He did not care about his stomach as other shaykhs 
did (nafs khur bulip). May God have mercy upon him. He gave the impression 
(okhshiydir) of a sincere shaykh. 

‘Ubaydullah, Khayrullah, Lutfullah, and ‘Ata’ullah were the heirs of the 
late Zaynullah hazrat. Husni Jamal, Umm Gulthum, and Shamsi Jamal were 
his daughters. These were the children from his first wife. When she died, he 
married Kamilya from Yuzay village in Orenburg district, who gave birth to 
Lutfullah, Mukarrama, and Habibullah. 

The first son of Amir hazrat, ‘Ubaydullah ‘Alikaev, studied in his youth with 
the aforementioned ‘Abdullah b. Ni*matullah Bubi, then went to Bukhara for a 
couple of years and returned around 1880 after completing his studies in eso- 
teric and exoteric subjects. He was appointed to be an imam and teacher in 
Yalpaqtal, a Kazakh village in Uralsk oblast. He lived there for the rest of his 
life. There were several madrasas, where large numbers of Kazakhs and our 
fellow Tatars studied. He was a hospitable and kind person. /158b/ He mar- 
ried Munawwara, daughter of the former imam of Yalpaqtal 'Ata'ullah mullah 
Aydulov, who transferred the job of imam to his son-in-law. 

The heirs of ‘Ubaydullah hazrat are Hidayatullah, Habibullah, ‘Abd al-'Aziz, 
‘Abd al-Hadi, ‘Abd al-Basir, ‘Abd al-Bari, and a single daughter called A'isha. 
After the death of Munawwara, in 1910 he married Farhi Sorur, daughter of 
Muhammad ‘Ali Isenbaev. ‘Abd al-Bari is her son. 

In his youth, Hidayatullah studied at the madrasa of Yalpaqtal and then 
graduated from the madrasa of his brother Khayrullah b. Zaynullah hazrat in 
Orenburg Qarghalisi. Then he became occupied with worldly matters and mar- 
ried Sa‘adat, daughter of ‘Ubaydullah b. ‘Abbas Belousov from Uralsk. They had 
several children. Of them, ‘Abd al-Hamid and ‘Abd al-Majid are still alive. They 
taught at a college in Bukhara and then lived in Nukus city in the Karakalpak 
Republic. Due to the Great Russian Revolution, Hidayatullah fled to Uzbekistan 
and worked as a bookkeeper in Nukus. He died of a stomach disease. May God 
forgive his sins. Amen. We spent a lot of time together, we traveled together 
and were friends. He was an open-minded person who loved to work for the 
common good. 

Habibullah ‘Alikaev went to study in Istanbul in his youth, but died early. 
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‘Aisha married Muhammadjan, son of Shams al-Din hajji Utyakov who was 
among the great merchants of Yanga Qala in Kazakhstan. At the time of the 
Great Revolution, he went to [Central] Asia and passed away. In his last days 
he was greatly humiliated. I do not know where ‘Aisha is. 

‘Abd al-‘Aziz ‘Alikaev studied at the madrasa in Yalpaqtal for a while, then 
between 1909 and 1910, when I became a teacher, he memorized the Qur’an 
from me. Then he moved to the madrasa of Khayrullah hazrat in Qarghali, 
where he practiced the Book, and upon his return to Yalpaqtal he performed 
the Qur’an recitation. /159a/ In 1921 or 1922 he became a victim of hunger and 
died in Kuibyshev. 

‘Abd al-Sabir and ‘Abd al-Hadi took my classes between 1909 and 1910, but 
then died sometime in their youth. ‘Abd al-Bari ‘Alikaev graduated from a 
Soviet school (shura hiikiimdte müktübendá) in Moscow and I heard that in 
the 1950s he lived at Davlekan station in Bashkortostan. I do not know what 
happened to him after that. 

The aforementioned ‘Ubaydullah hazrat helped me to go to Medina the 
Radiant. With his help, I studied in Medina for four years and became a Qur'an 
specialist. May God forgive his sins for being my patron (wali ni‘mdtemez) 
and may He count his benevolence as an enduring donation (sadaqa jariyya) 
on the Day of Judgement (yaum al-jaza’). Amen. ‘Ubaydullah hazrat died in 
Aleksandrov Gay or Almaliq located go km from Yalpaqtal. His grave is there. 
Around the time of the Great Revolution, he was sent into exile (náfi qilinip) 
and stayed there for a while. That must have been around 1929.373 His wife 
Munawwara was the daughter of Muhammad Harith and Rabi'a. She died 
when I was there in 1910. Her grave is there. Oh Allah! If he was a doer of good, 
then increase his good fortune. And if he was a wrongdoer, then overlook his 
wrongdoings. Amen. 

The second son of Amir hazrat, Khayrullah, studied in his youth at the 
madrasa of Hajji khalfa, then he went to Medina and, at the Mahmudiya 
madrasa of Bab al-Salam, he memorized the entire Qur'an in the al-sab‘a and 
al-'ashara styles of recitation. He returned to Istárlibash and became an imam 
and teacher at the mosque of Amma Bay in Orenburg Qarghalisi. He trained 
many students, a lot of them being Qur'an specialists, and he devoted his entire 
life to the instruction of Kazakh, Tatar, and Bashkir students. During my time, 
there were some 600 or 700 students at the madrasa. May God have mercy 


373 [In his narrative, al-Qadiri uses expressions like “because of the Great Revolution" or “at 
the time of the Great Revolution (olugh inqilab sábüple / mónasábáte belän or olugh inq- 
ilab waqitinda) to convey not a date, but a whole period up to the 1930s.] 
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upon him. He was one of the great scholars. May his efforts serve as an illustra- 
tion of the Qur’anic verse “and do deeds of righteousness'"?7* and be rewarded 
by God. Due to the Russian Revolution, he was sent into exile (ndfi qilinip) and 
after release (najat) he passed away in Tashkent, obeying the Qur'anic [verse] 
"Return unto thy Lord, well-pleased, well-pleasing!?"5 Khayrullah hazrat was 
born in 1853 and died on January 18, 1934. Until his death, Khayrullah hazrat 
stayed with his son 'Abdullah in Tashkent. /159b/ After he died, 'Abdullah took 
great care of him and buried [him] in Tashkent. Many scholars gathered there 
to recite the Qur'an.?76 ‘Abdullah worked as a bookkeeper in Bustandiq vil- 
lage near Tashkent. He is still there now. I saw the late Khayrullah hazrat many 
times at gatherings and talked to him. May God have mercy upon him. His wife 
was the daughter of ‘Abbas Belousov from Uralsk. Khayrullah hazrat rests in the 
Chaghatay cemetery in Tashkent.” There is a brick covering (ihata) at his grave. 

Lutfullah ‘Alikaev did not study much and was overwhelmed by worldly 
matters, doing agriculture. He had a mill at the Künderák River in Shipay vil- 
lage. One night, a local official (nachal’nik) passed by and saw that a canal 
bridge was broken. He woke Lutfullah up and asked him angrily why he didn't 
care about the bridge. Lutfullah must have said something to him in irritation, 
and for this reason the official shot him with his revolver. Wounded like this, in 
a month Lutfullah passed away as an unfortunate victim (mdzliim). May God 
forgive his sins, amen. 

'Ata'ullah 'Alikaev studied in Istárlibash in his youth, then went to Bukhara 
and upon his return was appointed as imam and teacher in Yanga Qala city 
(Navay Kazankd) in Astrakhan governorate. There were many Kazakhs in the 
community (mahalla). He stayed there for many years and became a wealthy 
person. He died at the time of the Great Russian Revolution. He had a son 
from his last wife, whose name was also Lutfullah. He studied at the madrasa 
in Qarghali and then was involved in trade. Then he went to study in [Central] 
Asia, but in 1938 he returned to his daughter [who was] living in a small Bashkir 
village called Dürt ile, near Istárlibash. Later he returned to [Central] Asia and 
died there. 


— > ee ae 

374 [In the original: وعملوا الصاطحا ت‎ Q 18:107.] 

375 [In the original: 4.0 o ال ريك راضبة‎ T Q 89: 28.] 

376 [In the margin: "His brother Habibullah makhdum related that Khayrullah hazrat claimed 
that in Istárlibash nobody possessed a correct style of recitation (dórest qiraatli keshe) 
except for ‘Ali khalfa and Majid qari."] 

377 [This cemetery is located on the former site of the city gates called Chighatay-Darwaza. 
Subsequently it was a graveyard for the Soviet elite. I am indebted to Prof. Ashirbek 
Muminov for this clarification. ] 
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A daughter of Amir hazrat, Mukarrama, studied at the madrasa in Qarghali 
and married Fatih khalfa, son of Fasih of the same city. Fatih was well edu- 
cated; he served as imam and performed religious rites in Nitbash Musa village 
and then in Jirgàn village in Istárlitamaq district, on the banks of the Aq Idel 
River. /160a/ The community of Jirgän consisted of Chuvash people (millät) 
who converted to Islam in 1905 and erected an official mosque. They num- 
bered seventy households, and [Fatih] served as their religious mentor until 
the Great Russian Revolution. Then he was forced to leave (hijrátkà májbur 
bulip) for [Central] Asia. Now he lives in Osh city. 

Habibullah, the son of Amir hazrat by his second wife, first studied in 
Qarghali and then became an imam in Timerbay village near Yuzay village. 
Later, he served as imam of the Graveyard mosque (ziyarat mdhdlldse), but 
then he voluntarily left his position and lived in Manaut on the banks of the Aq 
Idel River. In 1960, he became an imam at the local mosque. 

[Another] daughter of Khalfa hazrat (or Amir hazrat), Husni Jamal, married 
Habib al-Rahman mullah Iskhaqov from Orshagbash Qaramali village. They 
had a son, 'Abd al-Rahim. During the time of the Great Russian Revolution, 
[Habib al-Rahman] died in prison. Another son of his, ‘Abd al-Majid b. Habib 
al-Rahman, memorized the Quran at the madrasa of Khayrullah hazrat in 
Qarghali and then served as an imam’s assistant. During the Revolution, the 
government sent him into exile and now he lives in Ufa together with his wife 
Hidiya, daughter of the aforementioned Lutfullah ‘Alikaev. They do not have 
children. 

Another daughter of Amir hazrat, Shamsi Banu, married Sa'di mullah in a 
Bashkir village on the banks of the Kámálek River. She died there. I think they 
had a boy. 

A daughter of Amir hazrat, Umm Gulthum, married 'Abd al-Nasr Urmanov 
in Yuzay village on the banks of the Saylamish River in Orenburg district. She 
died there. Urmanov had a mill on that river and lived off it. He was a wealthy 
person. They had sons: 'Abd al-Karim, Habib al-Rahman, and Fayz al-Rahman. 
[Fayz al-Rahman] became a Quran specialist, then studied in Istanbul and 
must have died there. /160b/ 


The Following Were the Famous Teachers of the Former Times 
1 Hajji khalfa or ‘Abdullah b. Ni‘matullah came from Sarapul district in 


Perm governorate to study and then teach in Istárlibash. Later, he went 
on hajj and died in Medina. His grave is in the Jannat al-Baqi' graveyard. 
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Halim khalfa Amirov was born in Buray village in Buray district, then 
studied and taught in Istárlibash, but returned to his home village and 
died there. For a while, he served as imam in Tomsk, in Siberia, but went 
back to Buray, where he was an akhund and imam. May God have mercy 
upon him. He was an eloquent (hush süzle), open and modest person. I 
had a chance to talk to him, when he was alive. Oh Allah! If he was a doer 
of good, then increase his good fortune. And if he was a wrongdoer, then 
overlook his wrongdoings. Amen. 

Muhammadyar khalfa came to study in Istárlibash from Chaqday volost 
in Belebey district and then taught [there]. He must have been a good 
scholar of religious subjects and the Arabic language. May God forgive 
him and cover him with His mercy. 

He had a son, Abu-l-Na'im, who also studied at the madrasa in Istárlibash 
and was a scholar of law (fiqh) and creeds ('aqa'id). He trained many mul- 
lahs. To make his living, he was engaged in agriculture, stockbreeding and 
trade. Teaching for his entire life, he was quite wealthy and died in 1925. 
His grave is in the great cemetery of Istárlibash. May God have mercy 
upon him. 

‘Ayd khalfa b. Fazlullah came to study in Istárlibash from Islaq village in 
Belebey district. Then he became a teacher and instructed students. He 
may have been the first to open a shop in Istárlibash and establish trade. 
He was quite wealthy. As part of his enduring donation (sadaqa jariyya), 
he erected five madrasas in Istárlibash and bequeathed (waqf itep) 100 
desiatina of land to the Istárlibash mosque and water pipe, as well as to 
the sixth community's mosque in Islaq village. He possessed 400 desia- 
tina of land between the Istárlibash and Maqsud villages, from the Istárli 
River to the Qumbazi River. He did well at agriculture. /161a/ He passed 
away in 1895 and was buried in the great cemetery of Istárlibash. There 
is a gravestone with an inscription. I knew this khalfa personally. May 
God accept the heritage (mirath) that he left and count it as a lasting 
pious deed (baqiyat al-salihat). Amen. I studied at his madrasa until 1903. 
May God forgive his sins, amen. Oh Allah! If he was a doer of good, then 
increase his good fortune. And if he was a wrongdoer, then overlook his 
wrongdoings. Amen. On his land he dug a canal (ür, kanaw) of an arshin 
in depth, stretching from Yukali Qul near Istárlibash to Qumbazi Nughay. 
This channel is still there. 

Zaynullah hazrat b. Husraw Shir from Arslan village in Ufa district. His 
biography (tárjemá-yi hale) has been written above. He had a nickname 
(laqab): Amir hazrat. 
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My father-in-law ‘Ali khalfa Aydabulov, a Kazakh from the Narin division 
of the Cherkes tribe in Bukay ile in Astrakhan governorate. He came to 
Istárlibash at twenty years old to seek knowledge, and after completing 
the study of religious subjects he became one of the great teachers and 
instructed students for many years. He passed away in 1919, obeying the 
Qur'nic verse “Return unto thy Lord, well-pleased, well-pleasing, 97? and 
was buried in the great cemetery of Istárlibash. There is a gravestone with 
an inscription. He possessed great knowledge of law (‘lm figh), Qur'an 
commentary, hadith, rhetoric, the theory of Islamic law (usul al-fiqh), 
Arabic grammar and syntax. I have written about him above. 

My teacher ‘Abd al-Kabir khalfa b. Din Muhammad Sateev came to 
Istárlibash from the neighboring village of Arslan, and after completing 
the study of religious subjects, he became a teacher. He was a master of 
sciences, such as mathematics, geography and history, and propagated 
education in the native tongue (ana telendd) according to the new 
method. In my youth I did not know how a newspaper looked, but he 
bought all the issues of Tarjuman published by the late Isma'il Gasprinsky 
until his death. In the evenings, after classes, he would /161b/ read them to 
us and say: “One day, such newspapers will be in abundance. Therefore I 
teach you to read them.” I began studying grammar with this teacher at 
seven and continued to the age of sixteen. Until 1896,37? the young stu- 
dents received literature in the Turkic language in the new method by 
mail from Bakhchisaray. When I was seven or eight I learned arithme- 
tic operations by memorizing a book with tables. May God have mercy 
upon him. As I wrote above, he had great books on history and geography, 
such as Ibn Khaldun, Tarikh-i Jawdat, Tarikh-i Tabari and many others. He 
loved sciences to such an extent that, until his death, he collected all the 
issues of Tarjuman and bound them in several huge volumes. He used to 
leave his comments in the margins of the newspaper articles. May God 
have mercy upon him. 

‘Abd al-Rahim khalfa tabib Sha'manov came to study in Istárlibash from 
Mu'min (Tamyan) village in Buguruslan district, then instructed students 
for many years and trained many imams. He was a master of medicine. 
During our time, he cured many diseases and was the reason for survival 
for many poor people. He owned many books on medicine. He was read- 
ing constantly, and every spring he collected various flowers and herbs 


[In the original: ال ريك راضبة مرضبة‎ T Q 89: 28.] 
[In the margin: “My teacher ‘Abd al-Karim died in 1317 [i.e. 1899/90]."] 
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in the fields to prepare medicines. He did not socialize much, was always 
occupied by his job, caring about his rose garden and beautiful flowers. 
He produced perfumes from aromatic thyme flowers that grew on our 
mountain. Around 1905, he returned to his home village to be an imam 
and teacher and was buried there. He had sons: 'Abd al-Rahman and 
"Ubaydullah. At the time of the Great Revolution, they perished in prison. 
May God have mercy upon them. This 'Abd al-Rahim khalfa was an out- 
standing and pious scholar. May God forgive him and cover him with His 
mercy. Amen. /162a/ 

My teacher Fathullah khalfa b. Fattah al-Din came to study in Istárlibash 
from Usaq Kichü village in Belebey district and stayed to teach students 
for many years. He trained many imams and teachers. I also studied 
with this Fathullah khalfa for six or seven years, and from his madrasa I 
departed to Medina in 1904. The late Fathullah khalfa was not talkative; 
he was knowledgeable in various sciences and in later years he carefully 
investigated the writings of scholars from Egypt and Istanbul. He under- 
stood the many superstitions (khurafat) present in religion. He spent all 
of his free time reading books. In the 1920s, he moved to his home vil- 
lage Usaq Kichü and served there in the quest to spread knowledge. He 
passed away in that place and was buried in the village graveyard. May 
God cover him with His wide mercy. He had a son, 'Abd al-Majid, and a 
daughter, Zuhra. Today, his son works as a teacher in the same village. I 
(fügir) visited the grave [of Fathullah khalfa] in 1955. May God forgive his 
sins, amen. 

Fakhr al-Din b. Husn al-Din came to study in Istárlibash from Mastaq vil- 
lage in Shayquq volost in Khvalin district. He stayed in the village as a 
teacher. He was a good master in the art of Quran recitation and trained 
many students and imams. He learned the Qur'an from the famous Badr 
al-Din qari from the same Khvalin district. For many years, this Badr al- 
Din qari performed the Quran recitation in Orenburg and other places. 
Despite his blindness, he sustained himself. During a decade spent in 
Medina, his son 'Asim memorized the entire Qur'an according to the 
styles of sab'a and 'ashara. I (füqirengez) lived with 'Asim efendi at the 
Bashir agha madrasa in Medina, and we always undertook hajj together. 
He was a good, gentle and friendly person. We performed the Qur'an reci- 
tation during the Ramadan night prayers at the Mosque of the Prophet. 
May God cover him with His wide mercy. Amen. /162b/ 

My late father Shaykh al-Islam b. ‘Abd al-Qadir came to study in Istárlibash 
from Tatar Qaramali village in the Sarman region of the Mänzälä district 
when he was twenty. In his youth, he studied for a while at the madrasa 
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of 'Abdullah hazrat Ghafuri in Olugh Chaqmaq village on the banks of 
the Iq River. In Istárlibash, he studied at the madrasa of Khalilullah b. 
Rahmatullah khalfa, then he took over [Khalilullah's] community, but 
after marrying my mother he taught children in Isenbay village for a cou- 
ple of years. That was at the time of the famous Muhammad Harith haz- 
rat. In 1882, he returned to Istárlibash and began to teach the children of 
workers and the poor at the madrasa of the same Khalilullah khalfa. He 
continued this work for forty years and passed away in 1918. He was bur- 
ied in the graveyard of Istárlibash. I placed him in the grave niche (lahad) 
myself. May God forgive his sins. Oh God, forgive me, my parents and all 
Muslims until the Day of Judgement!38° My late father was devoted to 
worship; until his death he never missed the time of each prayer. On his 
last day, he performed the second prayer (óylà), placed his turban on the 
prayer carpet and passed away in the state of ritual purity. Even when 
traveling by train, he never missed the time of prayer and performed the 
obligation. My late mother was similarly devoted to worship. She taught 
girls in Istárlibash to the best of her ability, and passed away in the same 
year as my father. She was buried in the great cemetery of Istárlibash. I 
placed her in the grave niche myself. May God forgive her sins, amen. 
Abu-l-Na'im khalfa b. Muhammadyar came to study in Istárlibash from 
Islambek village in Choqadi Tamaq volost in Belebey district, and then 
stayed as a teacher. He was a scholar of Arabic; for many years, he gave 
lessons in Istárlibash and trained imams. He engaged in agriculture and 
other work, and became a wealthy person (sahib däulät). In died in 1930 
and was buried in the graveyard of Istárlibash. May God forgive him and 
cover him with His mercy. Amen. /163a/ 


The Younger Generation of Istárlibash Teachers in Our Time 


Hajji Ahmad b. Khalilullah was a nephew of my grandfather Waliullah b. 
Rahmatullah. He grew up in Istárlibash, then studied at the madrasa of 


‘Ubaydullah hazrat ‘Alikaev in Yalpaqtal and returned as a teacher in 1889. Most 


of his students came from Munawaz village on the Dim River and from Qirgha 


Qanbák village. Most of his life he was the victim of imprisonment and died in 
Istárlibash in 1916. He was buried next to his father Khalilullah b. Rahmatullah 
at the great cemetery in Istárlibash. There is a gravestone with an inscription. 


May God forgive them all, amen. 


[رب dos!‏ ولوالدي وللومنین وم ا ساب [In the original:‏ 380 
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A Kazakh, Ahmad ‘Ali khalfa b. Bay Muhammad?! came to study in 
Istárlibash and then taught for many years. In 1925, he occupied the position of 
imam in Munawaz village on the Dim River and stayed there for several years. 
During the Revolution, he was arrested and died in the prison of Ufa. May God 
forgive him. I think he had several daughters, but I do not know where they are. 

Tahir b. Ahmadjan Nurimanov came to study in Istárlibash from Alam vil- 
lage of Mänzälä district and then taught for a couple of years. In 1919, he was 
appointed as imam of the third community mosque in Istárlibash, but in 1928, 
due to the great unjust case of 'Aleev, he was exiled to Siberia for three years. 
He returned safely and served as imam in the neighboring village of Anach. In 
1939,382 he was arrested again and died a victim in the prison of Ufa. 

Among my contemporaries, 'Abd al-Rahman b. 'Ali khalfa, Majid Hasanov 
b. Fakhr al-Din khalfa, and my friend 'Abdullah b. 'Abd al-Kabir, among others, 
also acquired the title of teacher and instructed for a while. /163b/ 

Biktimir khalfa ‘Aliakberov was the oldest teacher in Istárlibash. He came 
from Taymas village in Orenburg governorate. He devoted his entire life to 
worship at the mosque and passed away at the age of ninety-six, but I do not 
remember in which year. He was buried in the great cemetery; there is a grave- 
stone with an inscription. May God accept his worship and count him among 
the true believers. Amen. 


Qur'an Specialists in Istárlibash 


First, Shams al-Din sufi from Azak village. ‘Abd al-Kabir sufi was his student 
and must have been his relative (ndbirdse).3®3 Fazl Ahmad qari memorized 
the Quran in Qarghali, from the blind Shakir gari b. Mir ‘Ali Akhmerov. During 
our time, he went to Medina the Radiant and returned around 1910 and died 
in Buray village in Buray district. May God forgive him. Shakir gari memorized 


381 [The grave of his father Bay Muhammad b. Ahmadjan al-Qazaqi is located in Istárlibash. 
The text reads as follows: "I testify that there is no God but God, and that Muhammad is 
the Prophet of God. This is the noble grave of Bay Muhammad b. Ahmadjan al-Qazaqi al- 
Jaiqi of the Kardaqi division of the Jaba'i tribe, a disciple (murid) of shaykh Muhammad 
Harith. May God cover them with His mercy. In the year of 1288 of the Muslim calen- 
dar [i.e. 1871-1872]. The gravestone's graphic reproduction: Vener Usmanov, Bashkortstan 
respublikasy tatar epigrafik häikälläre, 21] 

382 [Because of the way it is written, the date can alternatively be read as 1930. ] 

383 [In the margin: “In my time, he performed the Quran recitation during Ramadan at the 
mosque of Istárlibash, and died in the village of Azak. He had a good memory and was a 
completely pious person. May God accept his Qur'an recitations. Amen."] 
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the Qur'an at the madrasa of 'Ali khalfa in Istárlibash. In his last years, he was 
an imam of Qanbák village on the Dim River and died there. 

The blind Hasan qari memorized the Qur'an at the madrasa of ‘Abd al- 
Rahim khalfa and then performed Quran recitation in various villages. He was 
my close neighbor. May God accept his Quran recitation. 

‘Abd al-Sabir sufi also learned the Qur'an from ‘Abd al-Rahim khalfa and per- 
formed the Quran recitation at Istárlibash mosque in 1923. He taught the rules 
of recitation for a while in Tamyan village in Buguruslan district. His father 
was called ‘Abd al-Qahir, he was an eminent elder, but only God knows his true 
merit. He died in 1932 and was buried in the cemetery in Istárlibash. May God 
forgive him. Amen. 

Sami'ullah qari, ‘Ubaydullah b. ‘Abdullah Munasipov, memorized the Qur'an 
from Tahir mullah in Istárlibash and then performed the Qur'an recitation dur- 
ing the Ramadan, but died young and was buried in the cemetery in Istárlibash. 

Even though ‘Abd al-Wahid Abu-l-Na‘im Munasip was among the good 
Qur'an specialists, he did not perform the recitation. He died young in 1931 and 
was buried in the cemetery in Istárlibash. He did not have children. His wife 
‘Aisha was the daughter of ‘Abd al-Rahman Turk Tukhfatullin. She is still alive. 
/164a/ 

I must have been among the last Qur'an specialists. I (faqirengez), ‘Abd al- 
Majid qari b. Shaykh al-Islam Qadirov, memorized the Qur'an at the Mosque 
of the Prophet in Medina and performed the Qur'an recitation at the mosque 
in Istárlibash in 1925. May God accept it and absolve it of insincerity. Amen. In 
1926 I performed the recitation in Jirgän village on the Idel River. In 1927, at the 
invitation of 'Abd al-Alim Davletshin, an imam of the Husaynovs mosque in 
Orenburg, I performed the recitation at the Caravansaray mosque. Ni'matullah 
hazrat Timáshev was imam there. 


Those people in Istárlibash who performed the pilgrimage to Mecca during our 
time [were as follows]: Zaynullah hazrat 'Alikaev, 'Ayd khalfa Fayzullin, Husayn 
hajji Karimov, ‘Abd al-Qadir Tuqaev, ‘Abd al-Rahim b. ‘Ali khalfa Chalataev, 
Ghani Muhammadyaroy, ‘Abd al-Raqib Nazirov, myself ‘Abd al-Majid b. Shaykh 
al-Islam Qadirov, ‘Ayd Muhammad Akhmeroy, and ‘Abdullah b. ‘Abd al-Kabir 
Sateev. 


My Students Who Memorized the Qur'an From Me 


Firstly, ‘Abd al-‘Aziz, the son of ‘Abdullah b. Zaynullah hazrat. In 1910 he fin- 
ished the recitation, but died young. 
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‘Abd al-Sabir gari memorized the Qur'an and, by practicing it in front of me, 
corrected many of his mistakes. 

The son of Saïd al-Din mullah Muhammadshin from Ätäch village in Fedor 
region. In 1921/1922 he memorized the Quran in front of me in Istárlibash, and 
performed his first recitation at the upper community of Istárlibash. I was 
there as a listener (sami). Today he lives in Orenburg, greatly respected by his 
community, and continues his recitation (qariliq). In 1954/1955 I was present at 
his recitation. His community was very pleased and showed me great respect. 
May God accept it, amen. May God give my student a long life and make it my 
enduring donation. I hope that I will not be asked for the correctness of my 
Quran recitation, if God so wishes. /164b/ 


Places in Which I Performed the Qur'an Recitation During the 
Ramadan Prayers 


First, in 1908 of Miladi, at the Grave of the Prophet in Medina I performed the 
recitation over the course of twenty-three prayers, and on the last evening my 
fellow students and respected teachers in Medina were present. I finished the 
recitation with an invocation of God (dua). 

Second, in August 1908, I returned safely from Medina to Istárlibash and 
performed the Quran recitation in fourteen days with my parents, neighbors 
and friends behind me. May God accept it, amen. Qari ‘Abd al-Sabir sufi was 
a listener (sami) behind me. On the final night, the community imams and 
teachers were also present and we completed the recitation with an invocation 
of God. 

Third, in 1909 I performed the recitation at Qazachi village at the invitation 
of a merchant, Muhammadjan Manjuqov. I went there from Yalpaqtal and fin- 
ished in ten days. May God accept it, amen. 

Fourth, at the request of my patron ‘Ubaydullah b. Zaynullah 'Alikaev, I per- 
formed a recitation in Yalpaqtal from 15 to 27 Ramadan. May God accept it, 
amen. The late hazrat and members of the community were satisfied, and haz- 
rat dressed me in a yellow robe. He said: "Thank you, boy; you did not spend 
your life for nothing,” and then prayed for me. /165a/ 

Fifth, in 1910 my brother-in-law Sami'ullah Abdullin invited me to Nikifar 
village on the Dim River. I completed the recitation in fourteen nights and 
returned to Istárlibash. May God accept it, amen. 

Sixth, I performed the recitation at home in Istárlibash for the second time. 
May God accept this.384 


A‏ ی ےر 
[تقبل | [In the original: a‏ 384 
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Seventh, in 1926 at the invitation of Fatih Karimov, an imam of the famous 
Jirgán village, I completed the Qur'an recitation in fourteen nights and returned 
to Istárlibash. In 1905, this Chuvash community returned to the religion of 
their ancestors and received a permission from the Tsar to erect a mosque. 
They invited me on the twentieth anniversary of these events. Seventy house- 
holds were illuminated by the light of the Islamic religion. I asked God to 
reward those who return to Islam until the Day of Judgement and let them 
enter paradise. 

Eighth, in 1927 at the invitation of ‘Abd al-Alim b. al-Allam Davletshin, 
imam of the Husaynov mosque in Orenburg, I performed the recitation from 
1to 14 Ramadan. Many people of the community were present there. May God 
accept it and let me die as part of the Qur'an community. Amen. /165b/ 

[Ninth,] after completing this recitation, on 16 Ramadan, 'Abd al-Qawi b. 
Fatih, the second imam of the mosque, came to my hotel room to say that 
Ni'matullah hazrat, imam of the Caravansaray mosque in Orenburg, built in 
1842, was inviting me to perform the recitation. I told them that I had to ask 
‘Abd al-‘Alim hazrat Davletshin, who had invited me to the city, for permission. 
He let me go and when they returned I told them that I agreed. I began the 
Quran recitation the same evening. They ordered me to stay in Caravansaray. 
The local mu'adhdhin and his wife cared for me for fifteen days, may God have 
mercy upon them. I completed the recitation on 26 Ramadan, on the Night 
of Power. On that occasion, imams of all communities in Orenburg, Qur'an 
specialists, and damullahs exiled from Turkestan were all present at my Qur'an 
recitation. Our fellow villager the late Muhammad Shakir b. Harith Tuqaev 
addressed the audience with a short sermon and we completed the event with 
an invocation of God (du'a). Many women followed the Qur'an recitation on 
the second floor of the mosque. May God absolve my deed of insincerity and 
accept [it] for His sake. Amen.385 

Tenth, in 1925 of Miladi I performed the Qur'an recitation for fifteen days 
at the great mosque in Istárlibash at the request of the community mutawa- 
lis, namely my brother Muhammad Sharif b. Khalilullah khalfa, 'Abd al-Jabbar 
b. ‘Ata’ullah Iskandarov and others. The community imam, ‘Abd al-‘Alim 
b. Habibullah b. Harith Tuqaev, and muhtasib Muhammad Shakir b. Harith 
Tuqaev were present there. May God accept my Quran recitation. 


385 [In the margin: "Abd al-Rahim qari b. Hasan, one of the teachers of the Husayniyya 
madrasa, was present as a listener (sami‘) at both recitations that I performed in 
Orenburg. He must have been 60 at that time. In his youth, he had studied in Istanbul and 
was among the best students."] 
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Having performed the Quran recitation ten times, after 1927 I could not 
continue, because following the Great Russian Revolution I stopped perform- 
ing the recitation. Many troubles befell me, as I have written above. /166a/ 


In Istárlibash, imams, teachers, and Qur'an specialists of our times had a 
habit of secluding themselves in the mosque (i'tikaf) for the last ten days of 
Ramadan. Praying in the mosque for ten days, eating there at night, and recit- 
ing the Qur'an during daylight, the teachers would give lessons at the mosque. 
I was also present at classes of the respected Habibullah hazrat on the biog- 
raphy of the Prophet (sir al-nabi) and Kitab al-Karahiyat on law. During [the 
time of] seclusion in the mosque, more than a hundred people were usually 
present. Every year on the Night of Power, the late 'Abdullah hazrat b. Harith 
organized an evening meal for those present in the mosque. He continued this 
practice for the sake of God until his death. May God accept it. Amen. During 
the days of seclusion, prior to the second prayer, ten teachers would read out 
the Sahih al-Bukhari and then do the invocation of God. Every year, the Qur'an 
recitation was performed at night prayers. During our time, the Qur'an spe- 
cialist 'Abd al-Kabir sufi performed the recitation [for many years]. Then Fadl 
Muhammad qari, his student from Azak village, [then] ‘Abd al-Sabir gari and, 
for the last time, myself. May God accept it. 

When the Sacrifice Festival came in summer, the Tuqaev family would col- 
lect all the meat they had slaughtered and invite the village people and neigh- 
bors for a party. Some 200 or 300 people were present there, including small 
boys. They would prepare food in a huge bowl that had a capacity of forty 
or fifty pails. This party would usually take place at the famous place called 
Kaliachnik Borini, or sometimes in the mosque forest. Participants were enter- 
tained by such games as horse races and running. They would also stick in the 
earth a slippery piece of timber that was twenty arshin long, and ask children 
to climb on top of it. Those who succeeded got a prize. /166b/ Besides that, they 
would place another [piece of] timber with a fifteen or twenty kopek coin [on 
it]. Those who hit it with a gun got a prize. Among the games there was also 
wrestling between strong men, high jump, and tug-of-war. Whoever won, got 
a prize. After the games were over, they placed twenty or twenty-five tables for 
fifteen people each and gave them food. They would also make separate tables 
for children and feed them in the same manner. 

In my youth, it must have been around 1896, when Tsar Alexander, father 
of Nicholas II, passed away, an enthronement ceremony (tühetká ultiru mära- 
sime) took place. On May 6, the famous Tuqaev family, together with people 
from other villages, organized a celebration in Istárlibash. All the population 
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of the surrounding villages, including Russians and the state officials, took part 
in the party, which took place at the top of mountain, down from the cem- 
etery. Tents and benches were placed there. The guests were invited to drink 
tea in those tents. Old people and other visiting peasants (dehqanlar) were 
offered tea at the tables. Around 2,000 people came to celebrate. They placed a 
flag at the center of the square with a Russian inscription, “God Save the Tsar! 
(Khoda padshahni saqla).” The Muslims performed the second prayer in a huge 
community; [they] performed the Qur'an recitation (Quran tilawat) and an 
invocation of God. Then the entertainment program started, with games like 
races, running, wrestling and suchlike. Horses raced from Baim village, located 
18 km from Istárlibash. The first horse got a silver watch and a veil. People 
ran /167a/ from Maqsud village, located more than 2 km away. A Bashkir boy 
from Murtaza village came first and got the main prize, others received things 
like towels and veils. This hill is still known as an enthronement hill. Our late 
teacher Habibullah hazrat departed to Uralsk with his wife and children in the 
evening of the same day. Once the party was over, people dispersed, content. 

Since in 1915 there were many captives of the Russian war with Germany, a 
society for the support of the captives opened its doors in Istárlibash. Anyone 
could become a member by making a voluntary donation of three rubles, and 
I also became a member. In spring, they decided to organize a sabantuy for the 
support of the captives. I do not remember what day in May that was on. An 
entrance ticket to the sabantuy cost fifty kopeks. The party took place at the 
mill of Hasan Shah agha near Maqsud village, next to Istárlibash. There were 
many people present and people organized running [races]. Those who came 
first received prizes. This party raised a decent fund, which went to the cap- 
tives. Many officials (nachal'niklar) from Istárlibash attended the party. 

In those years, Turkey fought against Russia on the German side. Battles 
took place around Batum, in Qars, Ajdarhan, and Sari Kamish. Especially in 
the latter, many Turkish soldiers were captured. That was in winter. They were 
dispersed among the many cities of Russia. Mahi Parwaz Bika Shaykhgalina, a 
lady residing in Ufa, asked the government to collect voluntary donations from 
Muslims for the Turkish captives. Once the permission was granted, donations 
were collected from everywhere. The husband of this lady was a general from 
the Caucasus. He was blind and, upon retirement, stayed only at home. That 
must have been in 1917. In those years I (füqir) taught at the state school in 
Khàlekay village and made donations to the extent that I was able. /167b/ It 
must have been in January that I traveled to Ufa to find the aforementioned 
Mahi Parwaz khanim. She received me at home and introduced me to the late 
Shaykhgalin efendi. I gave them the money that had I collected, and took an 
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official document [from them]. She would not let me go and insisted that I join 
them for lunch, and I stayed. When she learned that I had studied in Turkey, 
she asked me about many things. She showed me the clothes that she had pre- 
pared for the captives, and asked if it would be appropriate. I said that this was 
all very good and thanked her sincerely. She proved the Quranic verse: "They 
give food, for the love of Him, to the needy, the orphan, the captive."386 I told 
her: "May your service be counted as an enduring donation." She thanked me. 
Then I asked her: *Khanim efendi, may I go to the hospital to ask about the con- 
dition of the captives?” She said: “Very well,” then wrote me a permission docu- 
ment and I walked directly to the hospital. There I asked the captives about 
their condition. Most of them were very ill, because they had been transported 
in cold train cars. At the hospital they asked for qatíg and received a cold drink. 
As far as I was able to, I gave them some money. I told them to entrust them- 
selves to God and parted with them. May God consider my visit to these cap- 
tives as a confirmation (misdaq) of the Qur'anic verses “They give food, for the 
love of Him, to the needy, the orphan, the captive. ‘We feed you only for the 
sake of God; we desire no recompense from you, no thankfulness’.”387 /168a/ 


The Following People (dhatlar) Were My Teachers, Starting From 
My Youth 


At the age of five I started to learn Iman sharti with my father, then I read 
Shurut al-salat wa taʻlim al-salat, Asl al-tawhid and similar books in Arabic. 
After I had started to read a bit of Arabic, my father (pádüremez) took me to 
‘Abd al-Kabir khalfa b. Din Muhammad Sateev to study grammar and syntax. 
I began the study of the Qur'an from Ahmad Shah hazrat from Sarli village on 
the Ïq River, who was paying a visit to the Istarlibash scholars. My father put 
half of the Qur'an into my hands, sat in front of the teacher [Ahmad Shah] 
and asked him to recite al-Fatiha and pray afterwards. Then my late father put 
twenty kopeks of silver into my hand and asked me to give it to the teacher. I 
gave it to him and he prayed again. 

Ishall write here what Iremember about some aspects of my teacher's biog- 
raphy (ahwal-i türjemáse wä sirüte), ideas, and his zeal for teaching. My late 


ML LA. z SPP" GP T FSS 22, 
386 [In the original: واسیرا‎ [AT حبه مسکیتا‎ de وطعمونً الطعام‎ 76: 8.] 
ی‎ tere ری مش من رهم‎ uv 0 PR tx کر ی‎ 
387 [In the originale Lala)! ورطع مون‎ É KÉ Ys لوجه الته لا رید منک جراء‎ Keak G 
9 9 Au, حص 2ا‎ oh ox 
واسیرا‎ G5 E على حبه‎ 476:89[ 
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teacher 'Abd al-Kabir hazrat was of short stature, wore black socks and had 
a short black beard and black eyes. He was quite devoted to the students. He 
always cared about the cleanliness of the madrasa and even that of the stu- 
dents' dishes. He was very accurate in his teaching. I never saw him miss a sin- 
gle class. He taught between the morning prayer and the second prayer, then 
up to the third prayer. He would not leave the madrasa before ten or eleven 
in the evening, after the fifth prayer. He never went to visit other villages as a 
guest and always stuck to the classes. I know of only two occasions on which he 
went out for a visit: first, when he went on Thursday to the funeral of Jihangir 
hajji in Berenche Qaramali, and second, when he went to the funeral of 'Allam 
al-Din Rahimqulov in the neighboring Kärkäle village. He never interrupted 
his studies in winter time to visit his home village of Táter Arslan. He spent his 
entire life reading books, newspapers, and journals. He had a habit of returning 
from the madrasa at around twelve o'clock at night. Then he stayed at home 
until one or two o'clock, reading books. When we were at the madrasa, after 
the last classes he would invite us to read the Tarjuman newspaper. We wanted 
him to leave sooner, and did not like reading the newspaper, but he would 
say then: “Children, one day [you will need it], /168b/ learn to read the news- 
papers beforehand." He tried to introduce order into the teaching process of 
the madrasa. He would always receive appropriate teaching literature by mail 
from the editors of Tarjuman in Bakhchisaray, and he advised us to get similar 
books. He had books like Khwaja Sibyan, calligraphy books (mashq dáftüre) 
and suchlike. He paid much attention to history and geography. He explained 
the contents of Tarikh-i Jawdat, Ibn Khaldun and other historical books. Twice 
a week, [he would] gather poorer students and teach them mathematics. He 
had a habit of leaving his ideas in the margins of each article that he examined, 
and binding volumes of a full set of Tarjuman. Because of his striving (ijtihad) 
on the path of knowledge, he got ill: his stomach could not digest food any 
more. That became a reason for his death. Such people are known to experi- 
ence a similar disease. The late Shihab al-Din al-Mardjani in Kazan also died of 
the same disease. May God cover them with His mercy. Amen. He was buried 
in the Istárlibash cemetery in 1317 of Hijri.388 

After starting to read Mullah Jami, I went to Habibullah b. Harith, one of 
the greatest teachers in Istárlibash, to study Mullah Jami and take classes on 
law. I took classes in such books as Tariqa-yi Muhammadiyya and Ayn al-'ilm. 


388 [The gravestone inscription reads: “Death is enough as an admonition. This is the noble 
grave of the deceased scholar 'Abd al-Kabir b. Din Muhammad al-Arslani in 1317 of the 
migration of the one who deserves the highest praise [i.e. the Prophet Muhammad].”] 
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Sometimes during Ramadan we studied a book on the life of the Prophet, 
and Kitab al-Karahiyat on law. May God have mercy upon my late teacher. He 
studied in Bukhara and upon his return he erected a mosque, madrasa, and 
bathroom, and /169a/ put all the madrasas of Istárlibash on the right path. 
He planted chestnut trees between the madrasas and put up street lights. In 
spring, he planted many birch trees behind the madrasa and turned it into 
a garden (baqcha). He was a straightforward person and wore only simple 
clothes. In pursuing the truth he did not pay attention to anyone's status (hich 
berüüneng khäterenä qaramas ide). He knew every corner of Arabic sciences. 
To the great satisfaction of students, he taught Jazari in Qur'anic reading, 
Shatibi in Qur’anic exegesis, then books on hadith, 'aqa'id, and grammar. 

Fathullah khalfa b. Fattah al-Din first studied in Istárlibash and then became 
a teacher himself and taught at the madrasa for many years. I (füqirengez) 
studied with this respected teacher for quite a few years. He was a very quiet 
and educated person, not talkative, and he taught kindly. From him, I took 
classes in Mishkat sharif on hadith, Jalalayn on tafsir, and Tawdih on jurispru- 
dence. He read all kinds of books, did his best to understand the truth and did 
not fanatically follow any single opinion. He used to say that there were many 
right ideas in the books by Mardjani and Musa b. Jarullah.3°° Other teachers 
were fanatically obsessed, but our teacher [Fathullah] would express his own 
opinion on each of their arguments (dálil). May God count him among the for- 
given. Amen. He was never greedy towards anyone. He would support himself 
by sowing wheat. He would spend summers doing agricultural work. He would 
come to religious gatherings in simple robes, as other peasants did. He owned 
a single horse and a cow, but nothing else. He was not jealous of anyone and 
devoted his entire life to teaching, content with what he had. At the end of his 
life, he returned from Istárlibash to his native village of Usaq Kichü. He died 
there and was buried in the local cemetery. I visited his grave in 1957. May God 
have mercy upon him. Amen. Qadirov. 

[207b/ According to the telegram sent by my son-in-law 'Abd al-Haqq from 
Melekes, on August 4, 1958, my daughter Maryam gave birth to Zuhra. That 
was 7 Safar 1378 of Hijri. May she be a servant of God, member of the Prophet's 
community, and a loving child of her parents. Amen. In September 1958, I went 
there myself to give her a name, according to the Muslim tradition. 

This is written by her grandfather, 'Abd al-Majid Qadirov, in Orenburg. 


389 [Musa Bigeev (1875-1949) was a prominent theologian with ideas that caused much con- 
troversy among the contemporary ulama. | 
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My statement to my children [is] to inscribe the following on my grave: 

"Speak well of the deceased.??? ‘Abd al-Majid b. Shaykh al-Islam al-Qadiri 
al-Istárlibashi, a pilgrim to the two Sacred Places and a bearer of the Qur'an, 
is buried here. He was born in 1881 and died on [January 5, 1962].39! May God 
forgive him and cover him by His mercy"??? /208a/ 

My lifelong friend ‘Ayd Muhammad b. Mir ‘Ali Akhmerov died in Beloret city 
in Bashkortostan around 1956. He was a bearer of the Qur'an (hafiz kalam) and 
a scholar. He memorized the Qur'an in Medina the Radiant, and after studying 
hadith and other subjects, he returned to Buray village in Buray district in 1920 
and opened a madrasa. May God forgive his sins. Amen. We studied together 
from the age of eight, and memorized the Quran together at the madrasa of 
Bashir agha in Medina. He started to do a great service for the nation in Buray 
village, but because of the Great Russian Revolution he was forced to move 
to Ufa, where he worked as director of the Central Library, but then migrated 
(hijrät itep) to Siberia and then to Japan. He returned safely to Belebey city in 
Bashkortostan and stayed there for several years with his wife Maryam. They 
built a house and lived there. He passed away in Bilared city and was buried 
there. Oh Allah! If he was a doer of good, then increase his good fortune. And 
if he was a wrongdoer, then overlook his wrongdoings. 

I wrote this in full consciousness in Orenburg in 1961. A fellow traveler (yul- 
dash), 'Abd al-Majid Qadirov. /208b/ 

My friend ‘Abdullah b. ‘Abd al-Kabir Sateev, mentioned on page 6 above, 
died in Kazan in 193?.393 Oh Allah! If he was a doer of good, then increase 
his good fortune. And if he was a wrongdoer, then overlook his wrongdoings. 
Amen. 

He passed away in the arms of his wife Sajidà on Friday, July 25. We studied 
together from the age of seven with his late father at the madrasa in Istárlibash. 
In 1904, we went to Istanbul and then to Mecca to undertake pilgrimage, then 
to Medina the Radiant to study, then returned to Istanbul. There, he gradu- 
ated from the Faculty of Natural Sciences at the University. He taught in many 
cities in Russia: in Alma-Ata, then at the Husayniyya madrasa in Orenburg, 
then in Ufa, and at the end of his life in Kazan. He worked in the service of 


390 [In the original: aq SUP ls $5 f 

391 [The last date was added later. Another sentence is written below: “He died at 81 years 
old.”] 

392 [A previous version of the text: “Speak well of the deceased. ‘Abd al-Majid b. Shaykh al- 
Islam al-Qadiri, a bearer of the Qur'an, who visited Medina the Radiant and the House of 
God"] 

393 [The paper is damaged here. | 
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education and science until his death. He left some thirty works on science. I 
(füqirengez) went to Kazan at his invitation in 1957, stayed there for five days 
and came back. That turned out to be my last meeting with my friend (ráfiqim). 
On November 16, I received a letter from Sajidà khanim saying that he had 
passed away. May God have mercy upon him. Amen. 

[Added later:] The author of this story (tarikh), a bearer of the Qur'an, 'Abd 
al-Majid b. Shaykh al-Islam al-Qadiri, died on January 5, 1962, and was buried 
in Orenburg. 
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/72b/ 

اعوذ d‏ من الشیطان الرجیم بسم الله لرحمن ن الرحیم . 

امد لله الذی هدانا لهذا وماکنا لنهتدی لولدان هداینا الله والصلوة على 
رسوله جد الداعی للخلق الى الق باذن الله Les‏ آله Gly‏ الوندین لامر ال 
بعد فان الله يقول بان الصادق الى رسول لا تور الي 
$us‏ من a pon ut‏ مها روجها وت aey GS UL, ee‏ 
PH ail iuit‏ ا به وَالأرََام | ان اتان عل که ,35 soa‏ 

اما بمده ین فقیر سلامت وقمده نوزعمرمده بولب هه م کورب و اوقوغان 
Sal dap bas‏ قدر نسل والساب لارمنی پازب بالالارعه بر خاطره 
بولسون مقصدی abl‏ توبانده پازماق عه نیت ایتدم. توغلمش اتامز شمخ 
الا سلام بن عدالقادر بن مکتمر اس وقت ده اوفا غورناسی a) jus‏ اوبازی 
البکساندر DELLE‏ فولصی تاتار SLB‏ آولنده ۳ ی پلنده توغمش در 
vo Ge]‏ 5 نه ا ران هون سارسان padd GLb SUE Gal)‏ 
قادرف فاملیه سی pol‏ عبدالقادردان باشلانا. عبدالقادر بابامز Sb,‏ 
بولغان دان ما اه peuple dos‏ ترییه 
سنده قالش در عبد العلیم شوثی قارامالی آولنده مؤذن بولب عمر PAL‏ در 
وفاتی ۱۸۹۶ی بلارده بولسه کیره ک قارامال مقره سنده مدفون در یازول 
تاش ده بار ایدی اللهم آن‌کان à 359 Lue‏ احسانه وان کان Us‏ فتجاوز 
عنه aM‏ نک رحمتنده بولسن. بو عبد العلیم ان اوزم سلامت وقتنده 
کورب بلامن هه م آتامز سلامت وقت نده بزم استرلیباشنه کلب GUS‏ 
بولب کیتمش ایدی. تورمشی یاخثی غنه تاقته بله ن بابلغان بر dox‏ هه م 
آلدینده پاخثی غنه باه سی ده بار باه سنده بایتاق اومارطه لاری بار 


394 [Qa] 
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ایدی موّذن لک قارامالی ابکنی Khe‏ /::7/بله نکسب ابتارایدی GEL‏ 
نه يته رلک آت و باشقه سییر وسارق لاری ده بارایدی بورطینک قووعنه 
اندری بارایدی شوشی لارنی بله م آولدان چیت ده راک اومارتالق‌غی هه م 
بارایدی مین ۱۲باشده اتام مرحوم di‏ ن بارغان وقت مده مینی JU‏ آلورعه 
Sore rese GU ws U1 os! Siu tbe balas‏ 
یاخشی بله من . کیله o AVL Sez‏ حاقنده برشجرهبازسام SoS‏ خدا 
o5, Aa $‏ برسه آنامز pese‏ ۰پاش لارچاماسنده تق بونده الوغ 
GU‏ $ 42 سنده مدرس عبد الله غفورف حضرت مدرسه سنده eed‏ 
لار اوقب صوکره استرلباش مدرسه سینه کلب by‏ اوبازینه قاراشل & 
آولندان کلمش خلیل الله بن رحمة الله بن حسن مدرسه سنده برنه یل لار 
اوقت شونده $ وب قالش 95 انام tape‏ یک aee e‏ ول cal‏ رة Aj‏ 
بن حسن مذکور خلیل الله بله ن برتوغان dy‏ در . فقیرلک حالنده do‏ سببلی 
اوقولار بتکان صوک یاز و MS cle‏ رنده اوراق چن تشلارنده تشللاب قش 
(u$‏ اوزنه خراجات حاضرلاب اوتشدر. بیره که ده تورمش ول à‏ 
رحمة الله اوغلی وفات Jo‏ سببلی عائله سنی آغاسی بابامز خلیل الله خلفه 
بارب استرلیباش قه اوز تربیه سینه آلوب قایتمش در . شوند ان ۱۸۷۵سیکر یوز 
یتمش بیشنچی پللارده بواسه کیره ک اوزینک آغاسی ول الله رحمة الله قزی 

GE سوت آنام بوله علیمه نی آنامز شیخ الاسلام عبد القادر اوغلینه‎ Bj e 
یل لارده‎ AW شولوق‎ &, o ab مود آن-صوک انا انا‎ ys Us 
دیکان قزاقستان مملکه تینه صاری اوزه ن‎ bl استرخان غه قاراشل بوکای‎ 
تالوفکه دیکان اورنده اسنبای دیکان‎ ppl SLs صوی بونده - روچه‎ 
۱۸۸۲ بالالار اوقتب‎ XOU پر بالالار‎ jas قشلاق ده تورب قالش لار‎ 
كوچب قایتقانلار. فقیر شو یرده‎ PLL fel نی یل عه قدر تورب ينه‎ 
مارت آیند ٥۸۸٠ی بلنده طوغب ایک باشده باگه استرلیباش قه قایتقان دن‎ 
استرلیباشنیک 2 وفقیر دهقه ن بالالارنی‎ Gul هت ۰سنه دان‎ 

آخرعمرنه قدر اوقتب ۱۹۱۸ میلادی ۱۳۳۶ جری پلنده Av‏ مای چهارشنبه 
ella s.‏ ای gle ill‏ جناب حق عه تابشرمشدر ٍرجعي 


TEXT 231 


الى ربك راضية مرضية ية شریفه سینه مصداق اولب رې مغفور بنده له 
ری جمله سندا اولاقنی جنة لک نصيب ایلاسون آمين اللهم OKO!‏ محسنا فزد 
ی احسانه OKO‏ مسیشا فتجاوز عنه /73/ استرلیباش نک الوع مقبره سنده 
Sole las‏ و راون jas) Y Ho) prae gal etl alil‏ 
وزم سلامت وقت مده مرحومه aul QU‏ اجینه بررنه hes! ELI‏ 
دفن قیلندلار ربنا اغفرلى ولوالدین ولموّمنین يوم KLAN ps‏ امدی 
کیلک بله ن جنازه Ge‏ محله مزتک fy)‏ اسای عبدالله بن جد حارٹ 
بن ا اوقب ۴ ی uo‏ کوننده نی شعبانده جعه کون کیچ ساعت ۶ 
as‏ کرای بولدبلار زباراتټینه یازلش تاشنده اوشبو ره وشده هذه مرقد 
العام الفاضل الكامل معام الصبیان بضح Cee)‏ سنة شيخ الا سلام ن 
عبدالقادر بن کنر القارمال النزاوی امتثل اخطاب ارجعی ف سنة الف 

و ثلاث مائة ست S yg‏ من الهجرة (rv)‏ > شعبنانده و فى سنة Y MM‏ 
ol. ۳‏ طیب Àj‏ ثراه و اجعل a1‏ مأواه ۴ شعبانده آتامزتک تورمشی 
استرلباشنده Sh‏ ایکاراک 5 خواجه بولاغان ees‏ ایسه بورنفی قانون 
بونچه چیتدان کئی GY‏ یرلی JE‏ بله ن برابر جیر بیرلادی در شولایده 
بواسه بر ایک دیساتینه جیراجاره که ثالب SC‏ براو بله ن اورتاق بولب اوزینه 
فردرته رل این ساچب تورغان. تورمشنه بر صر بر AL‏ بولور ایدی بعضی 
وقت ده Bl‏ ده بولور ایدی. Gy‏ ده جابلک slab‏ تی اوتکارر اچون یاز 
باشندن آلب قشاق obs!‏ و پچن نی حاضرلاب ET‏ ساتارایدی. 
قارلتسی d Gley al‏ بر اوی بر مونچه برکلات همه سی آعاچدان مال 
لاری اوچون آبزارلاری بار ایدی تورا تورغان ایومزنک بورطمزنک اورنی 
لوغ مسجد توغرسنده تاو بونده یورطمرنک آرتی تاوغه چغارایدی مسجد 
بله ن یورط آراسنده مدرسه لار بولور ایدی اوطن نی اوزی کیسب oS‏ نی 
اوزی چابوب اوزی تاشور ایدی. ایک بلده بر مرتبه بورن اوزنک اوقتب 
تورغان یری نه آت بله ن بارب قایتورایدی بوکای y‏ قازاقستان ده طالوفکه 


395 [Q89:28.] 
396 [Q14: 41] 
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دیکان پرده مشهور اسنبای dsl‏ در استرلیباش دان یدی یوزکلومتر براقلغنده 
در شوشی یدی یوز کلومترلک رکه uev nad‏ یل ده وزی بله ن مینی 
هه م آلب باروب ایدی بارغان وقتمزده طوق صووی آشا اوتب ساروچین 
تیک ad Ed‏ فان آوراسی که آندان قزاق elle‏ بله ن sat‏ چام 
باردق. پلانده قونب بارر ایدک Se‏ پولزده چوبان مال باغوجی قزاق 
اولاری بولسه ده آلار ياننده کیچ یوقلاغه توغری کلماس ایدی. چونکه 
ایو تیراسنده آطقه آشاتوغه اولان بولاس ایدی. مال جی لارنک ایولارنده 
توقتاب فومولارندان بولاسه ایولاروندان بالانده قایناتوراجون صوالب GU‏ 
و قمرلارن اچب ۵-۴ کلومیتر dd.‏ یاتور ایدک بر وقت ده مين 
سیک ۸ یاشده pag‏ بارب توقتاومز بله ن مين BL‏ چاینوک آلب تیزاک 
بله o‏ اوط یاغب cle‏ قایناتورغه توتتور ایدم. اتامز cal‏ وقت d‏ غازیتنی 
اوقورغه توتنب غازیتنی بتوکه چای CLG‏ طن صعراده هیچ تاوش یوق تیک 
ah‏ قزاق لارنک ات تاوش لاری عنه اشتلیکده ایدی راحت cas Y‏ 
چای Oe‏ اچب Ge‏ بوقلاتب وزی dig GE‏ آطنی ساقلاب چفار 
ایدی. تاک ob‏ بله ن آطمرن ey e Ke‏ کار ایدک. بو پرلارده کون 
eie ded» TE‏ ضالقن بل ن یورب کوند زنده یال تار 
اک هن ات را اسان ماهس ات لته سیم 
بولسام اط قاراب اولترر ایدم. موندان صوک eeu SUL‏ 
els‏ خالقلارنک استالیس شهری ایدی (اورالسی اوبلاس ده). مونده 
استرلیباشنده طوضب اوسکان عبیدالله بن زین الله علیکایف نک بورطینه 
توشدک استرلیباش زین اللّه ایشان نک اوغبل درامبر ایشان دیب مشهور در بو 
de‏ اه حفر ت اوا اسر اشن مک رس تاه Lac‏ قاب iro‏ هخا واه 
بارب ختم کلب قیلب ایشان 3 درجه سی آلب فایتمش در LenB‏ نک 
صوکنده Qs‏ ی JU GUL‏ اهالسی اما م قیلب آلشلاردر مونده بو 
dnt‏ الله حضرت مدرسه اا و قزاق شاردلارنه درس 
بیرب هم مشا اق بولینی بله در مهمان په رور ue‏ خالق غه det‏ آدم 
ایدی MM‏ مونده A‏ کون قوناق ly‏ اور مَعصد بولغان 
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طالوفکه گه اسنبای آولینه sab‏ سفر ایتدک موندان ۶۰ چاترم یر ایدی پولده 
co» sls Bee‏ بولغان مان de ole‏ شولا رنک آتالاری سو یر P‏ ن 
دیکان قراق آولنده قوب aS‏ کون اسنبای ich‏ بارب تخل و اول وقت 
ده بو Sl‏ آدام للاری قزاق لار o& s x asole‏ کول بونده nS‏ اوی بله 
a Q‏ قوش کک تب وی | GW!‏ جایبلاوده Tr we‏ آشات oS‏ 
اورداک آطب کف صفاده تورالار ایدی موند هکیلو بله جد pe‏ اسنبایف 
اونه توشدک قزاق چه لقی ( کالوش)در. بز بارو بله ن Sy Vol‏ ایولاینه 
بر ۰۱تایاق چامای بولور ایدی قوناق GE‏ بلکاگن e‏ اوی ایدی ایکاومز 
DET‏ شول ایوده توردق. باروب توشکاچ قزاق قارچیق لاری مینی کورو 
بلان اوی بای بنا عی اوزمزنک قولزده توغان بالامز عوی طوغان رنه 
ساعنب HT‏ ن غوی دیب مینی توچاقلاب اوبدیلار بر قازچق ایر توغان 
برنده ایت توغان برنده آقیقان لار غوی دیدی. آرقاسون سوب چیچه 
ک ساوسلامت دیب سوراشا باشلادیلار مینده ایتکان لارنه جواب بیره 
باردم مونده ایکی چاماسی تورب صوکره سنتابر آیلارنده استرلیباشینه AG‏ 
CONTR‏ سلامت AS ue Cab‏ 
اوقوغه Lr pe‏ بیش باشده وققده ابوده تا EU E‏ صوکره OLE!‏ 
شرطی دیکان tS‏ نی اوقتم باشلادی آندان بعضی تورکی ENE‏ قوشدی BT‏ 
پاشده کلام شریف اوقتام OLE‏ حضرتکه) مشهور امیر حضرت (مرید بولب 
کیلگه ن بلبای اوبازینه قاراشلواق s‏ سار آولینک امد شاه حضرت 
ایدی. مرک با نی erede‏ شوط ردان لام oto A‏ رف اسلا هی 
خاطرمده Gol‏ عنه کلام شریف ایدی آنام مرحومه FA‏ بررسن دیب 
فوله و مه اه پوت رب E‏ روشاه coil‏ الک delgada‏ 
لار آمین./75/ 
ید دیگان عقائدکتاب لارینه توشدم بوکتابلارنی براز اوقغان Spe‏ عرب 
OI GU a>‏ دیب ۷یدی باشده عبد الکبیر خلفه E‏ 
۰ چافرم اق تتر آرسلان آولدان ots‏ در شوشی خلفه دان alae Les!‏ 
کا دهان ادن ase‏ رفن ن اورک ارات اوا رک رف ارف 
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باشلادق. TT‏ شرک لارمز بان برابر T2. Me cue i‏ 
پل لارده استاذ مز عبدالکبیر خلفه اش قازانی 4 ن ثاورب آغوست ejes‏ 
وفات بولدی ۱۳۱۷ ری ده وفات الهم اغفره وار رحم موندان صوک فتح 
الله خلفه فتاح الدين اوغلى ديم بوی اوصاق e$‏ آولندان کلسش بارچه 
شرک لارمز NITE‏ زان درس اوو MAROC‏ ۰ می میلادیه 
قدرل هم ۲ dM‏ پلدان باشلاب ۰۴ Tat‏ یل غه استرلیباشنده روسسی 
تاتار اسکوی اشقولنده اوقب شهادة نامه آلدم اوچیتل مز ماقار آولینک مر 
سبد باسشف دیکان کی ایدی اون باشده وفتم ده صرف و حوفقته oU‏ 
OY‏ اوق باشلادم و دان شرح ملا (ملا جای) فقه دان ae‏ الوقاية 
m‏ امم کی کتاب لارنی اوقب هم ده استرلیباشده Ell‏ مدرس لاردان 
سانلا مش حبیب الله جد حارث اوغلی توقایف جناب لارنک درسنه JE‏ 
acy‏ باشلادم بونده اوقغان درس لاروم شرح ملا طرشه Ore dé‏ الم 
سیر ST ull‏ کتابلار ایدی شوشی وقتم FL‏ که بالا بولسام ده ساقالل 
زور شاکردلار بله ن برابر اوقور ایدم. پاش بولسام ده خلفه بالالرندان c£‏ 
اوقوچی دیب سین حاضر آتاکزدان ملاسز دیب کوب لک آلنده ماقتاب میم 
OS pay‏ رر ایدی. هر وقت حضرتلارنک افطار مجلس لارنه هه 
بیره م آشلارینه یاخشی اوقوج YL‏ دیب ایب اش doo?‏ مین 
ni‏ ده SEL‏ خلفه لار هه م زور شاکردلار بله ن E EN‏ 
کیف لاب مدرسهگه cal‏ ماقنانوب بور ایدم مرحوم استازمز حبیب الله 
حضرت دیکابر ! اخرلارنده بولسه کیره ک استرلیتاماق باروب صوق تبوب 
y CEL‏ آوروی بله 0 آورب as,‏ کوندان See‏ ارخ ال ربك iol)‏ 
مررضية 397 آپتی بله ن حاض بولب /ط75/ اخرت Ado, y‏ بونالدی "P ài o!‏ 
اليه راجعون اللهم OKO,‏ محسنتا فزد فى إحسانه و ORO!‏ مسيتًا تجاوز عنه. 
مرحوم استاذمز پیک خالص تواضع اق d‏ چن عام بنده لرنک برنجی طبقه سنده 
ديه رگه یاری هرتورل فنون دان خبرداراولش ایدی.اول ده بلبای اوبازی 
اق صوی بونده الوغ چاماق قربه سنده مرحوم عبد ال حضرت عبد الغفورف 


397 [Q 89:28.] 
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مدرسه سنده اوقمش صوکره بخاراغه بارب ad‏ یل لار محصیل لار dead‏ 
ايدب هه م نیاز قل GUA‏ حضرت لارن cab de‏ غه اجازت الب 
قایتمش در . استرلیباشینه قایتو بله ن By‏ نوت ده مدرسه لار و مسجد 
DY‏ باخشی روشده توزاتب مدرسه ارالارینه gU‏ اولترب بسک یاخشی 
قیلدی. صوکه مدرسه ده الوغ خلفه SY‏ درس اوتوغه باشلاب بتون $$ Q‏ 
gals à‏ رواج لا ندرو بولب à‏ باطن ak‏ ن مشغول Lr sally‏ 
Gab‏ یاخشی بلوکیره ک بوتمام بولغاچ عام BL‏ 4 ن شغل لانورگ 
ممکن دیه ایتور ایدی. Sige‏ عل ظاهر سارت زلنده Wy!‏ ساوتی eh‏ 
تازالا غاج de‏ باطن نی سالورغه ممکن ao‏ ایردی. شول سببلی ایشان اق 
برله شغل GLY‏ بتون be BS‏ ظاهرده هر وقت Soy‏ علماء TO‏ 
HY!‏ بیکره ک شهاب GEM Gall‏ حضرتلارنک وافية الاسلاف 
ناظورة ال کی مطالعه قیلب هر وقت شاردلارگه سوبله ر ایدی Go‏ 
وشن جناب ales else a)‏ رمت فنلوز ایدی. /76/ 

cle‏ وشنده S,‏ وت CX‏ فته اشاب اجب کار ایدم. شوندان صوک 
نیچکده بولس هکاعز قارالق بر ثش تابوب شونک بله ن اوقومنی د وام ایتدررگه 
SoS‏ بوقاریده Hak‏ شرک عبدالرحمن بله ن ایکاومز شرک بولب 
ایکاوم-؟ ۸ تین صوم تابب آزماز قلړکاع زک نه رسه لار بله ن مدرسه ده 
صورغان شاکدلارگه ساتار اجون سردا اخ باشلادق آطنه ده 3b S de‏ 
بولو بله ن باشقه کون لارده موندای d e S‏ نه رسه لار تابلمی قالور ایدی 
VISIO‏ صومه غه تیوشنچه کاعز قل قاره آلب قالامزده آطنه آرااسده 
ایدراغان شاک دلارگه ات ات ده ۲۰-۱۵ تین فائده قیله Sy Sass ys‏ 
Sef‏ قدرکاعز 13 قاره بولا . شوندان برکون خلفه مز مرحوم موی سپزوب 
قالب GY,‏ شلته بیردی OLB‏ موندای Bl‏ مدرسه ده sls‏ ديه 
شوندان صوک خلفه Ky‏ شلته بیرونده بوی صنب مگازین at rth Oe‏ 
توغری کیلدی بر ایک اوتکان صوک سرمایه مزنی OWE‏ تاوارلارمزی بولشب 
ئالدق ده هر ایکاومزکه ۸۰ شار تین BT‏ بولدی والسلام. ایندی نچوک کیره 
ک لق ٌه تابارعه بو وقتده یاخثی غنه sil‏ یازا يدم هم ده کناب توبلاو 
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کوزلک مه م قله م ساوتی کیک فوتلارلار باسای ایدم شولای ایتب بعضی 
کتاب لار IL‏ بورن زمانده بولغان صوعش cus‏ لازن SIL‏ توزغان 
قرآن لارنی توبلاب بش اون تین «ET‏ تابا باشلادم Ola‏ صوک Diss‏ 
oe aži E‏ سورامی باشلادم. شولای نیچکده بولسه بر هنر تابب 
"D‏ دوام ایتد رب باردم. Ö EA v- ۱۵ et‏ وفوم ده eases)‏ 
آراسین هکره ه باشلادم ایندی بو SSE E‏ و باشقه GL‏ غه 
باش قه زمانه چه راق کي که سم AS‏ باشلادی. olo Ul «2l‏ بولارنی 
سراو پات آلار تکدروب بپرسه 7 Sl Ky‏ روشده SS in»‏ 
تکدره لار ئه باشقه شاردلارنک زمانه ae‏ راق بولوندان میندای شوندای 
ogee aS‏ ای VoL NS‏ میک اد متا 
Mom‏ ن Gel‏ نده بولسن میکا میندان زور /760/ شادلق بولورغه تبوشیل 
اولاس کی قوواندم شادلغمنی بر خدا بله در. مین باشقه KHS‏ 
آیاق یوی مسخ عنه قیلوب طهارت آلب مسجد که یوری باشلادم c e.‏ 
اتب اوقو وقتنی اوتکاره باشلادم. ایندی یازکونی نی اشلارگه کیره Ms‏ 
مک ساچله یالان اش يوق ينه قش مدرسه ده اوتکاررگه بر چاره کیره ک 
دیب اوبلانه باشلادم چونکه باشقه بالا رک ک کوب اوبناب بر وگ هکوکل Le‏ 

N EE J‏ ایولاب آزماز امه م بله ن بولاسه اتی دان الب قولعه 
کارزنکه GU‏ جایاولاب کورشی باشقرد آولارینه بارب bl‏ $$ ی 
آلب قاش زورراق 9 ی Ab‏ ن سودا قیلو جبلارغه بیررایدم آلار میکا بر 
پور ایک o se ee‏ ابا ولا عم انش ور نله اک ete‏ 
-Y. dz‏ ۰ تین تشلار ایدم باشقه مین کی لا رکونینه ۸ - OE‏ رن Saee‏ 
چایا ا ETE‏ 
۰ تین اق راق روس آلیمون ه تین بولار ایدی. بر دیستاکوکه olas‏ ۱یا ۲ تین 
قالسه بر ب سوبله شب میکا بازا حاقندالی ن کیم رک قیلوب BT‏ مه بتارلک 
لیمون برس هکز OR!‏ دیب صورادم Gol‏ بلار ایدی. شولای ایتب AX Ko‏ 
بر یک یاخشی pow‏ دیدیلار. کوبره ک سودا Gabel dg‏ بازا رکون 
لارنده اوفادان شیر رک ده مکی آ می Sas‏ زار سس دب رلان 
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ایدی. بر ۵۰-۴۰ لیمون AE‏ آلب قالدم ده ایکنچی کون ex‏ کورشی باشقرط 
«dil‏ بارت لیمونی tll SSS‏ رب قایتار ایدم بوموندان بر تین OST SL‏ 
اشلار ایدم . شولای cal‏ آباروت ایک BL‏ بولب کدی . ايرته ن جایاوله 
pS UTE‏ قایتام برصوم یا آرتغراق اش باشلادم . نفس ایند ی کوبر هک 
تابارغ هکرشه باشلادی. ينه بر ASS‏ باشلادی Ial‏ کون گه فلان برگه 
باروب قایتورول لارنه پورره اوبلا دم کونینه aga:‏ که آت تابوب بولا ایدی. 
روس ئاول لارنده یورب ۵۰۰ یوز يا ش مدرسه ده خراجات قلسام پازغه 
تاغن Se SRT‏ بولور دیب نیچکده بولسه بر نه رسه اشلارگهکیر هک توتام. 
اوکتابر ۰ سنده اقای چاق ده بر مک آلب قایتور ایدم قایتام ده diss‏ 
SN‏ تابشرام . ملادیس Sep‏ جی دیلار ایدی جیار ایدم ده بيت a3]‏ 
oam KUNA ME‏ 
دیب ایکنچی کون تاعن آت آلب آول لارغهکِنام ده ایک منک اوچ منک جبیب 
فایتام. شولای ایتب بر Ge‏ اوتکارب کوز مدرسه که ۱۵-۰ صوم برله Ò‏ 
کردم . حاضر بای e»‏ ایندی ۱۵ صوم a3)‏ بولدی dsl‏ وقت بوک بر صییر 
i‏ بولا ایدی و شولایده بولسه قای pul TP‏ مرحوم OF E S‏ 
جیبارغهسترلیتاماق یارمینکه سینده باروغه اولیم duel‏ ون ارت 23485 
بولادر . بارام ده پرمینکه دان GY SG‏ يارارا قکاغز هر تورلی قاره حوشبوی 
ol‏ اسل قول BT ST dob‏ م Kole‏ تاوار آلب قایتدم مدرسه ده 
SN» $C.‏ ساتار pu‏ آلارده یاخثی دیب pow‏ دیب جواب y as‏ 
SPL‏ بازارغه بوررگه آت آربا کیره ک بولب قالدی بر حرکت قیلب 3$ 
do‏ تفت ات el‏ اریا آلدم شولای al‏ بازارلارغه cox‏ باشلادم 
ياقن بازارلارغه روس TT VSI dal‏ قاجاغان آطنه بوینه بازارلا رده 
پورب تک لیمون لارنی ساتب بته م ا اروا 
rem‏ لارق تول ایدم. SI‏ آت ده بولدی Lol‏ ده بولدی ایندی لیمونقی 
کارت شا م حاجاین لارعه ایتدم TEST QUAM e‏ 
لارگفه تانشدرب شولار سزنک ایتوگ و id‏ برسه لار ایدی 
ديه پارار دیدبلار و oS‏ لارام ری اه کل asd‏ ی ETT‏ 
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تورغان بولدیلار . شوندان اوفاغه فلان کونده بارالب پیررمز دیب وعده‎ 
لار مینی زور بای فتاح الدين‎ a بارب تک‎ pF اوفاغه‎ GLI قیلوگه‎ 
فیکسل بررسن صوکره‎ wol Gaal بای‎ er) گه‎ S احتموف‎ 
لیمون بیردیلار‎ RELY: تولارسنده دیب فیکس لگه قول قوب یوز صوم لق‎ 
WL ن شافران استالسه نه توشوب اندان ۶۰ چافرم ات‎ ah پوبزد‎ 
بای لارغه ده تالشب الدم. وعده سبنه‎ TE استرلیباشقه الب قایتور‎ 
ایدم بار تورا میکا‎ oos Gol فرض لی تولاب هر دائم اوفاغه‎ Ley: 
زور حرکت قیلب‎ GF یاشچیک بیره تورغان بولدیلار سولای ایتوب‎ ۲۵-۰ 
آت نی ساتار ایدم ده‎ iem اوی وا یاساب الور ایدم اوقو وقتی‎ 
لاب مره دس ره شول‎ el SoS GLE کرک‎ 
وقتنده اوفاده مکازینده‎ a یل فروکه‎ Salas پلغه قدر اوتکاردم‎ cM ۴ رونیه‎ 
vy LSL, سانارغه مینی‎ QoY وناگاد قاروز قاون شوندای‎ ul 
صوم‎ ۷۲ o خدمت ابتارگه چافردی بارب آنده خدمت قیله باشلادم.‎ 
تعیب قیلب اوزمز بورطنده اوزندان آشاب اوزنده توررایدم. اول زمانده‎ 
صومغه ۸۰ سیکسان تین جینسه آلورغه ممکن ایدی. سودا وقتی اوتکاچ‎ ۲ 
قایتور ایدم اسکه باشقه کهلار ده آلب‎ Cy حساب منی ثالب اولغه‎ 
بو اشدان ده باشقه فرگه‎ (ecl اوقدم.‎ ex ر ایدم شولای‎ an 
که مک کارت‎ cally als کهکتب‎ c pedis odds 
K بردان یتارلک‎ GF باروغه‎ pad اوقو فکی کردی. شا رگه کیره اک‎ 
dol! اسکرگه ن ایدی نیچکده بویل‎ Ky ایدی. ایکنچی تورا تورغان یورطمز‎ 
OM TEE سالورغه کیره ک ایدی آنامز آنامز قرداشم‎ olo t 
بورنه لارنی چغارب‎ Sol اوغل ایدم. اتی انی بله ن سوبلاشه لار اونک‎ 
مين طکلاب‎ [78a] بوره نه قوشلوب رعونت قیلساق بولور ایدیلار‎ SC اورنینه‎ 
SoS قارغای بورنه سالورغه‎ EG بولور بوتتلای‎ Kal Kal توردم ده‎ 
قایدان تابارغه کیره ک دیدبلار‎ GIS دیدم هی بالوم موک 8 نیندی کوچ کیره‎ 
دیب نیچکده ادن‎ apt جون‎ Gia مین اسکی دان تزارگه تلا میم الله جان‎ 

ALS مونه نيجک‎ . aq au - NM. سالامرز دیدم‎ 
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مزهمه مزدان جیناساق یوزم صوک قدر اه چغا تورغان بولدی‌ینه برر 
تاش بولغان آغا ای دا نکشی دان برر eo‏ سورارمزدیدم پاری دیدیبلار 
شوندان اولزده مشهور عبدالقادر At‏ و م طوقایف قه باردم ده احوالی als gu‏ 
I‏ . چونکه is ilo ds ES‏ ایدی Ko y‏ جواب Gg‏ 
دان قاراغای دان bog‏ اشلاب بره تورغان کث ی BFS‏ تولاو شرطی بله ن 
اوزم وکیل بولب قول قوب بیررمن دیدی بوکثی وکیل بولب قول بیرسه حتی 
منک صوم غه اشانورلار ایدی. شوندان مین قووانب قایتدم آنامه یتدم 
ئش شولای عبد القادر pp de‏ وکیل بولب تشلاتب بیررمن دیب یاری ca M‏ 
دیب cM ۴ oa‏ یل فیورال اینده عبدالقادر ab pode‏ ن استرلیتاماق 
بارمزده اول بورنه ab‏ ن سودا ایتوجیلاردان جم a de xdi‏ کورب 
ایتدی مونه شول او چاوده قاراغای دان بورا اشلاب ببرگ ديه ل هکین حاقنی 
کوز تولا و شرطی بله ن دیدی من آوزم وکیل بولب تولارگ هکاغز بیره من دیدی 
EC‏ ايدان pur‏ بتون تره زه Oy WR‏ ایو توباشینه ردشوتکه لار قوب رکه 
YL,‏ توبه Gat‏ اوزمز تابارمر شوندان باشقه سن AS pe pet CINE‏ 
حاق سورسز دیدی. بو ایندی بر یوز ۲۵ صوم زادتکه گه ۷۵ صوم حاضر 
پررسن قالغانی وعده بولور دیدی. بزده بوکثی 4 ن وعده لاشب اشلارگه 
بیرلدی. مارط آینده Soy‏ اشلانب بولو بله ن کلب آلورغه خبر پیررمز 
دیدی. شولای ایتب قایتدم آنامزنک قوطی چقدی نیچک eU‏ لارمز دیه 
SL‏ بولسه باق بولور ئه تی دیدم VL, SoS os‏ قداق shy‏ بارنده 
تابارغه کیره ک بیت دیدی. خدا قوشسه بارده بولور باشلاغان ئش یولده 
قالاس دیدم. مارط (eA gl‏ ۱۵ مارنده Nas J asl cedi. Sas‏ 
مام بولدی ديه ایندی جوک So SS S‏ ونه مز ده آول ده دوست ايش 
ارک Sal CET‏ بر Bll‏ بر اط یرون دعه ک اوسا eel‏ بو ون لار 
قارلار ارب Jy‏ لار /78b/‏ یومشاغان وقت همده کشی لارنک اشسز واقتی 
ایدی آطلاری بوش شولای برکون bly‏ باروب ایکنچی EF‏ بورطنی آلب 
ده فایتدیلار پورط Gel Gly AT‏ قویدقمز ایندی قالدی پاکادان Gx)‏ 
فوجامیت سالب کوتاررگه آریل آخرلارنده بالتا استاسی عبدالرحمن آغاغه 
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(نیمس عبد الرحمن لقبی) اشک KI‏ قات تره زه و باشقه لارن بوتتلای بترب 
Sn‏ ۶صوم عه سوبلاشدک cle‏ شکرازق تبوشیی و باشقه آشاملق لارن 
بیروتور شرطی بله ن . مای اینده ایومز تمام بولدی تیک توبا تیمری الب 
پابارغه غنه قالدی Syl Kl‏ بورنه لارنی آل Sach‏ پوچاق ایتوب 
قوشدق شولای ایتب تيمر Slab‏ پيچ چغاررغه قالدی. دمه ک ایو 
بولدی. تیم جوک تابب ده نیچک آلورغه قالدی اول زمانده زکستوا Ko‏ ن 
اداره خالق SOK‏ آول برلارینه اوچ یل وعده بله ن یابو تیمری بیرر ایدی 
فولصدان کاغز آلب باررغه SoS‏ ایدی فولصدان کاغزده آلد م راشای 
بارب dye!‏ باشلاری ایدی SLL‏ تیمرنی پوطی ایکی صوم a‏ حاق بل 
اه ئالب قایتدم ده باشنی ده یابدرب آلدق آیطوغان آول صلاح 
دیکان استا یابب بیردی. شوندوق Je‏ جغارتب همه سی نمام بولدی. 
تیک توباسی گنه بویالی قالدی. اوشبوکونده شوشلای طرشب سالفان 
Gaby»‏ ۱۹۲۹ می یله انقلاب مناسبتی بله ن بای قولاق دیب آتامزده هه 
م اوزمده اوقغان شاکرد ایندی مین اول وقت ابوده یوق ایدم بالانی ایک 
e‏ قرداشم جاعت منی یورطدان قووب چاغارب معلوم شاک دگ کرب 
اولتردی ایتد رب Oss‏ عائله e‏ قشتی فورال آینده اورام ده Lil‏ 
قالدبلار . بو شاک aa‏ عبدالله عبد الرفیق اوفل اسکندرف ایدی فولصده 
اشلار ایدی. راحت طنچ باشاسون SY‏ خحدانک اشی باشقه ایکان عرب 
ay OY‏ الا نسان يدر aly‏ یقدر دیلار بتون بنده OW de?‏ قورا اما خدا 
اوزنک ALS‏ در ols CONTES PE‏ حکومت طرفندان cy Glos JE‏ 
محبوس بولب بوغالب کدی bas‏ آکاردان ده تورب cb‏ حاضرگ 
کونده باجامز Leys‏ لطف الرحمن عبد الرحمن e Los)‏ 

g gais 179a)‏ کاپیتان بزلوب وطن صوغش ده خدمت ایتکان کشی تورادر 
ایومز اوشب وکونده استرلیباشده تاو بونده بز سالغان روشده سلامت 
ital‏ باه اتب کردم 


398 [Added in the margin: by» اوزکستان بارب. .۰ یاخشی راق‎ oJ ۱۹۳۸ برلار ده‎ 
...قیلب‎ (the text was damaged during the binding process)]. 
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قدر te ds RT ee "M‏ ا ME‏ تم DOE‏ 
توغان برمه قاقستان ده طالوفکه که بارب (اسنبای "n‏ بر یورب قایتاسم 

کیله دیب آلار رحصت Sy‏ چ آ آزماز يول 3 abl‏ تابب سفر قیلدم بو 
اہون آیلارنده ایدی T‏ شافران استالسینه بارب اوفاغه تد م پورگه Lr‏ 
اولتروم بولب ایکنچی اوفا شهرن کورم بر نجه کوندان آق ایدل پراحوط بلان 
قازان غه کندم قزان ده بر اون نورب بتون شهری Sy VEL Sob‏ 
زی بولغان Boe‏ تاتار خان لارنک سویم SS‏ ماناراسنی موزه GE‏ لارن 
قابان کول WY‏ ده 4b Lely,‏ ن یورب بارن ده کورب موندان سامارغه 
( کومیشف) S:‏ اوبلا دم قازانده قابان کول بونده علام حضرت مدرسه 
سنده توردم ایک GE‏ مدرسه ایدی بر اون لاب قنه جای اوقب FIL‏ 
شاردلار ده بارایدی ay‏ فولغه براحوطی di‏ ن ساماراغه pE‏ بارب توشب 
سامار شهرنی یورب فولغا بونده قزان نک الوغ مقبره سنده فاضل محترم 
شهاب الدین بن بهاء الدین حضرتلارینه Gok)‏ فیلدم یازویی تاش بار 
ایدی باشینه اذکروا pdt fb‏ دیب ۱۳۰۶سنهء هریه ده وفات ایتمش در. 
موندان فولفا bel,‏ بله ن ساماراغه یونالدم فولغا بونده قزان دان ۱۵۰ 
e fle‏ چاماسنده اسپاصکوی زاتون پربستینه توشب موندان ۱۵ چاقرم یرده 
بورنفی بلغار شهریک خرابه لارنی کوردم اورننده بر روس آولی SI‏ ن آثار 
عتیقه لاردان بر ماناره ينه بر زور قبه بارایدی اچنده اسک فرستان دان 
چقمش آدام سویه ک لارنی تولترب یلغان GL!‏ هم GLb‏ 43 زبارتقه 
قوامش dob‏ سنغان تاش es) Y‏ بار ایدی ates‏ پازلش ایدی بعضی 
برسنده آزراق اوقوغه بولا ایدی اورام ده روس CIVIL‏ استاریننی دینکه 
)21( ساتامز آلاسزمو دیب قرب oe‏ ایدی gal‏ روس لار صارق 
(بارانین) ساتامز دیب بوربلار ایدی. بعضی کثی لار کلب بورنفی مسلمان لار 
OL cob eb‏ چالا تورغان بولغان لار . بوایسه اسلام دیننده /0و7/ 
درست بولاغان بولسه ده نادان خالق لار قان چالب ارواح لاردن پاردم 
تی تورغان بولغان لار. حاض US‏ اوزبکستان ده بولغان کک بولارعه 
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حضرت Gols be‏ دیب بارب (gam‏ بر اورن لارده 5 ob‏ چالب 43 ol‏ 
پاردم تليلار. ole‏ نادان خالق لاری OY? GE‏ سولای اشاندرب 
صوری قورت لار ایشان لار مونده کوب بولا در . 

بلغار خرابه رنه بارغان وققده قزان نک بورنایف حله سینک امامی شار 
حضرت دیکان کثی هه م باشقه زبارتقه باروچبلار بار ایدی پراحوط ده 
& بارب خرابه نی برگه کورب بوردک بولار بله قایتب پراحوط پربستینه 
کلدوک آلار قرانغه قایتب کتدیلار میکا بوکون ساماراغه کتوکه براحوط gly‏ 
سبب ی کانتورده بوقلارغه تور ی CAS‏ ابرته سی OF‏ ابرتوک پراحوط بولب ex‏ 
مونده پتب سامارا شهرنی بر ایک کون کورب آندان ساراتف شهرینه تدم 
d bel,‏ ن 

ایندی موندان پاکراوسکی اسلاباده شهرنه چغب فولغا آشا ساراتف نک 
قازشوسنده اورالس & بارا تورغان تيمر یول بونده آزینکه دیکان استانسه 
cu‏ آلدم Ady‏ استاسه اورالسي ole‏ در. بواستانسه ده انام مرحومه 
بله ن ds‏ آعامز تورا دیب آنامزدان اشدوب بله ایدم. درست آدریسنی 
ad‏ سه م ده توکل بارب توشدم ترباق لارنده ۱۵- ۰ چام راقلق ده 
باشقرط T3» E‏ بار OKI‏ نوکل کون باتقان وقتدن ات اللاب کیند م تون 
گه قارشی بر باشقورط بارب یتدک بولاردان سورادم عرة الله ولیو Sal‏ 
نی بله سز مودیه. بار بزنک آولده تورا دیدیلار. ممکن بولسه تونه بارب 
بولاس یورطینه رحصت ایس هگ بوکیچه سزده قونارم ده ايرته لاب بارر 
ایدم ديدم Cll‏ دیدیلارکترگه ن SKS iy)‏ حاقن توله دم ده ازاتدم. 
ارته لاب Gel‏ سوراب بارسام اول حاضر ایوده یوق ۵۰ چاقرم بر بازارغه 
Ga‏ بای لارعه اوراق اوررغه AE) SW‏ دیدیلار اون کون سز LEB‏ 
دیدیلار میکا ده قین بولب قالدی خبر بررگه ممکن بولاسمی دیب سورادم 
ممکن برا زکوتب ا وره کیره ک بولور دیب بونس اسملی یاخشی عنه کثی 
باشقرطچه کییزدن نکگان ایو بار آزراق بيه ده ساوا قمز ده بار شوشی پونس 
آغا قوناق بزده توررسن Boal‏ خب رک لگه ن چی دیب مونده اون ANAL‏ 
کون دیکانده آنه FET‏ قایتب توشدی دیدیلار بجاره OYL‏ غه آول یانینه آق 
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بوزدان LE SLL‏ کین ایو یوق باشترطلار BF cle Fle‏ قشلاق 
ده تورمیلار بوده چاطر بولسه ده شولا ر قاتارانده پوری که ن و 
قاراب اتام cos ESSE‏ میک ALS‏ ایدی. کلب ورشدی مین 

اول پاخشی k‏ ده ایدی:شرلارن غامد SCAM‏ 
dade SGT‏ اوغلى عبدالمجيد بولامن ديدم . ایدم ab‏ ن مسکین پاشن el‏ 
قوجاقلاب دنیاده مینی ده توغان Gs AS cal‏ بار ایکان دیب d‏ 
d‏ دعاء قیلدی ده مینی جومادان Geo‏ کوتارب uw a ble‏ قایتدی 
چنکامز هه یی اوغل براوی عبد الجید St‏ عبادة الّه اسمل 
ایدی. ایکنچی کون قوی صووب دوست WY‏ چافرب مینی GLE‏ ایب 
باشقه کثی لارده قوناق ad, ly‏ کوندان اوزینک قول آطنی جکب استانسه 
غه اولترتب eds‏ دیب صوم یه SEEN‏ له نک ره aly‏ بسک 
پوواش بیک یاخشی eol‏ ایدی. 

موندان اوربوح استانسه سی Lat‏ الیکساندر گای & بیلت ئالب پونالدم 
oly‏ تاوا اوزشسک دیکان قالاغه توشدم . سپی ایسه مونده پیتراو ‏ پارمینکه 
سی KI‏ بوالسه ssl‏ باشلارنده ایدی بو FKL‏ میم : بارغان اسنبای 
آولندان کلوچیلار بولاس می دیب اوبلادم چونکه بوندان آتامزنک سوبلا وينه 
قاراب اسنبای آول کثی لار مونده مال ساتوغه YAS‏ دیب قراق Ax‏ 
چورطان لی دیب بورته لار ایکان پارمنکه بارب مال بازارینه توقتام بله ن 
پارا تورغان اول ردان انام نک شار دی صبعت d‏ عطاء able‏ اوغل اسانبایف 
ü‏ اوچراتدم تانور AS ak‏ سلام بیردم قاراب توردی ده اوی بای 
aor as‏ شود ی ددم . مینده برون باروم سببلی بوکثینی آز غنه 
توسمرلا دم .یه مینی آلب قایتوگ دید م seh‏ بوکون کونامر uu‏ کچ لاتب 
پوررمز دیدی موندان اسنبای Lol‏ توقسان e Ble‏ ایدی چونکه بولار مال 
لازن سات Ces‏ 

کیچ بولغاچ بالانغه قونارغه SAF‏ چونکه تونله مال لارنی آشارغه SoS‏ 
ایدی شول سب بالانده قونالار. کیچن بالانده يوقلادق. باشقه قراق 
لارده تیره باغمرده کوب ایدی. ابرته لاب تورسام صبعة الله ایتدی ]4 43 
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لاب مین دالادان موناوی کاغزلارنی تابب آلدم دیدی قاراسام میم توش 
کسه مده بولغان پاسپورطلارم و باشقه Ve‏ آزماز A3 189b]‏ م ده بار 
اید ی کسه منی قاراسام GF‏ بله ن یارب آلغانلار حيرت کسه مه تکان ۱۵ 
exe‏ لق بر آلتتوم بار ایدی شول تورب قالغان بولاری اسان بولغاچ هه م 
باشپورط قالغان قوواندم. اک و ا کر ا ن 
ساتب کیچ تابا es‏ آربا بله ن قایتوغه چغب S‏ اراده ب رکون قونب 
اا ات Toles‏ اسنبای آولنه BET TONES CES SSA‏ اوق 
بای قایدا ن کیلب قالدک دیب ملا اسانغی آبصطای اسان می دیب سوراشه 
باشلا دیار . تانوماغان کٹی لار بو نوغای بالا دیب ایته لار ایدی FLL‏ 
اوزمزنک صاری ملا نک بالاسی قارا ملا دیه لار ایدی چونکه قزاق لار 
می آتامنی صاری توس بولوی بله ن صاری ملا دیب y‏ ن لار ایکه ن. 
g^»‏ بوآول غه کیلوم ایکنچی مرتبه ایدی. مونده بر GIS‏ قوناق بولب 
موندان ۰ چام بالباقطال غه برتای منوب بارب معلوم عبید dil‏ حضرت 
ده بر هفته قوناق ey‏ قایتدم ده سنتابر باشلارنده استرلیباشقه CA‏ کتد م 
abr We‏ بیردیلار هه م آنامزغه ده برآز بیردیلار شولا ی ایتب 4- p‏ 
اجه ab‏ ن pem eX‏ فایتوم 4b‏ ن OMNE‏ | اوقورغه کردم چونکه شرک 
لاروم اوقوغ هکی لگه ن ایدیلار . شولای Cal‏ منه بوقش نی اوقب چقدم 
یاز بولسه بورنفی چه آت آلب لیمون سودا سینه توتنا ایدم SS‏ قدر هه م 
آول لارغه یورب کوکای ده جبیب قایتور ایدم شولای بارا ایدم. N‏ ۰ی يل 
ده ay‏ شول قازعستان غه اسنبای adel‏ هم ده بالیاقطاب غه بارب حای 
کونلارده پورب قایندم GEM Y‏ پل ده ينه اہول آیلارنده شولوق اسنبای 
e‏ باردم میم فکرم استانبول مکه مدینه که بارو ایدی شوگارعه بر يول 
elt‏ مودیب یرو ایدی ينه JUSU,‏ غه باردم Mags‏ حضر تکه رنه 
وا تورغاچ مین حضر تکه فکم نی pate‏ برگه بر یاردم 
eels‏ هن gone‏ اوقورغه CU‏ باروج قزاق لار بولسه 
شولا رغه خدمت ایب بواسه ده کتار ایدم گر ده سرلار قزاق لارغه ابتسه 
E a, (u$‏ رش E s‏ نی . مونده 


TEXT 245‏ 
براز توقتلارغه توغری EAS‏ . سنتابر آخرلاری OWL‏ قالدی Spe‏ 
نک bes)‏ هدية الله هه م ;3« قزاق شاردلاری قارغالی غه اوقوغه 
باراچاق لار ایدی. [Ba].‏ مین ده شولار 4b‏ ن رکه قبتوغه اوبلا دم صامارغه 
قدرل آندان مین ایرلب اوفاغه SS‏ م آلار اورنبوغ کته Sa‏ لا ایدی. 
Gob‏ ند ول حضرت ایتدی SGT ey Gob‏ دان رخصت easy tl‏ 
by sb‏ آلب روزه نک آخرلارنیه قدر کلب جیت دیدی بیرام دان صوک 
حاجی لار بولغه چغاچاق لار دیدی شوندان مين بوابده شله رم بله ن برگه 
ule‏ خلت الک اندر ای NM elo axe quiis osa‏ دی 
ساراتف دان صاراغه پراحوط بله aS]‏ کلاسقه ۴ صوم ۵ تین گه ا 
صاماراغه حیتدک. شونده مین ابداش له رمه دیدم ایده‌گ ze‏ بله ن قزان 
ETE TIENE NT.‏ اس خرف زا کرت 
Sob‏ اش بولوب قالور ديدم بولاارده مصلحت دیدیلار ده Bol‏ باگازلان 
پراحوط angi‏ تالشرب THAN‏ بارمزده راحوط ab‏ ن قزانغه SAU,‏ 
قزان غه بارب ady‏ کون کورله چه ک اورن BY‏ کورب ينه 
صاماراغه ازاتب اوز م کالینسکی bel,‏ نه اولترب اوفاغه کیندم. 
بونده Ju‏ دیکان (s‏ قوشب موندان ۰ چافرم S d‏ 
قارامالیغه باردم باروم ننک سبی اول وقت میم پاسپورطم شول JUDE‏ 
فولصندان آلنب پورر ایدم. اساس مین شول e) al‏ توغان کورنه ایدم. مینده 
فولص دان هه م استاناوای KIL bl‏ میلیتسه دان اوزمه زکارنتسکه اوقوغه 
LS yl ke‏ توردان GAH‏ پاشپورط آلوغه اسپرافقه ثالدم در شوتدان 
منزله شهرنه بارد م چونکه مين منزله اوبازینه قاری ایدم مینزله اسپرافنیکدان 
PAESI OR onl‏ باوفا غویرناطورنه 
عریضه ge‏ بیرب باغشقه M‏ صوم SN "NI‏ قوشدی تولاب Gower‏ 
oF AS) co us‏ بارب A al‏ پاشپورط آلب چقدم بو ۱۹۰۴ یل ZY‏ 
نوبارده ایدی. موندان استرلیباشینه قایتد م صوکره el‏ هة age ‘all e‏ 
E SS‏ 
برسوزذان اوقوفه باررغه راض مز خدا بره ده بر یاردم بیرر دیدیلار ده 
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نچوک کیته سن دیدیلار میم ایتد م مونه ی sel Gel‏ پاشبورط آلب قایتد م 
صوکه بالماقطال AUN‏ حضرت ایتدی SI Ul‏ رخصت برسه لار 
پاسپورط آلب کیل ده موندان قزاق حاجی لارینه قوشب بررمن ote‏ 
قیلورسن دی شوک اشانب مین نیت قیلدم [Bib ipao‏ قولده آزراق چه 
بار ایدی ۴۵ صوم غه à EI‏ صاتب آغای al‏ داشلار ازماز یاردم 
قیلدبلار شولا ی ایتب مین دیکابر باشلارنده رمضان o Asl‏ که جغارغه 
بولدم. آتامز رحمت d‏ معلوم جبزنامز نیاز S be‏ آت جیگوب ae‏ 
ازاتورغه شافران استانسینه آلب کتدیلار. مندان آولنده olus‏ آغاکیرایف 
دیگان ASE‏ قونب er yl‏ کون شفرانفه باردق بوآولدان شفران آتی 
چاقرم ایدی الیکساندروگای استانسه سینه بیلت آلب شول کوننی پوزدعه 
اولترد م اتکام c^‏ پوبرد توزعا لغاچ dass st‏ کوت کا غلاب دعاء 
MUR‏ ا نتاس ال سین 
GIL‏ توکل خدا دیب ‘Ly‏ پینزا ساراتف آرقل Gere‏ گام E‏ 
بارب توشدم بوسفر روسیبه ده Vaud a‏ پولده ا 
رمضان آینک بکری لاری ایدی er A‏ توشدم حال احوالنی بیان 
قیلدم یاخثی دیدی. مونه مینده بر قزاق قاری امانت اوچ یوز صوم abl‏ 
تابشرب ایدی میج | اچون بر رکشی نی يبرب cE‏ قیلدررسن دیب بایتاق 
wp‏ اوت 4i d cedo‏ دیب Asal‏ باروجی oll»‏ تورادر . سین اوقوغه 
باراساک at‏ بولسه ده شوشی امانت ü‏ مین dos K-‏ ابولا دم سلامت 
بارب حاج SLAB‏ اول قازاق SOY‏ بالا رنه تابشواوچون حاج قیلغان ق 
شهادت نامه سن پررسن دیدی. os‏ غه Sis‏ غه ۱۲۵ صوم بر یوز یکی 
بیش صوم نی بیره من باروگفه یتب تور سین بیت آنده بر تچ یل قالاسن 


مدینه موه که باررگه سبیچی وی نعمتم ase‏ الله حضرت [In the margin: al yo‏ 399 
[رهتند ه بولسون امین 
c y]‏ استرلیباشدان چغب :4 [In the margin: e‏ 400 


TEXT 247‏ 
کله می یل نه شولای پررسن دیدی oly Sh‏ پوغالتب قالدررسن شونک 
اچون آزلاب ous‏ دیدی. نصیب بولسه باروچی حاجی لاری بلب قویدم 
آلار & ENS;‏ باررمم دیدپلار روزه ace‏ اوقو بله ن سفرگه چغاررسن 
دیدی. بو وقتده ارشاک باش قارامالی Cae dal‏ الرحمن ملا اوغیل 
le‏ عبد الجید قاری ختم QUAS‏ ده ایدی روزه نک آخرغی اون کوننده 
ملا لار قارتلار مسجد ک هکروب cab‏ شونده اون OF‏ توررلار ایدی Syl‏ 
LEG‏ دان مسجد ده CLIT‏ اچب WIL cosy‏ ایدی. UP‏ رسمی 
Ady‏ بو (اعتکاف دیکان) بر سنت عمل لاردان حساب /82a/‏ قلنور ایدی. 
آداش قاری بله ن بزلار حضرت نک قوناغی بولو سببلی شهرگه بای لارغه 
اوظارغه بز بارر ایدک Se‏ حضرتکه مسجد دان چغب بوررگه یارای 
در آداش قاری یک dod‏ ایدی اوستده aei QU‏ تون مون ده مامق 
شارف چالاده SK‏ آق مین بولسام بر eds ie Via dui‏ ناجار au‏ ده 
آلا ion‏ ناش :دد ای که قارا ورک بای Gel gee‏ 
ينه شه اولترب کته مز قاری افندی پوش پوش کیلب بارا ایدی مین eA‏ 
اولترب باردم. شوندان قدر AF‏ سی دیکان ۲۷ رمضان ده بولادر شول کون 
قاری ختم ی نام Ax AS‏ ق در بوکیچ تراوخ نغازنده کثی یک بولادر 
Ke‏ بردان ختم a‏ دان قد رکیچه سی در . . ختم دان صوک Cele‏ 
قاری غه هم ملا وموذن SY‏ غرب قارت لارغه صدقه بیررلار ایدی. 
بلکه میکا بر یاردم بولور نیتی بله ن ایتسه کیره ک سین تراویخ قه آلدان راق 
ook‏ الغه راق اولررغه طرش دیدی ote‏ خالق غه اشاره قبلورمن ازماز 
صدقه Y) as‏ اوقوغه باروجی KNH‏ از بولسه ده ياردم بولور دیدی. 
آزی «ET e$‏ توشدی ایرته سی کون آداش قارع Ls‏ بولب قالغان مونه 
یاس نیچک bs!‏ حضرت لار «xb‏ بارب ole gy)‏ حضرتتک QU‏ 
منی 4d‏ کوندان ere: ۰۲ Ub doc‏ قدر ab‏ توشکه ن ایدی EC‏ 
لاردان سورای pal‏ کی abl‏ جیدی که ن دیب مين les‏ خفا قیلور 
اچون ۰۵ صوم توشدی دیب خبر تاراتدم موی اشدب Sy‏ نق خفا بولغان . 
GL‏ روزه بتدی عید ده بتدی پولداش aly‏ حاجی لارم ده عید که 


248 TEXT 


کیلدیلار عیددان صوک e$‏ چ هک بولدق. آقتق حضرت d‏ ن اسان لاشرگه 
قالدی ایندی abl‏ کوتوب اولرغانمده بر یکت حضر ت که بر زاپیسکه بیردی 
مونی اوقدی ده حضرت نک توس لاری بزلب اورنندان تورب AS‏ مین ده 
نه اشی بار مانقه بو قک آرقاسنده کئی بولب پورکانی GLA‏ دیب شوندای آچو 
سوزلار db‏ ن بر اولتره برتورا البته نک سوزینه قارامادی مین آندان سوریم 

G^ uh of foe Sce‏ منی دیب ۱۲۵ صوم abl‏ نی میک پپرویده اسان 
ا جقدق مي ده بوندای حسدلک قلوغه یک کرک دان رجوب 
ای خدایم خیرلی EE ks‏ ا ا 
کلام الله نی حفظ قیلب قایتب شوشی مسجد ده ختم ایتسام ایدی دیب 
/82/ بغلاب خداغه تله S‏ قیلدم. هه م اوبلاغانم چه بولب چقدی چن 
لاب SC.‏ صوقرکوزدان E RE‏ الله 


کلام ده ایته L$ bres sitis‏ ا glall ses‏ | إذادعان 
"neo‏ ليومتو بي da‏ رسد ون4 فی sale‏ آمنا وصدقنا 

dp lal Cal es e‏ تورغان حاجی لان مین ME,‏ اول لا رین هدک 
مدینه ء منوره سفری 

بالپاقطالغه ۸ چاقرم AST‏ دیکان یرده بوحاجیمرنک آولی ایدی بو بولداشم 
بک اش کیال coast‏ بوکیچ ده م‌نده قوندق کیچ d‏ ن قوی صویب 
fois.‏ اغا وانی Cae GY‏ قوناق ایتدی آلار بله ن plos‏ لاشب ازاتوب 
بیردی بو کل کن کثی لار هر قایسی بو تیمرالی آغاغه یاردم ایتدیلار ايرته 
سی کون موندان قوزغالب dy Hale US‏ تورغان ایکنچی حاجی مزنک 
وله نانوی )4655 ب e$‏ قوب بوقاریداغی a>‏ آغا gl‏ لاری بله ن 
ee‏ لاشب هه م زیارت لارینه بارب اولگان لارغه قرآن اوقت SIS‏ 
بو کش اس ul‏ ته ارچ ون ORS GC pls‏ سیون ولد اش 
قوشلب میم توغان bl‏ اسنبای آولینه بارب قوندق ایکنجی OF‏ بیش al‏ 
قراق بولداش لارمز d‏ ن QUE‏ استانسه سینه بونالدک (الیکساندروگای) 


401 [Q2:186.] 
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موندان ۴۵ قرق بیش A, A Quae‏ حاجغه باروحی اقلار مونده 
as‏ کلب قوشلب بارمن برگه اوچنچی کلاسته چیواستاپولغه بیلیت آلوب 
پونابدک خیری سفر بولسن دیب ساراتف حارکوف آرقیی چیواستاپولغه 
بار یتدک. oly‏ فاغون ده بو قزاق لارغه قوی قورتی نی تاباق غه ایزب 
اجارگه حاضرلاب بیره ایدم GU‏ تور اشم قورت ایزو خصوص فاعونده 
بارر ایدک ee‏ لاردان باشقه کثی لار یوق ایدی. بو دیکابر آی لارنده 
ایدی کون لار صووق چیفواستاپولده بر مسش توردق مینده پاشپورذلارمزنی 
رگستراوایت ایتدک bel,‏ قه یتارلک حاجی لارغه جیلو سببلی پراحوط 
of‏ چه ک بولدی حاجی لارغه مخصوص روسکی اودشستوانک (ساریتسه) 
دیکان bel,‏ ایدی. Beal‏ بلیت حاق لاری جفاستاپولدان جده گه قدر 
اوچنچی قلاص قه بارب قایتوغه ۱۰۵ صوم پوزده بیش صوم ایدی باروغا 
غنه ۵۸ صوم ایدی al‏ بزدای اوقوغه باروجیلارغه اورلق قیلور ایدی برلار 
بای حاجی لار نوکل . شون ان وک aay‏ اوقوغه بارا تورغان DU‏ 
bel,‏ کانتورنه Sp as‏ بز حاجی توکل اوقوغه باروچبلار I;‏ 
بوش بیلت ly‏ ایکان دیه اول وقت لارده اوقوجی SY Slt‏ قولنده 
شهادت نامه سی بولسه یارطی بیلت بیررلار ایدی ده ک ۵۰پراسینت 
a‏ ایدی کانتور بزگه جواب بیردی سز اوچییک لار بوش بیرب بولای 
SKI‏ بله ن یارطی حاق غه بیره مز دیب جواب بیردی. قاچانگه حاجی 
لار پراحوطقه قروب بتسون لار سرلار آخرغه $96 شوندان صو ککررسز 
دیب هه م شولای اشلاب برلارگه نله که قدرلی ۲۷ صوم ۴ بلیت oW‏ 
پاشورط لارمزنک بر تالون جرتب آلب قالب Lely,‏ قه اوتکازدیلار بو 
gc»‏ ساعت اون لار ایدی . مونده کوزنیتسکی اویازی بلده نی آولینک 
اسر Se luus‏ د ob bo OEC‏ تانفت Gl‏ داش وت اوه 
کیتدک بومندانف ابسه مصرغه اوقورغه بارا ایدی فابررکانت دیردیف لار 
حسابدان اوزی قران حافظ ایدی اولا oI‏ عالجان حضرت مدرسه 
سنده اوقمش در . چیفاستاپولدان تونی ساعت es Mv‏ استانبول غه قاراب 
7 
دینگ رگ هکرب Sa‏ پراحوطمرده یدی 5 قدر اوزیک قازاق EF‏ ریم هه 
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م باشه لار بار ایدی bel,‏ ده پولداش قزاق لارم برده طنچ لق بری 
باشلادیلار بز اوچنچی قانده YI‏ استاغی قانقه اولترغان ایدبلار Al‏ 
بالا توره ایزمونی ایزب بیرسه م اش پشر آندان صوک چای قاینات دیب بر 
مینوت بوشلق یوق ایدی مینده اوبلانب بولاسه بونلارنی تاشلارغه کیره ک 
دیب تاشلارغه اوبلا دم dl‏ بو براحوطده A‏ کون ده آغرلیق "PS GALS‏ 
قدر ۱۵ کون باررضه کیره ک استانبولده ده بولار بوشاتماسلار بوری تواغان 
اورن لارنی کوره آً المام دیب My‏ رغه ایتدم رخصت ا سرکه خدمت 
ALS‏ آلیمن استانبولده مین شهرده تاماشا قیلب پورسه م سزلارگه وقتنده آش 
چای حاضرلاوچی بولاس سز ده رجب قالورسز بوخدای يول ج سفری 
ده برای براونی رختوگه پارای F‏ بارامی ا ديدم سرلارده کون 
توت آشاو gel‏ قایشی میکا شهرلاری کورب cL‏ قایغسی . شول سببیل 
سردان 424 توغری کیله دید م بولار اوزآرا مصلحت قیلشوب اوسی بالا 
اوزی 4135.35 دیب مینی آزاد e [83b/ > ALS‏ ون قارا دینگده بارب 
اوچنچی OF‏ ايرته ن یاتورغه بوسفورغه کردک استانبول نک بعضی نبالاری 
کورنه دیب Jolt‏ بله نگوژکیله لار ایدی. پراحوطمن باشینه dos‏ فلاک 
لارکوتاردی SUS‏ سلام بیرو هه م حاجیلارغه مخصوص باش لکرانتین 
فلاکلاری جلبرداب AT‏ پراحوطمز آقر غنه بارر ایدی استانبولدان قاری 
2S‏ پراحوط یکیلب پرسین گه پراحوطنی آل بکره در ایدی چونکه بوسفورده 
Se‏ پراحوطلاری کوب یروسببلی قاری برلواحقالی بولغان لقدان پراخوط 
اوزینک یورشن توقتاب فقط بو بوکسی رگئه آلب ورر ایدی. استانبولنک استه 
سینه پراحوط کیلب توقتادی بوسفورده ماتور بله ن تورک ناچالنیکلاری AS‏ 
پراحوطقه کروب تفتیش قیلوب شهرگه GF‏ رخصت کاعدی بیردیلار. 
شوندان شهرنک اسکالاسینه بارب توقتادق Sao‏ بونده پراخوطقه قارشی 
توشکان بارده قزل فسلی JE‏ لار کوب ایدی براولار ob‏ حاجیلار 
کومی براولاری قداق اوزبک لار باری دی پراخوطمرده یدی یوز حاجی 
بار دیب جواب بیردیلار. شوندان Gla bel,‏ چخب حاجی لارغه 
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اعلان قیلدی استاننولده بش کون تورامز اغا ری آلب توشه گر ابرته 
ن چغب شهرده یورب کیچن bel,‏ قه AG‏ قونارسر دیه. پراحوطنک 
تیره سنده تورک پولیس لاری (پالینسه سکی) لاری af‏ لارینک باشقه آی 
یولدزلی فلاک فاداغان JE‏ نک توشکان قاراب کمه بله ن حاجی BV‏ 
توغر کرک HE‏ یمررلار ایدی(ناموژنه) کمه بلا نکیل بکرک خانه توقتاب 
سرای غه کرتدیلار مونده قولزدان پاسپوررطلارمزنی آلب ME‏ توزمزنی 
EIC y‏ بیردیلار هرک Sah‏ کشیلارنده ازلا بکیندی حاجی لارنی 
AS‏ دلیل لار یول باشجیار آلب کتدیلار ایندی قازاقلاردان آیرب ex‏ 
من غاس اوه رکه ن اولترغان یولداشم اسکندر مندانف بله ن 9 
جغب Saf‏ قایده بارا مزایندی مین SS Solas ipe p‏ 
یبد اشلارم بار دریس لاری d‏ ن dose‏ تابوب آلشم کیره ک دیدم. 
هم آولداشم آولزده اوط HS‏ سی ایدی عبدالله دیکان پاقتاش نی تابوم 
"m Sas.‏ آولد هبو عب الله cael‏ اوغلنی پرگاچ دیب لقب قیلورلار 
ابدی بوعبد ال حاجی La‏ پللارده استانبولغه 2 قیلب کیتکان ایدی 
gle‏ شولایوق آولد هکورشمز سعیده عد الله شرییف قزی ایدی . اسکندر 
پولداشم ایتدی مینده تاش آدا مگه ازلاب بارام دیدی Kye‏ آولدان SI‏ 
/84a/‏ اسمینه . ۰برمک صوم El‏ پراواد قیلغان ایدیلار شونک اچون بوکشینی 
vent‏ کیره ک آپرلشدم ده ابرته که فلان ساعت فلان op‏ آوحراشورمز 
ais‏ کل 63-42 THU‏ توررمز دیب doom dps‏ تاش de‏ 
سندان استرلیباشنده برگه اوقخانکنال الدین علام الدین اوغلی رحیم قولف 
استرلیباشقه یاقن که رکه لی آولندان ایکنجی پولد اشم عید د bes! be ns‏ 
احمرف استرلیباشنده پاش وقتمزدان باشلاب EF‏ اوقغان شرک ایدی. 
بولارنی تابوب آلب بوکیچ بولارده قوندم يرته لاب شهرگه چخب کندک هم 
وعده لاشکان اورنغه مندانف ده کلمش ایدی. میم اس SEL‏ تاتارچه 
بولو سببلی ebal‏ لارده خیرچی لار آرقدان قللدی SLE‏ ویر دیب تله ک 
قیلور ایدی Vy‏ قایده بارساک ده بروی کوب شول dee‏ مجبور بولدم اس 
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Cu غه‎ all باشنی مونداغ چ هکنورگه مکازن غ ه کردم ده استامه پالته‎ 
ENG Soc E oq dns 
خواجه سینه کیچ قه 43 امانت قیلب قالدردم ده چغوب کیتدم ایندی‎ 
بولب‎ 3s یاورپیس بولب آلدم اورام لارده حاجی ویر دیب صراوچ لار ده‎ 

قالدی. 
ایندی بو یولد اش لارمز M‏ ن برابر شهرنی کوررگه باشلادق )2 موجه غه 
بارب Cy‏ چقدق آندان آیاصوفیه جامع سینه بارب کوردک هه م باشقه 
do‏ اورن لارنی کورب بوکون نی کچ اتب کیچنده (اوتی لگ لوقانطه غه) 
aol: A> S‏ کر بارب قونارغه سوبلاشدک ده کیچن بارب قونب 
برته ن جمعه کون Odi da‏ جمعه ابارت سلطان عبد الحميد جامع سينه 
یالدز سرای دیلان شهرنده جمعه غه کتدک فایتون آلب اولتوردق بارب 
مسجد aul‏ توقتاب شونده جعه وفتده کوتب توردق SLES‏ مسجد تیره 
سی عسک بله ن اوراتلب آلغان ایدی Spay‏ نک طش باعنده توردق 
باشقه نجه مک لار حاجی و باشقه کثی لارده کوب ایدی. مسجد که جمعه 
نی سلطان اوقب چقمی تورب باشقه لانری مسجدکهکرتی لار ایدی. وقت 
جبتدی بر وقت agy‏ فایتون لار بله هه م pel‏ ساغیار بله ن پاشالار 
(مینسترلار) هه م بار ایدی سلطان کیلب مسج دک هکرب کبتدی جمعه اوقغان 
دان Spe‏ جفب AS CAD‏ قاراول عسکرلارده پولک بولک دوحاوای 
موزیقه لاری بله ن قایتو باغنه بونالدیلار . حاضر بزلارگ هکرب نماز اوقورغه 
رخصت بولدی. کردک مسجد ده سلطان نک Stal‏ باشقه بوب شوندان 
کوب باسقج بله ن بوقاریغه چغار ایکان بوقاریده بر Aly,‏ ریشوتکه J‏ سلطان 
نمازنی شونده اوزشک مینسترلاری ah‏ ن اوق dae /84b/ OKI‏ دان CAL‏ 
آشخانه ده آشاب چقدق ده میکا حاضر پوقاریده بازلغان عبداللّه حاجی 
نی تابب آلشم کیره ک آندان استانبولده کوب یل لار مهاجر بولوب تروجی 
عبدالرشید افندنی تاب بکورشرگه کیره ک ایدی بوافندی بوگمه اویازی ملا 
صوی بونده چوبار اولندان ایدی آنامزنک توغان قارامالی آولینه ۲۰ چام 
اق Us‏ ایدی عضی وقت لار روسییه غه اغا ایی لارنه قوناق oU Cy‏ 


TEXT 253‏ 
وقتنده استرلیباش قه کلب Sy‏ توشار ایدی آتامز مرحوم BLK‏ زامانداش 
لارندان بولو سببلی Sy‏ 5$ هوسم بار ایدی. ایبداش لارم بله ن 
سویلاشب مین شول برگه بارامن asthe losis esac,‏ 
دیب OE IUE ex‏ 018-0 کوک تک Sl‏ ار وه ارت 
n.‏ ایدی ایکنجی دان bel,‏ دان توشکان wr‏ ده کایشان i ads‏ 
قدر ۱۳ صودقه اون اوچ کونلک یولمز بار شوگ بتارلک یول آزق BBY‏ الوگ 
دیب اعلان قیلغان ایدی دینگ dat‏ ده Bae T E‏ 
کیره ک Kp‏ باماومز Law‏ عبد ال افندی بز زگ ds‏ آزق و So Saath‏ 
لارنی آلب بیرر دیب اوبلا بکروومز مطلوب ایدی Ol‏ تابب CU‏ ایبداش 
لار Reger‏ م پولداشم اسکندر مندانف قه ایتدم مونه میم همشیری بو 
lI LUTNNES‏ 
صوم آفه £5( ده بارن اوزلشتان ایندی دیدی شوندان عبد AT‏ افندی 
بله ن بال JL‏ بازارینه بارب کیره ک نه رسه OON‏ آلا باشلادق aX)‏ 
S‏ پینر (سیر) مای دگی سوخاری آش پشررگه مانغال (اوچاق) کوک چای 
ToS GK‏ بارنده آلدق ده ایک JU‏ (ناسیلشیک) آلب bel,‏ قه آلب 
ee S SAS‏ بله ن بارندهپراحوطق هکرتدک ابرته ن کیده ه جک بولدق موندان 
اسان EV‏ د احمرف ده بزتک Sah‏ ایولاب اولده براحوطمگه 
کردی. ينه A y‏ اوقوغه باروچی اوزمزنک تاتارلاردان SHWE!‏ ربلار 
آلار استانبولغه بورنرا ق کیلگان لار ایکان بولار برسی بلبای اویازی اق بوی 
dee GL edil GE‏ شیر ایکنچی سی حارث زاهدف چوقارلی dal‏ 
سراپول اویازی قدرل dal‏ بوبې ده اوقغان اچنچی be‏ الدین رحمانقولف 
اورسی ده امد لطیف حضرت ده اوقغان استاوراپول Kibal‏ بارمزآلنی 
Oe olo on cls‏ رب اعادو دان اا کک xal das‏ 
مرمره دینگنیه Sax‏ هه م داردانیل بوفازن اوتب al‏ دینگفه eb‏ 
چقدق آق (ez) T CE‏ مور) «d,‏ کون يورب پورت سعید شهرنه 
بتدک برکونلک بولد ان پورت سعید دان بوک اورندان e‏ دی کر 
T2‏ 3 بیره لارایدی. ۷ بورت TT‏ لگه چ پولداشمم اسکندر 
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idol Gla nas ON Sepe telly Shs وان‎ Lely caddie 
کاپتان پراحوطنک بر مه سنی بیرب بر ماتروس بله ن چغارب یبردی‎ 
بزلار خیرلا شب اسکندریه پورت سعید شهرینه ازاتب یبردک موندان مصر‎ 
ay مرکانال‎ bel, ساعت لک یول ایدی‎ all (قاهره) پویزد بله ن ۶ ساعت‎ 
میلادی‎ ue WA OK ALS بله ن) قانال‎ US ن یورب کیتدی (یعنی سوایش‎ 

ده مصرده سعید پاشا زآماننده شونک اچون پورت سعید دیب اسم بیرلگان. 
قانال نک į SIM‏ اوستان (۱۰۰) میتر توندان (۲۲) میتر 
باشده KS‏ میتر حاضرده S of‏ در . پولده قانال اچنده اسیاعیلیه 
FISK‏ اوچراب شونده براحوط K‏ سالب توقتادی ره 
دیکابر روسلارنک راژدیستوا پراملاری ایدی مونده کاپتان و ماتروسلار 
و بيرام ایتدبلار کونلار Ky‏ اسسی dy‏ سببل OLE‏ دان رخصت 
صورادق of ve‏ ایدک ash bel, a>‏ بر که توشردیده ول کے که 
توشب چیشنب صوکردک. ایکنچی کون موندان پونالب سویش eph‏ بارب 
جیتدک مصردان Ul‏ تورغان نیل مبارک صوی شوشنده کلب JU‏ غه Lg‏ 
ایکان ad, bel,‏ ساعت لار توقتاب پراحوط قه صوالدی Gy‏ عرلار 
که بله نکیتررلار ایدی آندان ناصوص ab‏ ن پراحوط قه آلالار ایدی. صو 
آلب تمام ولو پل ن ار ctos. at Sls)‏ بونالدک . پراحوطده 
5S)‏ & مکرمه شرف لارنک باقنلارندان سید Ae‏ جفری de‏ 
استانبولده دار الفنون ده اوقوجی طلبه OKI LY‏ قانقول غه Ca‏ بارا OK!‏ 
ی OS‏ اقب رو ان وت اواب doas‏ 
ماطور غنه قاراراق توسده سای بورا پاروباچه کاستوم گالستوک ده ایدی 
برنچه کوندان Se‏ پراحوطمز ab‏ پریستنه یتب یارغه جیقاسدان ۱۰۰تایاق 
قدرل . ,& Sa‏ تاشلادی ده براحوط توقتادی بو يبع مدینهء منور هگ eS‏ 
تورغان برستن ایدی موندان مدینه توه 4b‏ ن یش olg.» dy Sis‏ 
بورن مدینه بارتورغان حاجی لار مونده توشدیلار توغری Sore‏ باروجی 
حاجی لارهه م بزلار جد هگ ٠ Sx‏ يبع ده eb bel,‏ عرب بالالاری 
TEE‏ ویر Ge‏ دیب و ی BSS‏ عات کات 
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کون بونه آیاقلاری بله ن صوده پوزب توررلار ایدی ویر al ele‏ سلامت 
مملکت سلامت دیب جقرالار /و۵/بچاره ale‏ لار قزق کورب اون تین 
ENS CETT DOES S S‏ 
csl‏ توشب بارغان ده حاضرکیلب یتب 3 نی آلوب خالق غه کورساتب 
آوزلاینه سالورلار ایدی OWS‏ آچب صوده غی تنکه نی ازلیلار نیچک 
کوزلاری چدی Sie‏ دینگ صوی dos‏ آجی بولا آوزمه قابب بولی آ بولار 
کوزلارن آجب Sui‏ . آوزلاری d ART‏ ن تولغاچ بره م بره م صودان 
چغب eo Y dl‏ قیتب ef‏ لار ایدی اک کون Olas‏ له copas‏ 
بونابدک 55.5 چاماسنده دة us‏ باشلادی شهر یافنلاشه باشلاغاچ 
دینگده باتب sla‏ پراحوطلارنک ماچتالارنداغی باولای غنه aslo gh‏ 
تورالارایدی بو بولارده دینگ استنده تاشلارکوب برلا OKI‏ اوستی صو بولب 
d od 24$‏ مقر که SN ISU‏ وه ان iacu Sos‏ 
قورت ؛ bly, XS OE,‏ آقرن غن هکره ایکان کوب بوری الا ھی م 
کلومیتر دای قالغاچ K bel,‏ صالدی ده فلاک لارکوتاردی شوندان 
صوک مارس قورغان مه لار 4 ن عرب لار T‏ اوزاردان ALS‏ 
باشلادیلار حکومت مأموراری ده کیلب پراحوطی تفتیش صوکنده توشارگه 
بہوردیلار Sek‏ دیب فابولاری باسقج دان مینوب Old by‏ آرقان غه 
aW Rn ON‏ باشلادیلار aS ps‏ گه ۱۸- ۰ ApS‏ ده 
Shas Cl opa Gil Metodo ya es‏ جد 6 Hie‏ 
دیب بارساق بر اوطراوغه آلب بارب توقتادیار ده توشگ eel‏ دیب 
عربلار e iE‏ باشلادیلار و اور نکراتتین خانه OKI‏ بارچه مزنک کیم و 

پاستیل Qu‏ اوستردن کیل که Q‏ احرام d»‏ سالدرب ات باردن 
دیزنفیکسیگه بیردیلار ده همه مز OS GLOW‏ تيمر Ge‏ بله ن بولنگان . ,& 
OI‏ قویدیلار هر بوله ده ۰۰۱ لاب کثی LAL GIL‏ مال کی تیمر 
چلتردان قارب تورامزکون K‏ اسسی ایدی کیملارمر پاراوایدان چغو بله 
لگ کمه چی عرب لارینه بزلارنی ثالب شهرگه آل بکیتدیلار بو وقت ساعت 
۵-۴ چاماسنده بولورغه کیره ک که لارمز بله ن تاموژنه سرای نک باسقجی 


256 TEXT 
توبینه توقتاتب تاموژنه سراینه آلب کردیلار ده هربر ملت نک اوزلارینه‎ 
اوزک قازافلارنک هر‎ LY قزانل‎ OK! خصوص دلبل لاری بوله‎ 
قایوسپنک دابللاری پاشپورطلارمزنی آلب اوزمز رگستراوایت ایتدیلار‎ 
پاسیورط نومره سنی یازب الالار ایدی. موندان دلیل لار بز‎ abl اسم‎ 
ST bal بر اویگهکرتدیلار هر بوله ۲۰یا‎ GE تاتارلارنی آیرب آلب دورت‎ 
ab sh مکه‎ Spo دان اورنداشدردیلار بوکون /۵6/ شوشنده ماقا ارتوک‎ 
حاضر بولور هم ده شول وقت باشپورطلارگرنی ده بیررمز‎ Oo Y کروان تبه‎ 
خانه قهوه خانه لار کت چای‎ cle دیدیلار. شوندان بازارغه چغب‎ 
قان عدا‎ TE طرویتزفت تا‎ yo Tobie i slag 
BUS الجفری مکه دان یاخشی ایشاکلار بله ن قارشوالورغه مکه شریف‎ 
ادا م کلمش ایدی عبد ال رکه کلب ایتدی مین 4$ من نله‎ a y لارندان‎ 
ea ees. کار $33 . بزلارا‎ S, Sy ogi SG سهگ‎ 
قیلدق نصیب بولسه صباکروان بله ن باررمز سلامت بولساق دیب آنی ازاتب‎ 
قالدق خدابله در حضرت حوا آنامرنک زیارتی دیب آلب بارب دلیل لارمز‎ 
دیکان سوزدر ایکنچی کون ابرته لاب‎ Ql زیارت قیلدیلار (جده) عرب لغتنچه‎ 
لاری لغردان تولب باقرب انگراب چوکب پاتالار‎ ey فاتیرمز آلدینه کروان‎ 
ایدی موندوق دلیل لا رکیل ب کرب | سم فاملیه بله ن پاسپورط لارمزنی بیرب‎ 
Js دیدبلار تیوشی‎ Se استینه‎ ia DY بوک‎ 55 el OS هر‎ 
ol» Sle آلدیلار . کوند زساعت ۱۵ لار جاماسنده جدهء‎ Cae حاقن دن‎ 
برلار دینگده اوک‎ Ke (624! بر احرام بلان‎ If مکه به سفر ایتدک‎ 
نیت قیلب ایدک مکه مکرمه جده دان ۶۰ کلومیتر‎ Ge OY احرام‎ 
بولده هر طرفده عرب بالالاری‎ SAS بیر اید یکربیچ قابقاسندان چغب‎ 
SES صو ساتب اوتاردلار ایدی هر یرده چای و قهوه خانه توشب اچب‎ 
بیرب‎ AURA ایدک کون لار اسسی تاو آرامی بر تاودان کی تاوغه قدر‎ 
تورک عسکلاریکروان نی ازاتب قالورلارایدی چاتورلاری تاو باشالارنده‎ 
حیرا دیکان منزل‎ oly Gol ایدی بو زمانده بو پرلر تورک قولنده ایدی.‎ 
ساعت ۶ لا رده مکه که بار بکردک امد لله رب العالین.‎ OF ده قونب ایکنچ‎ 


TEXT 257‏ 
مونده ده اوزمزنک قازانل دلیل لار قاری آلب بزدیدک مجم الدن افندی 
نک ایونه ممکن adu‏ وشار asl‏ دیدم سک یاخشی دیدی هه م ده الب 
بارب توشوردی اوچ قاتلی تاش oos‏ ایدی اوزمزنک روسیه بای لاری 
طرفنده ن سالنغان کیلگان Yo fle‏ هه م فقیر حاجی لار حاق سز شونده 
توشارلار دیب بو نجم الدین افندینی مدير قیلب قالدرغان لار (قزانی e‏ 
الدین افندی تکیه سی db‏ ن مشهوردر) آلتی بولداشلارمز بارمرده بر بولهگه 
جیرله شدک بزنک بوله مزده Jovy‏ مکه اوللرغان حافظ کلام الله فراح 
الدین افندی بار ایدی بو مبارک اوفالق حکیموف لار طرفندان اوقوغه 
پیر مش OK!‏ اوزی بلبای اویازی طورای آولنقی ایدی ۱۵مجی توغز بوز ۱۵می 
یل لارده قایتب dil‏ طورایغه امام بولش ایدی الله نک رحمتنده بولسن Ej‏ 
روسیه انقلابی وقتنده ملا دیب انقلاب ae‏ لار طرفندان بغیر حق مقتول 
alll sce‏ تک مغفور بنده لااری حمله سندان هه م ده دين شهید لار زمره 
سندان اولسون امین. [86b].‏ ایندی احشام مازی اومزده اوقب ged‏ وقتی 
یاقتلاغانده دلیل لا رکیلب بزلارنی LS‏ الله غه بارب طواف قیلدق حرم 
شریف د هكعبة الله حضورنده یوز منکلاب خالق ستو نمازنی اوقب تورالار 
ایدی بزلارده امام غه Gel‏ اوقب GALE‏ تام قیلدق ده صوکره ککبهء 
شریف نی طواف قیلب هه م صفا ON‏ مروی آراسنده سعی قیلب بوکونلک 
بورچمزنی تام لاب فایتدق برلا ر ابرته راک کلومزسببی عرفاتقه چغارغه بر 
آی قدر وقتمز بار ایدی ثه لی هرکون هر اطرافدان جاج مسامین لار 
مکارلارب کیلب Wel‏ ایدی. هه م مدینهء منوره دان ده همشری 
شاردلارده کیلب آلار بله ن تانشب آلدق z‏ کون لاری go‏ لاب قالدی 
عرفات قه جغو یاقن لاشدی. شولای بولسه ده بر آی بونه Ks‏ بامادم 
حاجی لارکنن لک دیب آق نه رسه ۲۰-۱۵ میت الوب زمره م Ur?‏ ماب 
آلب کتارلار ایدی. زمزم صوی A4‏ یوز ساوقلار آلورلار ایدی مین شول 
کنن لک ماتیریه لارنی زمزم قیوسندان چیله ک ببه صوآلب قایتب قازاق 
حاجی uf es Y‏ دانه کمن لارن نجه پوز زمزم لارن صاندق آلب Len)‏ 
دیلار) تولترب بیرر ایدم بر کنن مانوغه ۵۰ تین بر صوم زمزم نی صڪراغه 
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تولررغه ۲ صوم ۲ صوم یررلار ایدی شولای ایتب آزماز als‏ خرج تابو 
EE‏ ارت که Le Goble‏ 08 کزن یک QU‏ آووب 
قالدم Ax‏ ار هوا تونه شوندان دیلار اسسی لک ۴۰-۳۹ بولب قالدی ییک حال 
آورغه قالدی عرفات چقاسدان ممکن توکل آندا بولاساک حاج بولی ایکنچی 
دان bo»‏ هیچ بر آدم Ab‏ یاب قالسام EERI pay)‏ صوصالوحیده 
یول ایندی نیشلارگه اییده Sy Rides edes‏ 14305 اولساک ده 
oop ls‏ اوله رسن دفن لارمز خدا قوشسه بلکه سلامت لنورسن دیب مینی 
عرفات قه آلب چغوغه قرار قیلدیلار هر حالده بولای تاشلا ب کتوه بولایه 
چق بر ایشاک الورمز ده (S SRI‏ باقدان توتب آلب باررمز دیدیلار. 
خداغه تاپشرب ایبده شلارایتکان چه daly‏ چقدق حلام Ky‏ آغرایدی 
پولده(میناده) قوب ايرته لاب عرفات قه بارامزایکان قوشب قونارغه چافورلا 
چای خانه اشخانه لار بارایکان شونده توشدک ده مین یاتدم اسقده احرا 

4 بولا ی‎ GS باشقه کم یوق الله نک رحمتی بولسون توننه | بر اسهال (اچ‎ ol» 
و آچندی ارته لاب‎ 3 T Dos obs قاره دگت کک‎ 
نصیب بولدی‎ Se تاونه بارب‎ obs تورب بولداش لارم نک پاردمی بله ن‎ 
باردی عرفات ده تورب کیچن ده مزدلفه دیکان‎ ou حالم‎ BS كان‎ 
بتون نجه یوزمنک حاجی‎ SAU. لاب تاک بله ن میناغه‎ iud اورنغه قونب‎ 
اورنده دوحاوای موزیقه لاری‎ d VE باری برگه حکومت نک امیر ال‎ 
هم‌کروان قوزلغان‎ ole تورکیه نکی مکه نکی مصرنقی ایران حکومتی نکی اویناب‎ 
مین‎ [87a] منوتدان طوب آتالار ایدی‎ Ady وفتلارده اونارلار ایدی هم‎ 
عیدی کونی فوباش چقغان وقتده ایک‎ obj دیگان ارت رت توشدک‎ 
تاولار اکان ککنه که بر شهر اسنده ایدی مونده ابراهیم‎ Ky طرف‎ 
اساعیل نی قربان غه سینی سویامن دیگان اورنی دیلار‎ al Kiarie 
شهرده پوچته تلگراف بار و باشقه دکان لار بار ایدی ج عمل لارندان بو‎ 
در هم بو پرده تاش آتاب‎ Qo! دیکان‎ Ul جمرء عقبه اسمل تاش‎ 03 
آندان قربان چالب ساچ لارمزنی آلدرب احرام چغب اوز کیم لارمزنی‎ 
یالاب‎ SLA کلومیترایدی شونده مناد ان‎ alle Sa بو پردان مکهء‎ SOT 


TEXT 259‏ 
WAS SG‏ غه فرض بولغان طواف زیارتی GALS‏ ده قایتب میناغه کلب 
GUS aS!‏ بو وفتده مکهء مکمه ده بیک pol‏ بار ایدی هه م شول 
da Sod,‏ نک پربه سنی یابالار ایدی اشکسز آچق ایدی بزده زصت 
دان فائده MAS Gy)‏ اچین هکرب ایک رکعت نفل نمازی اوقب چقدق. 
باشقه وقتده اشکنی اجمیلار در . ای کوندان صوک مینادان Gob‏ حاجیلار 
رکه نهک Nob‏ ره قات ارا شی eds‏ هده وره کر 
Sine‏ نده dy‏ باشلادق Sass‏ بودینمزده فرض بولغان TORT‏ 
امد لله. ایندی بر نچه کون لار عمره حاج ge‏ نفل ج قبلالار ایکان UT‏ 
آنامزغه و باشقه قوشقان حاجیلارغه قیلور ایدوک Se‏ دان بیش کلومیتر 
چامامی پرده مسجد تتعیم دیلار بر مسجد بار شونده بارب قایتوعه ایشاک 
آلب بارب شونده نیت لاب احرام که مز ده ایکی رکمت احرام نمازی 
اوقب بوچ Oe‏ نیت لاروم مثلا آتامز فلان فلان اوغلینک روحینه دعاء 
قیلامزده UG IS‏ کعبة الله غه یدی مرتبه طواف قیلب صفا مروه 
آراسنده یدی مرتبه یورب صوکره ساچنی آلدراسک ده Sass‏ بر نفل جمرز 
تام بولدی. بوشوشنی عمره ج دیلار. کونینه دورت بیش مرتبه قیلب بولا 
Gob‏ فایتوغه ایشاک حاضر oly‏ ۱صوم L‏ سیکسان تورا. بو ج نی قیلو 
اچون حاجی لار بیش صوم دان باشلاب GR‏ بیش صوم غه Ble‏ بیررلار 
ایدی کثنه قاراب شولای اتب برآطنه ده يوز صوم آله تابب آلور ایدک. 
ای مک وان مده 4 ly ao edes dics sles hh‏ حوط ddl‏ 
پنبع غه آندان مدینه گه باررغه چونکه یول مشقتی ینکل راک تور یکروان بله 
ن بارسآک ۱۲ کون توه بله ن هر وقت عراده قوب aby yb‏ کیره‌ک در پوللارده 
بعضی Digs!‏ )$2 صنوره تان Vete: YU‏ رن اوبلاب عوندان Gln BS‏ 
بوک Go‏ جده گه blu‏ تورغان تانش حاجی لارنک دیه لارینه سالدق 
ده اوزمز جایاو چغب SUT‏ برلار اچون شهردان توه آلو قیباچیاق GAS‏ 
شهردان چقغاچ توه که ش لارنک ساقاق توه لاری بولا شولارغه آرزان حاق 
بله ن منوب کیتامز دیب اوبلادق ده‌کروانغه ایارب بولغه چقدق برآز شهردان 
چغب [87b]‏ بوش توه لا رکورنه باشلادی حاقلارن سوبلاشب قارادق جده 


260 TEXT 
AS es دیب‎ d بولور‎ asy ب زک نمادق آلده توه‎ asl قدر الار‎ & 
آستی قوم بردان‎ GLI برده توه یوق یول آورکون اسسی‎ ALL بیردک بارامز‎ 
مینی قزدره‎ Qo Y آرتقه کته ایده ش‎ GLI تکان آباقغه قادالا باساقان ساین‎ 
لار سین آلده آرزان بولا توه کوب بولب ایتدک دیب مینده بولارغه قاری‎ 
لاسمی کوتمنی قسب قنه بارامن شولای ایتب آلده توه آرزان کوب بولا دیب‎ 
فاد اغان قات‎ Subs ola oUt آیاق لاز‎ Sus دو ارت‎ oos D) 
چغب تورا اریی اجته قای وقت ارزان ازلاب قیمت دان ده قالورسن دیلار‎ 
ده بولسه جانکی ساقلا ایکان ایکنچی تویه‎ SASUKE) ایدی شولای درست‎ 
تابب آلارداغی نه رسه لارمزی‎ uo elk تب‎ aoo جده که‎ OWL 
سلامت قولغه ثالب بر ایک کوندان پراحوطقه اولترب بنبع غه بونالدک بر‎ 
دان چغب فاتیرلارگه‎ bel, یتب‎ gol کونلک یول ایدی. ایکنچی کون‎ 
کروان غه‎ Sige AS مونده بر دورت 09 ون باتورغه توغری‎ acu ual 
اورتامزغه‎ OLS قدرکا ایدی هم ده‎ Ky جیلون کوته لار صو‎ Sas 
چیلاک قدری اولده یانفردان جیلب‎ ٠۵ برتوبه یوی صونی بر آلتون غه آلدق‎ 
ساقلان غان صوایدی برکون اعلان قیلدیلار ایرتگه مدین هگ هکروان چغا‎ 
یبای ان و ند‎ CC TT کت تسردان سای‎ 
SUS موندان مدینهء منوره بیش‎ SALT (مناصه) اورنغه‎ SLL لار جییلب‎ 
Sally ن مدینه قاراب‎ abl pod یول ایدی شولای اتب بیش رفیق‎ 
ون مدینهء منوره یه ساعت اوچ لار وقتند کردک ۱۵ چام قالا بر‎ ees 
سعادةی‎ sað شونده یرب منب‎ y» بونده جبل الفرحات‎ Jy تاو‎ 
So Sy لار بلان‌کروان آلداندن جیا‎ Flag! کوردک دیالارگه مناسدن برنچه‎ 
خانه دان چای‎ GE کرواندان برساعت الک بارب منا میداننده توقتاب‎ 
مکه ده کورشکان ایدک شفران استانسه‎ cay اچب آلدق کروانده لب‎ 
قارشلاب چغب‎ OY افندی‎ be سینه یاقن مندان آولینک مهاجرقربان‎ 
ایدی اییداش لارمز ده کیلدی عیدغد احمرف بله ن مینی نه رسه لارمزنی‎ 
PH رجتنده بولسن‎ So باردی الله‎ Tas gl حمال غه کارت اوزنک‎ 


TEXT 261 


آدم ایدی. جای فلان اچکاندان صوک طهارة لالب جناب رسول رب 
العا مین sas‏ شریفه سینه پونالدک AE‏ ی ope‏ 
وسلام بیرب رب > آدخلني QA co db Gre Joa‏ واجعل d‏ 

من fumus CUL Oil‏ ی اوقب —- HET sb Sil.‏ 
توزمنک قاندای od‏ تورغامنی o Yy!‏ هوشم کته c‏ ای خدایم بو 

اوو کا ک کرت زاره افا رک کی اکاک ست x kila KT‏ 
فیلدم. . ایاق ده تورب قول لارمزنی باغلاب صلاة و سلام صوکره [88a]‏ 
اوزمزه هه م قا ae bl‏ هه م بارچه موّمن بنده لا SN‏ شفاعتی od‏ 
دعاء قیلدق خدا قول ایشسون. ينه حضرت ابو بکر وحضرت عم رضی al‏ 
عنهما لار روحینه دعاء قیلب هم حضرت فاطمه رضی الله عنها روحینه 
دعاء قیلدق Keo‏ بو جره سعادة اوی اچنده دورت قبر بار ایکان. جر 
سعادة حرم شریف اممنده مدینه نک الوع مسجدی شونک اچنده مسجدنک 
بر olay‏ طرفنده بوجرهء سعادة‌در هه م روضهء مطهره دیب ده ایته لار 
حرم شریف ابسه مک زنت لی بره بوزلاب تاش باغانالار بله ن اشلانب 
هر بر دورت باغانا باشینه Rope ge‏ اشلان oF‏ اجدان قاراغانده قزان 
ST‏ بولوب تورا اوچ طرفی یاخشی d GL‏ بویاولار d‏ ن بویالب هر تورلی 
OL!‏ لار بازلغان قبه لار اچنه بوللب بولنب امن تذکر دیکان پپغمبرمزیی 
مدح قیلغان کتاب شول بټامه بازلغان. پغمبرمز زمانندان d d ya‏ مرتبه 
CLANS‏ هرقایوسینک 6 زماننده زوریف نی بازلغان باغانا باشلارنده 
بلنب be‏ حرم شریف نک پارطسی اوشبو روشده i‏ در Gz) Gok‏ 
پابلغان پاغنده ایدان لاری مرمرتاشندان جایلغان باغا توب لاری جز ab‏ 
ن فرشاولاب قولغان آچق طرفی ايده نی قوملق باشقه نه رسه Gy‏ اچنده 
بر Us‏ بار حضرت فاطمه قیومی دیلار WLS Sy‏ ۸۰-۷۰ لامپالق Gl‏ قزل 
YU.‏ چوقلی زور قندیلار آندان باشقه آعاچ یافراق لی روشده برونزه دان 
اشلنکان هر صف بونده بش اردانه بار ایک اعلا SELLA‏ یفاک کلام 


402 [Q:17:80.] 


262 TEXT 
اورنینه حاصل کلام عایت زینت لی هم کشیگه روح‎ Bol لاری توشالگان‎ 
بر استارشینه‎ del در آشقا دار بونده چتردان آولینک الغل‎ Sh 
اکان‎ asl کک چغقاچ‎ ied حاج غه بارغان وقت نده حرم شرف‎ 

مین نبکالای بادشانک دوارسنده ده بولغان p‏ | سم کیتکان ایدی بو 
cer es Slips TP NM‏ 
Fal‏ بار باب السلام باب الرمة باب الجیدی باب النساء باب ال جبرائل 
اسنده هم بیش مناره سی بار خاتون لار بیش وقت غاز عید جمعه لارغه 
کیله لار مسجدنک بر نوشندان آلارغه ریشوتکه بله ن بولب قوبلغان لار باب 
النساء دیکان Rial‏ دا نکب شوندان جغالار . OIE stad‏ صوک مسجد 
تک SU‏ لاری "e‏ در هیچ برکثی قالدرمیلار l3‏ حرم آغالاری 
abo‏ ر بولار ایزلک لاری OL‏ قاراه حبش سل لاری شولار تون Ay‏ 
مسجد اچنده قروال بولب پوریلار . . حرم Vs‏ حاقنده بازاچاق نه رسه 
لا کوب بولسه حاضرگه شوشی تک d‏ ن قناعت لانب باشقه مقصودقهکله 

> " | , 
fest‏ مت تیه که اورناشو مسئله سی قالدی القیل مدرسه لارده aS les:‏ 
aly‏ (اودا) تابولورکک کورنمادی شولای ده d y‏ کوندان بلکه بولب حاضرگه 
بر bl‏ سزمدرسه دان اورن آلب تور . جایلاب اورن تابارمز دیب قارغالینک 
مرحوم عبید dll‏ افندی [88b‏ شوند ان ژده ت اسمل مدرسه دان بر pee‏ 
بوله آلدم اورنسز OUI‏ چی اورن d‏ بولب توررمن دیدم. مدینه نک تیوشیل 
زيار ةگه رنه یورب GALS OL)‏ مسجد قبا احد FU‏ پاننده حضرت 
حمره زیارنی و باشقه احد شهاده لارینه زيارة فیلب کوردک برکون عبید 
al‏ افندی ایتدی بردان بزتک مدرسه مزدان بر قوائل بدر الدین اسمل 
قارغالی Lesh Gel‏ بولسه کیره ک ايرته ساعت توقزده میم بافه کل 
مدرسه مزنک خواجه سندان شونک اورتی سوراب قارارمز دیدی بو 
مدرسه حرم شریف نک باب السلام قاپوسین OCF‏ وقتده اوک طرفنده 
بشبر EI‏ مدرسی ایدی جدیه مدرسه سینه قارشی اول قاپونک صول یانده 
ale‏ لار عصرنده بومدرسه اورننده ele? Oly ps‏ نک پورتی بولغان اش 


TEXT 263‏ 
بشیر Ul‏ دیکان کسنه موندان K|‏ عصر مقدم استانبولده تورک sil‏ 
لارینک سراینده خدمت ایتکان ایکان اول بر سبب که بناء مدینهء منوره که 
نفی قیلنمش در آخرنده استانبول غه CHG‏ شونده وفات ایتمش در قبری 
ايوب الا نصاری جامع سینک eJ‏ در باش اجینده يازلش Te‏ هه م 
باردر فقیرالسه بوذات $5 403 "یل قدر خیرات آلب اوقدم الله نک رحتنده 
بولسن الهم o!‏ کان kauge‏ فرد à‏ احسانه وان LE OF‏ فتجاوز عنه اوشیو 
شیر اغا مدرسه سینه بارب E M FM e‏ 
دیکان کش ایدی جره see os gee ER‏ ردان بر aly‏ یه DES‏ 
دیه حاضرگه بزنک مدرسه مزده اورن یوق دیب جواب یبردی ده عفوایدگر 
ديه wy! de‏ چقدم tX‏ کم اون Solis‏ ایکنی همشهری مز 
Up es NUN NM CMM‏ 
قیلورمز دیدی چونکه Uy‏ بارلغان بو بله در ایکنچی بارب کرسه م عارف 
خواجه مز عبد الله افندینک بوله سنده cle‏ اچب اولتره OKI‏ نه واد 
ولادم یه سورادی دها pal esf S m‏ ممکن بولسه زره بر بول 
گر دیه Alans‏ دان Coy‏ باشلادی بو صل adb‏ قزانده یاخثی اوقب 
SS‏ ن مو ديه اول ده ببک a> el geek‏ ماقتاب قویدی ده شوندان 
خواجه قزان ده نه اوقدک صرف غواوقدکودیدی اوت اوقدم ديدم الکلمة 
لفظ وضع gal‏ مفرد نه دیگان سوز دیدی جواب بیردم. تکفا لته نک 
الف لام ی جنس اچون تاسی وحدة اچون بونلار آراسنده باشقه اق بار دی 
نه دیورسن دیدی بنده جواهده ديه م الف لام نک جنس دان وحدیت 
جنس آلامز ده وحدة gu‏ قوب شول وقتده تا ده الف لام ده برابر dy‏ 
چق دیدم. . شوندان Alans‏ افندیکه ملازم اوداسن (بوله سن) بیررسن 
فراش آچقیچنی بررسن دیدی ملازیم بوله سی شوندای آبلق CAS‏ یوق 
وقت جه عنه توراساککاندیدات بولب فان abl‏ بار بوله بوشاب قالسه 
is‏ مش سول ای Daedalus‏ وال هر اھ د را یش ود 


403 [There is a note in the margin that was lost during the binding. The only remaining part 
of the margin reads: ... oJ SK NASA orto] 


264 TEXT 


CAS‏ قالدی مینده مدرسه نک ایک فاده بر بوله گه کوچدم خداغه 
شک مدرسه دان جان طنجلاندی. /89۵/بر خداغه co ZU‏ درس AS Wb‏ 
قالدی A‏ درس مدرسه تک اوزنه واقف طرفندان قولغان a3,‏ لاب بر 
Gol‏ ساعت قدر اوقب واقف py‏ آغانک روحینه دعاء GU‏ در بو 
درس مدرسه ده اولترغان شاکردکه مجبور ایدی مدرسی ده یوفاریده GAIL‏ 
عارف خواجه ایدی. ایکنچی مغربی تونس لک مالك الذهب الشیخ عمر 
افندیدان درس باشلادق بارچه شرک لارمز بله. olo yé‏ الفية ابن مالك 
تفسیر جلالین مفتاح العلوم باشقه agy‏ فن لاردان اوزینک یورطینه بارب 
اوقور بولدق چونکه حرم شریف ده ببک کوچیبک تشویش کوب dy‏ شول 
سببلی ایوغه بارر ایدک آندان الشیخ عبد القادر الطرسی موندای ایدی 
بو شیخ دان صحیح البخاری Ky‏ بورطنیه بارب اوقور ایدک آندان عیسی 
خواجه dua‏ موندان بیان معان e‏ حسین هندی اصول فقه e‏ 
رضوان رحمة الله عليه دان دلائل الخیرت و باشقه حدیث مسلس Y‏ اوقدق 
الشیخ EG‏ دیکان حدث دان برآز حدیث اربعین اوقدق. شولای آقرنلق بله 
ن که اوقب سلامت لکده برسنه نی اوتکاردک رجب ul‏ قدرآندان صوک 
رجیه دیلار بو وقتده براز تعطیل بوله چونکه عربستان SH‏ سندان قبائل 
عرب لار روضة مطه ره گه زيارة که AS‏ لار شول سببلی مشهور Ke‏ مشعول 
dy‏ آندن حاج وقتنده برای تعطیل بولسه درس لار بولی. شونده بزدای 
شاردلارج غه بارب 1S‏ آچب هوا آلشدرب قایتار میکا بویل ج بارومز 
مجبور ایدی چونکه a à ZÁ‏ اچوں قیلد م ایندی اوزمه قلارعه کیره ک 
چونکه بای بولاسه ده برکثی مکهء مکرمه نی کورسه ج فرض بولا در . بو یل 
شول ج نی ادا قیلدم خدا قبول ایتسه ایدی آمین. جمیع شاکردلار هه م 
بولداشم عید ae‏ و باشقه لار بارمز ده باردق قاسی لاری حاجی لاردان 
بدل ج call‏ قاسی لاری بای حاجی o Y‏ بولغه ترجمان J‏ قیلب خدمت 
ایتب باردبلار هرنیچکده بارب قایتو راحوط تابلادر. < مزدان سلامت 
کیلب ایکنچی یل درس باشلار وقتی OBL‏ قالدی فقیر که بر فکرتوشدی 
کلام al‏ حفظ فیلسام دیکان بر خداغه اشانب ياردم استاب روضهء 
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مطهره گه بارب جناب پغمبره خداغه صلاة سلام بیرب نیت قیادم 
حفظ غه تونرغه مصرلی حسن قاری شاردلارندان غد شکری بن حفظی 
مأمور الدخان شول شیخ دان آیغه بر آلتون بیرمک شرط di‏ ن کلام الله نی 
شونی تعلیمی AXy‏ باشلادم هر پاره ننک باشندان برکاعز يادلاب اوطز 
کون ده اوطرکاعد al‏ باشلادم شول ترتیبده سیکر آی ده يادلاب چقد م 
هرکون استاذمزنک آلدینه بارب طلاتوب 1$ جه ک SF‏ بیکره ک اوزی 
اوقب بیرر ایدی. بر مرتبه یاولاب چقغاچ طوقز آی IIS‏ ایتدم جمعسی 
اون یدی آیده مرتب یادلاب بولدم جناب حق نک PIL‏ پرونه شکرانه 
لار قیلب اوزمه اوزم Ole‏ بولب قالدم انم می توشم می بو حال ديه بو 
وقتده پاشمر یکری ایک ده ایدی. بو حفظ بلان OF p> pl,‏ ایک /ط89/ 
درسم لی دوام ایتدرب کیلد م. شولای cal‏ ينه ج وقتی یتب قالدی ج غه 
باررغه بولدق براودان بر يوز صوم لق قنه بدل چ قبلورغه ثالدم ده شولوق 
ایمداش لارمزایلان حاج غهکندک ay‏ جده آشا بارب تبوشلی ج مزنی ادا 
قیلب فایتدق. ert‏ هریه ده کیله چک رمضان شریف ده حرم شریف 
بوی روضهء مطهرده تراوخ بله ن ختم ایته رگ نیت قیلدم رمضان شریف 
us‏ کیلب یتدی خداغه co ZU‏ وزمه مخصوص حرم شریف نوی دان 
ختم ایتامن دیب حرم نک مدیرندان سوراب باب السلام e $$ ol»‏ ازاق 
توگل قبله باغنه استیاء HL Cle‏ دان یراق JS‏ اورنده ارت تفت 
قیلدی برنغی رمضان دان باشلاب afr‏ اوچ تراوخ ده ختم ایتوگه ه رکون 
بر پاره بر چرک دان اوقوغه توغری CALS‏ شول SB‏ ده اوق تورغان 

قرآن نی کون بوی IS‏ قیلورغه کیره ک بر پاره چرک OD‏ هرکون اوطرکره 
اوقورغه So S‏ شولای ایتب a‏ بر بنون اوا توغری GALS‏ ۲۲ 
یکی اوچ کونده باشقه هیچ بر نه reer‏ قاراماسدان اشمن شول بولدی 
مبر سید مظفرف دیکان ایداشم بر مدرسه ده کورشی ب aly‏ ده تورا ایدی 
اوده میج ols hod‏ يادلاب ایدی اوله ختم ایتارگه بولدی ایکز بر 
اوزباک Gosfls‏ آفطار شر مرگ حاضرلارگه قوشب توش abl‏ مرغه بیرب 
قویدق ختم AR‏ شولای Gs‏ تریه لادی اوزی هه م ,£ آشار ایدی. 


266 TEXT 


شولای ex‏ مسجدنک آن طرفنده پدی قاری ,& ختم باشلادق » 
ایکاونه عطاء الله اسمل قزاق قاری بورندر قاراغالی اوقغان Aes.‏ 
حضرت ده پینزا کورناسی حوالین اویازی ماستاق آولی بدر الدین قارینک 
اوغلی عاصم افندی ایدی ينه بر اوزباک قاری ایدی ایکسی حاطرمده یوق 
درشولای ایتب بارمزده ختم ایتدک. خت مکیچه سنده اوق تورغان اورگزی 
doy‏ فانارلار 4 ن ek‏ کلام Gb‏ لار جایب قویدیلار بولارنی حرم 
شریف نک فراش لاری de‏ در . خت مکیچه سنده اوزمزنک اوق تورغان 
استاذ کرام لارمز هه م باشقه همشهری شاکدلار و باشقه عرب $544 
olas y‏ کت کی ode o‏ ایدی. استاذمز طرفندان ختم عاء سی قلنب 
صوکره مدینهء منوره رمنچه جیلغان خالق حورمه ماینامی لار اولاشندی 
dod se‏ تبداش لارم Cal‏ آلدان حاضرلانوب مسجدکه کارزنکه بله ن 
ئال ب کلب Oleg‏ ایدیلار بولغان کٹی SN‏ اولاشب ينه بر دعاء قیلب 
تارالدق خداقول Ogu!‏ آمین مدینهء منوره ده رسم ختم ایتکان قاری غه 
صدقه بیروعادنی Gy‏ بالعکس قاری اوزی صدقه اولا شا یوقاریده یازلدی 
بوختم dls las‏ اجون بولغان ختم بولا در دیب اوبلا دم یکی اوچ £3 
ده آرقده سامع بولب تورغان بر عرب ach‏ بر آلتون بیردم. صوکدان 
همشری ایبداشلارومر dy wm ple‏ قیلب قوناق ایتدم خدا اچون بولسون 
آمین. شوندان صوک دورتتچی ج وقت مز یتدی ينه اییداشلارمر /ووابله 
ن مکه ء مکرمه گه ج غه کیندک dos‏ دای پنبع جده آرقلی سلامت بارب 

کب a EACUS‏ غه coe‏ مرن GALS‏ مونده اوو اورم dace Leal Se‏ 
کش کی ا سل وع سازت را ت ی gle‏ 
عبد الرحمن افندی SA!‏ بونک بله ن بررمز توغانلا رچه سوبلاشب سوزمز 
ple‏ ایدی اولده ساغنغان مع التأسف ex‏ ده مکه ده وبا رجوی Lee‏ 
باشلادی رک قورقشب GIG‏ خدانک تقدیری نه چاره دبه رک پوردک 
برکون عرفات دان اول ایدی حرم شري ف که اوبله نمازینه بارب عبد الرحمن 
افد نله ن رکه قاد ق do‏ اوکماینده بوقاریدا بر یازلغان ایدی نجم الدین 
افندی تکیه سن هکرب فراح الدین نی کورب چغیق دیب کردک کرساک اول 
ole‏ یاخثی قارثی آلب رحیم $31 ماقتاب یورسز ایکان دیب پشرب 
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تورغان آشنی Oy‏ اولترب قوناق ایتدی اول وقتده عبدالرحمن ده مين ده 
مکه ده مشهور شیخ مراد بوطینده تورا ایدک cA‏ ده کدک , بو le‏ عبد 
di oe JI‏ اچم آرته دی باشلادی By‏ مشهور رنجوالککان ایکان ue‏ بوری 
کزان جروا ر رگه بمی تيز دوخترگه آلب مارک asl isis‏ تاشلادق: 
شوند Ouod coe Sous Ol‏ وتا رت اب نارق Gres‏ 
GOUTLE‏ ایندی نیشلارگ کیره ک ایتدیلار شهر دوختر ينه آلب بارغز دیه 
اه ات e‏ که اب ای رو E‏ ان ساسا 
مخصوص وبا آوروی بله ن آورچیلارغه قیلنغان «x» OK!‏ کران تین خانه 
- 
مونده باشقه گشیلانری DES‏ ایدی بر دختردان اوتتدک بو بر الوغ 
آدمنک بالاسی حاجی دکل بوراده اوقواچون کمش آدم ديه ممکن بولسه 
پاخراق اورن غه قوس هگ OK)‏ ديه بیله دیب بالنتسه طشند یت ا 
تورغان اورنده ایکا نکورسهک نجه by‏ حاجی لار قم ده اوناب b‏ ایدیلار 
هند افغان و اوزباک قزاق و باشته مللت لار دان OF‏ فایوسی صو دی 
فووسی ماء دی عرب چه فایوسی بانارده هندچه بو ola‏ لارغه صو بیره 
تورغان کثی یوق ایدی شونده اولب قالسه Sao‏ رشان خدفت ین 
عرب لارکوتاره لار ده اتب چقرغه تاشلیلارایدی. خیران قالدق بر بیش 
آلتی دانه چاقترده قورب قویغان لار ایدی مونک اچنده بنج هکراوات لارده 
بار ایدی دوخترنک کاغزی بونچه Kp‏ عبد ارحمن همشری مزی بر 
ui PE‏ ها تاد PETRO ER‏ سا تههان ls.‏ که 
ن چای آل بکیلدک کون باتوغه ace GAG GL‏ مد بولد اشه ایتدم مين Ke‏ 
آردم قایتب یال ایتیم ایندی تونله سن یاننده ترونگ ديه میکا فایتورغه بولدی 
شوندان اسان لاشب ORES‏ وقتم ده بحيل det‏ بول دیب QU a2 /g0b/‏ 
e LP SG es‏ تورادر AG‏ يوقلاد م Si‏ بلنوگه عید GALS CAS X‏ 
sa‏ بار سک ناجارلاب قالدی دیه شوندوق آشغب یگرب بارب جیتسام 
(rae‏ جان تسلیم قیلغان ایدی انا لله وانا اليه راجعون رجي 
الى ربك راضية مرضیة***اية شریفه سینه بوی صندی اللهم OBO!‏ حسنا فزد 


404 [Q89:28.] 
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OF Oly lum! (à‏ مسیئا فتجاوز عنه دیب دعاء guild‏ ده تام اندى قالدی 
SUS‏ مونده اولسه حاضر قازلش چقرغه تاشلیلار بو رک یک ماه 
ک وقتمزده بوزمرگه قارالق اولاچاق درمکه مکرمه نڭعمومی زیارنی جنت 
ball‏ دیلار شونده SoS ey‏ ایدی Sige‏ وبا آوروی بولو سببیی موندان 
باشقه زبارتقه چیقمیلار نیچکده بولسه دوختر نی کورب LB‏ ایتدک Soy‏ 
میت نی اوزمز الب عمویی زبارتقه Abg‏ ديه دوختر افندی براز رخصت 
ایتمی تورساده قول لارنی صاری CL‏ بله ن مایلاغاچ رخصت بیردی تیک 
Gul‏ یاخشیلاب poly‏ مونداغی عرب سانیتارلار بودق دیب آلداب 
کیملارن آلب قالب uS‏ لا بکیتره لار دیدی. عرب لار میت نی کنن لاب 
تابوت قه صالب آلب کیلدیلار ده دوقتور افندی بولاردان سورادی غسلتم 
یا شیخ دیب نعم غسلنا دیب ایتدی لار (یعنی بودغزمو دیب سراوغه قاری 
شولای بودق دیب Cle‏ بیردیلار) شوندان دوقتر آچولانب نیک آلدی سز 
Cay foley‏ دیدی شوندان بوعرب لار dil,‏ فاغسلنا دیدیلار ao)‏ خدا 
ab‏ ن قسم قیلامن بودق دیب WAS!‏ . شوندان ایک عرب نی daU OWE‏ 
بله ن آلب کد ادر ده آلب Gayl‏ جنت fall‏ که چونکه عموی PERSE‏ 
تورغان bos‏ شونده در بارساق GX‏ قدراولک تابوت d‏ ن تزلب یولورغه 
کرد eal Yow‏ کر اران DO XS‏ کزان eM‏ که ad‏ انه 
gel‏ آق JUL‏ شیخ co fO‏ اوتندک era‏ بولسه بز طلبه نی تیزراک 
یووب برس هگز ایکان دیه طیب Ky‏ خوش دیگان سوز شولای ایتب بوشیخ 
ده اولک کوب یوو سببلی قول لاری باراسه کیره ک ينه صاری مای بله ن 
قول WY‏ مایلاغاچ شوندوق بزنك میت نی آلب کیتب یووب چقاردیلار 
قایده بارما قایدا پورما شول صاری مای اشنی بومشاتا ایکان. بر منك سیک 
یوز توقسان بر ی یل لارده بولسه کیره ک عبد الرحمن مرحوم آتاسی بله ن بر 

توتمه آبزاسی عبد الجید بن جد حارث توقایف ed‏ یل لاردر بخاراده اوقب 

CAL‏ بر قش HY eA AL‏ درس اتوب توردی صو oS‏ جایق 
صوی بونده ایادک دیکان شهرد ان عبید الله حاجی کلد پشف دیکان d fis‏ 

قزی محفوظه نی نکاح لاب استرلیباشقه توشرب صو کره شول پلنوق ج سفرنه 
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کندی yiga‏ وقتده عبد الجید حضرت نك بر تومه برادری عبدالقادر 
ve‏ حارث E MEUM bU QU uet a‏ 
ی و ی رگه بولش لار Joy‏ مکه ده Ly‏ خسته 
A‏ پیدا بولب شول رجو بله ن عبد الجید حضرت مکه ده اولب برادری 
عبد القادر مکه مکرمه نك جنت pall‏ مقبره سینه دفن فیلب باشینه تاش 
cob‏ قویدرغان ایکان برلارده بو قبرنی تابب آلب شونڭ aub‏ عبد 
orm!‏ مرحوم 3 جیرلادک الله مغفرة Ogail‏ بونڭ وفاتی ۱۹۰۸ ی میلادیه 
ده ایدی مرحوم نڭ ey Grey‏ تکفین جهزدان قالغان ABI‏ سنی بعضی بر 
کیم لارنی یاقداش حاجی لار بله ن استرلیباشینه آناسینه یوللادق هم سلامت 
آلغان لار OKI‏ مکه ده Ly‏ آوروی a‏ کوچه یه باشلادی حت اورام 
لارده اولب یاتوچی لار بوله باشلادی اوزمرگه ده نه بوله ایندی خدادان 
تلاب py‏ شولایده SG‏ دان تیزراک چغب کته سی AS‏ ایدی خدانڭ 
Gry‏ برکون اوبلاماغاندان بر یغمور باودی شول کون اوک وبا رنجوی صو 
سیرکان کیک بتدی بر اولوچی golly‏ بزلارده امد لله دیب مدینه گه 
توغری تیز یوری تورغانکروان دان توبه لار تابب آلب یاللادق ده اییداش 
ge mre COREY or Seren Leen‏ اکاک و امه مهم رین 
دان دورتنچی ج مزصو ره ودع لا شوب GA pl‏ بوتیز پوری تورغان کروانی 
LN POS TERES I S‏ 
کونده بارب جیته در . بوکروان ده چیت حاجی لار بیک آز بوله فقط مدینه 
اهلینه و باشقه بزدای طلبه لا ریک که کشیلار یور امیربلار مکه دان مدینه 
که یارب قایتوغه دیب OWL‏ چغالار. کروان ده اوچ پوز دورت یوز قدر 
تبوه بولا در Soy‏ ساعت بوری lE‏ ساعت یال ایته شولار روشده پوری 
کون اورتاسنده اسمی وقت لا رده بوری تونله ساعت اون ایک لارده قوزغالب 
af‏ شول روشچه مدینه گه سفرده بارمز مکه دان AV‏ قونش وادی فاطمه 
اسملی اورن ایدی eo‏ یاشلچه اولان d‏ اورن ایدی. 

برکیچه کون دان صوڭ یولز بحر احمر بونده رابغ دیکان عرب قریه سنه 
یتوشم زکیره ک ایدی. رابع غه باراچاق aS‏ ده GU K di‏ کرک کوکراب 
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یاشن یاشنلاب یغمور یاغدی تیه لار بارا آلماس بولدی لار آیاق لاری‎ 
تایا تون قرانفی ایدی صصراده تاو آراسنده پاش کنه یاقتی کورسه تب قوبار‎ 
ایدی. توقتاب تیه لارمز اسنده اولشرب توردق تاڭده یاقنلاب فالسه کیره‎ 
مز ایکه ن حاض رکوچب‎ DEBS ککروان باشلاری بزلار چوقر اورنده‎ 
قالیق بوقسه یغمور تاشوی کیلب باساچاق دیدیلار . بزلار ده آقرغنه تیه‎ 
ده شونده پاقتراده باشلادی‎ Golds Gol راق‎ «sy ارمزنی یتکلب تاو‎ 
صو بولو سببلی برآز پلندق ده ایرته‎ Ky ست باشمز‎ lobi اوطلار یاغب‎ 
غازن اوقب قوزغالب کتدی. وزمز جایا و حالده تیه لارمزآرقن غه اتلاب‎ 
باررایدی رابغ دیکان قریه مز بر بیش کلومیترقالسه کیړ هک شونده بارب‎ 
OWL Gite تاشب کلب‎ cope نی کوز بله ن کوراسن بغمورناك‎ Sy 
عرستان ده تاولار بارده قارا تاش اسکلا بولو سببلی‎ Ke ایدی‎ les 
سیل‎ Bw عرب‎ dy بتون صوتاودان توشب بر یول تابب بردریا حاصل‎ 
دیب ایته لار جاء السیل دیلار . صودان اوتوگه ممکن توگل ایدی شوشی رابغ‎ 
ده او چ کون باب دورتی 0$ یه لارمزنك فورصاق اسندان ضودان آوب‎ 
فی اا رار وہک اول و‎ ge کا ا وی‎ 
دان چغو بله ن‎ Ss بر حال بولغاندر دیب فورقشب تورغان لار چونک هکروان‎ 
لا ردر‎ e کون جقدق دیب تیلگرام‎ OW 

شولای سلامت مدینه پاقن لاب قالدق جبل fle‏ دیکان بر بوک تاو 
پولزده بارایکان بوتاودان باشق هکروان لار اوته آلیلاردر فقط مذکور بزنك 
راکب دیکان یک لکروان کنه اوتاد ر چونکه بو توغری يول در تاونكٌ as)‏ کنده 
توشلاب تاوغه بونالدک اوزمز بارمزده gle‏ تیه لار 3« زور تاشلار 
آراسندان آرقن بارالار ایدی تیک بر سوقاق قنه ایدی بر طرف تاونك 35 
ماس لک öble‏ چوقرایدی Í‏ ده تیه لون e ene‏ شول d‏ رل و 
تیه لارمز که مند رمادیلار شول روشده۶ساعت وقت Ofes‏ بایوغه Ek gl‏ 
اوستینه سلامت چغب شاولق فلان شول کیچ شونده بوقلادق موندان 
ایکون Ja‏ دک ات رز شک مدینهء Base‏ وت دو 
cial‏ دیکان پرده CLES‏ جاو کوان لارمزنی قالدرب جایاو شهرگه SHS‏ 
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بوندان بیش کنومیتر مسافه ایدی سلامت مدرسه Sie‏ قابتبکرب موه 
غه بارب یوب یاقئی کم لرمزنی کت روضهء مطهرغه زیارت قیلب شول 
کیم لا رمز A‏ ن قاش کوان Y‏ 22 اهاز Ve‏ رم SG Voces‏ 
لارکوتارب قصیده oe‏ شعر لار اوقب صلات سلام بله ن حرم نبوی نك 
باب السلامینه توقتاب رسول خداغه تکرار صلات و سلام بیرب بسک 
یاخشی عرب چه مدح النبی حقنده بولغان قصیده لارنی اوقب شوندان 
احد تاغینه حضرت حمره واحد شهیدلارینه زیارت قیلب مسجد قباغه 
بارب تبوشلی اورن زیارت لارمزی eK‏ لاب تیه لارمزیی خواجه لارینه 
تابشرب o acia‏ کت EE AE eod quus E‏ مر 
asl‏ اف وین مغفرت قیلسون ca pce E‏ بولسام ۱۳۲۶ To‏ 
ده VET‏ اوتکارب مملکت مرگه قایتو edis‏ ایدک . [92a]‏ 
ایندی بواوستاذلا رمزنی ضیافت قیلب بر دعاءلارن آلب کِندوم SoS‏ ایدی 
هم ده‌کلام الله نی حفظ قیلب حضرت رسولز مسجد نده تراوخ بلان ختم 
قیلومرغه هه م قرأةنڭدرست بولونه برشهادت نامه الولازم ایدی کل 
uet‏ مت Beales Giang dead‏ مب وت (ee‏ الوغ 
استاذلارمزغه 4 مراجعت قیلدم سزلار رخصت یه راردا دان 
صونك مملکنمرگه قایتوغه نیت قیلب ایدوک دیدم . صوکره ه حترم استاذمز جد 
شکی افندی مجلسده بولغان مدرس و باشقه E‏ مراحعت قیلب 
بو عبد الجید القدرى افندى بزم حضورمزده قراة عاصم رواية حفص 
له ن کلام له نی بټامه حفظ قیلب هه م حرم حضرت نبوی ده تراوخ d‏ 
V‏ ختم اوتکاردی ایندی سرلار بو افندی نف کلام | یی بوقاریده ایتمش 
روتچه اجازت نامه بیره سم ایکان دیدی بولارده شول مجلسده بر مقرآکلام 
الله ی میندان اوقتب یاخشی اجازة Kan M‏ دیدبلار . صوکه اوزندان 
باشلاب اول ؟ دان اوقغان pods‏ خداغه بارب توتاشقان غه قدر eb‏ 
مهرلاب اجازة نامه بیردی. . باشقه اجازة نامهارم آولغه باتقاچ ۱۹۲۲ی Gy‏ 
مفتى اهل الا سلام عام جان البارودی حضرتاری مفتی الا سلام بولوصفتی 
بله ن کلام الله نی هم حدیث نبوی نی اوقتورغه اجازة نامه بیرر اید CAS‏ 
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Ek‏ مبارک امضامی ab‏ ن باراق اجازة نامه ارم ۱۹۳۰ی میلادیه ده حکومت 
طرفندان پورطلار و Se‏ جبرا مصادره OG!‏ وقتنده بولغان GAS‏ 
جغارب تاشلاب شول وقتده غائب اولمشدر. ایندی IAS‏ نصیب cux‏ 
of» dy eb gals‏ نی قیلورغه قالدی لو یل ده جیدیه جاز تیم dat‏ 
اسنده شام کر دان vaca‏ روه کول valida cedo BSCE)‏ 
منوره نك باب العنبر دیکان اورنینه چغوب برلارده تعطیل کونلارمزده کرک 
تاچکه بله ن Jy‏ خدمتینه اشتراک ایتار Spl‏ چونکه des‏ بر مقدس Jy‏ 
حساب قبلنورایدی. بزلار ایسه شول تیمر dg‏ اچون شام طرفندان عسکر 
ole‏ سند هکروان db‏ ن pes‏ یول اسباب لری کیتر ایدی شولارنك کلونی 
کوتب تورماق ده ایدوک Se‏ شام غه بامش dy‏ ده اشقیالار طرغندان 
فورقتچیل ایدی. . سبی اسه ك پول سالونه آنکلبه نڭ دعواسی بله 
ن بدوی عرب لار پولی اشله تاو حقنده اولب اساب کیتره تورغانکروان 
لارنی اوتکارماس لار ایدی شوک L‏ حکومت قورال قوتی بله ن کتور ادوا 
بد بخت آنگلیه بو بدوی DY‏ شولای قوتورته ئ هکرده تورکیه حکومتی یول 
Ze‏ 
اشلانسه SHY as‏ ئش بولی YU‏ آندان سرلار اجقه اولسرلار 
شولای ایتب بولارغه ملطق و پاترون کک نهرسه لارنی تاراتب Ub‏ شولای 
ایتب حکومت Ob f‏ فلا ن کون A‏ ایکان Ko‏ ن خبر چقدی شولار کلوگه 
دیب بزلارده حاضرلا نب بتون Ug‏ نه Bro Ye‏ جیلاب Gee‏ مونه بو 
lof‏ مزدیب تورامد شولای ایتب بز tes‏ دانه Mog‏ عسکر 
لبه کیان مدینه گهکیلدی oly‏ ده بدوی لار بله ن صوغشه صوغشه کلمش 
لار ایندی قایتوغه شولاردان قورقب بوکروان بر آی MS‏ یاندی بزلارگه 
ده حاضرلان کاچ ب "n‏ توررغه توغری CALS‏ . حکومت بدوی لار بله ن 
کلشبکروان کتارگه بولدی شولای ایتب روضهء مطهرغه بارب حضرت 
نبوی افندمرگه صلاة سلام ویرب plas‏ لاشب مدینه دان سفر ایتدك 
شهردان کیچ جخب شهرنك odie‏ قوندق ده ابرته لاب قوباش چغو db‏ 
ن یورب کیتدک قالغان همشهری Flag‏ لارمزکیلب وداع لاشب ازاتوب 
قالدیلار خیرلی سفر آمین. 
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ایندی بزلار ار اوچ کون تیه 4 ن بارب Ob cs aos‏ وران adis adu‏ 
شوندان پویرد بله ن شام شریف کته رگه ایدی . ایکنچی کون کیچ Oly Kody‏ 
OYL‏ غه فونارغه بولدی UE es‏ لارم مير سید اسفندیار ملا اوغیل 
مظفرف پلابوغه اوبازی & س فولصی د لدم Bb!‏ ایکنچی رفیقم عد خلیل 
سلطان GE‏ منزله اویازی چالی غه BL‏ بیکش آولنقی ایدی Ke‏ مکرمه 
جاورلارندان شیخ غد مراد رمزی مدینه منوره جاورلارندان حسن الله 
Gam‏ چیستای شهری دان عز الدین شفران استانسینه BL‏ و اچییل 
آولندان بولا ردان باشقه 4344 لک عرب لاردان ده aou‏ کی لار e$‏ 
ایدی یتمش لاب Suc Me‏ شولای Cal‏ قونارخه توشب آش cu‏ 
حاضرلا ب باتقان وقتمرده بر بیش آلتی قارت بدوی عرب لا رکیلب اولتردیلار 
ده سلام بیرب اسان لاشب نی اچون BoE‏ سویله دبلار . SY,‏ فلان 
abl oad‏ پرمه ils $e‏ بولزدان اوتکاری موز دیب اهل مدینه دان 
باشقه کثی لاردان آلامز دیدیلار بولارنک سوراوی Sade‏ باشنه ۰۴ تین 
ایکان حاضر جییب آلدق ده جه بوز صوم غه یتکان در بارونده بر بدوی 
قارت لارنڭ قولینه بیردک ده بولار ده راضی بولب ايرته لاب اوزم PAS‏ 
foab‏ ازاتب aus‏ بر کمی Fal‏ دیدیلار اسان سلامت بوقلادق ارته 
لاب تورب تیه لارمزنی بایلاب یوک لارمزنی سالب کونب تورامز E‏ قارت 
بدوی لارنڭ کلون GLE‏ ده بایتاق GIG Om Gy‏ یوق خالق لار ایده 
بورمز دیب قوزغالب کتدک برنجه کلومیتر باردقدان Spe‏ اوڭ طرفمردان 
تاودان بزلارگه آتا باشلادیلار وژ وژایتب پول لا رکه باشلاد یکثی لاری 

d$.‏ برلارده همه مز تیه لا رمزدآن i‏ توشب Sas‏ اشقلانب توه لارمرغه 
Gao dis‏ شولایده Sas Sl ja‏ ررس غته Gas Jy‏ شوندان بو 

توغریدا نکراوغز اوتب Ke WEL T1 ol 5t CHS‏ بو بدوی عرب 
EY‏ رسمی ay‏ آرتقان توریدهکروان نی توقتاتا DICH AL‏ 
توقتاتا آلاسه آرتدان قومیلار UG, Go Ys‏ آلاغاچ & sles‏ باشلادیلار 

Gol‏ سلامت اوتک قووانشب Saf‏ ينه بر ۵-۴ دورت بیش کلومیتر 
بارغان SH!‏ ينه صول طرفمزدان Ul‏ باشلادبلار بو وقت کوب S‏ آتولار 
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dy‏ باشلادی بزنك یتمش قورالل عسکرلارمز تیه نی چوکدرب تیه اشقندان 
قارش UT‏ باشلادیلار ينه کوبرآک بزنڭ هم تیه لار اوستینه پول لاردی AS‏ 
باشلادی تیه خواجه لاری تیه دان چیت که راک چغب OYL‏ اوست SS‏ 
LT‏ باشلادیلار چونکه اوزلارینه dyad‏ ده تیه لاری سلامت قالسون اچون 
ea Ji‏ همه قارشی PUT‏ دیب Go Mg‏ آتودان توقتاب آق فلاک کورستدک تاو 
al‏ قاراب شوندان آتش توقتالدی صوکره تیه خواجه لارندان برنجه عربی 
یبردک تاوغه نه وار نه تلاک لاری بار ایکان دیه بولارده بارب کورب CAB‏ 
کیلدیلار ده هرکثی باشندان بر مجیدیه (بر صوم التمش ET (os‏ سوریلار 
جیرلانرندان اوتار اچون بر ایتدک که قونغان abl Vy es‏ جییب بیردوک 
بیغ دش آلار Ol‏ زا رکه ان oS Dus cle ols atl‏ وا Js eel‏ 
اوزمرکروانی توقتاب آلورمز دیب SAS‏ باشقه نه رسه یوق بز سوراغان ی 
یرگ ده یول لارگضه کته Foy‏ دعشلار تیزگنه همه کشنی توزب قویدق ده هر 
۶ دان ace y‏ دان آلب بولغان آچه es‏ شول عرب ارمرگه بارب بير بکیل 
F‏ دیه آلار ده تابشروب فایتدبلار ده Uy‏ آچق ایده sg‏ دیب قوزغالب 
ده oly SES‏ قارشومزغه a‏ لاب تیه لی بدوی عرب ADY‏ سلام 
بیرب برأز dido‏ ن باردیلار ده بورلب تاو آراسینهکروب کدی الارن بز 
Sf‏ ن بز آلارنی کورمه A‏ ن کیک بولب قالدق. پولزده اصطبل عنتر 
دیکان بر تاو بار ایکان شونده بارب Shy‏ شول کوتی Abl‏ وقت لارنده 
تیم یول شب E‏ لار بانینه لب یتدک پویزد تاوشلاری اشته باشلادی 
33i oett‏ بارده تورک عسکرلاری ایدی یوک ISN,‏ بله ن ریلسه CAS QUY‏ 
aly‏ سالالر ایدی صو یوق کون اسسی بچاره عسکرلار losbl‏ توزلی اچب 
شل ایدیلار شول یردان بوش آچق واگون لارغه اوترب پراوزکیری اتدرب 
اسنانسه غه قد رآلب کتدیلار هدیه اسمل استانسه غه کاب توقتادق oft,‏ 
لار آچق کون لار اسسی پریوس بلان واگون اچنده چای قایناتب آش بشرب 
آشات .4« کون Gol‏ شوندان Spe‏ قدم Says‏ (شام (use‏ تخل الب 
Noses‏ اواترب Sa‏ یولد مره مدای ble‏ دیکان استاذسه غه 
توقتاب بزلارنیکرانتین غه توشردبلار پولدان bol‏ کلومیتر اونده DV ple‏ 
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قورلغان ایدی pa‏ چادرغه بولب Gy‏ اوناشدیلار دی هگ بو پرده بیش 
کون اشن ساقلاب اندان بزلارنی شامغه ous‏ چک لار ORI‏ بو پیر تار 
ده هم قرآن ده معلوم صا پیغمبرنڭ ME‏ تورغان بیر ایکان کبان کویک 
توغه ره ک تاولار بار ایدی AWE»‏ پوقاریدا الشک تره زه تبوش لاری 
کوب تورا یدی Sh‏ بولسه ده برگه Sop col‏ رخصت ایتادی لا کلم 
الله ده ac Sal OR stt al re JUL; e Ose LE‏ سی شوشی تاولار 
حقنده بولسه کیره ک بی شکونکرانتین pis dz‏ پوزدکه اولترب 
شام غه سفرقیلدق بر ای IOS‏ صوک تبوک دیکان استانسه غه کلب 
یتدک بو اورنده پغمبر زماننده تبوک UT‏ سی بولش در هم یاخشی 
مسجد ده بار شوندان صوک بر استانسه غه یتکاچ بزنڭ شالون نی بر بولغه 
تومق غ هکرتب قویدیلار ده بر اوزمزنی آلب کتدیلار. نی اچون ایکانن بلماس 
دان ad,‏ کون باترغه توغر یکیلدی Dy‏ لار قینا باشلادی قایسی سىن ڭ آزق 
OY‏ بتکان ایدی wile‏ آلورغه یوق شوندان برلا ر جبور بولدق حبفاده تورا 
تورغان J»‏ مینستری ناظم پاشاغه تیلگرام Kn‏ تکرام یوک که وقت 
yT‏ برگه سدان نا ظم پ باشاغه 
خبر بیرمش سروبه برلار دیدک سز اور بله سز بز جه Aus‏ مونده 
OL ks‏ نی نه اچون کیلب SLA GAL‏ دیدک. تیزدان پاروزده 
کلب Gas‏ بزلاری ازاتب ده ببردیلا. شوندان معان دیکان استاسه نی 
اوتب شام شریف که cob‏ سلامت Sas‏ امد لله. باغازلارمزن ناسیل 
شیک GUS‏ شهرگه SH‏ شهرنك کرسوستی هه مکره تورغان قاپقه سی 
بار ایکان بزلارده جر تورغان ایدیلار شام شرف دیکان آی شهرده 
احشام سز لای قابقه باب ماس دیب شول حاطرمه کیلب توشدی ده جید 
دیکان بر ایبداشمر بار ایدی جرغه استاغنه ایدی یه ثیبداش شوش LB‏ 
تونده بر شام شریف جرلاب ببار ئه لی دیب هم جرلاب ده بباردی 
خداغه شکر بو جرنی شهرنكٌ قابقامی تونده جرلادق دیب قابقادان کب 
rcd‏ و ا ایل bou‏ توشدک کے tl‏ تراک کمن 


405 [Q15:82.] 


276 TEXT 


تولاب توردق شوندان مونچه غه بارب یوندق چونکه اون جیدی کون یولد ه 
EOS‏ اند که Ole a‏ یت لا o osa er‏ قات cus‏ کوب 
توشکان ایدی. as ady‏ باردق غایت باخثی اکان اچنده زالشده بل کول 
لاردی ده بار ایدی مرمرتاشندان باسالغان اطرفی کثی باشینه قرق تین 4j‏ 
ب کردک موه دان Gig‏ چقغان غه قدر بیش do‏ آق پراستینه لار 
بیردیلار کولنده یوزب یوردک شوندای d SF‏ ایدی یوب قایتب Qu‏ 
تاماشا غه چقدک شهر بیک کوکل لی با چه اق اورام لار ده زور غنه صولار 
Cal‏ تورا ایکی باغنده تراموای یورب تورا مکازین لار کوب یاوروسک 
فوزماسنده قات سوت ابت ای OF‏ شهرنك اط اف قارل تاولا ر ناغ 
s -‏ 
میوه چجاسی اورک پوزم uus‏ تاشکند که اوخشاغان شهر ایکان. ax,‏ جامع 
امویه ده حیح البخاری اوقته تورغان الشیخ AN pte‏ ارزی مدرسه ده 
تورا ایکان SL‏ سکسان ده ایدی Cele‏ آلاغان هر جعه کون aas‏ دان 
صوک بر ساعت قدر GLK‏ دان درس بیره ایکان خاا OF‏ بزلارده درس 
نده بولدق آندان مدینهء منوره ده استاذمز شیخ عبدالقادر cob BI‏ 
حضرتلاری بوکشیگه مکتوب بزنڭ ab‏ یازغان ایدی بوشیخ عبدالقادر 
الطریاسی نك استاذی بولا OK‏ بزلارده زمزم eye‏ هدیه اسب پرسه ک 
ده قبول Colds‏ خالص بر حدث OR‏ اللهك رحمتنده Jil sadi‏ صوکه 
جامع امویه(شام شریف ده اموی خلیفه لاری زماننده صالنغان مسجددر) 
بو مسجدنڭ بر مناره سی ده منارنی Lag‏ دیب اسم d a‏ در آخر زمانده 
حضرت عسی شول مناره غه توشار اش دیب اسی کنات لارده بار در 
شون ی کوردک ax‏ شول مناره تونده مجاهد فی الاسلام صلاح الدین yl‏ 3 
تربه سین هکرب زیارت قیلدق اشکنده برعسکری قارت تورا ایکان رخصت 
سوراب قبه‌نلاچینه‌کردک زور رشونکه بله ن اورانلغان توستینه یاشل پوستاو 
پالغان باش اچوسنده زور Ule LOL‏ اورایت فولغان ایدی. استانه سنده 
بر یادکار فینوک قوبلغان LUT‏ پادشاهی deos‏ طرفندان حرمت ایتلوب 
قوبلدش در چانده شام و قدس شریف که سیاحتی وقتنده ونوک آستینه 
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الا رت ان Yan‏ ضیع ae FLT ecm D‏ بازلشدر . قاراولی 
قارتدان صورادق بابا نصل بوقوامش ونوک آلتون مو پوقسه کش مودیه کافر 
سیک التون دان قویارمو ديه جواب بیردی. صوکره مسجد نک بر طرفنده 
حضرت حسین رضی الله عنه نک باشی نیک قبری بار ایکان ed,‏ بوله لار 
cos st‏ زارت WILE Gas‏ صوعشند ه رضی الله عن ەک بای کیسلب 
شام Su pales GEL‏ لو UE‏ لش ان ease‏ رض iij‏ 
عنه نی باشی شوشنده کوسلگان SI‏ ن اول زمانده بواورن TO‏ خزننه 
شرای اولشدر. موندان چغب ملک الظاهرکابخانه سین هکردک شام توقز 
کتب GE‏ بولغان OK!‏ باوریالبلا ole C$‏ قدرلی کتاب DY‏ اوغرل 
باشلاعاچ قالغان کتاب لارنی بر شوشی ملک الظاه رکب خانه سنه جییب 
تور کب خافه فش لا زد Seb)‏ نانک اجه سات کات ایک 
کوب رسول الله زمانندان بر بوز ابلل یل صوڭ بازلغانکتاب BY‏ کوردک 

TOWN اقوچی اسلام آدم لارن کورمادک بر آنچه کنی لار‎ TG 
آنکلیز فرانسوزلار ایدی . موندان صوڭ شام شریف نك عموی مقبره سبنه‎ 
بارب آنده صعابه لاردان حضرت بلال الحبٹی مؤذن رسول الله دیب یازلش‎ 
Sus که ارت‎ ake ail بن ام مکتوم ری‎ Ajace Has! یدای‎ gl خاش‎ 
Gb حقنده قرآن ده‎ Hl بونڭ قرتاشینه بازلش قبری عبد له ابن مکنوم ديه‎ 
نازل اولشدر دیه بازلشدر. شهر اجنده ی‎ JL ol d» 
بارب قبه سینک اچین هکرب زیارت یتدم‎ Sale رحمة الله‎ ge الدین ابن‎ 
عرف وفته‎ qe بو روشده بر شعر ومذا ی الدین‎ lob احاطه سینه‎ 
Ub در. بوندان پاموق‎ GOL aus SOS من شاء‎ ob LB فمن‎ 
دیکان بر زیارت غه باردق بو پاموق باباکرد ماد ان براولیاء اوش امش‎ 
صوکره‎ atl کثی لا رکرد میالت ندان اولیاء بولامو دیب طغن ایکان لار‎ 


406 [Qmu:us.] 


407 [Q80:12.] 
408 [Q18:29.] 


278 TEXT 
قرندان آباغنی چغارب کوستکه ن بعش اولیالغنی بلدرمک‎ Ge اولدکدان‎ 
تورنده پاموق‎ Slt 45K با طرفندان‎ dal اچون قبرنک اوستی‎ 
اچندان برقاره غنه آیاق کوتارلب تورا ایدی حقیقت نی بر خدا بله درآدم‎ 
ایکان . شام نڭاطرافنده جبل قاسیون دیکان تاوغه‎ YA u$ لارکوب زیارت‎ 
نی اولترگان امش‎ pls بوتاوده آدم نك ایی اوغلی قابل‎ ga مندوک مونده‎ 
تاموب تورادر شونداغی حذمت‎ gU شونده اوی بار توماسندان‎ 
اتب حاجی لاردان صدقة آلو ب کروی لار ایته در تاو ایتکان ايش قابل‎ 
هابل نی اولتروی اچون آدام لارآز وقت قنه پلارلار مین بسه قیامت که قدر‎ 
رو‎ OSS کلت تاش شوه ن اش وت کر‎ ACE 
برتاوده بز باراآلمادق دهية‎ ay دیب اوبلاب قایتدوق اشاغادق.‎ CEN 
زیارتی آنا دیب کورساتدیلار . تاعن بوتاوده حل‎ Ek الله عليه‎ Ley الکلی‎ 
. لار‎ Oleg CLL دیب فرق حراب‎ aUe قرق ایرلار نك‎ GE اربعین‎ 
تیوشیل اورن لارق ورت هه م زیارت قیلب قدس شرفکه سفر قیلدق‎ 
بله ن‎ spy دان اولترب‎ J, شام شرف ده (دمشق) ده بیرامکه اسمل‎ 
بو یردان بیروت طوقز ساعت لک یول ایدی‎ GAS سفر‎ au gt بپروت‎ 
بارب توشدک جبل لبنان تاع‎ es تاع لارنی اوتب بیروت‎ Ol جبل‎ 
She معشیت لاری یفاک‎ OKI لارنده نصاری عرب لار یاشیار‎ 
دیکان نومیره که توشدک‎ as بیروت ده جاز‎ OKI ن‎ ay پاخته ومیوه لک‎ 
مونده برنچه کون کورب یوردک آمیریکان طرفندان سالنمش مکتب کلیه نی‎ 
کناب يبردم‎ losa کورد ککینا وتیاترلارنی تاماشا قیلب بوندان بیش پاسیلکه‎ 
نصاری عرب لاری در‎ SF dos بیروت شهری الوغ در اهالیسی‎ Say! 
تل لاری عرب کاب وغزته لاری هم چیرکاولارنده ده عریچه اوقیلار‎ 
بازغان لار چجی زیدان‎ II as NET «i بولارنک‎ 
آیات لارنی تابواچون یکل‎ ge لار جوم الفرقان دیکان برکتاب‎ ot 
yaks طرفندان‎ gy Y روشده بازلغان شوشی بیروت ده عرب نصارا عا‎ 
2 رت :در‎ disi jor rd در آق دینگ بونده رخ‎ 
هر حکومت نک‎ LF فرانسوز امیرکان نیمس اسرائیل لار هر ملت دان‎ 
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سفارة خانه سی uem‏ قونصل لاری بار بزنک رسیه نک JU‏ ایدی. موندان 
پراحوط بلان Le‏ دیکان Saf Ket‏ آندان Ub‏ دیکان شهرکه بارب توشب 
پویزد بله ن آلتی ساعت لک یول ایکان قدس شرنفکه کندک سلامت کلوب 
یتدک خداغه شک . مونده برنی مقصدمز مسجد اقصی نی کورو aS)‏ کرة 
لله کوروهم باشقه زيارة اورن لارنیکوروایدی . مسجد gal‏ غه بارب 
اچینه کب نماز قیلدق صوکه 3s? o‏ الله مسجد ن هکرب نماز اوقدق حرة الله 
مسجدنک اچنده GX‏ میتر Gol Sh‏ بولور توبه راک بر قارا تاش اسکاله 
در بوتاشقه باسب پغمبر د عليه السلام معراج غهکیلکان وقتد هکوتارلگان 
امش هم بوتاشده آیاق اثری دیه تاش نک بر یری کورسته لار تاش نک 
NS ood‏ کی silicate E‏ اه سین بوش بر بوله کک 
اوچ طرفنده مرمرتاشی بله ن تراوقویلغان در ايته لار اول ده بوضرة الله بوش 
هواده COLT‏ تورغان اٍکش دیلار SF eal‏ ن وقتده کٹی لار قورقاس 
دیب تروالار قوبلغان امش als‏ اعا بالصواب pea‏ مدینه کل که ج 
AT ue‏ غه قاراب jE‏ اوقغان در هرندان ایکنج بلده خدادان امر 
کیلگان d$‏ وَجهك al BE‏ رام ديه شوندان پیغمبرمم اوبله می 
CLS‏ موغازنده مکه + HAS d ego‏ غه (UG‏ نمازن polis eU‏ 
اورن ده مدینهء منوره ده شهردان طشده راق مسجد القبلتین Oso‏ مسجد 
باردر قبله سی ایکی Gb‏ ده بر استانسی MAS‏ طرفنده برسی ضصرة ال 
طرفنده ده مسجد آقصی ایک فا دزاس رورو سراق کک تقد ان 
قیو قابقاچی کک کنه توشه تورغان dy‏ بار آستینه توشب SUF‏ بو ole‏ 
عليه السلام زماننده بولغان ۳ eda es‏ ارت سرای لاری بولغان امش دیلار 
توشکاچده بر اورن ده اش ان لکیس ی PE‏ بادکار 
باردر بو LW Sty‏ اعپیراتوری وهی بونده سیاحت وفتنده عبسی 
پغمبرنک توغان اورنی دیه بو پادکاری قوب کتمشد ر موندان صوک حضرت 
مریم آنامزنک قبرینه باردق پر آستنده بر پادوال اچنده agy‏ باسقچ دان 
توش ب کردک فراشلاری بار ده نصاری ملت لارندان روحانی لار ایدی 
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رخصت سورا بکردک زور بر زال بر طرفنده بر بوله بار aly fosb/‏ نک 
اجنده قبری استننه SS dias‏ قیلوب قابلا نغان KI‏ اوستینه JEL‏ 
پوستاو بابلغان باشنک اوستنده Sas‏ صلیب فولغان هم ده YL‏ وز 

شه م بات تورادر ایدی بزلار ده حضرت مریم نی گناه سز بر Ogle‏ 
بولونی کلام الله ن ککورسه توی بوچه زیارت GU‏ تبوشل مز دیب زیارت 
Sa!‏ ده چقدک زال باغنده agy‏ اورنده GLI‏ غه تورب اوق تورغان 
اوستال لار بار ایدی نصاری لارنک هر بر مذهی اوزلارچه شول استالکه 
باسب اوق لار امش کاتولیک پرانستان و باشقه مذهب لار موندان صوک 
زور برکنیس هگهکردک بوگیسه نک آچقچی عرب لار قولند ه توا ایکه ن نصاری 
لارکرب عبادة قیلغاچ بوعرب قاراول بیکلاب آلا ایکان اچین هکردک اچنده 
doy x‏ مذهب ده بولغان نصاری لار عبادة لار قیلب VEL‏ ایدی. 
قاسی براولاری تزلانب اولترب S Sis‏ فول کوتارب دعاء قبلالارایدی 
هم آمین دیب ده ایته لار ایدی. موندان چغب باردق روسیه حکومتی 
طرفندان صالنمش مناستیرگه بارب کرب کوردک مناح و مناشکه لار ببک 
Gab elias.‏ ردان ورا دی 5.7 ob d cosy‏ قاری رم 
رخصت ایلس S‏ بر FG cele‏ کورر ایدک دیب ممنونیت db‏ ان آچقج 
لازن ونارت cel Ce‏ و Gus ible‏ لا رک cle viz‏ 
لار بارده آلتون ایدیلار . شوندان d‏ باشنده بر مناره غه ات بارب 

کورساتدی Ge GS‏ ایدی بر یوز یتمش باستچی بار تیمردان ایلانب 
منک باشینه چقدق بر زور VE‏ قول بار ایدی باشقه نه رسه یوق بو 
شوندان مناره OKI‏ بوتاودان حضرت عیسی عليه السلام کرک که کوتارلکان 
بعش قبری دیه کورساتدیلار . قدس Ged‏ دان GK‏ کلومتر یراق لقده 
خلیل الرحمن ن دیلار ابراهیم ade‏ السلام نک قبر شریفی شونده OK)‏ مه 
اتأسف بارا آلادق de‏ مشقت ایشاک تبه مک قیبات آلالار ایکان. قدس 
شریف نک اها لیس URL Yong KS‏ قارتلاری آ قکلاپوش کیب چیکه 
ساقال لاری پیک ازون بولا ایکان قول لارینه سبیح تارتب اوقرلار ایدی ده 
S‏ بو سبیح بهودلاری بولغان ایکان Kp‏ صالقان di po‏ ملالرمزده 
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محرابلارده چات چوت ایتب اوترالار بیت ا بونی شولاردان آلغان لار ایکان 
دیب ایولادق. روعچه بو قدس شریف یورسالیم ديه لار. ایندی موندان 
مصرغه بارو نیتم اید یکرانتین مصرغه حاضرغه ج دان کیلکان کثی لار 
اچون y Ja‏ دیب Wolk,‏ 

OG ss‏ کدی سروت کے فا oss edo S AES‏ انشا له هد رگ 
asl ICT NETT d‏ م اید هگ ارت هگه UE riss‏ 
سینه رامز برنه رسه/960/اشلاب بولاسمودیدم K‏ آنده بارامزدیدیلار 
براش بار خدا قوشسه بلکه شول تش بولاسمودیدم. اول نه رسه دیدیلار 
سز بیت صایدان پوزاسز روسیه نک ty GIG‏ اوزنک تبعه سنی یول 
خراجتی بولاسه کونسول یاردم ایتب بوش اوزاتورغه تبوش دید Bip‏ مز يوق 
اناس التون حسابینه بیش esos‏ مزنی آلدان استانبولغه پرواد قیلغان 
مزشولای بولسه حکومت نک قانونی بولغاچ Yu‏ شاکردلا رم اوقوچی لارمز 
برگه باردم ایتارگه تبوش دیب حنزیردان بر توک قبلندان بولور Gok wok.‏ 
يرته گه دیدیلار ایرته ey‏ چغشی بله ن سفارتخانه گه K Sag,‏ 
ازاق یلان بارب تابدق اایشکنده قاراول تورا Jag ORI‏ قاره ب رکٹی 
فورماده کینکان GL)‏ کک قارارغه قوتک قالاس شوندای قارا هه م B‏ 
گاودالی «fos‏ بله ن ایکان نی کیره ک دیدی بز Saal‏ کونسل غه کیلدک 
اشمر بار ایدی دیدک کرب کیتدی ده برآزدان صوک SF‏ دیب بز نی کرتب 
یبردی بارب اداره سین هکردک اداره ده سرکاتی کنه اولتره OK!‏ بومشمزیی 
ایتدک او لکرب کونسل غه ایتدی ده شوندوق کونسل کلب چقدی ده نه 
خدم تگ باردیدی بزایتدک واش پرافاحادیتلستوا دیب سوبلادک. بزلار 
مده دان ES‏ مو شاب قه با رسای اا واه و ی ول 
حرجمز بتدی ممکن بواسه بز سزلارنک FUG‏ بولساق سرلار بزلانک حکی 
آنامز دیب اوتنه مز بزلارگه استانبولغه قدر بوش پراحوط قه بیلیت برس هگ 
V8, OK!‏ شول دیدک LE‏ پاسورطلارگ دیب سورادی برلارده 
پاسپورطمزی بیردک قارادی ده نو سزلارنک پاسپورطلارگنک وعده سی 
OK!‏ نی اچون وعده سی تولفاچ کونسولدان پاسپورط آلمادیگ دیدی بز 
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Sanl‏ مدینه ده کونسل یوق باشقه یردان آلونی بلمادک دیدک. ایند 
سزلارنی مین توغری d) CLL‏ ن روسیه غه ازاتامن دیدی. مونه ایندی 
de ables GG ee‏ وروت فده کر هنک کره GINS‏ 
توزمز کولتورنی یاورپس SHY‏ یاخثی کاستوم کالستوک باشنده قزل فس 
ميق قالن ساچ لار یتوایدی. بز قونسل دان اوتتدک فاش براوصادیتیلستوا 
ab Rip‏ سرلار بز مدینه ده اوچ قدر اوقب استانبولغه بارب pla‏ 
آلومزکیرک آگرده سزلار بزلارنی توغری روسیه گه اوزاتا تورغان بول هگ 
بزلارنک ed‏ یل اوقب یوریمز بوقخه چغاچق البته سزلار الوغ Kae S‏ الوغ 
لارنک عاداتی موندان GoW‏ عفواتمک درالبته سولار برلارنک بواحوالزی 
ELE dr goo!‏ سز 4223 چن کوکامز ابله ore‏ ديدم بزنک c»‏ 
o7‏ قبول ایتارسر دیب اشانامز دیدم. پاسپورطلار استایی اوستنده پاتالار 
Gul‏ ایندی دورت 5$ بله ن قاراب تورامز پاسپورطقه برر نه رسه 
پازماسه GIDL‏ ديه خیرت بر نه رسه ده بازمادی صوکره باش uS‏ 
نه /6و/ بر نه رسه یازارغه قوشدی ده کابنته کوب کندی. کاتب بازدیده 
آلب کرب قونسدان قول قویدرب چقدی ده کابینت که سالب پچات لاب 
قولزغه بیردی هه م پاشپورطلارمزی ده بیردی آلب بارب روسکی اودشیستوا 
پراحوطنیک کانتورینه پیررسز دیب رحمت اوقب چغب کتدک. ایندی 
اولمیز بوکاعرکه نه رسه یازدی ایکان بلکه بزلارنی باتاب d de‏ ن آلوب 
SSF‏ دیب يازغاندر oo fi‏ بولای بولسه اوزمزنی اوزمز بارب تابشرغان 
بولامز. نی بولسه ده کانبرت نی اچب بر بلکان کشی دان اوقتورغه کیره ک 
بولا ی توغری کانتورغه ایتب برمیک gulis qus‏ اوقتدق درست بزنک 
اوتچمز بونچه استانبولغه بلیت بازغان ایکان کانبرت نی باکادان بوزماسدان 
پابشدرب ایتب تابشردق بوده حنزردان بر قل بولدی. موندان استابولغه 
اوچنچی کاس ده بلیت قرق صوم تورا ایدی دمه ک بزلار بوش SIS‏ بو 
براحوطمر سوداپراحوطی dee Jn‏ ازاق یوری تورغان بولدی هربر پریستن 
& رقاب بوک yl‏ و lay‏ ایدی دینک ده رادوس اوطراونه هم ساق 
اوطراونه توقتاب ,2« کون دان تورکیه نک ازمیر شهرته یتدک. مونده بر 
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زو رگرمانیه bel,‏ توقتاب تورا Gul‏ بز سورادق بو قایده بارا دیب 
ایتدیلار استاننولغه بارا ديه نه وقت استانبول غه يته Sal de OR)‏ ن 
OF‏ چغوغه يته در دیدیلار. صوکره ممکن استانبوله ببلیت آلورغه دیدک 
ممکن دیدلار اوچنچی کلاس قه بر صوم آلتمش تورا دیدیلار ثه بزنک 
پراحوط موندان سلانیک شهرنه بارب آندان قایدادر یورب اوچ کوندان 
صوک wal shel‏ باراجاق ایدی شوندان صوک سلایک که باروچی ؟ pE‏ 
ديه اعلان قیلوب اوزمزنک بروتدان آلغان بیلت لارمز ۵ صوم دان 
ساتدق ده بو براحوطقه بر صوم ۰ تیندان بیلت الب فاه براحوطینه 
اولترب ابرته لاب استانبولغه کیلب یتدک. اسانبولده بر اوچ آی قدر 
توررغه توغری CALS‏ مونده بابازید میداندان حريه نظارنه قارشو BU‏ 
S $ Al‏ برایکی قدر سلطان فاج حله سنه یورب عصمت افندی دیکان 
حساب معام ندان آیغه بر آلتون OY M‏ حساب اوقدق مونده 
اوزمنک YL‏ وقتنده برگه اوقغان عبدالّه سائییف پوقاریده یازلوب اوتکان 
guru ON pre laksa ee a‏ 
یل تورب صوکه استابولغه USL‏ ایدی. مونک بله ن هر وقت رک ورت 
استانبولنک GVA‏ کوردک ب رکون ماتورنی bel,‏ بله ن «x loral‏ کون 
ایدی بیقوز دیکان اورنغه باردق OF»‏ یال کونی بولب de‏ بتون شهرنک 
کثی لاری مونده یورب تاماشا قیلب قایتورلار ایدی شهردان Y‏ کلومیتر 
بوسفور بونده خالق کوب یاخشی توغایلق $c‏ جیر سیارک Ky e$‏ قارت 
طوبل آغاچ لار ده اوسب اولترا ایدی ھر اوز ملیت لاری ab‏ ن اوناب 
کولب بوررلار ایدی موندان ed‏ کلومیتر بولوراورمان اچی بله ن استانبولده 
مشهور قارا فولاق چیشمه سی بارایکان شول چیشمه نک چقغان اورنه باردق 
بر مرمر تاشندان اولاق باساب قوغان اولترب SAR)‏ بله ن 095 جمشی 
CLI‏ صونی اچب GARB‏ بو صو میکرودسز صو بولب موندان پراحوط بله ن 
استانبولغ هکیترب قاره قولاق صووی دیب اوراملارده قرب ساتب پوربلار 
آندان شعیب تربه سی دیکان اورنغه تاو باشندا ایکان Gye‏ بارب کوردک 
ایتولارنه بناء بو اورنده شعیب پغمبرنک SLL)‏ بار امش آندان آب 
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حیات چیشمه سی بارایکان آندابارب صودن اچ بکیچ بله ن شهرگه فایتدق 
ایکنچی جعه کون ايوب الا نصاری مسجد نه بارب جعه اوقب ایوب الانصاری 
حضرتلارینه ينه مدینهء منوره ده تورغان مدرسه مزنک خواجه سی شیر 
آغاغه زیارت قیلدم خدا قبول ایتسون مونده غلط کویری یانندان ماتورغه 
اولترب باردق اوچنچی جعه ده حیدر Ko Lol‏ ن استانسه غه بارب 
اسکدار طرفنده آندان پویرد ab‏ ن مال تیه OKs‏ استانسه غه توشب ينه 
ماتور بله ن مرمره Ko‏ اوطاونده بیوک آط دیکان برکه باردقق اوطاراده 
بو eee OCT‏ کوک اوی ی 5 جا کان رو سره 
در بتون تاونک اطرانی کول GL‏ لاری d‏ ن زینتدلنگان ماطور ماطور 
جای کونینک ایولاری بار نق تاونک باشنده زور ربستاران بار ایکان کرگه 
دیب بارساق پالتسیه تورا OKI‏ مونده عشان لی لار غ هکروگه منوعدر دیدی 
خير افندم بزلار مسکوف لیمز دیب پاسپورطلارمزنی کورست بکرب آشاب 
چقدق Sql‏ قدر یورب استاننولغه قایتدق ایکنچی وفتده بوش چاغمزده 
استانبول اچنده dog‏ اورن لارنی کورب پوردک سلطان فا سلطان سلهان 
جامع لارینه هم سلطان امد جامع سینه بارب مونده یکچری لار دیکان 
موزه خانه of‏ کوردک بولار دين اسمندان سلطان نک بعفی بر یاورویا 
قانون لارنی قول اتونه قارشب حکومتکه قارشی چقغان کثی لار URI‏ 
سکسان کوب کثی بارسیده بورنفی اوزلارینک eS‏ لارنده GUI‏ اورا باسب 
تورالار ترک SHY u$‏ قافی BY‏ جلادلاری باشقه ببوک e‏ 399 
بونلارنی حکومت Iob]‏ تیوشلی جزالرون بیرکان در تیک Vy‏ موزی خانه ده 
و لا رش تورادر جامع ouch‏ آلانیه پادشاهی daos‏ استانبولفه 
کیلکان وقتده بر چیشمه یاساتب کیتکان KI‏ ن شول سببلی آلانیه چشمه سی 
دیب بورته لار . ay‏ بومیدانده دیکل تاش اسنده بوک تاش VEEL‏ دورت 
d Gley‏ هر طرفینه Go» dos‏ حرفلار بيه ن یازولاری بار هیلوکف 
d‏ هم doy‏ قش ده جن لک صورتی اشلنکان در بو GEL‏ مصردان 
کترگان لار ایکان عون لار قالش آثار عتیقه لاردان در ينه برکون سرکه چې 
دیکان استانسه دان اولترب صانیه استانسه سینه توشب کوک مصطنی پاشا 
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محله سینه بارب یوقاریده یازلش عبد الله افندی نک یورطینه بارب همشیرمز 
سعید خانم نی کورب تانشب سوبلاشب اولتردق بو بحاره استرلی باشنده 
بولغان زمانلارن اوتب بتمش در مین آولده یاش وقتده کورشومرده اوسکان 
قز ایدی Alans‏ شرپف دیکان کشینک قزی ایدی مع التأسف عبدالله 
فندی نی کوره الادق اول اسه وقت جه آول لارغه ORES‏ ایدی. موندان 
صوک ب رکون آیا صوفیه موزا خانه سینه بارب بورنفی زمان ننک کوب آثار 
عتبقه لارون کوردک شولایوق مصردان عون لار زمانندان قالش آثارلار 
چو نکروب لار و باشقه لارکوب ایدی. وقت لار راسیه Gl SES‏ لاب 
AS‏ در برآز موندان SoS‏ ل کات لار Se Sas J‏ کات دکان لارندان 
آزلاب آزلاب کاب لار آلا باشلادم Go‏ وفنی حدیث تفسیر حغرافیای 
تاریخ کاب لاردان هر قایوسنی آلدم فتح القدیر ابن عابدین بخاری شریف 
قاموس الاعلام شمس الدین سامی بک نک بایتاق کتابلا آلد p‏ کونسنی مطبعه 
دان چتمش حالنده cuf‏ کبک یعنی توبلاغاگان ایدی پوچته غه سالورغه 
آرزان بوله دیب هه م تاموژنه GE‏ بولی دیب کاعز روسنده etl.‏ جمسی 
Glad ۲‏ دان ۱۳ اون اوچ SLL‏ بولدی هر بر پاسیلکه E‏ اوچه ر بلانکه 
فرانسوز تلنده یازدرب افستریا پوچته خانه سینه تابسردم هر پاسیلکهگه ۶۵ 
تین تولدوم وبانا پارژارقی روسیه ده الوغ تیمر پولی سامار ازالاتاوست سییر 
پولنده dp ST‏ استانسه نیکفارده کیامز اولغان سمیع الله عبدوللین اسنه 
سالدم بارنده قایتقاچ سلامت آلدم. Soe lise‏ اوست کم Bla CIN‏ 
غه آزراق Sy‏ لارآلدم آماگه دیکان پارفاریکانده اشلانگه ن کسه ساعاتی 
آلدم ۱۷ صوم غه یاخشی زاکرانچنی کون چومادان بخشی جون آدیال کاستوم 
آیاق کم لاری آتامزغه بر جبه اوزمه ttl‏ دیکنال دان جبه چالمه فس 
py‏ یکی دانه مرجان آحاق کی بولاک نه رسه لار sofa] e JU‏ ۱۹۰۸بر 
منک توقز یوز سکرفی بلده آغوست آیلارنده ایدی. مدینه دان برگه چغقان 
یداش لارمز برگه ایدی ایندی ستانبولدان چواستاپولغه باررغه کیره ک 
تاغن بیروت ده قونسادان بوش بیلت آلغان کیک مونده ده فوسولدان بوش 
بیلت آلورغه کیره ک ایدی استانبولده صوقر حافظ دیکان برتاتار ماکلیرنی 
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کورب سویلا شدک GY,‏ روسیه MLSS‏ روچ ببلیت آلب پیر هم تو تورکه 
تک تاموزنه ستدان Vy‏ رن اوتکارب ارات بر دیدک اول ایتدی اوج رگ بر 
ol‏ دان اوچ اون پررسن )053 ۰ صوم) پاری دیدک Se‏ بو bile‏ 
روسیه قونسل GY‏ بله ن تانش OK)‏ بو حافظ آغا وعده سنده تورب 
بزلارگه بوش ببلیت آلب کیتردی ده ابرته لاب bel,‏ قه توشارسر مینده 
بارب تاموژنادان اوتکرب بررمن دیدی ابرته لاب توشب تاموژنادان اوتب 
پراخوطقه اولتردق بزنک اوقزدان اوق شهردان عزت هکردی بوکون سلطان 
عبدامید اهالیگه cu‏ اعلان قیلدی ديه مع التأسف بزلارگه کیری 
label,‏ قایتورغه بولدی حوش استانبول پاشاسون تورکیه نک Br‏ دیب 
وداع لاشب ایدک, ,& be‏ دان چغب تاموژنه سراین هکردک ده چومادان 
لارمزنی تفتیش قیلب اوتدیلار شوندان Spe‏ تاموژنه ناچانلیکی چغب 
KY‏ پاسپورطلارکزنک وعده سی اوتکان دیب اوچ بارمغه بیر یوز بیش 
os‏ اشتراف تولیسزدیدی BLY‏ مز يوق AL‏ بولسه قایتقاچ تولارمز 
دیدک آلاسه 4S‏ غه فول [è‏ دیدی قول Gry‏ ده زلاریی چغارب 
gays‏ شوندان تانش $ eo‏ تاتارلاری بله ن رکشت ono‏ ماش 
عنه ومره غه Sol ess sb ell‏ دیب بر ومبره e‏ کرت 
قویدبلار رحمت دیب ارو بر ساعت ده اومادی معلوم تاتارمن 
ایزفوشچک بله ن کیل کانده بزنک مونده بر جمعیت مز بار ایکان سز 
کاشردلارنی مجلسکه آلب H‏ اوتندبلار هه م مولود شریف اوق چاق سز 
دیدی ایبداشلارمم ابلان مصلحت قلشوب باررغه بولدق SHS‏ بو جلس 
aby»‏ بار بکردک : بر ایکی یوز قدر فریم لی تاتار جیلمش در بزلارنی حوش 
صفا کندگ دیه قاشولاب WT‏ اسانلاشوب بتکاندان صوک ادلا ر بر 

مولود شریف play S /98b/‏ دیدیلار بزلاده Ky‏ اعلا دیب اوقورغه 
باشلا دق مولود تمام بولغان دان صوک آش پلا و بیرب GV‏ فوناق ایتدیلار . 

بزلار سورادق بو Fle‏ نیندای مجلس بولدی دیب دیدیلار مونه بزلار 
چواستاپولده تورغوسی تاتارلار بواورتی مسجد قالورغه ساتب آلدق شونک 
SES,‏ ينه جیولش ایدک نصیب بواسه ده ياقنده عمارتینه باشلایاچق مز 
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دیدیلار سز شاکدلار : تک Q Vy SUUM‏ ممنون ن قیلدگ بزلارده 
LE 3$‏ م قیلب اچین هکروب خداغه عبادةگزنی نصیب ایتسون سلامت 
Erp ciy‏ بر ایکی کوندان مسکاوا آرقلی سامارغه بلیت آلدق 
هن bad‏ اورازایوفکه آرقل قزان غه بلیت آلدیلار مسکاواغه سفر 
ایتدک حارقوف ار یول تولا شهری آشا مسکاوا غه یتب حارقوفسی واکزالغه 
توشب آندان ایزفوشچیک بلان باگاژلارمز الب قزانسکی فوازالغه بارب 
باغاژلارمزن کامیرا خرانینیه که تابشرب اوزمز شهرگه Sud SS‏ 
پلاشادقه توقتاب ناوای واروارسک اد فونه غه توشدک سودقه سینه دورت 
صوم Lh!‏ تین تولا دک اوچنچی قاتندا ایدی. مونده بر قزانل ae‏ جانف دیکان 
ول تومبره ده کل $ ن مسافلارغه dlls‏ آش لار یشرب هر 
نومیرلارغه رکاز ey‏ اش تاراتا OKI‏ چونکه مسکواده مسلمان سویغان ایت 
لارنی تابو مشکل در. بودجان ET‏ الله نک رجتنده بولسن برچ هکون لار 
بزلارنی اوز آشلاری بلان قوناق اتب هم ده مسکوا نک تورلی اورن لارن 
ۆل و doY«E‏ مسجدلارن اوزی کورسه توب یوردی فقط نومیره حافن 
آلدی باشقه آشلارینه ای وک ده آلادی oy‏ اوزی کلب SI‏ 
ba p‏ 

وآگالغه Cry!‏ یبردی الله e US‏ سنی gre‏ ایتسون شوندان صوک بولداش ^ 
مد خلیل سلطان بکوف میر سید مظفرف لار بلهن اورازیفکه دان آپرلشب 
gba caua Sus.‏ کلب isl sabes 0$ Gl pics‏ 
سینه پلیت آلب کیلب توشدم موندان اون KI‏ کلومیتر نیکفار آولینه توشب 
توغا نکیاومز سمیع ollie dl‏ بورطینه کیلد مکیل بکره م بله ن مرحوم Hl‏ 
هه م اتکامز مونده قوناق غه لمش لا رایکان احمد لله عخترم آتامزنی هه م 
آنامزنی کورب شاد بولب قالدم. آتامزنک ایتونه بناء آولزنک Ge‏ 
ug dile‏ حارث اوغلی توقایف هه م برادری عد e S‏ حارث اوغلی 
توقایفلار اوفاغه Gy!‏ سی کون باراچاق لار دیب ایتدیلار شوندان [99a]‏ 
اوبلادم میم ده اوفاده eds Sod pF‏ غەکرچەک اشم بارایدی بولارغه 
اوچاب labs.‏ م بکله ar‏ اشم توغرسنده برر یاردم قیلورلا ر دیب اوبلاب 
اوفاعه باررغه eo dk!‏ هه م آکسيون استااسه سینه بارب اوفاغه بلیت آلدم 
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شفران استانسه سین هکیلب یتسام مذکور حضرتلارمرگه يولق بکورشب برگه‎ 
اوفاغه بارب سیبیرسی غاستینه غه نومرخه توشدک. مینده‎ SAP اوفاغه‎ 
Ses احوالنی بيان قیلدم میم غویرنا طور رادارسنده شوندان اشم بارایدی‎ 
کورب سوبلاشه مز دیه الایسه برنک تانشم امد سلطان تبرغولف آنده‎ 
خذمت ايته مین کورب سوبله شرمن دیدیلار صونکدان قایتب میکا حواب‎ 
ن کورب سوبلاشورمز ده خبر‎ di غورناطور‎ Fy! بیردیلار وعده قلدی‎ 
دیب ایتدی دیب ایکنچی کون تبرغولف نومرمرغه کیلدی مونه آنداغی‎ gull 
پاسپورطگرزنی میکا بیره سز‎ GALS فولص پاسپورطگرّنی آلب کیلدم بو‎ 
دیدی پاسپورط منی تابشرب صوکره ایتری سرنک اشگ حنده عورناطر‎ 
بوبله جواب بیردی. مسئله مز تاموژناده پاسپورط اچون بر یوز بیش صوم‎ 
اشتراف صلدیلار شون غورناطوردان عفو ایتدروایدی. غورناطور بواش‎ 
در دیب ئەگ ده‎ Ag) الميم فقط مینسترستوا غنه عفو‎ aul حقنده اوزم عفو‎ 
JE حالی یوق دیب‎ SLY فقیر‎ ui اورنداغی ناچالنیک لار درست‎ 

برسه شول وقتده مين بوکاعزنی مینسترگه پررمن دیب ایتدی دی. پارار بو 
اشمر حاقنده بر یول تابب ينه شول alg‏ لار بلان رگ شفران غه ات 
آنده تروکه پاوسکه آربالا رکوتب تورا OKI‏ بولار بلان برگه اولترب dl‏ 
Soa ca‏ سای FECIT CN TEAM‏ 
پورطمرغه LT AG‏ آنامه کورشب خدا شکر قیلب بوقلادم. بربر asl‏ دان 
صوک ادارات یک Ka ces‏ اپزوشنیه بیردی مونه Oop‏ چواستاپولسی 
تاموژنه بر یوز بیش abl‏ سوراب P‏ ن دیدی توغری دیب قول قوب 
اپزوشنیه نی a‏ « قالدم as‏ بر ایدان استاناوای پریستف کیلب T‏ 
چازتدی ده مونه لار ici‏ دن بارغان OK)‏ سز تاموژنه XT e‏ 
صوم اشتراف سالغان شون بیره سز مودیدی . درست لکن میم اک غنه 
pe‏ توررغه dg epos‏ حاضر هیچ رگ قولدان کلمی ایدم 
f‏ ده کوچب بر وقت ek‏ تولارمن دید م Obs!‏ توردیده آلایسه فقیرلک 
اچون آلتی قارت نی آلب کیل ده آلار بوکٹی اول صومانی SLY‏ دیب قول 
قوسه لار بوکاغزنی غورناطورغه قایتارامن دیدی. شولای ایتب آلتی قارت 
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قول قوب بیردیلار ده میکا Se SL‏ بولس هک ایکنجی وقتده Q3 ple‏ 
دیب چغارب بیردی والسلام شونک بله ن بو مسئله حال قیلندی ۰ /ggb/‏ 
۰۸ می یلده رمضان آی سنتابر ۱۴ لارنده بولسه کیره ک سلامت کلام الله 
یی حفظ قیلب فایتسام تراوج عازنده ایومزده EET‏ ار قوب کلام 
لله نی ختم قیلب بیرسه م OK‏ وعده م بار ایدی شول وعده منی اوتو 
Jt‏ بله c‏ رمضانده باشلاب ۵ى رمضان غه 533 d‏ اوقب e‏ قیلد م 
ایومرکه Vi i$ 945 olx‏ ان ره انوس EAS‏ مازده اشتراک 
ایتدیلار las‏ رضالعی اچون بولب خدا نیتمزنی قبول ابتسون آمین ren‏ 
سنده ale‏ مزنک اما م لاری و هم قاری لار ختم مجلسنده قاننشوب - 
دعالاری قیلب p‏ قیلدق. ایندی قش )3 a FES, icu d eJ‏ 
آراسنده اوتکاررگه یره ک بولدی بردن اوقغان مدرسه مزتک بر بوله سنی 
رخصت ایتدیلار شوندان مدرسه S‏ کوب شاکردلار بله ن بعضی درسلارنی 
اوگراتب باشقه چه معارف یولنده dog‏ معلومات لار بیرب هرتورلی عزته 
و dhe‏ لار آلدرب شاکدلاگه استقبال نک باسنه قاراب اوقوغه ترشگ ديه 
تورلی VS‏ سوبلاب قولدان کیلکان قدرلی اجتهاد ایتدم. حله یی مدرسه 
مدیرلارینه بواش لارم اوخشاماس بولدی جدید دهری بولب قایتقان OKI‏ 
شاودلارگه wl.‏ فکلار سالا aS‏ دان asco‏ لار آلدرا دیب تبوشل 
اورنغه دانوس هه م بیردیلار . لکن بر فانده قیله آلادیلار . شولای ایتوب 
قشنی اوتکارب بازغه یاقتلاشب قالغانن Ul‏ آنالرن بزلارنی avs!‏ ندررگه اوی 
باشلاسه لار Se, S‏ تیزره ک مونک باشنی das‏ مه سه eif‏ قالور دیب 
اوبلاب استرلی باشنده مشهور خلفه لاردان اران راد وای خان 
osc‏ چرکه س روعی نارن قسمی be‏ خلفه آیدابولف ن ککرعه سی فاطمه 
عده قیلشقان لار بوعل خلفه 3155( طائفه سندان بولوب GS‏ باشلارنده 
استرلی باشینه اوقوغه کیلب شونده ختم CS‏ قیلب صوکره الوغ مدرس 
ردان ورب ES f‏ غار اھ cil‏ رات اسل 5 ول انح لاب 
شوکاردان abd)‏ مز فاطمه توغمش اتاک نام dM,‏ خلیل à‏ 
برلان y‏ در دمه‌ک رفیقه مز فاطمه نک آناسی رابعه بان می آنام نک 
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آتاسی بر Eg‏ در . شوتدات صوک ۱۹۰٩‏ بر منک طوقز یوز طوقزنغی بلده 
آپریل rs Sal‏ نده فاطمه بله ن زفاف مز بولدی . بو زفاف مزدان بررآی 
اوتب مین اوزمنی اوقوغه یاردم قیلب ب برگه ن بالیاقطالده عبید الله علیکایف 
حضرتلارنه بارب کورشومز dei‏ ایدی شوندان مین Os!‏ آبلارنده ا 
باردم اورازای غه آندان قران غه آندان سراتوف a3‏ آندان er‏ بله 
ن الیکساندر c‏ بو وفتده مين نيتم ماقاربه (3s)‏ بارمینکه سینه 
بارب ایلانب فایقاق ایدی. حضرت بله ن کورشب bays‏ امانات GY‏ 
بیردم «c,‏ کون لاردان See‏ اندقف رمضان آی Vs‏ بولو مناسبتی بله ن 
حضرت Ka‏ ایتدی gle)‏ موند ه اوتکارب ndi‏ قیلب کتس هگ خی 
بولور ایدی دیدی. . مین ایدم مين مونده EN‏ ختم ایتو نیتی بله ن 
Sus‏ ن تیدم فة فقط سرلاری وت مت اهر ون یل زبارتقه AS‏ 
ایدم دیدم. . ممکن بولسه بر ختم oS!‏ اوتنه ایتکاندان صوک 
مینده چن دان Sd yaks‏ بولسه cu‏ سوزنکریی , رکه سالوغه وجدانم قول 
ایتی ختم قلورغه قرار بیردم ده ديدم اول وقتده نو ونان باشلاب 
Ko‏ ټکار AS‏ هک شورگه کیره ک ديه as IS‏ توتندم. . روزه غه بر جه 
گه OLE‏ ده مين اوزمه حاج قیلورغه فوشب یول حرجلارمزیی بیرب 
Se‏ ن قزاق لارنک آولینه بارب ales boys‏ نامه نی ج قیلوم اچون ينه 
آزراق زمزم حرمه تسبیح ST‏ بولاک لارنی تابشررغه NaS eds xy‏ 
صوک ایلانب قایتدم. قایتسام خر ما رای دان شوک که 
OUT‏ شهرنه یاقن اورال صوی بونده البشين دیکان شهردان جدجان 
ماژوقف دیکان پر Saige‏ اد م Ky Enn CALS‏ البشين VE‏ سینه بر 
ام کرک ید اما واه امون حدم E‏ مان ار 
زمانغه موافیق راق اوقورلق ده بولسن دعش. حضرت OK‏ مینده بر آدم 
بار حاضر ده اویده بوق ل Gleb‏ سوبلا شب جواب تبلگرامن بررمن دبکان. 

نی مصلحت کوره سن باراسن بوقعی بن quel dub cile a‏ من 
es‏ حضرت مي ملا بولورغه نکم بوقدر بولدرا آلیم ديه جواب بیردم 
حضرتده ug Sy‏ قول قیلمادی ديه جواب یبردی. بنه قارثی تیلگرام GALS‏ 
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انی رمضان غه ,& ختم گه کلسون GL as‏ ارق او ان هم 
شوندان حضرت ايته سن دیدی میم ایتدم سزلار اورکز di‏ سز سزلار 
نیچک مصلحت قیله سزدیدم. حضرت ایتدی میم چه باروک مصلحت 
بردان شهریی هه م کئی لارن کورب سوبلا شورسز مصلحت اورن بولسه ملا 
بولب ده فالورسن ay GAL?‏ آنده بارب ۱۲-۱۱ کونده ختم ایتارسن ده 
۵ رمضان غه منده Cx‏ کلورسن آندان صوک بزده ختم قیلورسن 
بردان تکار Spl‏ ده یاخشی بولورایکنچی دان مونده Syl‏ وقتی بولای ببک 
کب کم کوب بولا سینک تکرار ایتوکز تشویش بولور دیب اوبلیم دیدی. یاخشی 
آلایسه بد بارب کورب قایتیم دیب اول وقتده بوکوندان یولفه چقو SOF‏ 
ایدی. شوندوق S‏ آت یالاب ۱۵۰ کلومیتر Sy,‏ ۱۱صوم تولاب سفرایتدم 
oobi‏ ۱۹۰۹ ی یل سنتابرنک ایکنچی کوننده روزه باشلاندی پولده بر روس 
بایلارنیک be‏ هکرب قوندق شول کیچده et‏ آشادق حوطر خواجه سی 
بای ملارغه سر آشارغه ایت شر دیب فزاق حدمت ج لارنه اتب 
چقدی ابرته لاب تورب روزه بولب شول فویاش بایونه البشین غه بارب 
دی abl SOG‏ ازاترت زاره افطارعه VUE‏ 
کیله OK!‏ بزلار قارشی بولدق بزلاردن ys‏ زکنه یوندق ده بزلارنی ده 
افطارغه آلب کدی شونده بولغانکثی لارگه ایتدی بوکون نصیب بولسه ختم 
GEL‏ مز بوکٹی قوناق قاری ولادر دیدی. افطاردان GARB‏ ده مین 
بر یوب است باش الشورغه توغر ی کیلدی چونکه بولده Ky‏ توزان SEF‏ 
بولو dee‏ بتون است باشمر توزان بولب قالدی S‏ صوه مکیره‌ک SUSE‏ 
o5‏ ارمزنی o RS‏ مونچه سینه ایتدی ده سز بونغاچی مین بارب مسجدکه 
خالق لارغه اعلان قیلب قایتم چونکه کوب خالق نک بوندان خبرلاری يوق 
ایدی اولده قایتدی مین حاضرلانب مسجدکه eof‏ خداغه تابشرب هرکون 
A‏ پاره اوقب اون کونده ختم تمام لارغه بولدی. ختم مز تامام بولفاندان 
صوک عد شریف AL‏ مینی پاوسکه ترویکی آت جیگب اوزی بالپاقطال 
Gras‏ موند ه۱۵ می رمضانده ختم باشلاب قد رکیچه سی کوننده eu‏ 
قبلورغه دیب خداغه تابشرب باشلاب شول روشده ختم مریی GALS eU‏ 
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حضرت ۱ صوم ده رحمت بالام BF ae‏ بوشفه اوتکارمه که ن سز ایکان 
ختم دان صوک بر یاخشی یفاک چپا ن کید ردی الله نک رجننده بولسون آمین 
ایندی اولغه قالدی حضرت ایتدی ممکن بولسه بوقش بز رمع بوت کلک 
tel oo) Vols‏ غنه جیولور هم ؛ براوغم نی عبد العزیز اسمل سزدان 
قرآن حفظ قیلدرر ایدم o>‏ فاتب OLED‏ کلورسز دیدی پاری آولغه 
CX‏ مصلحت قیلوشرمن آندان جواب cron‏ دیه کتدم لشت فاش 
ککاش قیلدقم صوکره باروغه MTS E‏ 
الشان توقایف مدرسه مدیری 3.9 صفتی بلان مبکا مونده شاکد اوفتورغه 
پول یرمادی مين Sh‏ توناسم A‏ دی موندای نادان gol‏ لارغه فانده 
er‏ شاودلار جیب Vir d vut‏ فانده لا نوب e‏ 
pos esL FRUI IE 2 qo en‏ 
/101a/ EET‏ شوندان ay‏ دان بالاقطال غه کتدم ده بارب مدرسه 
لک قیله باشلادم هم حضرتنک خدومنی ده حفظ قلدره باشلادم 
بایتاق قنه قزاق شاردلاری ده بار ایدی قش نی مونده بالغزم اوتکارب 
seu doté sol‏ قایتب a XE loas A dia b ex$‏ جازب 
حات an n‏ ده j‏ بوی AUS‏ آولنده ختم ارگ دیب اومن 
STO ee Wes‏ ختم و سلامت ag‏ قالدی daos‏ 
یاردی بله ن ختم منی تام لادم ده سرگه بار آلیمن دیب حضرتکه تیلگرام 
ببردم قش ده معام بولب SS‏ ديه ay‏ قشنده آنده us c‏ 
هم خدومنی ده حفظ نی نمام لاتب پازنده قایتب ex$‏ . میندان صوک بو 
pue‏ برادرلاری قارغالیده Ais Tess‏ علیکایف NUN‏ بارب 
آنده IS tel‏ قیلب مرتب حافظ کلام à‏ بولب چقدی. بو ۷۱ می 
پلده ایدی. 
۲ هه استرلیباشقه CAG‏ مدرسهگهکرمای پورطمرده توردم. ۵ می ody‏ 
rele‏ فاطمه نی Zr‏ مایده پورطمرغه کوچرب آلد م بابامز مرحوم a‏ کوب 
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بولاک لار بله ن ازاتدی Cole‏ اصلیه مزنی GLE‏ بله CVS‏ اوزاتدی 
الله نک ede)‏ بولسن. Ant‏ یلد هگرمانیه محاربه سی باشلانب صوخش 
۷می یل غه قدر دوام ایتدی میکاده AV‏ بلده صوغش قه النورغه دیب 
Sp uem‏ ترلغان پل لارغه Cab TAS‏ لارغه خبر بولدی. نیچکده بر 
چارسینه o‏ یرک بولدی مین بوچاره نی ابورغشهریه آرمیههگه طون 
& تورغان ارنبورغ لق سودآگرلا ردن عد ale‏ ایویف دیگا ن کٹی نک زاوادده 
oy‏ اشینه کردم مونده طون اجون دون یگه اشلنکان تیری لاریی بوشاتب 
ببررایدک هرتیری باشینه۰۱تين تولا رلار ایدی هراوچ آیغه سروک بیررلار 
ایدی(آنسروچکه) بیش FY‏ اشلار ایدک ۱۹۱۷غبی بلده روسییه نک الوع 
انقلابی باشلانب زاوادده اشل تورغا نکشی Y‏ رکته باشلا دیلار چونکه ولاس 
بای لار قولندان چغب 2 لار قولینه کوچدی بو بلده آوده بورطمرده اوت 
چغوب ایودان باشقه قارالتیلار اوطن پچن کک نه رسه لارمز یانب AL‏ 
ایومز قالب مال طوارلارمز قار اوستنده قالشلار دیب آتامز دان حات 
کیلدی hoib/‏ 
نیچکده بولسه آولغه Kab yy CAG‏ حالن بلورگه Se‏ زاوود خواجه سی 
ایویف نک آلدینه بارب Ko‏ اوتپوسکه یرس هگ قایتب کیلور ایدم دیدم. 
اول ایتدی le‏ خواجه لق بزده يوق el‏ لار قولنده الارنک مجلسلارندان 
سورا دیب. میندا ای رر ta ctf‏ کی جلسدان poss‏ 
رکه eer: Susy sl‏ قابتب کلور ر ایدم ديه Yy‏ )05 بر ay! Ole‏ 
رخصت بیردیلار مارطنک ۱۵ می کون لارنده پوزد بله ن ma xS Kyl‏ 
peg‏ دام نک ورب توشب ایدم Mere ad‏ عبد لین 
اول اورنده Ub‏ ایدی آزراق سوبلشه ایدی نی خبرلار دنیاده دیب سورادی 
مين ایتدم تکولای پادشانی اورندان توشرب اورنینه Eq Ku SF‏ 
اولتردی ی پادشانک توشوینه قووانب بولسه GAS TS‏ ار رکون تورب 
استرلاشقه کنارگ هکره S‏ ایدی Ke‏ قار بتوب یول dU JU hy‏ بار 
ایدی. استرلیباشقه قایتب بر ایک یکوندان Spe‏ خبرکیلد یکیاومز وفات دیه 
کوموکونینه بارب He‏ یول بولمادی بردان صو و یاغمورلار GIS ly‏ 
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شول سببلی جنازه سینه بارا آلادم CHL‏ بر نجه کونلاردان Spe‏ زاودده 
قالغان ایسداشمر عبدالرژف بلالف دان حات الدم. یازا زادودغه رابوجی 
سالدا تکرستیان لار طرفندان کامیسیه کیلب تفتیش قیلدی دیب سزنی 

IS aca i‏ دیب پازب کتدی لاردر رای اه Sb:‏ کلورگه 
طرش بونده اشی IGEN‏ نی فارارل Li d$ ee o‏ 
تورا م دی ممکن بواسه آرمیهگه باررغه یارای دیب نیچکده pe‏ سبب قیلوب 
is‏ دی بزلارنی بلار تبرچیلار توگل بولار معام لار چوکه دوکامینت لار 
ده اوچیتل دیب پازلغان دیب بزلارنی او غه آلورغه قرار قیلب کیتکان لار 
ديه یازدی مين ده بر جاره قلورغه تبوش بولب Syl ag‏ قارتلاری 
کورب اوتندم احولنی سوبله دم میکا بوکنی تبری ایلار دُشنی بله Bre‏ 
وقت لارغنه معام لک فیلدی دیب بر اسپرافکه یرگ ديدم اوتتومه بناء 
قارت لار ده یاخثی ديه سیل ساوت دان تصدق لاب اسپرافکه بیردیلار 
صوکره ه توکل خدا دیب ينه اربورغ p‏ پویزد بله ن بارب يتدم ده asl,‏ 
ak‏ ات که باغاژلارمنی بیردم ده کیچ ساعت ٩لار‏ ایدی توغری لشله 
گه ن زاوودقه بونالدم قابقه سینه بارب جیتسام قاراولی تورا ایدی بوتازش 
کشی استرلیتاماقنی ایدی اسان مو زعله ک دیب hozal‏ ايسان لاشدم ده نی 
حال لار بار دیدم . مونده کی لار بار ده تارلاب بتدی ally‏ ده اشلامی 
tios piorum e‏ . تیک wh‏ بطالف 4:3 5435 Ub o3‏ دیدی 
gogo dem‏ دید مگ دیدی feit a) Kal ol‏ اول دیدی 
مين قدیرف دیدم آچو بکرگز دیدی اسان لا شدم احوال get‏ 
۶ هیچ بر خبر یوق شولای پازب کیتکه ن ایدیلار ده بر رسه ده یوق F‏ 
دیدی شونده بوقلاب ایرته لاب شهرگهکندم شهرده بایتاق بزنک بلان نشله 
& ن تانش بلش لار اچراب قالدی نی خبرلار بار دیب سوراشدم Pi‏ 
یتدیلار ساق بول شهرده آولامه SAL LL‏ هرکننک وایننوی دوکامینت 
لاری تیکشره لار دیدیلار براولاری ایتدی HSS SS‏ معلم Boy‏ 
مولیزاستیه دان عفو ایته دیکان خبرنی سوبلا دیلار سوراشب بلدم درست 


S‏ ایندی اورمنک معا بولومه اسپرافقه کیره ک بولدی تیرگه آولغه کندم 
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قایتب اسپرافکه آلب کیلد م ده وایننوی ناچالنیک که کردم دوکامینت لارمنی 
cull‏ ده سیکراتارنه کاغز Sy OIL‏ قوشدی ماشینه ده Lol‏ باشلاغان 
ایدی شول وقتده صالدات کرستیاسی اداره سندان کامیسسبه بولب بر 
o $$‏ سیک تاربانینه اولتردیلارده اوزلاری نی اچون VAT‏ بلد ردیلار 
سیکرتار همان میم کاعزمنی باسب Ub‏ ایدی توقتادی رازوی اوفیمسی 
غورنا اشتوی دیب سورادی ده شولا ی ديدم یوق برلار چیت غورناکثی 
سنه کاغز بیره آلیمر ديه ماشینه دان کاغزنی الب برتب تاشلادی ده باشقه 
دوکامینت لارمنی قایتارب بیردی خوش چغب ده کتدم. اورامده پورولار 
gee‏ ایدی نیچکده بواسه تیرگنه آولغه اچقنورغه کیرک بخت قه قارشی 
آولداش لاردان فضل احمرف دیکان کت یکیلگه ن ایکان منی cay!‏ آلب 
قایتاسون مو ديدم بز بوکون کته مزاولگرسه ک ایدی دیدیلار شول کوند وک 
اربورغ دان چغب کِتب سلامت استرلباشقه CHU‏ جیتدم ده تیزدان 
استرلیتاماق غه بارب وایانتوی Seb‏ دان de‏ بولوم dese‏ وایننوی 
اشتاب نک شوندای پربکازینه oly‏ ر کی عسکرلک خذمتندان قونلمش در 
ديه قوله کاغز بیرب چغاردی اون یدغی یل آغوست آبلارنده بولسه 0S‏ 
ک شولوق بلده استرلیتاماق معارف بولکندان ملکای آولی مکتبنه معلم بولب 
بلگلاندم. ua $e noob]‏ یلغه قدرلی مه لکه ی اولنده اوقتب استرلیباش 
مکتبنه کوچدم ۲ می aah‏ قدرلی استرلیباشنده اوقتب اوزمنک عریزه م 
d‏ معا لک دان آزاد ایتلدم بو پل لارده ae Gb‏ لار بولدی آدم لار 
بالالری خاتون Qo‏ سوب اشادیلار حتی اولگان کثی لارنک اولکلارنی 
آشاوجیلار ده کوب بولدی. آدم لار اجلق دان "Se‏ اولب o‏ قبر 
قازرغه کثی بولی CHG‏ نوزم کوزم d‏ ن کوردم هم قولمدا نکیل که ن قدرلی 
شول ols‏ لارنک ole‏ سینه GHG‏ جیلغان آلتمش قدر Sal‏ اوچ 
چاناغه obs‏ آرقان بله ن یلاب زیارت قه آلب باردق چونکه الب باررغه 
TM d‏ قالدی las‏ رضالنی نیت بله ن دوست ایشلارکه آیشب اغانه 
جییب بر زور یام قازتب قوبدق استون صالام بله ن cab‏ بر اورندان 
Gel ace‏ قالدرب قویدق شول بازغه یوقاری ده ازلغان اولک لارنی بر 
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GL‏ غه ایرلار بر asl‏ خاتونلاری قوب دفن قیلدق خدانک بازمیشنه 
رافی aee Gy‏ قیلب آمانت ole‏ لازن تادشرمش لاردر atl‏ بارچه 
سن مغفرت قیلسون آمین بو زیارت استرلیباشنک الوغ مقبره سنده کون 
چخش طرفنده تاو باغنده تاش ul‏ بونده در . ينه ده ایکنچی بر الوغ باز 
قازتوب آنده ده بر ZI‏ قوبلسه کیره ک pl»‏ مقبره نک اورتالغنده 
صو Oly dg‏ چوقر بونده در بو ou‏ قزم آسییه دنباغه Sh) GALS‏ 
قدرکثی چاقرب اسم طوینی قیلدم Kes Sy Silas‏ اوچ بالام K!‏ 
قرداشم aaj‏ مده ایدی آچاق آقرلقنی کورمه دک آزراق بولسه ده AS)‏ 
S‏ دان اوزله دک آلدانراک پلنک آور بوله چاقن اوبلاب برآز صاقلق ایگن 
مز بار ایدی. حکومت ده اوقتوچی بولوم سببلی آزراق پاردم GALS‏ ينه 
gee Kul‏ طرفندان عموی راسبیه نک Gel‏ ده قالون حسابقه آلب 
بالالارغه حتاج قارت و قارچق لارغه ده آشنانه c‏ زور غنه آدام 
SY‏ سلامت قالو «x‏ یاردم ایتدی بوآشخانه (آرا) اسنده ایدی الوغ کثی 
GY‏ آینه بر SFO) by‏ بیردی بالالان GET‏ غه جییب کونینه ایک 
مرتبه آش بیردبلار . Oy‏ آشلاری آق کومه چ شیک قاقاوا سوت اسی اش 
ایدی هم آزلاب است باش آیاق کے لاریده بیردیلار شول آچ بالالارنک 
db 43>)‏ قیلب le]‏ مدیرلاری کرب رزقلارن ساتب فایده لاندبلار 
بو نیندای وجدانسرلق hoga‏ اوقوچیلار Gal‏ اولاب NIL HF‏ سلامت 
قالدیلار آلارنک رزقلارن آشاوچیلا VWF‏ پر قونین هکردیلار خداغه نی 
جواب بیررلار. بوآچلق یکرمنجی یلنک کورندان باشلاندی بو یکرمنج بلده 
تیف آوروی آندان Ly‏ آوروی باشلانب استرلیباشده ela es‏ اولگان 
کونلااری بولدی یکی Sb eS)‏ پازینه قدر دوام ایتدی شول درجه ده 
قورقنچلی بولد ی که آولده ات پسی قارغه چوکه کک قشلار قالادی حتی آدم 
لارآغاچ Geb‏ اون قیلب هم سویاک لارنی اون قیلب آشادیلار تکرمانگه 
بارساک کوره سن تارتورغه بارغان قایری سوباک بولورایدی باشقه اورلق نک 
oe‏ بولادی ge‏ بعضی آدام لار سیرنک بزاو صوکده توشه تورغان چوب 
دیلار شون آشادیلا رکینک سیرلاری بزاولاماسدان بورن آدان بروک oy‏ 
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تاش لکورم هگ دیب Cal‏ قوبارلار ایدی ۹۲۲٥ی‏ توقز یکی ایکنچی یل نک 
بازنده افراط درچه یل لار یاخشی بولدی پازغه چغو ay‏ ن خالق اولان 
تامرلاری انلک دیلار شونک تامرون 373 قورغالاق دیکان اولان لارف 
آشاب بولسه ده سلامت قالدیلار pal.‏ بالاسی اولانکه چقسه آچق اوله س 
ایکان یاز جای کونلاری شول درجه ده فردان چيلق بولدی Sh‏ موندای 
بازن کی ورب 355 دیب اوبلادق هی چکورن ه گه ن Sele‏ لا ر کوندی 
تاو بوبلارنده پچن لار چاپدیلار عمرده بولاغان سیبلارنی آولغه فایتارب 
ان اوچ مرتبه ساودیلار بزنک le‏ نک OS‏ زبارت قارشینه اندرغه 
بابارلار ایدی خاتونلار شونده بارب ساوارلار ایدی اوزنک جاعتم asb‏ 
ده کونده بارب ساوب بر چیلاک الب قایتور ایدی جاعتم بله ن سوبلاشب 
نیچکده SUE cells‏ سانش ره و اک ناش 
رفقه Ky e‏ یاخشی بولور ایدی ده بیت ارلق قایدان تاباماز صوک $242( 
طرش ساق تابارمز ديدم ده خدا نصیب ac)‏ ازثه که بالالار 4 ن پورب 
کیلک ارش باشاقلاری بولور تابله آزماز جد قایتوگ دید م exl eub‏ 
بولار od,‏ یورب بر پوط تابدیلار مین تاغن برحرکت قیلب آزماز 
تابارمن a‏ براودان یارطی بوط تابلدی آولنده کوندره ک صوونده Alans‏ 
حضرت توقایف نک تکرمانی بار ایدی اوغلی شریف توقایف شونده تورر 
ایدی بارب آکاردان قرض فیلب بر پوط آرش الب قایتدم دمه ک K‏ پوط 
پاروم آرشنی TIS‏ یل نک کوزنده بوی سیکسان آرقیل ۴۰ ساژین ,& 
ساچدم خداغه co AU‏ شول یردان Ti‏ یل جاده اک تارتی اون بوک 
اون آربا co xS d$‏ باسدرب barh‏ دان hog‏ صاف بر یوز اون پوط 
AE SEI‏ صوغب سالد م خدا aay‏ شولای بیره ایکه ن بوکورگان قلغان 
تشلارم در. 

۳ بلدان باشلاب آتامز بار آزراق ابگچیلک اشینه کرشدم. | نقلابقه 
قدر ne oly! LN,‏ برماس ایدی اون a‏ بل دان باشلاب عموی 
IE‏ بله ن برابر جیر پیردیلار جیرمز بولغاچ ایگن ساچار رگ S‏ 50 ۵-۲دنسه 
هه اشلق ساچب ترک چیلک قیله باشلا دم باشقه کے Golly‏ بره نگ و 
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چه اوستره باشلادم وزمنک دهقان چق لغم اوزمه تیه‎ Jol باشقه باه‎ 
تورغان بولدی ار آت ایی سیر ۶-۵ صارق قاز قوش دورت بیش اومارطه‎ 
نمی‎ ۱۷-۶ eA S dos a D بر منک توقز یوز‎ ۲۸ cal شولای‎ 
سنده‎ ale Y مسلمان‎ Su ناوه‎ Ses بونده‎ Jal پللارده 1۶ى یل آق‎ 
مله‎ y رمضان ده ختم که باردم‎ Ady نک چاتروی‎ SEU اما م لاری‎ 
اها لیسی اولنده چواش ملتی بولب ۰۵٩۱ده رسمی مسامان لق بقول قیلب مسجد‎ 
سالب جماعت بولب نماز اوقولارینه یکری بل بولومناسبتی بلان بر ختم قرآن‎ 
چافردبلار ينه شولوق رمضان‎ By قبلورونی مصلحت قلغان لارایکان شوکار‎ 
ده پیرم شهرنده اما مکرامت ت الله آیدارف ده خت م که چاترب تیلگرام برکان‎ 
قایتاردم ينه توقز یوز‎ Ole دیب‎ el ناء بارا‎ SY ایدی بعضی بر سیب‎ 
اربورغ شهرنده امام عبد العلیم دولتشین حناب لاری‎ eJ c یکی‎ 
رمضان شریف ده ختم فرآنغه چاقرب تبلغرام بیردی اولکی پیده ده چاثرب‎ 
ن ده ختم قیلوغه سوز بیرلو سببلی بار آلیم جوابنی بیرب ایدم‎ Spe ایدی‎ 
مشهور ارنبورغ شهرنده امد بای حسینف‎ cb joy Gople «dos 
مسجدنده ختم باشلادم سامع بولب تورر اوچون ارنبورغ ده معام مدرسهء‎ 
حسینیه معا لارندان عبد الرحیم قارینی تعیین لاب اون دورت تراوخ ده‎ 
سرای مسجد ندان متولی لاری امای‎ Oly Ford yes jl ختم فیلدم. . صوکره‎ 
ایندی بزنک مسجدده ده ختم‎ TLETT عبد القوی حضرت باتقان‎ 
d ختم‎ GS! دیب القاس قیلدبلار القاس لارنه بناء حوش دیب ينه‎ HL 
کروان سرایده قیلدم لوغ امای نعمت الله تیموشف ایدی یک عام فاضل‎ 
خالص ف لک‎ Faye GLI GY د نی حرافات‎ Jl Hie, خوش‎ 
ho4al اولسون آمین.‎ GA رحتنده‎ all طرفنده ایدی‎ 

ass. bx SONA e‏ ده بنالاری سلامت ختم وقتنده مسجدنک 
OS‏ نده anf‏ لنوب توردم Sol OL‏ قدر کچه توننده کوب She‏ > 

بله هم خاتن قرلار ده کیب ایدی eU BF‏ لاب تبوشل دعاءلاری قلب 
اماملار طرفندان بعضی بر دینی زطق لارده تمام Wot! ex‏ رب 
Vett‏ 
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بوقاریده یازلورغه تبوش ایدی بواورنده ازارغه توغری AS‏ 

ایندی اون ایکنچی یل دان £V‏ یل غه قدرل بورطده تورسام ده ئش 
سز یانغادم خالق تشلارینه قاتشب ُشلادم برنی اون ایکنچی بلده آولنک آکل 
آدام لاری di‏ سوبلاشب موکا قدرلی سیر هک پرارده بولش بر پاترست S‏ 
آچوغه اوبلادق. بر دورت کثی بو GL Glog!‏ غه چفار اچون اوفانک 
S55‏ اداره سینه رخصت سوراب عریره بیردک برلار بو شنک 
آرغانیراتورلاری بولدق. صوکره رخصت ale‏ کیلدی آندان صوک خالقنی 
ce‏ مجلس یاصاب سوبلادک پاترستلنک خالق غه فائده سی حقنده 
ه مکیل گه ن فانده شوشی ایوشانک اوزکاسسینه جیلا هم باشقه لارنی. 
ایندی مصلحت کورس هگ شوشی اودثماغه اعضا بولب GGL‏ صورعز هم 
ده اعضالق سالوی نیندای قدر بولورنه شوشی اعضالار اجندان بر اوچ 
کثی سایلارغه ینه بو شیرکه تنک اسمی نی نچوک قویامز دیب آکلاشقاننک 
صوکنده شرکه تنک اسمی نور بولوغه قرار بولدی اعضالق سالوی ایل صوم 
بر ریس بر حیسایجی بر او چ کٹی لک تفتیش کامسیه سی رئیس که یاردم چی 
ساپلارغه قرار بولب تفتیش کامیسه سینه مینی سایلا دبلار هم باشقه BOY‏ 
شولای uen s Gal‏ باراق غه چغارب شلارمز یورب GAS‏ خالق لارده 
ہیک راضی بولشب Gy‏ قایدان Tb Sy!‏ دیب مونده بیرگه ن فائده مز 
اوزمرگه بولا OKI‏ دیب رحمت لار ایتدیلار. 

GEM‏ یل لارده ay‏ دان بو شرکت G‏ زورایتورغه کیره ک دیب مصلحت 
CNN UC‏ آچوغه سوراب اوفاغه عریزه بیردک باشده بو 
Sie ea od Sl‏ وله شک atlas E‏ خی بت تفاس Visus‏ 
توقایف هم نوزم قول قویب ببردک تیزدان رخصت aor‏ کیلب یوز صوم 
سال بله ن سفعت اسمنده برکبت آچدق آولزنک سودکیرلارندان عبدالکریم 
اسکندرف نک تاشکیبتنی اجاره MU‏ اوزنی ساتوچی قلب Ra‏ مهد 
Gael‏ حکومت dog‏ کستیان لارغه کیره کل نه رسه بیرب توردی کبت 
رده هر og‏ آشاملق XS ARAS‏ رسه لار بولب آرزان بها بلان ساتلا 
باشلادی چاستنی سودآگیرلار dos‏ چه خالق غه coti‏ سیه لار تارانسالار 
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ده نومیرلاری اوتقادی اشمز یاخثی يورب CaF‏ اعضالارده کوندان کون 
TM STI‏ مرده کرچلاندی au Se‏ پاترستل نک فائده i‏ 
باشلادیلار . 

۱۲-۰ می یل Y‏ رده اور سیلساویتنده اعضا بولب تشلا دم Ary‏ بلده قالقاش 
فولصی ادارسندان Syl‏ بوی مناوزینه کانطون سیلاوغه وکیل بولب eU‏ 
بارس طوقز وکیل ay‏ بویل ده استرلیباشينه بورچ شیرکه تی آچلدی (کریدیتنی 
تاوارشستوا) بوشیرکه تده تفتیش کامیسسیه نه اعضا بولب سایلاندم. 
استرلیباش فانتالی 

۶ یی ede‏ استرلیباش os‏ صو Ju ls ds‏ فکری کیلب توشدی بو 
qual Us‏ موبدان وان یا لک Sloss GE) xal‏ لارتدان مرحوم 
عدا لخالق Gs‏ اغانه سی OA‏ شلانلگان شوشی ۱۷ یل e‏ انقلاب قدر 
اشلاب کلسه ده توزاتوجی لار بولماو سببلی GE‏ قالدی. بو CIS Kye‏ 
استرلیباشنک زیارت پاغنده غی تاودان چغادر. شول چشمه G‏ مسجد 
ay de‏ لارنک آلدنده بولسون دیب تراس قازب اوزن قاراغای بوره نه 
Y‏ تیک Diddl‏ راو Gale‏ شب سا OSS‏ برک وف وه que‏ 
خانه اسمی بله ن پورر ایدی صوکوچ بله ن om‏ اوبور بله ن کیلب صوخانه 
اچینه باغانادان ۲ آرشین بوقاری منوب آندان توبانگه توشارایدی Gul‏ صوی 
زور اورام چغب اولاق دان آغب تورر ایدی موندان ده خالق لار فائده 
UY‏ ایدیلار بوسنی بلکه ی چشمه دیب بورتورلار ایدی توقایف لارنده 
هرقایوسینک پورطنه عید خلفه فضلوللین یورننده ده بار ایدی. شولای 
ا Cle Olle NN‏ کا عو کو ارا د لدی شلات 
وقتنده بوصو y‏ مارت قیلوده تورغان توقایف لار قاسی Sy‏ قایولاری 
آولدان کیتب قالدیلار شول سببلی خالق صوغه حتاج بولب قالدی. posal‏ 
ایندی مین بوحقده آولزنک مأمورلاری بله ن حبت قیلب فکرلا رن آلشدم. 
هم دیدبلار خالق یاردم پرسه بزلارده هرتورلی حکومت طرفندان dèsi‏ 
باردمدان کری تورماس مزدیب حکومت دان بورچ قه اوه اا 32 
ST‏ هه ده تجنیجک یاردملارکک حاجت Bo‏ اوتارمز دیب مصلحت 
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بیردیلار. Jos‏ حکومت طرفندان خالق غه اوز آرا LL.‏ سالناچاق سال 
بوله شول سالوم abl‏ سنی خالق اوزلارنک عام فائده سینه توتارغه حاقل 
دیدیلار . 
Sh Gy Gok‏ اشلارگه ممکن بولسه ایکان بوحقده بر زورراق جیولشده 
خالق غه آکلاتورغه قرار بیردم. آگرانوم odd‏ ش ده مینده اوز طرفدان 
توش یاردم sos‏ خالق غه ee)‏ سوبلاب توشندررمن دیب ÉL‏ بونک 
سوزی زور یاردم بیرردیب اوبلاب خداغه تابشرب بولشنک بولغه سالنوغه 
ا ce‏ ون ارتی خاش dotes‏ 
اچون اورمانغه جیلورغه بولدی اورمان پر بولو جلسنده بر ده آدم قالیدر 
شول جییلش قه آلمزتک اومارتالق دیکان بر آیرم اورمان اچینه جیولدیلار . بو 
اومارتالق توقایف لار اوزلا رنه تبوشل اورمان لاریی ایرب الوب اوزلارنه 
میلک قیلب اطرافنی SUB‏ بله ن قازب قوغان لار A‏ ن. مجلس باشلانودن 
اورتاغه جغب ene‏ داشلار رخصت ایقسه گر میم کوب She‏ که بر 
KS‏ شم بارایدی دیب ura‏ رحیم ایتوگ. ایدکلارندان صوک سویلارگه 
MN‏ مونه جماعت ارک معلوم موندان توقسان یل بورن استرلیتاماق 
سودآگلارندان oK» eit ue‏ آولرغه بر عمرلک صدقه مز 
بولسن نیتی بله ن صو Ge‏ فانتال کترکندر شول صو phe‏ بوکونده بوزلب 
GLEL‏ ده آولز یاخشی صوغه حتاج لغن هر ah KoL‏ سزدیدم بکردا اوت 
يانغن وقت لارنده آولنک اورتاسنده صو بوق بولسه ده بک ازالوقیین در. 
Gls Lele ie rere‏ لار توکل خدا شوشنی شلاتب يول غه سالیق دیب مین 
HY‏ مصلحت قیلام سرلار قولگذا نکی لگه ن قدری یاردم ده بواس هگ 
وندای خانق فانده سینه GS QU S edid‏ شیکسز باردم بیره چک 
در موندان gb‏ بواوگردیدم. ایکنچی برلار حاضرکونده ابرکن لک حکومه 
ay‏ چقدق Si‏ حکومت وقت نده اوز احتیاری بله ن بوندای تشلار اشلاتو 
آغرراق ایدی. توقایف لار بولسه صو اوزلارنک بورطلارنده hosbl‏ بولو 
سببل کوب She‏ صوغه محتاج بولسه لار ده کوب اعتبار قلماس لار ایدی. 
ایندی بزلار شوشی ترق لک زماننده تورب ده براونک OS‏ صوینی یوق 
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قیلب قالدرساق تار ده بر قاره dy‏ چاق ge‏ هر Lass‏ آکلاسه کیره ک 
بوعمرلک استرلیباشینه تار ده موندای Bol‏ قالدرو عفوایتلماس لک بر 
بات dy‏ چاق. آگر ده بزلار Ky‏ چ ن LASS‏ بله ن ومزنی سالساق Bre‏ 
ils san sas‏ بندهلارگه برایسته لک بل چاق قیام تکه قدر اوزم که 
برصدقهء Ge dy doyle‏ در قران ننک 55 کب ما قد موا as Silao aii‏ 
سینه مصداق بوله چق مز . آية نک معناسی بودر ; 
بر نارازه edil‏ مدا نلک ارت Sse eV‏ ی لارن 
oS axo‏ 
البته ab‏ سزلار قیامت قه 1043 بوصومزدان نیمه ملیون آدام لار هم بولغان 
حبوان لاراچه چک هر قایوسی صوصاولارندان راحت بولب کته چه‌ک لار 
شولارنی حتاج بولغان صولاردن راحتلانوب قووانب کته چک لاردر. مثال 
اچون اسسی کونلارده Ky‏ صوصاب JLE pe‏ برگه ن وقتگده ox fall‏ ده 
بر das‏ اوچرانب فالس هگ رحمت بو قفون باساغان کث که دیب که سز. بو 
وله سی ب P‏ کت بزنک یاصاغان lo dsb‏ ملیون لار اچه چک 
c Y YU posto?‏ احتهاد قبله بوله چاق در قرآن LY QU» ore‏ 
gus‏ دیه اوراملارگه پوق بولا اوزلاری حرک قیلسه لار غنه پاشقه : x‏ 
بزنک قرآنمزغه موافق الوغ انقلاب نک باش لغی فلا دیمیر ایلیچ لینین A3‏ در 
نشل شول تشم ديه Gy‏ قران ده شولای دی بوتوریده بایتاق سوبلاب 
توشند رگه ن صوک بعضی آغای لار موندای زور GoW‏ بارب قولزدان 
کیلور میکان دیوچیلارده بولدی اخلاص ah‏ ن اشلانسه ایرلارنک BF‏ 
QoL‏ کوجره درهمة JU JI‏ تقطع الجبال در دیدیم. بعضی براولار لی 
موس تورمبز بیت Sy‏ اول فاتتال نیک SOS‏ براوی ایته مخ قویم بار براوی 
م بانمدان صواغب UL‏ دیوچیلار ده بولدی اورام بالاسی اوزینک اچون 
گنه اوبلاب قارارغه ULL‏ استریتاماق جبدف نک ده اونده صوی L‏ 
قوفق بولسته کیره ک نی isl‏ می قویم بار ديه استرلیباشقه قانتال اشله تکان 


410  [Q 36:12.] 
411 [Q53:39.] 
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بر اولاب قارگ مونده هیچ بر شخص فائده بولسه کیره ک ho6a]‏ سر A3‏ 

سز بوک بزلار پاخثی توشندک مون تشلارکه Sous abl‏ تابارمز بو حاقده 
بداش está‏ سوبلاب بیر رآندان سورا بوحقده آگرانوم سوزگهکرشب ایته 
باشلادی. 
اییداشلار بو فاتتال حاقنده مین آز غنه سولاب اوتام بو Dass‏ 
قادرف نک سول هگه ن سوزنه سک درست دیب بلدع صونکده اور طرشدان 
شولارنی غنه ثبته چ هک من. سزلار بونی تشله تورگه BT‏ قایدان poll‏ 
as‏ بداشلار تیزدان حکومت طرفندان خالق غه اوز bl‏ سام سالنه چق 
(ساماولاژینه) مونه شول سال دان جیلغان «E‏ نی JE‏ اوزلارنک عموی 
کیر هک اورنلارینه B28 pF‏ قازتوکی و باشقه لار توتارغه رحضت ایته چک 
BEI»‏ بوغنه culi‏ حکوست دان قرض (اسسودا) آلارمز هه م کورساتب 
cusa E‏ . بوئش لار غه وزم ولات تا یاردم 
قیلورغه وعده قیلام. فقط Old) Ys‏ سوریم بو بر فائده لی بولغان E‏ 
اشلارگه , برایک او چکون اورگزک SIVA‏ کوج لارن جرلان ی گنه سالب 
برئن برقول بولب باردم یتوگرنی سوریم. .میم سوزم تمام. ایندی Pressey‏ 
ILE y‏ نی SHS‏ مو بوقموتاوشقه قوبارغه کیره ک. ایکنچی HAS‏ قرار 
بولغاندان صوک بیش کشیلک بر کامیسسیه سایلارغه کیره ک شول کیسسیه 
مز تبوشل تدییرلارنی کورب قاراب تشلانور. اوچنچی جير قازو اورماندان 
هم باشقه اورن لاردان مانیریال کیترتومزنی اوزمز استرگه ثالامز ديه تاوشقه 
se‏ قرار چغاررغه کیره ک. شوندان مين سوز NG‏ محترم جماعت بو 

نش حاقنده برده آورسنی غنه پورگنک YL‏ 3 ردقلاندرو اوجون جای 
بوی جیرلا ر سورب اورب پاسدرب هم باشقه لار نیچک تورشب M‏ 
Sigal bay‏ ارون که اما dial‏ که قدری فائده لانوب هم 
خدا قاشنده مکلوک واب ی آخرتده خدا قاشنده دنیاده قیلغان یاخشی 
Goon aves‏ حساب قیلنه چه غنده شبهه پوقدر نماز روزه کی در . مونه 
hE Ory‏ آرامزده برولار ed‏ لار هم یل لار بونچه توشاک ده آورب 
باتا. براولار نجه یل لار تورمه لارده باتالار آس سلامت لنسام تورمه دان 
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چقسام ایدی ali‏ نیندای یا خشیاق لار hd‏ ایدم ده مونه بولارنی اسکه الب 
سلامتلکنک قدرنی بلب بر ایکی Se!‏ سلامت لک نک [106b]‏ صدقه سی 
بولور دیب csl‏ توتخدشت .دا شادلانوب e».‏ بیررسز دیب Sox‏ 
دان اشانامن. ينه براونک py‏ آی اولب YG]‏ آی آنم بولسه فلان شلارنی 
تشلار ایدم دی. فقبرلارگه بو خدا اوچون بولغان تشلارگه پاردم فیلور ایدم 
دی تش اوتدی حاضراوکب سوبلا وده فائده یوق اولده راک ایدی شولارنی 
حساب لاب بر SHY cos Sl‏ سلامت لک تلاب m$ SOM‏ 
ده پاردمگه قوشارسر دیب اميد ايده e‏ بولار بارده آور تشلار اعاس در. 
یندی تاوشقه UF‏ قالدی بر فانتال نی اشلاتورگه مو بوقمود یکیلک 
بله ن شلارگه بولدی ایکنجیکامیسبه سایلا رغه بیش کث ی‌کاندیدات لارکورسه 
& ديه Le‏ قدیرف qua‏ دصینف عد حسن سیف اللوکف ميد حسنف 
مجید مناسپف خلیل dil‏ هبة الین شولارنی تاوشقه قوب SLAS‏ بلان قرار 
بولدی al‏ دان بر سنی معاون قیلب بررسی اورب قالسه آنک اورنینه لار دیب 
توررغه قرار بولدی. اوچنچی pe‏ قازو تشلارن فانتال اچون کیره کل زسه 
لارنی تاشوغه اوز اوسترگه آلامز ديه تاوشقه قوب بوده اوتدی. ایندی GAG‏ 
ئش باشلارغه. 
TAL‏ پلنک CL‏ سنده تحنیک کول کامیسیه بلان تانشب نش 
باشلاو حقنده سوبلاشدک نیشلارگه کیره ک دیدی برغی آولده بولغان ایر 
جانن SSL‏ لارنک هم رابوچی آت لارنک اسپیسکه سن آگدیدی 
آندان خواجه لق ُشلاری BG,‏ سایلاگ کیره کی JU ge‏ لارنی تابب JE‏ 
سزلار قالغانگ مونده dose US‏ قاراب تورر. خواجه لق زسه QoY‏ 
باشقه ررغه حسن سیف اللوکف اورماندان ياراراق Boy gl‏ تابب 
شولارنی تیوسیل اورنینه AT‏ اچون بصیر دصینف نی تعیین لادک. قالغان 
لازشد هر هه راف شلارلار دیدی رابوجی لارنک هم ot‏ لارنک 
glee‏ هم تیوشلی روشده نارات SH‏ هم آنقه خلیل الله هبة اللين تعیین 
قلندی اسیسکه لار elk‏ بولدی. 
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ایندی صونی قایدان کیتره مز نی روش (Roy‏ بولندان مو پوقسه Bh‏ /۸07۵ 
پاسارغه مو بوحقده مذاکره لارمز بولب ly Kol‏ تاشلاب EC‏ یول بله ن 
کیتررکه بولدی بورنغی دای EC‏ بوره نه دان سالنوب صونک کلشنی ارامالی 
روشده بولورغه بورن کوچ بلان (ادپور) ATOR‏ ایدی. استرلی باش نک 
لوغ تورامینه اوچ اورنغه زور شاک تشلانب نجه نک جیلاک صو توررغه 
توش اچنده بو شال BOY‏ استون تیمر بلان پابدرب هر وقت ات اربا 
میچکه سی بلان بوتان آلوچیلار شول شاک دان کاچه ایت ایترب الوراق 
بولسن. چشمه نک چقغان یرن قازتب اورنینه بورا توشرب توبه سن تيمر 
OW‏ یابب بویاتوب قوبارغه. بورن Ul‏ تورغان اولاقتنی هم کر یوو اچون 
اورنلار قلارغه می شاک مؤذن پورطنه قارشی بازار پاننده ایکنچیسی Boe‏ 
بلکه ی چشمه آنالغان اورن غه اوچنچسی تاش GF‏ اوتکه رب استرلی 
GLE‏ غه کته تورغان اورام چاتینه Sy‏ لاندی. de‏ بورنغی توقایف لار 
باه سی ارقلی الوغ مسجد بانندان اوتب موذن بورطینه یتب شوندان بورلب 
ایی شاک غه آندان ایکنچی که آندان pS‏ آشا چفوب اوچنچی که آندان 
E.‏ تاش uj pS‏ استرلی صوبنه توشه چک در. ES‏ وتده صو 
باشن قازب تیره سنی مه تیب a É‏ بان ترامضایت ایتارگ بولوب قزل یار 
وق تدان ex E va‏ يوق ا رگه هم اوزم ده تاشدم. شولای 
ES eel‏ اشمن باشلاندی الله شام لارغه نصیب Os!‏ ان 

بوره نه dy‏ قازرغه بولدی S ax»‏ صونک باشندان اوچنجی شاک غه قدر 
بر کلومیتر اوزن لغنده تیوش بولدی. Ky‏ اچون Ke‏ حسابی بلان ^ 
رابوچیفه US‏ میتر قازرغه تیران لگی نه قاراب براوگه اوچ میتر Sle‏ بر 
میتر توشدی وزم ده صو GL auth‏ اورنده تیوشیی dibs‏ منی UD‏ 
ایندی مونده سالواچون AS‏ بوره رن ۰ دانه کیره ک تابلدی بو بوره 
do Y‏ الب کلواجون:-عسن شیف الاوکت ی یردک Gl‏ ایدل اش Zi‏ 
تاوغه بارب شول بوره نه لارنی سال OW‏ استرلی GU‏ غه کتررگه. استرلی 
طاماق ol»‏ وزمز Gol‏ ئالب استرلیباشقه کیتردک وزم ده بارب کیره کل 
یابوتیمری هم SF‏ قورشاو اچون بولغان تیمرلارنی آلب قایتدم. ایندی بو 
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بروب‎ A WEEDS آرشین جاماسنده شون‎ ۱۰-۹ id بورنه لارنک اوزن‎ 
بورا تورغان براو اوزمزده بار ایدی‎ Gye تیشارگه کیره ک ایدی بورندان‎ 
استالا رکیترتب هر بورنه باشینه‎ orb] شونک بلان بوررغه استرلیتاماق دن‎ 
تین بیرب تیشدردک. ایندی برلارنی قازرغه بولدی بو ایون‎ dbl بر صوم‎ 
لار قازوغه اورسنه‎ JE Gy SLE بازارلارده رزق لار‎ Cul Gow 
قاری دین بلان بزلارنی بواغولاب توشردی ديه‎ ase Sy باشلادیلار‎ 
oU مینده سالقن‎ GILT پیک کوب قارغش لار اشتورگه ده توغری‎ Kao 
وک آراسنده بو له تورغان ممکن‎ pox بلان گنه صبراق قیلب‎ 

براولارنک رزق لاری بولوی قازوب بتردیلار abl‏ بولارغه IP‏ 
لارن نصیب ایتسون آمین. ایندی بوره نه لارنی سالغانده هر بورنه نک S‏ 
باشینه تيمر فرشاونه Kl‏ بوره نه نی توناشدر اچون تولکه قاغاررغه کیره ک 
بولدی SHE‏ تولکه قورشاولارنی شاهی امد دیکان تینرجی دان اشلاتدک. 
بازارغه چقسام اون OLS‏ بعضی آغا انی لار هر وقت مبکا WG‏ باشلا دیلار 
بوشنی سین قوزعاتب چغاردک مونه کوره سک بازار حاقلارنی داوای تون 
تابب بیر شوندی سوزلار بلان کوب GEL‏ واتدیلار حتی خالق آراسینه 
چغوغه قورقه باشلادم mm‏ بولدم آطمنی جیگب بر ؛ شش o‏ 05 اربورغ 
بارب قایتدم دیف ES cade‏ رکه C8 45 Lele NO‏ 99 13531 036 واه 
ده بارا ایدی ايده شلارگه ده یتدم مین آزراق eos‏ قابتیم ئه لی سرلار 
E‏ آلب باررغه ترشگ ديه کتدم خداغه شکر برآز طن آلب 
سلامت dul‏ اش لار اشلانب بارواستنده ایدی. بولغان پوره نه QoY‏ 
تبوشلی روشده سالب تمام لادق شاک لارده cS‏ تمام بولدی. چشمه 
باشنده TOW‏ ن بورامزغه ده صوتولدی GI‏ ون وا وی 
Oye‏ تورامز. ایندی بورنه بوچه صونی رب کوررگه بولدی با الّه مونده 
یتدی مجید قاریغه یا تروک یا اوا وقتی آگ ده صو پوری فالسه شول وقتده 
مینی خالق اوزمز قازتقان چوفرغه سالاچاق لار ایدی. بسم الله توکلت 
على الله ديب صو آچب orn‏ وزم os‏ بارب ug,‏ شاک نک اچینه 
EE‏ قولاغم قوب با ۳ نی اوقب pst‏ طکلاب ebb PLL‏ 
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بر وقت چک ایتکان تاوش لار hoba‏ فولاعمه اشتله باشلادی کوب ده وقت 
اوقادی صوکیلب توشب باشم قوب یبردی ده مینده ال محمد لله دیب شکرانه 
قیلب ایندی اوکنچک بتدی والسلام ده ایندی اوکچم يوق ديه ele‏ 
خدا دنیاده JE‏ اچون نیندای یا خشاق قیلدک دیب سوراو بولسه شوشی 
Ga‏ قوباچاق من دیب الدال على الخی رکفاعله دیکان سوزگه بناء جناب 
رب العالین مینی ده 9 Gott‏ صدقهء جاریه دان حساب LS‏ قیامت غه 
قدر بونشمنک اجرمنی نصیب ایتسه ایدی دیب کرک دان دعاء قیلدم . اوشبو 
dod SF‏ بوصودوام امک ده در . صوکره بتون اطرف خالقمزده مونه مونه 
قاری سرلارنک Po‏ بوشقه cof‏ آول راحتلاب صواچه کیلکان 
آدم لارده صواچب هر قایولاری رحمت Gy‏ اشلاتوچیلارگه دیب AU‏ 
ایدی. خدا اچون بولسن. ٠‏ میم استرلیباشینه قلغان eth‏ لغم شوشی بولسه 
SoS‏ در . بلکه اوقب بوتاریخنی بالالار هم اوقوچلاردان اوتچم شول در 
رگه ده بر دعاء قلولاریی. 

gmt- ۱۹۵۳‏ یل ده بوفانتال یی حکومت اوزی ينه دان یاخثی راق قیلب 
id‏ ن پولدان آز a‏ یوقاری GL‏ قازب چون توربه سالدرم بز قویغان 
شاک لار بانینه ay‏ بر sl AS‏ غه انیت قوب شلاتدی. بو ایندی 
باشندان dos‏ استرلیلاش فانتالینک اوچنچی اشلانوی o»‏ عبد JAI‏ 
مجید فکترگه ن فانتال استاراق استرلی صونه Bl‏ راق یار بوبلا بکیلب 
بوقاریده کورسه S‏ ن سوا رغه کات Dieu‏ در. ایکنجی برلار شلتکان 
y‏ تاوغه تاباراق تشلاتولدی. اوچنچی سی بزنک پولدان بعضی برلارنده ينه 
ده تاوغه تاباراق قازلب بز تورغان بورطمر آلدنران اوتب Goby Syl‏ 
باعندراق conl‏ آندان بورلب الوغ اورام غه چقمش در. حترم اوقوچیلار 
مونه میم d nuls‏ باش فانتال حاقنده آز غنه بولغان بلومنی تارج بولب 
قالسون نیتی بله ن یازد م . قسقه غنه بولسه ده موندان صوک قالغان استرلیباش 
Sb‏ حقنده Zyl‏ پازوچیلار بولسه بوک قوشب WL Sh‏ 

يلوح النط في القرطاس دهرا وکاتبه رمیم في التراب 
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معنی سی یازو قالو رکاغرلارده زمان لار بوچ یازوچی سی توفراق ده چرگه 
ن بولور 

بوفانتال حقنده قسقه غنه بلولارمنی یازب سوزمنی هام قیلدم. استرلیباش 
ده عدالجید بن شيخ الا سلام قدیرف الشهور عجید قاری ۱۹۵۵ ...42 
ho8b/‏ 

نه حق بلاگناه سز مظلوم بولب محبوس لک ده یوروم حاقنده آزغنه یازب 
ALS‏ چ هک ده بالالارمه بر یادکار هم عبرت بولواچون بو واقعه نی IL‏ 
قالدروی اوبلا دم بو ۱۹۲۸ی پل ده 3 دیکابر واقعه سی در استرلیباشینه 
پرکارور معاونی عز الدین علییف دیکان کسنه خطالق بلان قارانغی تونده الوغ 
اورام ده قولنده توزینک قورالی بلان یعنی GEE‏ بلان آیاغی تاشقه به راب 
اوزاوزنی هلاک قیامش در. 

بوقارید ه سوبلا نمش علییف Ay‏ مرتبه برکار ور بولوصفتی ايله استرلیبا شینه UE‏ 
در توزنه تیوشیل شلار حاقنده. y‏ علییف ديم بوی OU‏ آولندان در اولده 
ee‏ زماهده استرلی باش دینی مدرسه سنده ده اوقومش ایدی. شول diee‏ 
میکا تانش اییداش ایدی. انقلاب دان صوک اوقب بورد.جسک اشلارده 
pe»‏ باشلامش در. برنی ديم بوی US‏ آولنده صودیه حسین تیرغواش 
پلان صوت ثفلارنده اور ایدی بو وقتده یکنارده توغان رانداشم 
نک فاتیرنده ترو سببلی هر بارغان وققده سوبلاشب اوترر ایدک. آندان 
صوک 3$ میکه آولنده تشلامش در. صوکره استرلیتاماق کیلب پرکارور 
یاردجسی بولب اش باشلاغان حاتونی نیکفا ر آولینک اسماعیل ملا اسلام 
قولف قزی tile‏ ایدی. بو عانشه ده YL‏ وقتندان میم EP rales‏ سرور 
پورطنده هر وقت اوناب پورر ایدی. شول سببلی مین انی اول مینی Ke‏ 
یاخشی ab‏ ر ایدی. هر وقت ده Cagle‏ بلان باشقرط اول لارنده سان 
طوبلارنده اوچراشه ایدک. ديم بوی نارس تاو (چبنی) آولنده سبان توینه 
SS‏ ن وقتم ده سول اولنی دوت شاه آغا پورطنده بر قونب E GUS‏ 
ایدم اف enl‏ کون ات مین ون که تلادم. اچراتدم اسان موجید 
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آبزی دیه بیک اسانلاشب ele‏ ده ایتوب ایدی آنده جید آبزیده بار 
کورسهک سلام ایتورسن دیب ایتکان ایدی. رحیم $5 بزنک ابو قوناق 
بولگ دیومه GL‏ عفو ایدرسز جید آبزی بو سفرده برده باررغه وفتم 
یوق دیب نصیب بولسه ابکنچی سفرده کلورمن دیدی. یاری رحیم ETA‏ 
اوتتب قالام دیب | ناکت کدک . prae Am.‏ 
غز میکه ده ثشلاگه نده Kid‏ تانش خاتون نی اوچراشب اسیکتال 
ده posal‏ برگه اوترغانلار بو خاتون استرلیاشنده بوجته Sabe‏ سامارن 
دیکان روس بله ن تورا OKI‏ بلکه اسپکتاکل دان صوک فاتیرگفه باررمن دیسه 
کیره ک. شوندان Spe‏ علییف فولص یورطینه بارب ساودشانیه قورغان. 
صوکه ساعت توقز اون چامالارنده جغب فولس نک استروژنه بارب میم 
گام دی JST‏ دیب ایتکان . مین حاضرکریدیتنی اوشستواغه eol‏ دیب. 
فولص رید سید اتیل KG‏ آلانسه مبن Sips‏ ازاتوب باررغه کثی بریم دیب 
اگانن کورسه تب بو بولغاچ کثی کیره کی دیعش. تون لار BLL‏ اورام لار 
قاتقان چراق شول وقتده بو جغب پوچته بورطنه بار ب OS‏ تشندان ته رزه 
دان قارساکڕرەک . oth aS! byy‏ براولاق ایوده CYL‏ لار قرلار 
جیلشب اون فورالاراکش. بردان بورطده مالاىلارچقاباشلاغانلارهم 
ایودان سامارین ده چغه باشلاسه کیره ک. بوشوندان قورقب آشغب اورام 
غه چغب کته قابقاغا قارشوغه فانتال با رانک اطرافنده زور تاش لار بورنه 
لار اتب قالغان. بوقارانفی ده آشخب بارغان کثی بردان تاشقه آبنب کته ده 
بلماسدان قولنداغی نگانندان یانغلش CHT‏ بغلاده باشی تاشقه برله. شولوق 
مینوتده ایکنچی مرتبه آتو dy‏ موسی خالق غه خبر بیرو اوچن بواسه کیره ک. 
چونکه ناگان نک اول انلوی ده طماننی تاوش بولب ایکنچی مرتبه ده آچق تاوش 
Yy‏ کی لار کلب یتب حراب بولدم. پورطق هکرتگدعش ده شوندوق 
Sol‏ پوچته asgl‏ سالغان لار صوسوراب فانتال دان آلب کلب صووق 
صوا dd e‏ رده کول نا عه ان jut‏ . بغلغان اورشده bl Bh‏ 
قالغان ایک پول قالغان اچنده ایک Ge GK‏ بر پول اوزنک ماسینک 
اچندان چقغان. شول وقتده سودستوک هم Ky‏ ن بوسویستوق ده باننده یانب 
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قالغان. یول ath‏ سینک صول SL‏ چابون کیدرب هم cya d$, y‏ درت 
سول ياق بوټینه تبیب بوراک تاری آشه چغوب پ‌اسینده تورب قالغان ob.‏ 
سراغان آد که بردان سووق ی اچرب یی صواچردک دیب ایتکان لار بو بر 
GX!‏ حراب بولدم ایتکان سوزنی حراب ایتدیلار دیب اورنداغی توره لار 
آلداب ایتکان لار اوزلارن خدمت کورستکان کی کورساتوب VOLT‏ دیب 
جواب بیرکان لار ایدی تون Ady‏ آولدان hob!‏ نیندای آروراق کثی لار بولسه 
شولارنی قولغه الا باشلادیلار. ساعت ۱۱ لارده ايوم ده lag!‏ حسنف بله 
ن برعریزه یازب اولتره ایدم قابقه اچق JULI‏ ده قار قارشی اولرامز تره 
زه قابفاچ لرده اچق بردان ایشکی LEG‏ باشلادبلار چقدوم؟ بار ديه gon‏ 
دیدی آچدم کورسه م میلیتسیه اسلید واتیل صودیه هم باشقه لا رکردیلار ده 
HUF GK‏ دیه کامندا بیردبلار ده اوسکه گه با شلادیلار سزلار Gate‏ 
دیدیلار بوجاعتم هم بالالار y‏ ایدی. oos!‏ بتون ساندق لارنی ایو 
توبه لارن بارن قاراغاندان صوک بزلارنی ثالب چغب کتدیلار. بز ایسه نی 
حال نی تش بولغان نون ped‏ آلب بارب برکلاب قویدیلار . اوچ مسجدنک 
GJ‏ مؤذن لارنی باشقه آولده بولغان حال لرا ککرستیان سودآگرلار حتی 
شول کوتی استرلیتاماق ده بولغان کثی Qo Y‏ خبر بیرب بارنده قولغه آلدیلار . 
جمعسی اوطر al‏ کثی ایدی. شوندان صوک فولص پریدسداتبلی قاراغوش 
آولیننک ple‏ مقصودف نارود اسلیدواتیل عنيت تخفة اللين لار اوفاغه 
(uL‏ مرمش لار مسئله شوندان. آنقان کی لار بار ده ارستاون ذیب: 
مین PUL‏ نی اش بولدی ایکان دیب | سم CIS‏ هیچ بررسه بامیم هم باشقه 
لارده سولای Lo Em‏ ون اول جیت لارنه قاراول لار قوب هیچ بر 
pal‏ کرمادی لار وچغارمادیلار نچ کون لارگه قدرل. ايرته لاب اوفادان 
ناچالستوالار ALS‏ باشلادی وایننوی ,23255 Kale‏ ڳو هم alia‏ 
دان بولغان ناچالنیک لارکلدی بتون استری باش p‏ قیامت eX adi.‏ 
se» ia‏ خالق dos‏ هر doy‏ سوز نیندای ثش بولدی OR!‏ توننه قاراول 
غه اسینه بولدی SI‏ قاراول کیل که چ سورادم نی بار ديه اول ایتدی 
پرکارورنی آتقان لار دیه ا US‏ قالوب کوک SUBS‏ ن بر ئش صبراق 
قیلد م خداغه aeu UN eral‏ معلوم بولور ديه اميد ایتب TEST‏ 
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ایندی تیکشرو باشلاندی داپروس الا باشلادیلار. ad‏ اییداش oY‏ 
c‏ جواب GL‏ مینی هم چاقردیلار . مین ابلل acl‏ قدرل موندای 
احوال نی کورمه وم سببلٰی برازقورقب قاوشاب قالدم چونکه مین اوزمرمده 
آلدین هکیلوب گراه صقتی بله ن ده جواب Sy‏ نم یوق ایدی T AT‏ 
acy!‏ دان کي چ که قدر قایده بولدک as‏ ر تشلادک ؟ لار بله ن سوبلاشب 
پوردک علییف سیکا تالش ایدیی بو o Y acus‏ وت زرسه لاری سوراب 
پارسینه ده جواب بیروم تبوشلی بولدی moa‏ بو ئش حفنده اوزکی عیب 
di‏ یه مو 5s‏ . بوکونده لار بله ن سوبلاشدک فایالارده بولدک 
جواب شونده شونده شونک بلان سوبله شم قوردیم PERETE‏ 
جاعتم بلان ,& هم باشقه آغا انی لار نیده کورشولاریی فوناققه چاقرب 
ایدی شونده بولدم ۶ لار بار ایدی بارنده ایتب بيرم فلان فلان لار 
asy‏ هر وقت اغلات jg‏ بر فقیر آدم ده بار ایدی. اول ؟ خبیر 
احاقف دیدم. اندان eta! Spe‏ مینی شول کونلارده که حقوق تبکشرو 
کامیسه سی حق سر اوله راق مینی حقوقدان حروم قلغان ایدی لار بتون 
پورشم شول حقوشنی توغری بولاو سببلی حروم AS‏ ری آچون عریزه یرب 
بوللاماق ایدی . کامیسه ده زینوللین لطف الله می الدین هبت all‏ ین هک در 
اسمی خاترمده پوق کامیسیه ue‏ اوزم کاندیتاراسن کورستب tb AO‏ معام 
لک که قویدرغان ایدم Lt‏ حسنف بورندای بزلارنی جدید دهری دیب 
کولب یورگام بر خلفه اید ی کامیسه ده میم طرفده بر تاو ش کیم بولغان رئيس 
صفالی abl‏ حسنف ضررمه تاوش بیرب مینی حقوقدان حروم قبلغان لار. 
ls, y‏ شا فاگ Tol‏ وی ار sius Clete‏ و 
اوزمنی آق لارغه هربر اورندان اسپرافکه آلب ماتربال جیوایدی. بو حقده 
علییف OSS‏ شمنی سویله مش ایدم. اول ets‏ ید ای مین م 
اتقلاب قدرلی ؟ آکانک بله م انقلاب دان صوک نیندای ئش لار SB‏ 
شول حاقده اسپرافکه لار ناب میکا عریزه بیررسن مين تیکشررمن دیدی 
]6952575 ق 55 a‏ من ابر GIGS‏ که م دیدی . شول حقده علیف باننده 
بولدم دیدم. ول سیکاتنش ip‏ نیشاب آنک بل ن سوه شه 
سن ديه اول میم پاش odds‏ تن هر وقت کورشم بورگه ن اییداشم 
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ایدی دیدم. ۱١‏ نی دیکابرکوننی کون بونچه تشم d‏ ن ساعت کیچ توقزغه 
قدر بوردم. ge.‏ سک اون یاشل بالالارمنی SOG cos pe‏ بارب مین 
سوراغان کاغزی سوراب 1" قایتگ a>‏ يبردم . ساعت سکرده کی چ کیل تلل 
,& لاب ااستروکسیه قاراب عریره Ca‏ پارار باررمن دیب وعده 
شونی eal‏ ده کنب اولتره ایدم بر ملطق تاوشی ایشتلدی آچق تاوش 4 ن 
صوکره obl‏ ایکنچی مرتبه ay‏ ملطق تاوشی طمانی ایدی شوندوق سوستوک 
تاوثی ly cl‏ دیکان تاوش لار اشتله باشلادی ae‏ پورطم پوقاریده ایدی 

Y‏ چغب باسقچ دان مگلاب توره ایدم اوغلم بلان قزم یوکرب 
قوقشب قایتب کیلدیلار انی alit‏ نیندای ملطق تاوش لاری اورام دن کثی لار 
فانارلار بلان یوری لار دیب مین دیدم برر ایسرک نی اورام ده ملیتسه لار 
آلب کیتکان در دیه. شوندان اوع هکرب تشلارمه قاراب اولترر ایدم کوب 
ده اوقادی ies COLS cate‏ که Te‏ اورام ده شاوشولار الشتله مینده 
مونده کلورغه چخب اشتب توردم نه بولغاندر بلمادم. صوکره عریزه لارمزنی 
یازب اولتره ایدک بردان اشکنی قاغب چاتراب چغاردیلار اچدم ملتسیه 
Y‏ رکردیلار ده ایکزنی ده آربستاوایت ایتدی جماعتم بالالار بوقیل ایدیلار 
دیدم. ينه d‏ مرتبه لار چاقرب داپروس قیلدیلار. A‏ مرتبه يورت QoY‏ 
اوسکه قیلغان oY‏ بر ای اوچ کوندان Ge‏ اوفادان کلکان برکارورلار 
CAL‏ کته باشلادیلار. خالق آلدنده LT‏ دیب SIS‏ ن لار las oi‏ 
توشاغان YS‏ بولی حاق لق چغار ئی دیب پاتامز شول درجه ده بر دهشت 
که قاراول غه آولدان کثی dal GOS uoles‏ اردان قارول کیتردیلار. 
شوندان صوک فقیرلار صورانیه سی جییب بزلارنی صراغان لار JE‏ ایتکان 
فاکیچسی راستلانه در بز بوکوندان OTH‏ سورعزلکن راست لی تورب بو 
ثش بولای بولور دیب اشانیم 8 بلکه باشقه آولدان کیلب برر دوشانی آتقان 
TET‏ 95 هیچ برسی معلوم اهاس. سرلارده سیسکونتی ات لار بارهم خالق 
لی هم محبوس لا رنیده ج خخا وه اک Giles‏ راون توسته Mab‏ غیت d‏ 339 


413 [Added in pencil in the margin: pe" قیلورلار دیب‎ y جونکه ب وکٹی لار اندای‎ 
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oss‏ اکان و اک de OS‏ نی جیب هم 3 اون ات 
AS‏ قاراغان لار o&‏ پوجته اجالیق OL‏ ظهر الدینف دیکان dude‏ 
سبی توتقان بولا ر توقتات dle You‏ برگات d‏ دیه سوراسه ده برماس 
دان ات نی آلب کیتکان لار شوندان Spe‏ بزلارنی بارمر‌نیده استرلیتاماق غه 
کا ر وله اون aas Sues le SISOS‏ اش یت 
Sos S‏ سز بولب Geers‏ ده [mal‏ خدا نصسب ایتدی بر VG‏ 
ناحق فولصی نک رئیس لاری و باشق هکٹی لارنک يالغان كورسه تولاری بلان 
جاعتم al‏ بالام ایک e‏ قرداشم Qo Ys‏ قالدرب olf ex$‏ سز بولوم 
da‏ برده قایغرمادم حکومت حقلقنی تیکشرب LÁ NET‏ بنده Q‏ 
جزاء قلماس دیب اميد ضور ایدی. Cagle‏ نک S‏ سنی بازغان وقتده 
پالته سی بلان بر S‏ سنیک یانغانن WELL‏ شول وقتده سیل Cagle‏ 
پرسیداتیل خیرالدین فحشاتف دیکان نی اچون بالته OW‏ بر Sy‏ تک GES‏ 
یازمیس میم چه مين موی پازارغه صوریم دیش بز صوغشده وقتده یاقن 
دان Jg GELS‏ باندره براقدان کلسه باندری دیب «xd‏ لار ایدی دیب. 

شوندان پازمش لار. ol‏ قارغان دوختر باشده ایتکان ایتوقین ممکن ينه 
شه کیلب آتوغه اورنی ناچالنیک SOY‏ سوزینه بوی صنب آتقان لار ديه 
اوزنک GS‏ یازمش در. شوندان صوک اولکنی استرلیتاماق غه اراتقان 
ار هر ده تلار Crab‏ قارشی آلغان لار . یازب اوقش ایدم 
بزنک بلان خببر احاقف ده آشده بولدی دیه. بو Sole‏ بخت سز 
«Sl‏ قاری ox!‏ بارب تبکشرسه لار قان d‏ تون قانل پچاق میچ باشنده Ul‏ 
اکان میلتسه لار تابدق اوترکان کشنی دیب شادلق OW‏ برکارردان Gi»‏ 
آلغان لار یاری. درست اوترگان کٹی نی تاعاغان لار تیک GE‏ تون بله ن 
Ge‏ تابقان لارآنی بیت سوعاغانلار GLE‏ بلان آتماغانلار پول Ax WOW‏ 
آگرده تون اور وچی بولسه اول عیبل بولور ایدی. شوندان Spe‏ اساقف دان 
سوال باشلانه. سین موعییف نی اوللروچی دیه بو جواب بیره يوق اخشامدان 
يوقلاد م Kis!‏ ده Llais‏ يوق دک ی GAN‏ سن آنلودان ولیسنک 455 
عیب لاوج فورفته FG‏ درستلارگ آتارسز GW. pes‏ بولغاچ فان 
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تون بلان پچاق قایدان سرگه بار بکرگان جواب اول میکاکیل بکرمادی اول 
تون بلان پچاق نی من وزم آلبکردم نیکه دیس هگرکیچدان مین فلا نکن E‏ 
ات Ae ee‏ بارغان تیدم شونده قانغه بوبالغان مین PARE‏ پیچ باشینه 
تاشلادم مونه قایدان اول قان دیهش هم ات سویدرغان کثی نی cle‏ 
سوراسه لار اول درست دعش مونه ors dal‏ تابوغه شادلانو جماغان 
کوتکه بوق بابشمس اش دیلار اورنداغی ناچالنیک لار ib‏ نیچکده بولسه 
اونداغی ناچالنیک سوزمزنی درست که چغارمز اشانماسدان بوتون GU‏ نی 
مسکاوغه برب تبکشرتروب فایتاردیلار مسکاودان آت JU‏ بولون راستلاب 
قایتارغان لار. تش لار pee Cob‏ ات ی ده برمه DW‏ تون BLE OW‏ 
ده دان ده بولادی. وک لار Ky‏ خفاده قالدیلار اوزلا رندان توزلاری 
قورقه باشلا دیلار آتقان es‏ لارنی آرستاوایت ایتدک دیب تیلگرام بیردی 
یکل بولسه ده اثبات ایتوی مک آورغه قالدی. شوندان استرلیتاماقه تورمه 
کو oS‏ کش رانک وان edad‏ اون ال DOGS ETE‏ 
سوراب یاکادان تیکشرتسون لار دیه. بزلار موندای اشنی قلماومز وکورماومز 
سببلی فورقدق Sd‏ تبوشسز روشده بزنک ضررغه أشلارلار ديه . آگ ده 
شول وقتده y‏ اشنی قلغان بولساق بدلار Sh‏ قوتلغان بولور ایدک. Sige‏ 
اوفاده پرافیسورلار دوخترلار اون یدی کثی بوحاقده MM‏ بونچه و باشقه نوز 
فکرلارنی پورتب اوزندان آنلورغه تبوش دیب تابقان لار آگ ده وقتنده کامیسیه 
قارغان بولسه شوندوق مسئله آچلغان بولور CAL‏ دیشلار واوچ ای استرلی 
تورمه سنده یاب My‏ 3,5( اوفاغه ازاتدیلار بارمزنیده اوفاغه بارب اسلید 
ستونی کورپس as‏ همه Oe‏ برکا مرگ هکرتدیلار «d,‏ کوندان صوک بزلارگه 
گو طرفندان اون برکشنی غیب d‏ پرکارتورغه SOS‏ بیرلدی دیه. 

صوکره موندان باشقه لارنی هر dos‏ سروک بلان سیبیرا طرفنده فیسلکه 
Gls‏ که S aD‏ و هه واه ور تلا ghe‏ 
نی بول ادیب dle Ub‏ صود اداره لارینه هکره سوال غه Aa ple‏ 
شوندان صوک بزلارنی اویش کورپس دان دورت قائل استالیپن کوربیسنه 
dos‏ کارمرلارغه قویدیلار . مين aS!‏ فانده ٩۱می‌کامبراده‏ اولتردم ee‏ 
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توقایف میکاکورشی کامرده ایدی حسنف اوچنچی قات ده ایدی روزه آی 
کلب بندی خدا فول ایسون تورمه نک SARI‏ بلان صالقن صواچب 
رمضان روزه مز توتدق بیش وقت ناز قالادی خداغه شک . شول وقتده 
مرحومه جماعتم SOG‏ بالاسی مریم اسملی قزم ATO‏ کورشب dp‏ 
شب کیندی بواحترام لاری اوچون جناب حق الوغ اجرلار بیرسن آمین. 

شوندان صوک آپریل آبلاری ایدی مش مش خبرلار جغا باشلادی Qo Ys‏ 
قوتقارالار امش mal‏ حاضر Le HAA‏ صود آلنده زور تشلارنی تیکشره 
EAT‏ ال Soules lake‏ اغری TYPES e Er‏ 
اسلیدواتیل پا واژنيم دیلام دیلار مونده BILE‏ دیکان کشی اشلی ایدی. 
روس لارنک پاحه بیرام لاری یتب قالدی. بردان برکون Kp‏ ایسداش 
لاردان جید یکشمزنی چغارب یبردیلار. تیک GAG‏ بزلار بش کثی مین 
عبد الرحیم عبید الله اوغل توقایف حسنف احاقف هادی موذن. ایندی 
اوبلادق بزلارنی عیبلی قلدیلا ر آخری اوبلانب قالدق. قوتلب کتوچیلار عبد 
ارحیم لطف الله اوغیل توقایف ele‏ توقایف عبد الرحمن آیدابولف بصیر 
دصینف اد Act cade‏ مناسییوف. کونلار برنده نیکفارده توغان کاوم 
ce‏ ولیوللین LS‏ کورشدی هم کوچته نه چ لار کتردی اول ایتدی آبزی 
قورقه گر چغاچاق سز دیدی مين ایتدم سین مینی بواتور اچون گنه ایته 
سن باشقه لار کیتب بزلارنی آیرب قالدرماس لار ایدی دیدم مونه آبزی 
ئش موندان ایکان جیدی کشینک دُشنی قارغان شوندان Spe‏ آورب OES‏ 
سک کش By‏ وم شم OD‏ :وان سای مه $n‏ 
uel‏ قاری یاچق در دیدی. مونه مونه چقاسز خدا قوشسه دیب بواتب 
قوواندرب کیتدی مای BLL‏ ده یتب قالدی یاتامزکوتب بشنچی ما یکونی 
eal dass‏ اشاب هه شرب هرا Jo‏ 45 راغری ssh Os.‏ قارف 
چیست داوای o Rul‏ سوباوادو دیب قاوشاب قالدم ادشکدان چقغاچ 
سوزم باشقه تبداش لارده بار مو ديه بارغزده چغاسز دیدی شونداق 
آلارده باگاژلاری بلان کیلب قوشلاب برگه چغب ده SAS‏ کانتورغه کرب 
Up aes‏ چغب کندک تیک hus!‏ ساعت gf‏ ده گوفه adu‏ 
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دیدیلار تورمه قابقاسندان چغب بار ایدک مرحوم عبدالقادر توقایف 
Sassy‏ بلان رکه قارشی کله ایدی برلار جقدق بیت قووانب ایتدک 
کولب کی می دیب sodas oubli,‏ کی ole‏ اورک 
پررمن دیب کلب یتدی oY,‏ آلب باردی رن کوتب آش لار پشرب 
وان اکن ال iaces‏ شون من کر غه اردق gusna desb‏ 
بزلار سرلارن قایتقاچ بوحقده بررنرسه L Feat‏ بلسهگز بزنک شوثی 
porns)‏ بلان IL‏ تیکشرب Sh‏ ترشگ ao‏ جقاردی . اداد ەک 
ورحاوی صود SS‏ بیررلک ئش تابمادی دم هک صودسر سلامت قوتلدق 
خداغه شکرلار اولسون البته حق Qo!‏ بولورغه تبوش ایدی حکومت ده 
بسک gel‏ تبکشرب عدل لک بلان ئش قلدی Fly‏ وجدان بلان 
تشن بل با وی اراد اتون ناشاسن کرت هم عدالت که 
سی. شوندای دهشتل تشلار بولد ی که ge‏ اول Ass‏ قاراب کت 
شلاسه نه چاره Qs‏ اشلامادی فقط Gb es‏ نی تشلادی بتون عزبته لار 
بتون رابوج لار سابرانیه سی بردان آقردبلار بولارغه GLe‏ حراء پرلسن ديه 
حتی آمرکاده باشلا تورغان روس عزته سی ده یازدی. مسکاوا غزته 
لارنده هم بولدی. نیندای وجدانسز SLU‏ لار بارایکان. dM‏ یل ۱۹ 
4 غنوارده باشقردستان اسان کلدیف دیکان بر bath‏ ثیبده ش مسئله ی 
بلمه سدان مینی قان ازلاری دبه بر dle‏ یازدی قران حافظ مید قاری 
قدیرف ديه فایتقاج وزم کوزم پلان آوقدم. 

شوندای اقترا شوتدای OLAL‏ نی d‏ وجدان بولان باژوسه edis Slee‏ 
Gx‏ اوقوچی لار دنیاده شوندای وجدانسر ظام بار ایکان. بزنک M‏ 
مسکاواغه cob‏ آنده کوراب اوفاغه کیری قایتاردیلار یاخشی تیکشرب 
BF‏ ملالار فولاق لار دیه شخصی یه تگغه بیرلب ئش SS‏ ديه هم تنبیه 
995b OLS‏ در . CENA‏ یل دیکارنده اینده uel‏ نومره سی ۸۵۲۰ 
ایدی . خدانک gay‏ بتون عزته لار dle‏ جراء بیراون دیب طلب قیلب 
باقرسه لار ده صودنک عدالت OW‏ تیکشروی آرقاسنده بزلارنی صودقه 
«Se Sy‏ تاعادقلارندان صودسز چغارب Wop‏ خداغه $5 ola‏ 
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عاجز قالدق. سلامت OL‏ پرامینک عرفه کیچه سنده ساعت اون برده 
قایتب عائله aby J‏ قوشلدق خداغه شکر بارب میلیتسیه اداره سنده معلوم 
ly‏ طنچ قنه تورا باشلادق. بوکونلار بزلارگه زور شاداق بولسه ظال لار 
اورنداغی ناجالنیکلا یه Sle‏ تم کونی بولدی. ایندی بولار نیجکده بولسه OW‏ 
او aly RE‏ کیره ک بز الارن مونده باشاناچه S‏ 
توکل مز دیه بر فصت تابب O5 Y,‏ پاکادان بر سبب تابب برئش قبلا چاق 
لارنه اوبلاب بوردک چونکه بولار اوزلارندان قورقه باشلا دیلار بولارنی برگه 
بر یاوزلق قیلورلار دیب بز نیجکده بولسه [nga]‏ مونده توتارغه Bll‏ 442 
میندان و کش ولاز S.S,‏ ده صار مقصودف صبر CE‏ 
os‏ هم 5M cxt‏ شون آن.ضوک سینتابرنک ۱۹ می کوننده فولص ده نالوگ 
حقنده سارانیه بولب شونده بعضی ب رگراژدانلار کف لارنده 32 سببیل 
ارو و سویله گه نلار شریف cade Ole‏ عد الله دیکان ابداشلار. 
فولص bay‏ مقصودف سرلارنی قایتقان لار قورته دیب شول کیچه ده 
بزلارنی هم شریف جان عبید الله ابداش لارنی قوشب قایتادان قولغه آلب 
شولوق کچه ده استرلی GLAU‏ تورمه سینه ازاتدیلار استرلیناماقده agy‏ 
کون لار یانب ينه دان اوفا تورمه سینه ازاتدیلار . بوآلنوغه استرلیتاماق ده 
بر چاقرب تورمشم FLT‏ چغشم حقنده صوراب یازدیلار ده اوفاغه 
بارغاچ باشقه رسه سورامادیلار. اول النغان ده 25 2 ایکنجی سنده 85.11 
Gok‏ بیردبلار . 

شول اوفاغه بارغان دان Sob TAE do‏ آغوست exl‏ قدر بر سوال 
سز Soya Ub‏ . بو وقتده هر آولدان رایوندان مؤذن وحالل آدام لارق همه 
ی Sy‏ کرت تورمه لی تولترب قویدیلار حتی اورن بولی فالدی اوفا 
تورمه سنده بز بار وقتنده اوچ منک آدم dos‏ اپول آی لارند کی لارن 
هر بر طرفقه ازتا باشلادیلار بزدان 2 Alans blew‏ مناسیف لار 
پورطلارینه يبردلا رقالغان لارمز دان بركوتى عبد الرحيم لطف الله وغل 
توقایف هم استرلیباش ele GN‏ توقایف نی بزتک یاندان آلب ایکچ یکامرگه 
قویدیلار Go Ys Spe PE S UN.‏ ده ماشینه ca OW‏ جغب Mas‏ 
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HS‏ کون بزلارکه اعلان قیلدبلار اول وقتده ڳو اداره سنده اوچ کثی لک 
(تروکه) کامیسیه بار ایدی شولارنک قرارلاری «£y‏ اون بلدان Kes‏ عبد 
الرحمن آیدابولف Le‏ حسنف 43 بیش Ola‏ بصیر دصینف اد علییف 
عماد الدین تحفت الین که خبیر Gel‏ قه اوچ یل استرلی باش فولص نک 
بزلاره ناحالی بولاک لاری شوشی بولدی. Ay RIMS‏ آغوست کوننده اوچ 
Gy‏ بر شالون قیلب ازاتدیلار آرخانیل طرفینه خیرلی سی دیب پونالدک 
TE as:‏ قزل TA‏ لارده هر واغونده YA‏ ۳3 صو شک 33535 
توبادان تیمر قزدره در شول روشده صار پیتزا مسکاوا پیترازاواد میدوژی 
SLE‏ شهرلارن اوتب US A‏ مورمان تيمر dy‏ بوینده لا او دیکان 
استالسه غه ایلتب توشد یلار قاراغای اورمان /ط13/ سازلق ely Y‏ استالسه 
ندان الى کلومیتر بر پونکت که باردق پورطلار تبره سنده اجنده Ady‏ 
JS st IIH‏ بونده Ob a‏ اوراتلب oU‏ . ولاریی : تزوب قویدیلار 
ده اسم ole doa xal‏ ف BY SIL A AS‏ 
اوزلارنک «xl‏ تورغان سوزلارن ایتدیلار شول وقتده برنچه اربالار بلان 
SY,‏ باغاژلارمزی CAT‏ اوبدیلار. توزمرکامندا بلان جایاوکلدک. 
شوندان موجه غه قودبلار اسسی موجه بولسه ده کول بونده LASS‏ براوی 
اچنده ره اسکامیکه لار اسسی صو بیروب بوندق است با شکیم لارمزنی 
دیزیفیکن گه آ الدبلار . o YU‏ غاچ روشده جقدق ده چغو بلان dos‏ تن 
GY‏ یتاراک است باش آیاق کوملارن کرت ابوت قویغان SLU Was!‏ 
کوله ک استان کیمنلار یتورگه کون بانینکه بوشلاق (سوکونی (Sie‏ بورک 
بارسنده بیردیلار ده یووب قوخان تازا بر باراک که کرتدیلار کون باتوده 
کیلب ایدک بار ککرگانده کون پاقترغان ایدی چونکه بو پرلارده تون پیک 
قسقه بولادر . شوندان Spe‏ بوقلاب JU‏ ایتدک. تورومزغه ایکه ک بر 
Ay‏ دان بالق آشادق ده چای اچب بتکاچ پورتقه چغارب پات لارنی 
کورب تفتیش قیلب دوختر غه کورنب کاتیگوربلار تعین قیلدیلار ده Ke‏ 
سلامت GOEL‏ دورتتجی اورتاراق کثی Qo Y‏ اوچنجی آوروراق بوسر 
بولغان لاری ایکنچی که تبگوریه غه قوبدیلار. توش بتدی A‏ بوتقه بالق کی 
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پورسه Gyo‏ آشاب بوکون Saal JU‏ اوجنجی کوندان باشلاب ذشکه 
چغاردبلار اوچ eos‏ بارده 3$ بر یل تورمه ده 3 کون بولده آچل توق 
رک لگ ن آدم لار آشاب تویب dy‏ مونداغ ی کشی لار ایته لار بولار نیندای 

خالق اوژوری کامانده می لله دیه ابدراب سوبلشه للارایدی. 
شوندان برکیله ایک بوز غرام آرش oye SALI‏ باشلا دیلار بال FF‏ 
آشاساک ده کوخته باننده میچکخ سی بلان تورا ایدی. مونده ئش لاری 
شوندان ایدی سازاق تاش لق قاراغای اورمان اراسنده استانسه دان ۵۶ 
کلومیتر فینلاندی هگرانیتسه سینه ساشا یول یاساوایدی قازوب آغاچ لارنی 
کیسب بوللارنی TOYS‏ ایدی. Sp‏ اوچنچی لار آت آربالار بله ن قم 
باق تاشو gale Gul‏ بوشاتویی حاضر الب بارب بوشاتب [ngal‏ 
شوندان صوک بره رآی تشلاب آلغه راق S‏ پوکتینه اوزاتدیلار برگه 
باراق اولده ناچار شونده برکول psi‏ سالالار gba OK)‏ جید سینه 
قدر شونده کثلارنی شوشی نویابر بیرای کوننی Ol‏ فایتورمرغه بزلارنی 
cab‏ چاقرا باشلادیلار بزلار ایندی بوکون بیرام‌کون آش صو یا خشی ایت 
ده بولور دیب قووانب CHG‏ ایدک مونه سیکا داوای ده داوای دیب پاستیل 
لارمزنی جییارغه توندق عبدالرحمن آیدابولف بلان ایکاومز دمینف بلان 
حسنف قالدیلار مونده اون پللقلارنی غنه jo ya‏ حسنف بورئوقه کیتکان 
ایدی. قایده بارومزی هیچ f‏ یامیدر. زسه لارمزنی چغارب بر رگه 
Goel‏ قویدیلار ده اوزمزنی جایاو یبردیلار باگاژلارگن یگمه بلان آلب باررلار 
o As»‏ بر زور کول بونده i5 c5 Sul‏ باتقان ده چت کد ۱۵ 
کلومیتر OR‏ بورن تورغان پونکت قه بارم ایکان تون اورتالارنده نادزورلار 
مونده برساعت یال ايته سز دیدیلار اورمان اراسی سازلق باتورغه اورن 
یوق قایدا آغاچ توبی قایدایاتقان بورنه لارگه باشمزنی تراب یوقلادق یاقترا 
باشلاغاچ قوزغالب کتدک ده کون چغوغه بارب Sts,‏ کلسهک باگاژلارمز 
يوق e u$‏ بولب بارا بر وقت خبر چقدی که باتقان ديه بر وقت 
کیچ ساعت اون برلارده کمه کیلدی دیب خالق شو ایته باشلادی. یوکرب 
باردق که کلب توقتاغان بتون رسه لارمز صوده مه اچنده DW Sy‏ 
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ایدی آلب کوچ که کرتارب باراک غهکرتدک بتون زسه صومندر یورغان تون 
مالار ازق شیک مافه & بولغان Ay‏ حیب بتکان ایدی. شوندان تون 
پوقلای قوباش چقغانغه قدرلى الب CML‏ براز غنه قوردی. يقو یوق GLU‏ 
غه آشاغاغن یوق داوای GULL‏ قه دیب آقرا باشلادیلار . ایده جوش کیم 
لارمزنی آقره غه آسب قولغه بر ایک توزل بالق بیردبلار ده آلب جغب ده 
کیتدیلار i‏ کلومیتر بورن توشکان استانسه مز GRAY)‏ غه) پوزدکه 
اولرتدیلار ده قایده بارومزنی بامیمز. شول درجه ده قینالدم قول باشه 
چوبای چقغان ایدی آور زسه لارنی کوتارب بولی رحمت لار بولسن 
قایناغام exl SONT‏ قیلب e$‏ زیم ارف ور این اسان 
T‏ موی E os‏ رک ا E‏ قاو رات اب حادق 
GI‏ ده پرمیلار فاغونلار صووق نویابر آینده ایدی. /ط4/ بارب پاپوف 
اوسترف دیکان بلامور دیگری بونده شونده توشرب آغز باگاژلارمزنی 
کوتارب ۲ Ae‏ باراق غه آلب کندیلار جبور بولدم نرسه لارمزنی پولده 
eee‏ را ار i SL toU‏ قول باشم آورته 

یدیم . . نی تله س هگ شونی اشلاگ à‏ جواب بیبرسر دیدم. شوندان بر تاقته 
debe E‏ سنه قالدرب کیچ بولدی ساعت اون لارده fed p GALI‏ 
نک باغاژی قالغان دیب قیچقردیلار یورب چقدم ميغ زسه لارمنی ات 
بلان کیترکانلار سلامت آلدم. بو پرده اون ایک کون کرانتین ده تورامز ایکان. 
بوندان فائده لانب پوش کیم لارمزنی بارنده coa‏ آلدق. اون دورت 
ند ان Y a See‏ ری as col‏ اب »ار usb edals.‏ سم 
بملا مور دیگّی بونده پراحوطقه توباب ازاتدیلا رکیچ EAEE Stu Gel.‏ 
gle‏ کوب براحوطنک اوستنده بارامز OL‏ دیکان مخلوق لار ده کوب 
ایدی. راحوطنک آستینه Pow e"‏ ورن از 
کوب ایدی. دیگ اورتاسین هکرب کیندک تون d‏ بولدی مونه بر وقت جيل قار 
بوران چغب کبتدی بر قیامت بولدی پراحوط اوستنده جیل بیک کوچلې 
LK pers SK gk‏ ده TY Ale‏ لاری Se‏ بوقه بزلارده تون 
مالارمز بولسه ده date BASEL‏ دک قورق دک الورلار ديه مین بک 
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bab‏ باشلادم پراحوطنک فایده باردی بلمیمز تیک بورانده ایلانب 
Coe‏ بیره تیشلارگه ایندی بارام ده ماتروس لارنک بوله سن آچ بکردم ده 
چاوا استاریک دیب مین اوتندم ممکن بولسه از غنه پلنب چغار ایدم ديه 
یارار ok‏ ده بزلار حاضر اشکه چغامز سین مونده قارول بولب توررسن 
هیچ sls‏ که دیه اول آراده اوزلاری GLE‏ بشره لارایدی میگا بر ای 
نی بیردیلار هم پشکان به رنگی بیردیلار چای ده اچدم پلندم راحت aéy‏ 
کبک aly‏ ده بار بیره م طشده غی خالق bel,‏ اوستنده GLU‏ پوریلار 
مين مونده اوجماخ غ هکرب آلدم. خداغه شک دیب اولترا ایدم. ماتروس 
لار قایت بکردیلار نواستاریک فسو پاردکه مودیب سورادیلار ده پارادکه دید م 
قارشی پراحوط آدشقان دیب هیچ کورب بولی بوران تولق نکیچلی بانب کتمه 
سه لار پارارایدی دیب سوله شه Wo MEL‏ تاک ده یاقن لاب قالدی. 
/مودباقتد ری کون چقغانده ایلانب کیری پاپوف اوستف قه قایتدق. پراحوط 
چغاردیلار تاغ نکامانده بلان کیچهگ اوچ کلومیتر BLL‏ غه آلبکتدیلار 
ينه ده باغاژلامنی آلادم. نادزورلار آفرسا ده مین آور دیه یار باشینه 
تاشلادم uds I‏ سز جواب پیررسز ديدم ده کچندم. بارب باراق 
غهکردک ئرل بیرلی چای اچب تاماقلانب یوقلاب یال ایتب فاحته ash‏ 
ea‏ قابقه تونده کانطورنک ایو الدنده می نرسه لارمنی US$ OAS‏ 
ایدیلار سلامت OK)‏ کوردم ده باراق غه قایتدم. OF»‏ پقلادق ده ايرته 
لاب ينه یاتاب قه الب چقدیلار فاحته پانینه تزدیلار میم ئش باغاژده ده 
تدان چقدم ده هگ اورننده یوق نادزورغه میم باغازلارم قایده CHS‏ 
رمه س هگ مین کتمیم SALW‏ دیدم. باغاژنک تابلور قورقه ايده 
ره FE‏ دیدیلار . gol‏ اشانب «lb bet, Im‏ بارب وقتادق 
مین هامان نره لارمنی تابدرام انی گودوک بولدی یوق ایکنچی بولدی يوق 
قایدا aw;‏ لارم دیب نادزولا ردان سرویم خاضر AS‏ دالاو ایی ود رن 
Gly‏ بزلارنی پراحوطقه کرتدیلار شول وفتده میم زسه لارمنی Ole‏ غه 
سالب کیتر بکرتدیلار سلامت الدم توشدان ناد زورلار پاوچیل فسه دیب 
سورادیلا آم دیدم. پراحوط قوزغالب ده کیتدی ایندی Sah‏ موندان آلتمش 
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کلومیتر So‏ اورطاسنده YL‏ دیکان اوتراو OKI‏ بیش ساعت Jy‏ 
اٍهش. سلامت بارب جیتدک براحوط تن چغارا باشلادیلار 
پرستین d»‏ ناچالنیک لار هم باشقه حالق لار حقدق ارشومغه حسنف 
ای ت EO el aac‏ ر 
منی سزدان کیتکاندان بیرلی مونده کلب حاپر باراق ده قاون بولب توراب 
شم یاخشی دیدی. do Gol‏ سر حاضر بز مونچه غه بارامز بزگه اورن آلب 
قوی اوز یانکدان ديه ممکن بولسه ترشورمن دیب قالدی بزلا ر کتدک AY‏ 
کروب تون ساعت اون KI‏ ده cob‏ حسنف نک al‏ کردک Sy BL‏ 
زور قاراغای دان Sos‏ نیاقتی میچ لاری EL‏ تورا بیش بوزکتی بار 
ایکان یاخشی عنه اورن قولغان ابکان رحمت. بوقلادق. ابرته بلان توردق 
چای پای اچب یه یداش بزلارنی ده usb]‏ ایندی دیدک کاماندیری 
کوردم اکارمزنی ده Gal allis‏ قویارمن دیدی. allis Gol‏ بولب برکون 
9359( ده منه pers‏ باشلادیلار CLL‏ قه دیب شوندوق Vy‏ ده 
بارمزنیده پاستیل لارمز کوتارب حقدق اوچ قدر کثی : بار ایدی. زسه 
Musei eai E RC‏ 
کلوستر سالافی نک (LS)‏ دیکان پوکتینه یوک لارمزنی آتقه تویادیلار 
اوزمز جاوای کون باتقانده باردق تون صووق Ky‏ ازاق تیکشرب بزلارنی 
زعلانکه باراق غه فوبدیلار بوایسهکرانتین BLL‏ ایکان. Ge‏ تبره سندان 
باشقرطلارده K‏ کوب ایدی. قونشاق آولی Olde‏ ملا باشقردستان نک 
dle‏ صودنده آدواک بوب اشلاگان دینکن دان لین Bole‏ ساقلاب 
قالوی Lath‏ پولکینک کاماندیری ly‏ اشلهگه ن نوری اعظم GAL‏ ده 
بار بدی. باراق لار o‏ اسسی قاندالابرده یوقلاب hy‏ بر کون SoS‏ 
پاورکهگه چتغانده صووق تیدرب Ky‏ قای آورب قالدم۲۰درجه اسی لک 
بولدی ؛ شوندوق مین Us‏ خانه که shell‏ رآیدابولف باراق ده قالدی. Las‏ 
خانه برای یانب سلامت لکی ایکنچی کاتیکوربه توشب چقاردیلار بو وقت 
ده آید ابولف نی قایتادا نکر مل غه اوزاتدیلا رکیل که ن برمز. شولای اتب 
مين AG‏ قالدم شنا sk‏ دان چقغاچ یاخشی آغاچ باراق غه قویدیلار 
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SLL‏ زور یاقتی b‏ اوچ اورنده پیچ لاری Sob‏ قوشمی لار سزلار 
ایتوالید S‏ سرلارنی اشکه توشرغه حقمز یوق دیه اچالیکلار جواب 
قایتارالار ctl‏ است باشقه قسقه کم پا بيه له ی کک QoY any‏ 
برد ر 33$ دورت بوز قارا کک اون اوچ غرام شیک 99 ety‏ کاتبگوربه 
دان حسابلاب کونینه اوچ مرتبه اسی آش بیره لار ایدی. باراق ده تیک Ub‏ 
Kp‏ دیدیلار . یاتامز جای لار یتدی از غنه ایک هک کوب راک بولور ایدی 
ديه کانطوراده استروژ ly‏ که ئالدم. مونده پاخشی غنه dy‏ باشلادی 
کانتور آدم GY‏ اوزلارنک آش SEK‏ لارنی ده قای وقتده AS SWIG‏ 
کلارن ده بیره لار. مای غه قدر شولای پاخثی غنه تورب ead‏ بشنچی 
مای ده ينه LHL‏ قه اوزاتدیلار قایده FEI‏ بلیمز. بارد قکر عل غه آنده 
اند او لف ند زلار ی کچ موه ده پوقلاب ابرته ن قیدادر الب کته لار . 

ارته ن $559( باراقدان os SUPPE‏ کیلب جقدی Yil‏ ده بزنک om‏ رکه 
باراچاق/0۰:/ایدی. SAS‏ ۲۰ کلومیتر قد ر بلامورنک باینه بارب توقتادق 
سین Ah‏ قدر دینگدان اوطراوغه Cae duco dal‏ دینگده TID‏ 
زورلفنده بوزآغا ایدی شول بوزآلارسندان کم بلان اوتب تنزردیکان پونکت 
قه باردق بو پرده زور چرکاولار بورن مناستیر بولغان OR)‏ مونده توقتاب 
Et‏ باورکه قلغاندان Em Spe‏ مونده قالدی هم آیدابولف ده مونده 
قالدی بوگلمه رایونی عبدالباری فتاحف دیکان ملا ده مونده تورا ایکان 
Gb‏ ئه بزلارنی دورت کلومیتر آلغه ایکنچی کالفوفه دیکان پونکت قه 
ja‏ موندم دهع رک ولا ر تاو باشنده کول تاو S oe eh vast.‏ 
GY,‏ قوبدیلار بتون سلامور دینگرنده پراحوطلارنک پوروی کورنب تورر 
ایدی. کلسه م بزنک ایبداش حسنف مونده ایکان اوچراشب کورشدک اول 
Las‏ خانه ده سانیتر بولب OKI bt‏ سینده سانیتر بولسآک اورن بار عریزه 
بیرر دیدی شوندوق عریره بیردم ده قبلول ایتدیلار ایکاومز Lid‏ خانه ده 
باشلدق ۱۹۳۱مجی یل اقوس ا شه 5338 Les‏ آبلارنده کون بالسه ده 
پاقتیلق بوقی ایدی تونده حات یازب بولسه ایدی اوتسز . موندان صوک بو 
بائیتسه نی یوق قیلدبلار ده بزلارنی Je FT‏ شفاخانه سینه کوچردیلار بتون 
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Las سنه بارب آنده ئش باشلادق‎ oe اورولانب آلب باردق مرک شفا‎ 
افندی هم‎ Soe J اجنده دوخترلار آزرجان‎ cd قات‎ a خانه‎ 
43 GUL دان‎ ay Qo Y قدر مونده شلاب صوکره‎ r4 باشقه لار ایدی‎ 
چافردیلار فایده ایکانن بمیسز شولایده راسییه گه دیب مش مشلار بار‎ 
حسنف ی چاقرسه لارده اول قالدی اوزی تله ب آنده کانال شلارغه‎ ol 
باررحال یوق تی دیب. مونده روسییه نک مشهورآدم لارندان بوگهه هادی‎ 
آطلاسف شاعر سعید سوم چه لی مسکاوا امام عبد الودود فتاحف قزاق‎ 
لاردان پورست امد بایتورسونف لار بارایدی هم سلطان علبیف اوفانقی‎ 
آلار قیلدیلار. بزلار براحوطقه اولترب ۸یوزکثی جغب کتدک آولده کلب‎ 
بلان کیتردیلا رکم شقن ارب‎ dy پاپوف اوسترفقه کیلب آندان‎ OST 
دیکان‎ aye cls شاون دیکان استانسه غه دورتتجی آندیلینیه که قاری‎ 
اورمان آراسی شونده‎ GLE’ باراق تازلق‎ age فده .کل ودک‎ 
یامی باشلادق عکنه‎ ady توقتادق /6۰:/ آزماز عنه کثیلار بار ایدی‎ 
AS ياتا‎ Spe کوخنه سی بارایکان باشقه نرسه یوق ایدی بر ایک کوندان‎ 
ده اولداشمز عز‎ GUL باشلادی راسییه دان هرکونکیلواستندن برکونی‎ 
الدین عبدالّه اوغیل سعید الله سیف الله اوغل آیدارالی آولینک موذن نی‎ 
قواندق توغان لارمرکِله گه ن کک بولدی خوش نی‎ a قارش لاب آلدق‎ 
ایدک مونده کانال پاسارغه دیب‎ Es یبردیلار دیدک بز نیسرراک ده‎ SE 
بل‎ GEM ph غه‎ JUES پیردیلار ایدبلار شونده بلدک برلارده موند‎ 
اورمان ی‎ CEL’ وبابر ۱۲سنده بملامورکانالی تشلارگه باشلادق سازاق‎ 
اس ادی دان‎ dy وران ر وون‎ be d Il کیسب ویر‎ 
یکل‎ dee کانال قازی باشلادیلار. برلار قارت ایکنچی کاتیگوربه بولو‎ 
اشده بولدق کوخنه غه اوطن کیسو و باشقه لار یکی لاب کثی بر برکاد‎ 
شوشی‎ dod ash بولب پوردک گاپون دیکان اوکراینل ایدی برگادر ۲ می‎ 
شاون استانسه سنده پلامور کاناینک باشندان باشلاب‎ Gy مایقوبه‎ 
SWS منک قدرلی حبوس لار بولب اسمینه بلان کونن تونن‎ Sos تشلادک‎ 
تشلارده که بوردک توکگه ن قم نی لارنی تیکرلاب‎ K برلار خداغه شک‎ 
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تبوشلی اورن Y‏ 5 تازارتب سبرب شوندای Gly o2) US‏ شوشی پلنک 
نوباپراینه قدرل JUE‏ نک ya‏ شلاری TS zs‏ هم تش وقتندن ایک 
SST‏ برکون OS‏ بیردیلار. آندان کانال بتومناسبتی برلان eas‏ قارات 
میکاده بر یل یردیلار . بوکونلارن باراقلارغه باراسن دیه. میم عریزه م 

بولاسه ده آیدابولف قه ایتدم. يده برده dol‏ امه که ديدم ده S‏ 
ados ais‏ یازدبلار برزسه ده Mole)‏ فیورال eJ PI‏ 
K‏ صووق کون ایدی یراق غه بارب بوره نه کیسب قایتب Ky‏ آرب 
LE wy‏ ایدک تون اورتالارنده قدیرف بارمودیه قرب چانردبلار تیز 
بول ثیرک که کته سن دیدیلار آیدابولف بلان ينه شه بوقلاب UL‏ دک 
آبدراب قالدق اول قالدی. مین تونه ساعت By‏ ده چغب کند م چقسام 
قابقه تونده ۲۵ کثی لار باغاژلاری بلان توقتاغانلار هم بوکلارن چاناغه 
Ub OLS‏ ایدیلار Go Yl‏ کوندزوک WEE‏ مینی باراک لاردان تابا آلی 
Gy‏ نلار ایکان. سلامت چغب کندک وزمز gle‏ حالنده تون پیک 
صووق ایدی. ۸۱ کلومیترمای غوبه دیکان پوکت که باردق ده Sas‏ مونده 
۵ کونکرانتین el WL‏ شوندا قکرانتین نی باراق غهکرتدیلار . jaa)‏ 
مونده اون بیش OF‏ تورت OY;‏ یکی بیش SS‏ اختباری SSS S.‏ 
براولار مهو له که سکه براولار پوگاچف قه بزلاری SL‏ غورناسنده کوتلوس 
دیکان شه رکه دفوینه صوی بونده شونده باررغه قوشدیلار . دعه ک بزنک 
تبرک که چغومز شوشی بولدی بزلارنی قالغان بیش Qd‏ شوشنده توررغه 
تیوشلیمز S$ OK!‏ طرفندان یازلغان دوکامینت نی بیردیلار ۲۲۴۰ 
نومیرلی OU‏ شولای اون یل غه سیاسی ماده 58.1 بلان قولغه النغان 
قدیرف کوک KIC‏ سی قاراوی بونچه (ساگلاسنی قاراری (OW‏ قالغان 
وعده gw‏ بیلده ues‏ پیرده تمام لارغه ديه يو رغه آزق بوش پویرد da‏ 
مات Soy» ALGE‏ اواترب یونالدک. ^ مارت کونینه کوتلسقه بارب 
وشت quss DOE Quo quy‏ که تارب مله donb 38d‏ 
رکیستراوایت Saca‏ کون سک duse‏ اوس ار اورن تابب بولی 
کیچ بولدی بیک OW‏ چیلق قاره ایک خک نک کیله سی ۱۰صوم سوت dol‏ 
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ليتر ۵ صوم بزدای محبوسلار آچلقدان سووق دان اوراملارده اولوجیلار بار 
تاه ا وار ا و Per solas‏ 
بولور شونده بر بیزریزورلار شپانه لار باتالار شونده بارب قوغاس هگ xt‏ 
یرده اورن بولاس دیب ایتدی . آنده قونساک ایک پوزغرا SAK‏ ده بیره 
لاردیدی شونده کندک Sle (d Rub d‏ توتون 
Gley‏ ده غنه بر صوقر لامی یانب تورا ایدی. سک نده اولترب قنه 
یوقلای حقدق ده ابرته بولغاچ تیوشل ایک ox‏ غرام SAX‏ نی آلدق ده 
DEC NS‏ ا ام بر 
«sb‏ بارب معلوم بولورسز آنده ایتورلار قایده توررغه دیب. FEA]‏ رکه 
uu "PEST S‏ ی تا رب بولارغه 
کفارتیر بیلسن قونب DS‏ دیه. قولزغه کاغزنی آلب چقدق ده اییداشلار 
بلان جیلوب سولاسدک SOS‏ مز ديه هر ب رکشی زسه لاری کوب 
بولغان لار تاقته دان قاداقلاب Sh‏ ی Ge‏ باساب آلدق. شادرن 
اوازیقونشاق آولی نک ملا سی وفا Gilde‏ بلان ایکاومز بر چاناغه LF‏ 
رگه تارتب دوینه صوندان بوز اوستان چغب کیتدک يا الله خیرلی سفر ديه 
شوندان الوغ آرخانگل پولینه توشب کیندک Gh,‏ بیش کشی برگه اد Jy‏ 
بونده زور دور روس آول لار یکیچ بولسه سیل ساوت که بارب ایتب SB‏ 
سوراب آلا مز شولای ده صووق ده اورامده بارایکی ساعت توررغه توفری 
کیله هر Syl‏ بولب تاراتالار ایدی. شولای Ule Wad, Gal‏ تارتب 
باردق بزنک بارا تورغان KIS‏ دیکان Qa.‏ هیچ ؟ us‏ ابدرادق بر 
آولده میلینسه اداره سین هکرب سورادق بزلار بارغان By‏ بامیم سز بلوب 
GY,‏ یولغه سالس هگ دیب ناچالنیک توراب کارته نی قاراب ایتدی سزلار 
یکفاش کیریگه کیتکان سز دیدی حاضر یول گردا ن کبری AG‏ آندان Jy‏ 
لارده سوراشب بارا تورغان اوزنغزی publ‏ ديه برلار بورلدق ده ایلانب 
قایتدق. کوتلس قالاسینک فارشوسنده بر زور روس dsl‏ بارکیلب شونده 
فوناق Ay!‏ لاب تورب بر اورن غه جیلشوب مصلحت قیلوشدق یه نیشل 
بز بارامز موشول اورن غه بوذاسه کیری کزتلس قه قایتب بز سولارنک ببرگه 
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ن اورتی تامادق نیشلاسز. ایکنچی Se‏ یبره من دیدی. قولزغه کاغز آلب 
ایدک اورام ده بر باراق ده تورغان رابوچی لارنک بریکادیری BLL OB‏ 
موندان ایک کلومیتر بزده اش بار آلورمز دیب بزنی چافردی ابداش بلان 
سوبلاشب باررغه بولدق s‏ دان میلیتسه گ هکرب ایتدک برل مونده قالابز 
ایندی دیب پارار دیدی . شوندوق AUS‏ باراق غه باردق برنچه کوندان 
صوک A‏ اش ردیل راهان io et a Gy Gls Sus‏ ام 
Sa)‏ تولاسه SK)‏ دورت بوز غرام استالاولغه ساتب آلورغه OJU‏ بیره 
لار باشقه بوق. شولای Cal‏ اشلاب قارادق نورمانی تولترب de‏ هرکون 
ایکاومزکه دورت بوزایک هک اشامی اول زمانیده بیش‌کوندان صوک بیره لار 
بیش کون نجوک توررغه کیره ک Bl‏ غه آلورغه ۰۱ صو مکیله سی آچاده يوق 
کم لارنی ساتا باشلادم یدی قاداق جون باشقان Gly‏ بیش یوز غرام 
Teh‏ بیردم یاخثی کون چومادغم بار ایدی sc erus‏ 
Dv CIEN Sm T‏ 
GY‏ اشدان قالدم GU‏ بیت لار ششب کدی حال مشکلگه قالدی 
اج شوشنده ایکان دیب اوبلاب یاتدم. الله تک رتنده بواسن جماعتم فاطمه 
اوزلا رنه بوماسه ده بارن تابب بر پاسیلکه صالدی براز afl‏ ازراق مای 
تواچ صوخاری اون شونک OA‏ برآزغه سوزلدم. بوده بتدی ينه بر پاسلکه 
آلدم بوهم تمام بولدی. بو وقت اوطز اوچنچی یل مای آیلارنده ایدی. 
اولان لار جقدی دونه توغینده ALIS‏ قم زاق فوزغالاق /118a/‏ جیب lib‏ ده 
توز سالام پشررگه اون يوق Ay‏ غه بارب قنه پشره م شونی eh‏ ده تیرله 
ب راحت لانب PLL‏ قای وقت ده جیتن BEL, e Bs!‏ هم شونی 
قردرب قوب آشقه سالام کوندان کون حال as‏ ایدی T‏ حاجات مه 
اورمالاب بارا تورغان بولب قالدم بیت pul o‏ شیش رسه ی ساتب 
بتدم تیک ایودان چقغان بر تونم قالدی پاخثی بره ر belo‏ ایدی oS‏ لار 
ايته Y‏ سين بيت وسک at‏ لا وله عفیت کار Sa‏ ورف 
بیررلار شولای ایتب بلکه سلامت NS‏ فوتقارب قالوسن دیدیلار . ئه 

آولغه بارراق le‏ یوق ایدی خدا بر یاردم Stew‏ بولسه gs‏ 3 
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of IS &, ثیدم دیدم. ایندی اولودان باشقه اش قالادی. میم بلان‎ 
بولد اشم سلمانف یال کون ی کونلس بازارنه کیتب ایدی فایتقانده پولده اولب‎ 
تارف اه که بارب معلوم قیلدم‎ Sis) قالغان. بر چوقر اچنده‎ 
B صوک قایده در آلب کِتب کومسه لار‎ OEL برچ هکون‎ 
بارب کورندم‎ . oa ple اوفادی دوخترلا رکامبسنیه‎ exi . Sal بولسن‎ 
فیله لار‎ «Sf پرانسینتنی بوغانلقن دیه آکلادم مینی‎ 33r asl اسیک که‎ 
ديه دیدبلار‎ ology دیب شوند ان سورادم بوکامیسیه نک رپزولتاتی قاچان‎ 
معلوم توگل بلکه ابرته که بلکه اوچ آیان بز د رستی ايه آلیمز دیدیلار . مین ایک‎ 
کونسه م اولب قالارمن بولاسه‎ gle آغ رکونلارم ایدی بوکون لار بولارنک‎ 
خداغه تابسرب تونی ساتیم ده پویزد بلان قایده بولسه ده‌کتارمن دیب الا دم‎ 
اولسام پولده اولب قالارمن بلکه خدا بر ياردم بیرر ديه قایتدم ده توننی‎ 
م کوتلس قه برکه ایک‎ AS oo آرقه غه قبچقنی آسد م‎ SI) ساتد م۴۵ صوم غه‎ 
ایکه ک تاماقنی‎ AS لیتر سوت آلدم یارم‎ Gok کلومتر بير دی باردمده‎ 
آزراق قویدردم ده کتد م استانسه غه توکل خداکاسسه دان بر بیش استانسه‎ 
دیه‎ oe ON LS قاراب تورالار بزدای‎ WY پوزدک هکرکه نده‌گونک کثی‎ 
یا خدای پویزدکیلدی پاسادکه بوله باشلادی مینده يا الله دیه کوب چیلک‎ 
پوزدغه کردم ده تشک باشنده‎ [nb] حاخول مارجه لاری اراسینه شقلانب‎ 
نک بر جهتنده از‎ Sly اوطن قوبارغه‎ el غنه بوقاری منب سوزلب قنه‎ 
تیکشره‎ ody OS کوب‎ SS Seedy غنه رشوتکه ده بار ایدی بر‎ 
Dr cue باشلادی مینده حیات بلان اول حالنده اتام فا لاش‎ 
ماوت یتدم‎ «29 OS انا نه که‎ OUI Sake ات تلا شوندان‎ 
TES کوريم نی دیب استانسه غه توسدم‎ ends طنج کا کل کان‎ 
pus شهرنه بارب ته ایدم. توشم بلان کیلدی‎ Sly بولسام ايرته لاب‎ 
ببلامو رکانالندان آلغان دوکامینت نی‎ Gol ده دوکامینت سوری باشلادی‎ 
ایدم. کورسه‎ OL کوتلس ده وقت میلتیسه دان باشقه نام دیب سوراب‎ 
پویزددان الب قالدی ده استاسه ل کت بر اورنغه‎ TIE تدم‎ 
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قویدی مین کی g E‏ شونده تور دیدی. برآزکوتب توردم بر Bok‏ ساعت 
قدرل ی کیلب GAZ‏ ده دینی مینی قزل NSG‏ اراسنده بر پول بونه GATES‏ 
ده ينه میم یاغه اون کشی آل بکیلدی آلارده aue‏ لارایکان شوندان 
LG f‏ پولاموچنه یکیلدی دکامینت گه قاراب سورادی نیک قاچدک 
دیب مین دیدم قاچقانم Gy‏ دوکامینت قول ده بیت ديدم یوق Flas!‏ ثه 
موندان udi‏ دان دوکامبنت يوق بیت دیدی. مین ایتد م مونه مین ایکنجی 
"EU‏ بارب لارگه دیب کیله pis e‏ حال مرلاندم آنه ay‏ شلار پیک آور 
ایندی یکل راک تشکه بارامن دیدم. شوندان صوک ay‏ دوکامینت نی فوله 
ده بیردی ده تکه ð os)‏ فاکرنغ هکرتدی مين قالدم کت SOK‏ ده 
یوق تور دیکان aS‏ ده یوق قاراب توردم بلکه مینی قالدرغاندر دیب آقرن 
آقرن غنه فاگون لار آرسین هکرب کندم. باردم فالغ هکردم تون باتقان وقت 
ایدی. بوایون آیلاری تون نک K‏ قسقه وقتی ایدی فگرال ده کثی یوق بر 
آوزم grey‏ اولترب چقدم aby!‏ بولدی کثی لار dye‏ باشلادی بر 
کامسامول CALS‏ ده نه ETE‏ آلب e. sf‏ اجالنیک که gS‏ 
ناجاللیک پوسکای yl‏ اول تبکشرلکه ن دیب مینی ببردی. . قايتدم as‏ 
دوکامینت قولده اوطر صوم قدر آفه بار pur eJ cV‏ ده ۱٩‏ صوم بیرب 
فیاتکه 4 بلیت آلدم قالغان SaL] gal e 4 abl‏ آلدم ده آشادم پویزکون 
باتوغه A S‏ ایدی مونده isque dou aues E ped‏ 
er‏ قارشیلاب کیچه مینی توتقان تایه وروی ده بابای کته TEM‏ 
دید کته م شول Bn‏ بیت دیدم ثه يده والای دیدی ده مین يا الله دیب 
ds bus as‏ توت ES‏ 4$ چه کی بولار خدا بلا در . 
رنه ورن a‏ لاب is d eds‏ يتدم اة الد چقدم ده 
قاراسام بتون dy‏ لار طشده ده پاتالار ایدی pe‏ بو وقتده بر آشاراق AR‏ 
d‏ ده بر a3 Os‏ ده یوق ایدی فایده aS‏ لار اشاب اولرسه لار شولار 
آلدینه بارب آز غنه که ک fa‏ دیه سوراب آزماز PUL Sox‏ . سورادم 
بازار اوزاق مو دیه Al‏ اوزاق توگل دیدیلار برکوله؟ لار اید ی m E‏ 
شونی آلب زاره کندم یارب ردم ده اون صوم غه صاتدم آز غنه ایک هک 
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نده بر مسامان‎ Spy قاتق آلب آشادم خداغه شکر شولای بازار آراسنده‎ 
cu اوازندان ایکان.‎ We قارت یی اوجراتب تب سلام بیرب سوراشدم‎ 
مونده مسجد بارمودیه دیدی بارکویدان توکل بولغان ایدیم ملاسی اوفا‎ 
زره تس‎ DO ume CIPIT m اویازی دان کیلگه ن ایکان.‎ 
کوارتال لار اوتکاچ مونه قرداشم شوشی‎ ae, دیدی شوندان مینی آلب کبندی‎ 
بلان بار شونده مسجد که آلدینه بارب‎ FL اورام بلان توغری اوک‎ 
دان سالنغان ملاسی‎ eS قزل‎ By چغارسن ایک یه تاژلی مناره سی‎ 
دیب اوزاتب ایرلب‎ GEL رحمت‎ Gol مسجدنک اوزنده تورا دیدی‎ 
صوکوتارب قاش‎ «d$ Sls کیندم. مسجدنک آلدینه توقتاب تورا ایدم برا‎ 
ag ده‎ aly قاراسام وزم نک مدینهء منوره ده بر مدرسه ده کورشی‎ AS 
OL toner یل برگه تورغان اییداشم احمد شوبان‎ 
خوش حال ار نچوک دیب‎ GSM صوک تاذشب ايده رحیم ایتک ديه مینی‎ 
صوکدان سوبلارسن دیدم ده اول سزدان بر‎ Gol سوراشه باشلادی‎ 
بار ممکن موسرده بر اوچ توررغه ممکن تورمش زمانه چه باررن‎ eld 
یوق نی عیب ایتماس سز دیدی یاری رحمت میم‎ a> رحیم ایتک‎ yout 
ده آز غنه اسکی موسک یکیم لارم بلان تابچغم قالغان ایدی شونی بارب‎ JG 
آلب کیم دیدی یاری دیدی شوندان بارب الب قایتدم چای حاضرلادی‎ 
احوالنی سوبلادم شولای بر وقت قزاندان شهر شرف ملا دی کیلب چقغان‎ 
ایدی قدرال جال یاردم قیلب ببرگان ایدی /«وده/ اول وقتده خالق بارایدی‎ 
تورشب‎ JU- as. بای لار ده آزراق بارایدی حاضرکنی ہک آز قالدی‎ 
بالاسی بار اوزی جومادان باساب ابصطای‎ d ole قارارمن دیدی.‎ 
اور ایدی‎ Ky ده‎ Ky رزق تابالار ایدی حال‎ Sd cius بازارده‎ 
شولای بولسه قاره یوز مورسه تمه دی الله نک رجتنده بولسن امین ایندی‎ 
یوق نیک جان ساقلارلق غنه ایدی میم بولسه بیک آخر‎ AT Gly SLU 
من بازارغه چفام بارکثی لاردان آزراق سوریم‎ AS درجه ده یوب‎ 
تورغان‎ UL. بیرورلار ایدی ايکه ک‎ SAK قایبی قاتق قایومی بر قابم‎ 
مکازن آله بارب توردم بعضی براولاری برکیرک بولسه ده بیرب کتارلار‎ 
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ایدی. امد افندی قایتاده ایبداش برده اش جقارب dy‏ دیدی. daly‏ 
افندی فیاتکه نک grb‏ امای هم حتسب ایدی فاراماغنده کوب 
مسجدلار بار ایدی اورگ بله سز بر یول بار آگرده بارس هگ موندان ۴۵ قرق 
بیش کلومیتر مسافه ده میم قارامانحده نوقرات دیکان بر آول بار بورن پیک 
بای اول ایدی (al‏ دانه مسجدلاری بار. شهر شرف لی ده شونده پبرب 
ایدم یاخثی یاردم بیرب بر ase Sh held Ke‏ سه ک erp Assn‏ 
دان ملالا رنه حات e»‏ بیره من سبزیک حاقد ه ممکن بولسه olas e‏ 
ياردم قیلدرگ دیه. الیته آنده ده خالق حاض رکونده P"‏ بولسه کیره ک 
NU:‏ بوش انماس لار دیدی ایندی foe:‏ بلور. پاری یاز دیدم شول 
i Sos.‏ سفر ایدم فیاتکه Gre‏ پاروم بلان اوتب WL ef‏ توغان 
قملق $ آور اوزم ده حال سزمن توفای ده ps‏ بولور آور غنه 
آتلاب بارام یول بوینده ياش کنه روس SER‏ آشاب اوترا ایدی asl‏ 
بارب اسان لاشدم ده ممکن dos‏ قارت قه آزغنه ایک هک سندرب پرسه 
OF‏ ن دیدمرحیم ات OPER ROC UR ELE QR I ERE‏ 
کوزم دان پاش لار کلب قالدی S‏ ممنون بولب رحمت اوقب ady‏ 
پونالدم شولایده انشاء الله سفرم خیرلی بولور ری سفر دوک SAR)‏ بلان 
مای آغزه تیدی دیب خیرلی فال قیلدم بارب الوغ شوسه dp‏ چقدم K!‏ 
طرفی قارغای اورمان ایدی pile‏ باغانالاری یازلغان آقرن غنه آتلاب 

بارم زور زور غنه روس آول لارندان اوته م اورام ey‏ روس لاردان i$‏ 
S‏ صوریم رحمت قایولاری FE‏ قایولاری قواس SSE‏ نرسه لار بیره 
ایدیلار ON‏ حروم قیلمیلار ایدی h20al‏ کیچ ياقنلاب "RI‏ بر زور غنه 
eerie‏ را رن باتوغه بار یتسام gU‏ تابسام Sh‏ شونده قونارمن 
dolly‏ یول بونده اورمان آراسنده یوقلارمن دیب AS‏ م ایون ایلاری تون 
ببک قسقه وقت ایدی. تون باتوغه آول غه يته م آول Ke‏ زور لکن برده 
oui fA‏ قارچق مارجه لار چارلداب تورالار. کن وقتی بولو dete‏ 
یاشلاری بارده یراق غه توغای غه کیتکان لار شونده قونب یانب OF‏ 
Hs‏ مین Ke‏ چو روشده من aS‏ قورقوراق eos‏ اورام بون ULES‏ 


332 TEXT 


شوندان براو ایتدی آنده کالوز اداره سی بار شونده قوندرلار ديه بارب 
تابب دوکامینت نی کورساتب قونارغه رحصت ایتدیلار ينه میم کک بر 
Cols‏ پوپ ده بار ایدی ایکاومز بوقلاب ايرته ن تورب دوکامینت لارمز 
آلب جغب dol Su‏ بر GL‏ قه مبن Daly‏ ناق غه . بارتورغاچ ينه Sy‏ 
زور آول کورنه ایدی یراق توگل بارب يتدم بونده مسلمان لار کورنه 
باشلادی هم مگازین es, Y‏ مسلمان لار OK) E‏ بو بر زورکون زافودی 
فاخاروشف اسنده رابوجی بک ت یری اکان . مگازین غ ه کب کی لاری 
مسامان بولوسببلی برآز حالمنی سوبله one S‏ بولدم هر قایوسی بر صوم ایکی 
صوم cael slabs exl‏ هسام ce‏ روند ة او رک بارب پورر مونده 
آغاانی موب از بولسه ده یاردم قیلورلا ر دیدیلار .درست هر قایوسی QU‏ 
نی طویدرب ub‏ آش لار قاتق سوت آشاتب چغاره ایدیلا ر e‏ بوله 
باشلادی ایندی قایده بوقلارمن دیب ایولاب ODL Sp‏ سوبله شدم GUL‏ 
عیب Fadl‏ مونده قونوگ قین بولو رکازوننی یورطده تورا باردا پارتینی BE‏ 
لار شول سببلی wl‏ تابا آلاس سن دیدی ex JI‏ او چ که چاقرم بر روس 
آولی بار شونده ایکی Loy‏ تاتارلار تورا ببک کٹی لار سین شونده بار سینی 
قوندررلار هم آشاتورلار دیدی. Gol‏ دیدم ده چغب کندم. بارب يتدم 
EF‏ لارنی ازلاب تابدم. برسین هکرب رحصت سورادم بر GE SEL‏ 
OK!‏ ایده‌کر بابای دی بکردم GLE‏ سولله دم. بجاره co Xi GE‏ یغلاب 
ده پیردی ای مین ده اتام ده شولای بوربدر ایندی ديه تاماق اشاندی a‏ 
pre‏ صدقه بیردی CLL‏ عفو ايده سز بزده فونوفه بولی سبی ایسه بز 
oa gli‏ تورامز خواجه بلان شرطنامه مز بار باشقه کثی قوندرماغز ديه 
مونداعغی روس لار ola) Y E qom h20b/‏ قورقه Ulo‏ برکره e S‏ بزدای 
لاردان بعضی شوندای کثی لار ضرر قیلب Se SY af‏ بابای یراق توگل 
اناوی یورطده بر آغا ا یکٹی بار سز ایندی شوک GL‏ دیدی on S‏ اولده 
قوند رماسه HG‏ کلورسن برر چاره قبلورمن دیدی. باردم تره زه سی آچق 
ole‏ اجب اولتره OK)‏ ايده رحیم اشوک ون چاقزدی کردم ah cle‏ 
یک ttl‏ چه Sah‏ پشرب dL‏ من Saye etl d‏ تانق اش 
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بولو آچون باخنی heme‏ احوالنی Bo na pope‏ ب وکون ieu‏ 


pto 


p ou c uc 
دیدم قایده‎ Sy برگه رخصت‎ Shel cle بولسن آمین ایکنچی کون تورب‎ 
قالاسنه‎ KIG باراسز توقرات غه روچه کارینه دیلار آلایسه موندان‎ 
تین کته تورا دیدی‎ ٩۰ GE ساعت پوبرد کته ببلیت‎ OG باررسز نوندان‎ 
بار شونده کررسن دیدی‎ seat SL ده بیردی آندان بزنک‎ a3] هم‎ 
اول کشیکه میم اچون بار بکرو یکل‎ Ly یازب‎ ee بت‎ dues 
S pte SSG دیب حات یازب بیردی.‎ Wh بولور ایدی دیدیم‎ 
رخصت‎ OK) خاتونی غنه‎ OK! Gy ong! ازلاب تابدم خواجه‎ as 
بیردم شوندوق آشارغه کتردی قالغان یاخثی ایت‎ ge سورادم کرتدی‎ 
لارنده ده‎ d$ ob ایتب قاماق‎ CY شوریاسی کومه چ قویدی‎ 
مسلمان لار بارایکان آلارده کلب سولاشب اوتردیلار یوقلادق ايرته لاب‎ 
DWP زور بولغه توشدم کا‎ OR! تورب بولغه چقدم ۱۵ کلومیتر یول قالغان‎ 
PUGS شرس ده اول ای‎ E DU ره‎ Vis بان‎ Gl وش‎ 
تاش لارایکان مسلمان لاردان شوندای کثی لار ده بارالکان ديه‎ ug مونده‎ 
جایاو خال ده بار یتدم امد افندی شوبان ایتکان قاسهف دیکان ملاغه‎ 
سز دیب آلب ایونه کتدی اسان‎ az بیردم خوش کلدگ رحیم‎ ge باردم‎ 
ساولق دان صوک احوالزنی قسقه چه غنه سوبله ب بیردم پاخشی مسافرسز‎ 
دیدی شول وقت بر بالا یکروب کیلب حضرتنی آشقه‎ Til ده یال‎ Ky 
باررمن دیب یبردی ده میکا ایتدی بو فقیر کنی آش صوی‎ cob چافردی‎ 
بارغاچ‎ CUS بردان آلب باررغه توغری‎ GH نی حالده در شونک بلان‎ 
لوب ده‎ YL j21a/ PIS as باکادان بررمن‎ GNU $ کورب‎ at 
بابای برگه دیب یار ی کند م کتد م بارسام فقیر بولسه ده بجاره آدم‎ ows cay 
پیک یاخثی آش حاضر 44 ن بورنفی ا مین بوآشن یکوروم‎ 
ایته ایدی الشاء‎ "3 oly مرتبه بولدی قوناق بولب قایتدق حضرت‎ s 
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"ESTE‏ وگار سبی ایسه بوآشنی مین بو یل لارده برکشیده ده کورمادم بو 
کون مونده کوردم بو سرلارگه هم نصیب بولدی. of‏ شولای اوتدی مین 
ده GLK‏ له نب کندم بوآشلارنی کوروب آشاومه امحمد لله ارت سی کون 
sss‏ حات لارنی باشقه ملالرغه تابشرب تانشب فایتوغه کندک بارب هر 
قایوسنی کورب SS‏ امای نک سلامن سوبلاب هم توزنک کیلو مقصد نی 
سوبلاب چای لار اچب اولتردق یاری بر هه کون لار توررسز قولدان کل 
گه ن تل یاردی قبلب جمعه JE‏ غه ایتورمن تورگرده کلورسز دیدی. ایک 
مسجد ده بر جمغه اوقدم ۱۵ کون بولدی Ky‏ آراسنده کورسی oe‏ لار ای 
لار ملاغه ما یکوکه ی جيل هک کک نرسه لارکرته ایدیلار هم میکا ایکه 
ک هم شوندای آشاراق زسه لا رکرتور ایدی لار CLL‏ دعاء قیلسون دیب 
آزمازکره باشلادی GLb‏ ده توبه باشلادی خداغه x Lb‏ سی کونده ALS‏ 

اسندان ga‏ رکلب آلتمش صوم BT‏ تابشرب یاردم اقب oS‏ ی از 
کورشی لار فلان Sy‏ ایک هک نی ساتب ده د بیش اون صوم جیدم بارینه راضی 
بولب کبری SLs‏ که امد شوبان ioa‏ یتارغه بولدم. ie‏ اجل دان 
p‏ شوثی نقرات آولی سیب بولدی میکا باردم قیلغان بند ه SMe‏ خدا 
me‏ اا سن امن له Do Yo Ge‏ ودای امین سامت OE‏ 
لارینه خیرلی عمر بیرب حسن خاتمه نصیب ایتسون آمین برمة سيد المرسلين 
SSL ilu c as‏ قیتدم اشلارنی حالده اییداش سلامت قایتو 
دیب wal‏ افندی اسان لاشب خداغه S n ec Quse 5S‏ شاد 
بولدم سزدان Spe‏ جماعت مز شول کشنی AL‏ ببردک اوزک آلب CON‏ 
حای ببک ضعیف بیت eal y‏ قالسه پارار ایدی مینی Sy‏ خفاغه سالدی 
شول dae‏ سولارنک سلامت GFA‏ دور ت pA! SSON IF‏ آزراق 
sly el‏ دیب سورادی Gls $a AT‏ حرج تابد م ديدم S‏ 
یاخثی بولغان OK!‏ دیدی. برای OS‏ تورب بازاردان بر اون قداق ی بر 
ایک p JU‏ یکی صوم غه اوفاغه Say‏ صومفه یلیت تالوب ینه G^‏ 
کون سفرگه habi‏ ایکی A‏ کون پویزدکه اولترب پیرم شهرینه بونالدم بوله بر 
بتون آرش AU SAEI‏ م باشقه بر زسه ده بیع بار شوشی TK)‏ بار ایکچی 
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ارته لاب پیرم گه Gee‏ تیوشیی مز توننه پویزده Sal‏ نی باش ثاستم قوب 
يوقلادم Syl‏ ده تورشام ايه ک دان یل لار اسکان Os» Gane Gol‏ 
دیدک ایندی aT‏ ده يوق ایک هک ده یوق اوفاغه یتارگ ایکون لک یول بار 
ASS o‏ توشد م موند ه پیرسادکه بوله اوفاغه توننه ساعت اون ایکی د هکنه 
S‏ درکون بوی استانسه ده کوتارگه توغر یکیلدی gi alos‏ نیشله رگه 
JIS Sos‏ تالدنده تایانب پوریم اتاو Stel‏ کلت چقدی سلام 
بیردم کورشدم براز سوبله شب اوتکاچ بوکثی دان سورادم سز بلمیسری 
مونده ذآکرجان رحمت لین دیکان کشنی ST‏ آتاسی مونده زور Ks‏ 
بولغان دیدم بلامن دیدی ممکن بولسه میکا ئه دریسن ایستهگزایکان دید م 
درست boy‏ نومیرنی eh‏ شولای ده تحمینا ایتوگه ممکن asd‏ اورای بلان 
تراموای غه اولترب ایکنچی توقناوغه توشده شونده فلان روش bos‏ بولور 
شول بورطق هکرساک بورط اچنده بله ی گنه ایو بولور اول شونده تورا دیدی 
poene‏ بو رحمتوللین یکی پاش لارنده ایدی ميخ Oy oas‏ عبد 
OL Ch) Cae à‏ حاجغه بارغان ایدی شونده مين SI‏ بلان تالشب 
رگه یورب آدریسنی آلب ایدم توقز یوز نی یلد ه بوسله کیره ک شول کثی نک 

ئه ردیس حاترمده با ایکان شول dee‏ بارت کر شور تلادم تابوب 
کورشب مینی تانمادی مین آزراق توسمر لدم آراده یکی بیش یل اوتکان 
ایدی ساچ لاری oU‏ بب کیتکان نهایت تانشدق عفوایت میم Ae.‏ 
سپی شوشی مين توتقندان قایتب LS‏ تدم مونه اوفاغه بلتم بار مع OTT‏ 
توننده پویزده بولاک ARI‏ اوغرلا دیلار Coby edel‏ دان باشقه بررسه 
ده یوق ممکن بولسه برگه اوفاغه بتارلک رزق اق یارزم اس هگزایکان دید م. 
Ta!‏ ایوگه وگ دیدی آلب کردی کرسه م gl‏ آپپاق WEL‏ بر قارت 
EST‏ ن قرآن اوقب اولترا bl Co ou‏ حاضرلادی 
دوگ دان بشرگه ن لش ده بار ایکان آش قویدی یاخشی چای pe‏ اچون بو 
کونی بو برنجی آشم حساب لانه ایدی. ایندی رحمت اوتب رخصت 
سورادم غرته گه تورب ۱۰ صوم ail‏ بیردی الله نک رحتنده 


بولسونلار شولاای ایب بیرده Lal U^‏ کچ oF‏ کون باتارده کلب 
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توشدم امد لله ياقده باررغه ابدراب توردم اوچنچی محله بورنفی امام بولب 
تورغان صابر حسنف بورطنه یاردم BLE‏ توشکان ایدی برکثی وفات 
آبصطای Golly‏ دیه ممکن توگل برده قانیر تروچیلا CS‏ دیب جواب 
بیردیلار ابصطای ob‏ تورا دیب سورادم فلان اورام ده by‏ دیدبلار 
اروخه یراق بولد یکورشی ده مسجد بارایکان مسجد دهع تورا دیدم فراش 
تورا Oy EY‏ دیدیلار ده بردان A ses‏ بارب فراش دان سورادم 
مسجد ده تونب چغوممکن بولاسمودیه یوق بوکشی قوندرا تورغان بورط توگل 
دیب جواب بیردی مین دیدم بوخالق هم الله Joa‏ مونده مازده اوقورغه 
مجبور بولغان مسافلار ده فونارغه ممکن days‏ قاری سزدای براو قونب 
پچارنب چغب ORS‏ ایدی بولاس دیب جوابنه قاری یوق فراش افندی 
مین قونام نی قیلساک ده قیل دیدم ده دم ده قوندم یرته ن تورب بازارغه 
چقدم ده آزغنه تاماق آشادم شوندان STR‏ شرک هم الوداشم عید 
مد احمرف دیکان ابداشم نی ازلاب کتد م ST‏ مونده سینترالی AES‏ مدز 
بولب تورغاندان خبرم بارایدی Sele wool‏ سوبله دم c e iau‏ 
حاضر مین شک کیلب باشلادم ساعت دورت ده قایتام دیب رحیم ایتوگ 
ديه ged‏ بیردی ده مین چضب p‏ پولده اوزم طوینده بولب قالشب 
Gale abyy‏ فوناق ایتب ,& بورگان تالشم غنی خلفین oss‏ ایبداش 
اوجراب قالدی بو آولزده وقت ده عبد الرحیم ATE‏ اوغل توقایف 
دیکان یاقن کثی لارمز ex folo‏ سی BL‏ سرورنی آلب ایدی شول deve‏ 
بتون باشند ان an pl‏ قدر طوی لارن اوتکارب a4‏ مره اس GLASS‏ اطمة 
اولترب آلب قایتقان pag‏ هم باشقه وقت ارده کوب Gly‏ اول بوکون ده 
باشقردستان dle‏ صودنده اعضا ایدی ا م وای سویله دم 
وو جو CENT‏ بولسه آزراق يارد م یرس هگ OK!‏ دیومه قارشی یوق 
سزذای لارگه بزدان پاردم Oy h22b/‏ دیدی ده بورلب کتدی مونه دنیاده 
cle‏ حالگه ‏ توشب قالساک دوست لارنک ده شولای ایته لار ایکان کث E‏ 
یاخشیلق قیلغان بولساک alils‏ کوب دعش لار . 


TEXT 337 


TER RM‏ اکان NEE LED» e‏ جمعه عه باررغه اوبلا دم 
CAG‏ بوب ase‏ فازینه کردم eddy‏ کلت اوفا مفتسی مطیح glee à‏ 
xz‏ اوق اکان ا oly Ky‏ حالده حبس دان فایتقان oS‏ 
یک حالی معلوم باشم ده oul sha SSE!‏ الا La‏ که وان ale ed.‏ 
بولسام Ane‏ دان صوک کلام à‏ اوقد م e GALS sles‏ بولدی جماعت 
جغه باشلادی مفتسی السه آخرغه قالدی بارب کورشدم سز قایدان 455 
سوراب مين doe‏ باش ne‏ دیکان کثی بولا م بیدم ئه له سزمجید قاری 
مودیدی شولای دیدم ر S sU‏ دان بر ایشتکان کثی نک اوقوی دیب اولاب 
ایدم شلاب بو حالده سز دیه سوراب قسقه غنه حالنی سوبله دم نیک 
جمه olo‏ اول abl‏ $5 مین Sips‏ خالق غه VA‏ آزراق یاردم قیلدرغان 
o»‏ ایدیم دیدی رحمت رت als hy OO‏ یتکاچ موندای یاردم 
صوراب ا Ss‏ وجدانم قول امه Y (ioo‏ £( ده 
Sly‏ مینی قوند ررغ هکرم هگه ن فراش قهایندی oe Sy‏ 
سندان بیش صوم بیر دیدی ده اسان لاشب چغب sS‏ الله رحمت 
ایتسون التفاتینه فراش دان بیش pU pre‏ ده ییداشم عید Se‏ بارب 
کردم اوزیگه OK‏ ایبداش جاعتی ابوده یوق SEI‏ برگه لاب o‏ نرت 
um‏ سوبله شب اولتردق ایک e$‏ تورب قایتوغه نیت قیلدم بوقاریده 
ایتکان صابر حضرتنک آصطای ده تابب تانشب کورشم E ngos‏ 
حسنف ایرد نیرلکه اوقب بوری ایکان بسک حرمت قیلب عبد ای بیش 

بیرب مینی اوزاتدی رحمت صابر حضرت بوابصطای بلکه ps Ton‏ 
«xA‏ قوناق بوب out‏ ایدی آنامز طرفندان قرداش ایدی آنام نک 
و ai‏ محر اوغلی بو حسن Les)‏ صابر ملانک ده باباسی 
حسن شول باقدان قرداش ایدی شوندان پوزدکه بلیت آلد م رایفکه استاذسه 
سینه آنده بارب توشب کورشی UG‏ آولی میکنوللا دیکان کثی اوغلی نک 
heal‏ اوچراب اول مینی BUG‏ آولینه آلب قایتدی مونده برکیچ بوقلاب 
ایکنچی کون ايرته لاب غر الدین آغا LE‏ چاقرب Le be‏ قوانب خداغه 


338 TEXT 


شک سلامت Ta‏ دیب قرآن اوقتب صدقه بیرب ازاتد یکی چکه قاری 
استرلی باش قه بالالا رم el‏ بونالدم موندان استرلی باش ۱۰ چافرم ایدی 
زور بولدان قایتمی elg‏ توغری آولغه قاراب سفر قیلدم چونکه زور پولده 
کثی لار اوچراب تانورلار ديه یولسز قایتدم کون بایوغان چیشمه PL‏ تاوینه 
کیلب اولتردم شول تاونک ايته کده آلما برتاش ایوده تورالار ایدی بالالار 
ot it‏ بورط تیره سنده اوبنیلار مین نی اشلارگه ui‏ خداغه شکر بالالارم 
کورم بیت دیب 2B‏ دان نیشلارگه ula‏ ایدم اوط BL‏ تان نلار بارب 
کوردم سلامت جاعتم برله کورشب بالالارمنی کوردم بر شاداق خدا 
غنه بله SE‏ قزم مریم میندان قرق کونلک بالا بولب قالفان ایدی اول 
مینی بلمی ده ایدی بو وقتده اول بیش HL‏ ده بولسه کیره ک یل لار Se‏ 
آور جاعتم بعضی بالالار بلان یراق بالانلارغه یورب باشاق AG Cae‏ 
بالالارنی تریه قیلا ایدی الوغ اوغام مسعود استرلی باش ص رکوونی SS‏ 
ایدی شولای ایتب نیچک بولسه ده ازق تابب کثی دان خبر سورای اوز 
تاماق OY‏ تودرب تورغان لار خداغه p‏ قزم حه ad‏ ۱۶ باشنده 
تاش بناءلار سالوچیلارغه GEL‏ تاش تاشب خدمت ایتوب یوری ایدی 
اسکه باشقه هیچ زسه مز قالغان بولسه ده امانت قیلوب قویغان کثی لار 
تاشان ka‏ بلار اوه ول ار الب باریه x Violas‏ 
یاخثی e$‏ لارمزکی نرسه لارمزکوب ایدی. ایک زور LS‏ قیلوچی مجید 
OS Le‏ لقی مانقه مجید دیلار Avy‏ یل آچلق نده آچلقدان تویدرب 
چغارغان ایدم کوشومز بولو سببلی آناسی اولدی اوزم oF‏ لک بیرب دفن 
ایتدیلار مونه شوشی بالادان AS‏ شول SS‏ لک قایتدی FL‏ شر من حسنت 
اليه دیکان پپغمبرمزنک سوزی حق در اولده اولدی باشقه لار اولدی خداغه 
شکر بوکونکه قدر سلامت مزهم بالالارم ده سلامت Gl Boy‏ پورط 
هم کم لارمز بولدی بالالارم اوقدی eal‏ بولدی لار حکومت نک پاردی 
آرقه سنده خداغه صبراق قیلدق ومن ER‏ عل الله هو ex LS‏ 
اعتقادمزکامل ایدی. قایتقاچ بارب Ee‏ ناچالنیک لارغه hagbl‏ قایتومزی 
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بلدرو شوش ایدی برآز اوبلا نب معلوم بولسه نه بولور OR‏ دیب قورقوده راق 
توردم. شولای ده بولسه آول نک قرلارندان de‏ بلا برگه کوکوته bles‏ 
یعقوب GUS LI‏ دیکان کشیگه خبر ایتدرب چاقرتب مصلحت ایتدم. 
اول ایتدی آزغنه صبر قیلوب تور خالق لار فایتقالاسونلار شوندان صوک 
معلوم بولورسن دیدی عبدالرحمن e‏ آیدابولف سردان بورن CAG‏ ایدی ار 
d‏ کون حبس قیلب توتدیلار ایدی. آنده مونده یورب ارایکی آس ssl‏ 
شوندان صوک معلوم بولورسن GL pads‏ غه سفر Sal‏ توغری GAS‏ 
توغان فرداشم GP‏ سرور ديم بوی نیکفار آولنده ایدی شونی بارب اسان 
TET‏ پات CT‏ نیت لادم SLI‏ شاکرد عبد الرفیق عبد الرحیم 
اوغلی اسکندرف آغاغه ejus‏ اوتندم o eia eR ioa‏ 38 ا که 
dl BLL‏ ایلتوب قوی دیه الله رحمت ایتسون بر سوزسز یک یاخشی میم 
شول GL‏ غه کولته A‏ ده بارسم بار آلب باررمن تاک OW‏ کلورسن دیدی 
ais‏ س نکون مینی قایرق لی غه ایلتوب قویدی الله مخفرت قیلسون الّه پولغه 
برده خرجم یوق hie‏ جماعتم مرحوم بر پاخثی کیم منی صاقلاغان UR)‏ 
شونی چغارب بیردی الله بوجماعتم دان راضی بولسون رحمت Sh‏ برر پرده 
ساب القّه غه ایلاندررمن ديه آلب چقدم. 
BLL‏ دان جیاولاب GLI‏ ده چاباتا باشقه اسک کبک Ul‏ کاژان بولده 
یغمور یاوا بارب یانفری آولنده یتدم آنده ارو انم alae ey‏ 
کرب کردم است باشم يوش ببک Tt‏ قاری آلب TE esl‏ جغارب 
SU‏ قوب یاری ON‏ ضور خرمت قیلب تریه لاب توندرب ایکنچی OF‏ 
لا «sl vif‏ بارب جال الدین ملانک آبصطای عفیفه آباغه توشدم 
ge SG‏ اوچ کون فوتای dig cos]‏ قد ر شعت ازانوت ندیه 
نک رحتنده بولسن آمین. شوندان JUS‏ آولینه بارب یتدم بازارکون ایدی 
سوراشدم فرداشنی eee‏ یوق بلمیمز دیدبلار بورطلارنه 
eot‏ بورطنک اسمی ده wy Ki Gy‏ تاش آبنالا رکلاداوای لارغنه 
بار احاطه سید o‏ بوق ی بازارغه چغوم ow‏ بورنقی تالشمز عبد AT‏ مقصودف 
اچراب قالدی بارر یرم یوق سرکه بارا م ایندی دید م hal‏ رحیم SS SS‏ 
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اویده دیدی «do.‏ بار ب کردم ده چای اجر TERR f‏ کان شی انان 
مندان آولی حافظ i4 e‏ ده p)‏ تانش کی ایدی سوبلاشب 
اولرغانده sud‏ کلوت 3$ ده بزدان داکومینت سوری باشلادی. 
ميغ کاس ole‏ برون استریی GL‏ سیل ساو دان الغان کاغزم بار اندی 
Sly‏ دوکامبننت بو abl‏ دیدی تابچفم یی تفتیش AS‏ باشلادی. 
مینی آلب HLF‏ اوبلادی شوندان مین بلامو رکانالدان ow ds‏ 
نی کورساتدم شوندان یی اچون باشدوق d»‏ کورسه مه دک دیدی میی 
قالدردی. شوندان کیان ده قورقب et CAG‏ آبزی تیزره‌ک کیت ایندی 
Z E É‏ 
دیدی apt‏ بولدم فایجفم نی آلب چغب کیتارگه . Slop‏ اوت DS‏ سی 
توب تورغان عبت الله Bek iles‏ توزشتکان فلان 3b‏ برکارورنی 
اولترب تورمه دان قاچب قایتقان uS‏ دیه. بوکیچ نی جهانگیر آغا دیکان 
کشی قونب هم اولده سوراشب قرداشم نک قایده ایکاننی اسلاق آولنده مکی 
امد دیکان‌کثی بلورسین شونده بار دیدی اسلاق غه بار تک ی کشنی تابب 
اول ایتدی بلبایده تیری اشنده LES‏ دیدی ينه جیاو بلبای کیتب بارب 
قرداشنی تابب هم کیاومز جیدنی oS‏ قووانشدق. قرداشم نک تورمشی 
شوندای ایدی اونده بر اشاراق SAR)‏ ده ole GA! Gy‏ بوندرب 
os‏ اش E‏ ردان ارف D‏ بانب و اتب GEO‏ 
قوند ردی go‏ بولسام اول بجاره لار میندان آجلارایدی خداغه شک بو 
d PLE S‏ نی و وی AUD dese‏ 
ترداشم نک اوغ ی کلیم الله معام بواب E‏ ایکان هم آپام نک قزی مریم 
فرداشم ده شونده b‏ بولب den‏ اکان مقصد ازراق ps‏ انماس لار مو 
دیه باررغه چقدم بلبای دان اسان صووی ga‏ بلان آولدان آولغه قوب اق 
بونده الوغ جاق aL.‏ اوه یتدم مونده آتام نک بر توغان فداشنک قزی 
ماهی سروراوغل Le‏ شولارنی قونب بارچنده قوناق ایتدیلار موندان کتب 
وره ش مس وره ش uu‏ تابن صاقلاو با اول لاری بلان متزله صووی 
بونده شه رله رمه اولینه بارب یتب مونده Eu]‏ بر oles‏ آپاسینک 
قزنک dsl‏ عارف جان ملاغه بارب توشدم تانشب قارشی آلب باری 
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بلان زور حرمت قیلب ایکنچی کون تلنچی تاماق غه aab]‏ سفر ایتدم یکی 
sub S TEET pile‏ حالم ده aol‏ تب قرداش لارنی کوردم 
میم تلاک شوندای حتاج حالده قرداش لک حرمتینه »3 ياردم ۳۳ 
لار میکه دیب یارر ایدم aż Wyl (meg Det‏ بولادی OLY‏ يدر وال 
بقدر مصداقنجه بولدی Sh‏ میندان امید ant‏ تورغان بولب WAS‏ 
موندان آبلانب ينه برادرم عارف جان ملاغه کلب اول ols‏ اوزی rc‏ 
حالنده تورا OR‏ بیش al‏ بالاسی بار شول احوال ده قواندان کیل 4 ő‏ 
بار حرمتنی CLS‏ جه یه ولاب چغب بر قدر مینی نورکان آولینه اوزتدی 
al‏ نک رحتنده بولسن امین نورکه ی آولندان SALT‏ باللا P)‏ وغان 
اوسکان آول لاری سارمان رایوننده قارمالی آولینه سفر ایتدم اوطز چام 
dy‏ ایدی aub‏ تب آتامز بلان برتوغان حبیب الرحمن اوغل BLS‏ الدین 
آبزی 9 Aub)‏ توشدم ا لان Fg y‏ آغامز عبدالعلیم ارامال ده موذن 
ایدی شونک ایک اوغلی امد لطیف نور العیان اسلارنده کیلب کورشه 
بلمادی لا ر وزم بارب ازلاب کورشد م قز قداشلارمز کیلب کورشب آبزی 
دیب JULI‏ حرمت لارن ایتدیلار خدادان قاشسون جزاسی. مونده Ady‏ 
کون تورب بابالارمزنک فرلارنه دعاء ء قیلب آول طرفینه قایتارغه نیت ایتدم 
مرحومکشاف aal‏ آبزی اوغلی صلاح الدین نی مینی بلان Kp‏ ایلتورگه 
قوشدی بوگمه موندان پتمش چام dy‏ ایدی آندان تهازغه پویزد ox‏ 
در صلاح الق alla‏ ونا ب ده اا ر حون e‏ الب تارب بوک S‏ 
eo $c.‏ الله قیلغان مشقتنی ly‏ 43 یازسون gal‏ . مونده ر برایکی کیچ قوب 
پوزدکه اوچ دورت استانسه Jg‏ تویمازی آوینه یلدم موندان بلبای سکسان 
چاقرم یول GA!‏ بلبای eS‏ سلامت بارب فرداشم GP‏ سرورغه کردم 
سلامت فایتوم غه oF Ky‏ قولندان SE‏ ن قدرلی تاماقمزی توندرب 
^ استادسه غه ازاتدی موندان اولشرب شافران استالسه سینه قوشد م ده 
بازارغه چقدم بازارده SF‏ ی o‏ سودا قیلوجی Alb‏ ببکتم bes]‏ دیکان 
آولداش قه اوچراب کورشب ممکن بولسه مین آولغه آلب قایت ایندی 
دیب اوتتومه قارشی بسک یاخثی قاری آبدی براز آت مز آشاسون GLE‏ 
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توبدیرب آلیق ده آندان کتارمز دیب مینی Sy‏ شادلاندردی وقت GAS‏ 
cl‏ جگب چیفوب کِندک آخشام BLE‏ سنده سلامت استرلی باش 
قه یتب بکتمر قاری نه جتکاچ توشدم ده تاوبائی بللان توغری dobry‏ 
بالا لارم h25al‏ قایتب کردم آولده نیدای ,& آشاب اچب قوناق y‏ 
cea s cw a‏ شوندایاقن as oes‏ نان شی Gus‏ 
نه براوی کیلب کورشسون حتی اورام نک بر پاغندان بارغانم نی کورسه 
لار الار ایکنچی ath‏ قاچار ایدبلار. سینده abl‏ بار وقتده بارده اشنا 
بارده دوست ایندی abl‏ بوغن توسه بارده یانکدان تايار دی توقای ایته 
بو ole‏ طاهر ایبداش بلکه رنده ar‏ یورطم هکرب چای ده اچهگه ندر 
EA‏ ۰ چاقرم پولدان حرمت لاب اولرتب آلب قایتدی مونه 
چن مسامان کثی شولای بواسه کیره ک عمرم بونچه خاطرمدان چغاراچق 
توگل من dl‏ عمربته برکات بیرب کثی E‏ حتاج بولی بالالاری بلان طنچ و 
راحت باشانت آمین قلغان یارزی خدا رافی A‏ اوچون بولب شول یا خشی 
نی اچون abl‏ بولغان گاه لاری عفوقیلب آخرکونلارده abl‏ نک GLI‏ بلان 
obs‏ ارف os‏ سرای لارنده راحت باشاسن آمین. 

ایندی قالدی باروب توش ڳواداره سینه معلوم بولورغه s,‏ کون لا ردان 
صوک e» E e cub os‏ شول وقتده قورقغانم a‏ بر خدا: 4b‏ در ایدی 
باشقه وقتده خدادن شولای قورقغان بولسه م بلک بوحال ÉN‏ توش هگه ن 
بولور ایدم بار بلگان نی اوق بکردم قولده بولغان دوکامینت E‏ کورساتدم 
اوقب کوردی بو اچاللیک اسلاق dol‏ سلہان قارت اوغل رشید اسم 
ایدی مونک آتاسی 3 فيض الرحمن برم پاش وقتمزده استرلیاسنده عبدالکییر 
خلقه مدرسه سنده 324 ایدی آیاق کوی SE‏ استا ایدی. Spe‏ وقتنده 
SLE LIL‏ غه dose‏ الّه علیکایف مدرسه سینه بارب شونده تورب BUT‏ 
الیکساندرکای استانسه سنه قزاق آراسنده امام بولب توررایدی. دوکامبنت 
SILT, gd‏ آلنغان ایدی ۴۴۴ نومپرده پاسناناوینه کاللیگیه کوداسروچنی 
بوشانلدی دیب بازلغان ایدی شوندان آنداغی کانال حقنده بوک PU‏ 
قین بولماد یو دیب تورلی رسه لار سوراشب برآزاولترب یاری CLL‏ میلتسه 
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pass» YU PET d‏ دیدش ius aces‏ عقوت کل itla‏ اذازهسه 
کرب یازلدم خداغه شک شوشی وقتده اوزمنی بالالارمه آوله قایتدم دیب 
انوم ام دای دک بل E‏ رات دا ام فان آیاغم برکه 
یتمی جاعتم Syl asl‏ قایتد م اول ده ole‏ هم بالالارده /ط125/ نیشلارگه 
ی لا ادن ایندی اورام غه چغب بوری باشلاد اوزمنی بوآولنک کی 
SAS, cU Be‏ ود s.‏ 
ده aul RSS‏ ده Ule‏ اوسته (SL‏ کاژان. Ole B idee s‏ قاره 
dud ART os.‏ اوبلاب بلکه بو ale‏ شادلانوجی لارده 
بولغاندر مین بو حالنی اوزم خدانک بر duro‏ دیب ایولاب KF‏ دان شاد 
بولودان باشقه نرسه بلان اسم یوق. بومیکا Sh‏ خدانک سناوی بولغاندر 
بر آوراق غه ایک یکل اق بررمن ديه وعده اشانب خدادان بر SEK‏ 
بولور پل دیب امید ایتب پوری DM OG eu‏ پرا" اي ةکرعه سینه 
مانم کامل ایدی. ایندی بر شلار جاره سینده i3 ENS‏ شک هک رگ ده 
mod‏ چاسام پیر یوق باشقه هنر هم یوق آولده اینوالیدلار شرکی دیکان اداره 
بارایکان آلار حکوست که قاب صوغب بیروآرقان ایشوکک نشلار شلاته 
لار ایکان. بارد م اداره گه à‏ تیش منکغل ظرنف bel‏ احمرف دیکان تالش 
اکان e Ca‏ دید e‏ ممکن بولسه Ko‏ قاب صوغارغه بیرر ایدگ 
دیدم. رو Ku‏ ید آبزی لک ای کے SEY‏ رر باه 
UI‏ آلیم مونه گودان سورارمن رخصت ایتسه بیررمن دی. بوسوزینه قوانب 
تایحد م ایکنچ یکون یاری بیره مز دیه تیوشلی بنج هکل بر ;4 سالاباش Uc‏ 
بیردی ده الب Cx‏ کند 9 بولسه Sens GU‏ صوغارغه S ical‏ 
Ss‏ وب سه ه پم رگ دی تا »ارام ردان کت 
که اول قاب صوغه UK)‏ توغان بر یاردم Ko Ss‏ بار ad,‏ ساعت 
BS;‏ یرگ ده ایوسه استانوک یاصاب هم قاب hag pe‏ وه رگ 
دیدم یاری قاری آبزی باررمن دیب قالدی هم تیزدان AS‏ ده پتدی 
استانوک ده پاصادی بارسن Lys‏ شلارن Sy AG‏ ی ازاتب a‏ 


415  [Q94:5.] 
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صوغه ده باشلادی بامه گه ن یرک بولسه AS‏ سورارسز دیدی رحمت 
اوقب قالدم بوعبد الغفور P‏ اشنک موندای یاردم قبلونه الله گناه سنی عفو 
قیلب dole)‏ بنده ار جمله سندان بولسون ایدی آمین. اللهم Lat OKO,‏ 
فزد G‏ احسانه وان کان مسیئا فتجاوز عنه 

قابنک شلاو GL‏ بر دانه سینه ۴۵ تين ببره حکومت هر یوز قاب باشینه 
by dob‏ آرش Gs!‏ ازراق غوباش مای کانفیت بالق شولارنی بیره دی 
ایدی. hbal‏ شول روشده ایک یل تشلادم شولای ده بولسه تورمش Sy‏ 
آور ایدی al‏ بالا هم بر زداشم اوزمز ایکاو طوق زکشی مز بر بازنده 
جاعتم فاطمه بلان اون ساژن ری OX VIP M.‏ قازب تاری ساچدک 
کوزنده ۱۰ by‏ تاری آلدق آزماز بحده چابب بر بش اون بوک oS‏ 
پاسادم. اوبلا دم بولاس آخری o‏ ده بولسه بر چاره تابب اوزیکستان 
که باروفکینه توشدم لکن بول خرچ پاسدم یک قین ایدی بعضی برکورشی 
آولزلارده باشرغان dal‏ مطهر has‏ اول بولسه کیره ک بو کی Sips‏ 
استرلیباشنده حکومت گه آرقان ایشب ترک She‏ قیله در ایدی GL‏ 
odios cas E‏ بان (ash‏ بو بجاره احوالمنی سویلهگه چک بر 
سوزسزقرق صوم آچّه چغارب یبردی ممکن لک بواسه وقتق بلان تأبشررسن 
Sor ioo base Gee Sey ally‏ دان رجتنی اوقوب شاواق 
بلان ایومه قایتدم رفیقه S o Aas‏ چفارغه اوبلادم. بو 
مطهر Flag!‏ که بوفرضم ی تألشرده آلادم اوزکستان بارو بلان Y‏ لارمه 
ایت Se‏ ن یتدم آولده یوق قایده GE)‏ بلوچی لار بولمادی دیب قایتدیلار . 
وزمده ایلانب آولغه قایتق وققده سوراشب قارادم SoS duly cU,‏ 
بالالارن ده بلوچی بولادی شوثی قضنی بوکونگه قدر تابشررغه ممکن لک 
pes Golly‏ رکات بیرب برر نسل ge‏ تابسام تابشرو نیت من هم 
بالالارمه ده اتب قویدم. ۰ وفات بولغان بولسه à‏ نک رجتینه پولقسن 
خداگاه سن عفو قيلسن اسن o! l!‏ کان Lue‏ فزد à‏ احسانه وان کان 


بو de»! "uu pev‏ باشنده خلیل الله منهاج [Added later in penei imithe margin:‏ 416 
Ande gl]‏ تابشردم مرحوم مطهرنک جماعتی اسان ایکان ان شاء الله رضم بیرلدی 
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مسیثا فتجاوز عنه دنیاده فقیر حالنده شوندای کثی لار با ایکان بوکا نیچک 
قیلب دعاءدان عاجزمن dos‏ زمانم ده رکه آشات اچب Ó IR‏ 
eo tela‏ اورامده قارشی کلسه لار ایکنچی باقغه قاراب کته ایدیلار. 
شوشی آزماز ABT‏ بلان اوزبکستان غه نیت قیلب ارنبورغ غه سفر ایتدم 
خیرلی سفر بواسن آمین. halb]‏ استرلیباشندان ارنبورغ غه چغب t‏ 
سلامت اربورغ غه یتب اولداشمر ید حبیب الله اوغلی ae‏ بارفقه توشدم 
Gel‏ یوز Ob‏ قبول ایتدی. Ky‏ ابوده بر آی قدر یاتدم بر ده قاره یوز 
Ges kaw‏ با راد چغب آزماز اسک کیم ES‏ ساتقالاب یوردم بعضی 
وقت ارده تال یوک بازارندان catis V "A‏ مارا غالشته استا نس 
سینه بارب توشب تور کالموز و ساغوزلارغه یورب آلغان سره لارمنی 
ساتب قایتور ایدم یولداشم اربورغ اق اوتیل جیوچی فرید اسملیکشی ایدی 
شول آلب بورر ایدی شولای ایتب سرمایاسی باشلادم کونلاردان برکون 
ارنبورغه ۷۰ چاقرم پرده کاشیرن (اوکتابر)دیکان رایونغه اسکی نرسه لار بلان 
بازارغه کیتدم (حاضرگکونده LG)‏ امنده (Cry‏ شونده بارب بازارنده 
زسه لارمنی GL‏ بش اون کیله آق مای آلب CH‏ ارنبورغ ده ساتار 
TES‏ یاخشی غنه فائده لاب aS)‏ بازارنه باردم ده رسه لارمنی ساتب 
۵ کیله مای آلدم بوماینی تاشکند که آلب بارونیتی بلان چونکه قاونی دیکان 
یرده قزم حه ag‏ کاومز حسن الدینف لار تورا ایدی شولارغه کوچته نچ 
ایب آلب یدم. بازار تام بولب ایندی کیتام دیب فانیرده طماق آشاب اولتره 
pact‏ شونده بر میلیتسه کل بکردی ده sl‏ خواجه سی روس ایدی طشقه 
چغب Ko‏ بابای Ge‏ چاه دیدی کردم مینی سوراشورغه کرشب 
بازاردان نی آلدک دیب سوراشه باشلادی پاشورنی آلب قارادی GE‏ 
لارنی تیکشردی صوکره CL‏ الدکودیه سورادی مین آلغانم یوق ديدم BU‏ 
ايه سی روس CAT‏ ديه ایتدی ده کلاداوای دان GL‏ کورسه تدی. سین 
اوتکان بازاردا ده کلب سودا قیلدک دیب سین اسپکولنت دیب مالنی هم 
اوزمنی آلب کدی میلیتسیه اداره سینه lb‏ خواجه سی روس یاخثی عنه 
اسرک ایدی میندان اچارگه BT‏ سوراغان ایدی يولق eT‏ قالو سببلی بیره 
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آلمادم شول سببلی بینی آچو ایتب کورسه تکان. میلتسه S‏ یازدی مالنی 
call‏ ده هم پاسپورطمنی آلب مینی یبردی رایونگفه/270:/یبره م پاسپورطگزنی 
آنده آلورسن دیب قوله وقتیل بر یازو بیردی ده چغب کندم شوندان 
ایلانب اربورغ غه قایتدم مین آز ماز غنه آچه م قالغان ایدی آولداشم 
دیارف as)‏ سینکا پاشپورطکنی آلب یورمیسن دیدی قالدرب So SF‏ 
ایدی بو GW ío Je‏ بولسه بودی ایندی اوتدی اوتکان اشکه صلوات 
دیلار . ایندی نیشلارگه قالدی آزباغه ALAS‏ م پاشپورط Gy‏ فایتسام صود 
قیلورلار , UNO MEA‏ قورقام. شولا ی باشم قاتب 
js‏ ن کون لارمده شهرده LL‏ اورام دان aS‏ ایدم قارشه قاینشم 
عبد al‏ الازل بدیکف اوچراب قالدی ای جزنه ی نبشلاب بولای پورسک 
دیب اسان ساولق سوراشدی ده مینی رستارانغه آلب کرب قوناق ایتدی 
کیچ فاتيرینه قونارغه آلب Geol uobis CAF‏ دان ALS aL‏ 
OK‏ . بتون احوالمنى سوبلاب تدم ول in»‏ قسقه راق قالغان ایدی che‏ 
عیب Ka ao Fadl‏ التمش صوم i Je" "NI‏ باشقه كيم لار هم as YY,‏ 
N ES‏ اوس esl‏ کرای اکت و تین 
استرلیباشقه فایتوغه اوبلا دم . ala‏ بازسه شونی کوررمن ديدم ده XU‏ ده 
px‏ . سلامت آولغه co $ XU‏ ایومزده بالالار بلان جای اجب اولترا 
ایدم راو کات ایشک قاقدی چقسام آغا انینک برسی قاری آبزی de‏ 
سیل ساوت ale‏ دیدی ده سینک Dn‏ مونده DELS‏ ایکان سز 

بر یرده مای آلب قولغه LORS PIN.‏ دندی درست مېن شونک R‏ 
er’‏ ديدم ده پارار باررمن دیدم ده او ل کتدی . سیل ساوت که باردم 

ییون dal cela‏ ده ale acea‏ دیدی پارار دیب جب نم eS‏ 
dudes‏ ادارهسینه باردم کیچ که ساعت اون غه dds‏ وب اولتردم 

صوکره ناچالنیک کیلد یکرد م. اولتر دیدی برکاعزلار قاری باشلادی شوک 
سیل ساوت میم VL‏ حقنده معلومات OLE ob‏ ابکان. صوراولار 
باشلاندی. arb]‏ سین علییف نی اولترب یاتب فایتقان سنک دیدی SL‏ 
فایتدم SG‏ اولتروج توگل من دیب کورگکورگان uS‏ کیک وجدانسز 
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شوندای بالغان معلومات برگان. بالالارنک بازارلارده loge‏ قیله لار کان 
دیدی درست M se‏ اوقواجون کتاب دفترالب Sb‏ فوتم Ey‏ 
Mi a a Dd‏ 
لار بیره شونی آلب بازارغه چغارب ساتالار دیدم ممکن سر ne ud‏ 
اوتیل سیرباکانتورندان صورارغه y.‏ حقده اول pua‏ 
دیدم. موندان قایده بجفب کندک Bs‏ کدک Ka‏ سوبلاب x‏ دیدی 
سیردنی آزیاده قزم کیا بار ایدی شونده بارامن دیب جایاو حالده آولدان 
آول غه deseo Jy ea‏ آرتق کیم لارنی ساتا باردم. شوندان کاشیرین 
راپونینه تیب آنده واق SLs‏ رسه لارمنی ساتدم ده قزم ace Sab‏ نه چ 
آلب بارراچون۱۵ کله مای آلب ایدم شونی میلیتسه مینی سین اسپکولانت 
دیب مایمنی هم پاشپورطمنی آلدی ده توزمنی مونده قایتوغه قوشدی مین بو 
cle Kil as‏ ده اچه دم آلدگغهکیلدم دیدم ol AES NEU A‏ 
آلغان سن دیدی بالغان Gl‏ مای ee‏ فاتیرده بر روس آلب میم مایم 
xl‏ فاتیرنک کلائین هکرب OM pu en‏ اول بورطدان 
جغب قاجدی شول ماینی ده مینک دیب اوبلا دیلار ده wl‏ خواجه سینک 
تاش کنیس بولوسببلی هم مللت چیلک قیلب اول ماینی ده مینکی دیب 
گواه تق ope‏ شوندان میلیتسیه آگر قیلب مینی مونده قایتوغه CALS‏ قوله 
اسپرافکه بیردی . شوندان ناجاللیک تاتار ایدی اشگن صودقه بیره م دیدی 
بلگه GE‏ نشلا دگردیدم پاشپورط منی سورادم us‏ صوددان Spe‏ آلورسز 
دیدی میک ازلاب Se‏ چغارغه کیره‌ک حاضراشنک وقتلی چاغی میکا 
بالالارنی آشاتورغه کیره S:‏ یت ديدم مونده cum ey‏ شلاسه S‏ 
پاشپورطک بوق دیب سینی ES‏ آلاس لار ST WL‏ غه قول قویب 
سلامت چغب BE‏ م /128a/‏ ایندی ES‏ کون 5 S oS‏ باردم ده بر 

آغاا نک چکاش اند ابوکتی بورد شی شندان Gee se‏ 
es‏ شلاری موندای بولدی بارنده سوبلادم ده o T,‏ بو ایشدی دیلگی 
d‏ ره ا موه وه مين ديدم ثش بار ده مين 
سوبلاگان روشده Ns! qoe‏ توردی ده مونه رسه AS‏ آبری صودبه 
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بولسه معلو St Sp‏ بورنفی زماندان بیری آش صوبگرنی آشاغان اچکه نکٹی 
نه قدراوزی صودیه بولب یوره ده آناسی برآولنک AS‏ ایدی بتون کراستیان 
لارن یاللاب اشاق لارن آوردرب باسدرتوب ad Az‏ ری AlN‏ 
آلورایدی یاری انقلاب قه قدر وفات بولب قالدی. شونک بالامی بوکون 
صودیه بولب JL‏ لارغه AB WIS‏ صود ايتب Ub‏ بوکئی بر رحیم سز 
وجدانسر GLEN pol‏ یوق ایکنچی دان سین بیت مید قاری بواوک سببلی 
پورطنکدان تیوش سزروشده قووب چغارب بتون بالالارکی فبورال صوغند ه 
قار اوستینه چغارب تاشلادیلار مین بلام البته سز بو FEST‏ ایدگز 
شخصی دشمان لق بلان سینی حقسز جبر قیلدیلار البته بو وقتده بولغان Se‏ 
توره لار مونی باسه لا رکیره ک ایندی شولای بولغاچ بوئش بر کنخ ثش 
بونک اچون بر رسه ده بولورغه تبوشبل توگل en‏ چه aa‏ آغوست ماده 
سینه قوشب از بولسه ده صروک بیررلار. باشقه کٹی بولسه بر زسه ده 
بولاس ایدی. سین ممکن لک بولسه موندان بوغال باشقه سوز يوق دیدی. 
aS‏ کوندوک رفیقه مزغه مصلحت eal‏ ده نیشلاربزکنسه م پولغه ABT‏ 
کیره ک. کِتنه سه م یوق اچون حبوس بولوده یکل توگل بت ded d‏ ده 
خداغه تابشرب کِنامن. بر که مز بار ORI‏ رفیقه م شونی بروکه براوگه بر 
مامق شال که تالشب sx Ka‏ بیردی ده مونه بولده ساتب ab] Ay‏ 
قیلورسن دیدی. مین ده شوشی شال نی ثالب سریدنی آزاکه سفر ایتدم 
دوکامینت Gy‏ توگل آنده بارب بر اورنغه KS‏ کرب برنچه آیلار تشللاب 
میتریکه م بار ایدی شوشی یردان اسپرافقه ثالب اوچ آیلق hab]‏ پاسپورذ 
آلدم 35s‏ قازقستان Gal)‏ صاری آغاچ دیکان پرده ایدی تاشکند که یاقن 
eal PI‏ ایدی. شوندان تاشکند اولص الکنت دیکان پونکت ده (آق 
قورغان (Geb‏ سیل پا اداره سینه تیری جون و باشقه نرسه لار حاضرلار 
اچون کیبتک هکرد م. بو بیرده بورن زمانده توسکی عبدالول یاوشف لارنک 
مامق زاوودی بولغان حاضرده ده شول زاوود اشلاب تورادر . شولا ی al‏ 
AL‏ اوزم «S‏ تورب S‏ باشلادم. جون تیری تاوق SH‏ ی پوشنینه وا 
اوتیل Gob‏ حاضرلاب DAHER‏ پسکند دیکان رایونغه al‏ ایدم. 
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شولاب ایتب یاخثی شلاب تورا باشلادم. مونده یراق توگل اق رایونی ٠۹‏ 
کلومیتریده ایدی مونده کیاوم بلان قزم حلیمه DED‏ ایدی هم ۱۳ یاشلک 
قزم ده بولار پاننده ایدی. برنجه آبلار اشلاکه ندان Spe‏ سیل KL‏ رئیسی 
o‏ حید رف دیکان اوزبک ایدی سوردام ممکن لک بولسه سزلار ياردم 
ايشب Bie‏ آوانسه قیلب اه Fay‏ لوغ PEU fone‏ رایدی ديدم 
چونکه مین رسیهدان خاتون بالالارمنی کرس مکړهک ایدی دیدم .یاخشی 
دیب K!‏ يوز صوم UNS» qii ss abl‏ نش حاقم ایک پوزدان ارتق Uy‏ 
دورت بوز ال صوم اه ادن سیه که ن قزمنیکورش وآوازخه بر خانون GE‏ 
SN‏ فوشت "EROS‏ اوزاتدم SEL‏ هم بالالارنی آلب کل دیب 
یبردم۱۵ کون دیکه نده قزم بالالارن تاشکن & gu‏ 6 دیکان استاْسه 
غه آنب توشکان ده آندان Spe‏ آق قورغان [o‏ تیلفون بیرب bi‏ 
ous as ES QUO ER Iso‏ اف ای مس OS iis‏ بات ات 
کیلگان الله واب قه یازسون آمی نکیاومز جماعتم هم بالالارمنی As‏ دان 
آق قورغان غه آلب کیلگان رحمت شوندان صوک قزم حه مه الک ت که 
تبلیفون بلان ایندی ؛ Be Pr ce‏ سلامت WALT‏ دیب /129a/‏ کوزمدان پاش 
چغوب قووانب نیشلارگه بمی قالدم ریس دان صورادم LS YYU‏ قالغان 
تیکان بارب فایتسام تیکان دیه gel‏ دیدی شوندق بالالارم بلان کورشب 
کیچن ایلانب نب قایتدم. . ریس دان فاتیر صورادم | بر پاخثی غنه بیردی 
i Ed NER‏ رفیقه هم بالالار کیلب bos‏ قازالاب اچن طشن 
آقلاب قوبدیلار. بالالاری S25‏ ئالب eA S‏ ده فانیرگه کیب یقلادم 
موگا قایده بولسه شونده بوقلاب پورر ید م onera MS‏ 
بر زیله نکه ده بولسه ده توررغه راضی ایدم. ۶می یل ایبون اینده ایدی 
اوطز بدینچی «Ab‏ قدر مونده تشلادم بالالارنی اوقوغه بیردم. شولای 
ایتب شوشی Sob‏ باشنده بوتشمردان چغب LLa‏ دیکان رایونغه Sags‏ 
بولدم بو وقتده کیاوم لان قزم حه ad‏ سکند ده ایدبلار. مای تا کن 

بر آت آرب OWL‏ قوبانب e Sas‏ مرده بار ایدی Ql‏ جیته کلادک 
p‏ برچ پوقلاب ایکنچی کون غولب اسملی برخان بر Gol‏ بوشقه 
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el نک رحتنده بولسن آمین . بر ای قدر مونده شیر‎ à بیردی‎ & st 
سیلپاسینه خصوص اشکه چاتردیلار بو بسکند دان۸ کلومیتر‎ Ub 9 صوکره‎ 
eU آربا بلان بر ای قدر تشلادم ده حاب‎ OT ایدی آنده بارب‎ es 
WAT سکن دکه‎ ay GALS ده پرو قینلیق‎ Via قایتدم آت بلان اس پرلارده‎ 
بر ای تورغان دان صوک ينه مینی بوکه سیل ساوتینه شوشی سب رن‎ 
اوزمگه‎ Si دیکان چافردی بارب مونده رکاتوفکه دوکانون‎ ule یشان‎ 
نشل باشلادم بالالر پسکندده قالدیلار بواوطز ینچی یل آغوست آپنده‎ 
قدر شلاب‎ Ax بل نک اپریل‎ di مونده اوطز‎ Corl ایدی شولای‎ 
بالالارنی تاشلاب آنده توردم قیین بولدی تشلاکان‎ Ke حساب آلدم‎ 
EUM, c اورعده هیچ بر کم جیلیک قمادم خداغه شک سکندکه‎ 
تورغاچ پسکندده ده یرف سیلپاسینک رئیی عبد الرزاق سارساتف دیکان‎ 
مین‎ Go ple LASS EG سیلپاسینه‎ BS پسکند ده‎ hash مینی‎ a 
باراستک دیب یاری آلایسه دیب قبول کورب‎ d, sla دیسه م‎ ed» 
بارب دکانی قول ایتد م ده تشک هکرشد م یاخشی غنه شلاب بوردم ایک یکٹی‎ 
اوتیل شوندای زسه‎ ond جون‎ Cae یاردعی مز بولدی قشلاق لاردان‎ 
۳۹ ایدیلار‎ OR برسی عبدالقادر‎ OR لارنی تابشررلار ایدی برسی عد قل‎ 
پاترب سایوز‎ GE صوره‎ ly اوداریک‎ Ay رگاتوفکه اشنده‎ oth ی‎ 
La) قودیلار ممکن قدر دکاننده کیمچیلک قلبادم بارنه‎ Ter! دیوارنه‎ 
اوسدرمادم بوکونلارنی کورب بالالارمنی یامه جییب اولتردم‎ e بولب‎ 
T منک منک خداغه شکانه قیلودان باشقه نکم بولمادی وقز یوز‎ 
بلدغه قدر بونده تشلاب ۴۱ نی بلده کیرف سیلپاسنی سکراشایت ایتدیلار‎ 
قدر‎ ax پلنک مای‎ Aer CALS شوندان میکا بوئش دان قالورغه توغری‎ 
تابشرب چقدم خداغه شکر شوشی‎ ges لاب‎ eU شلاب حساب منی‎ 
منک صوم غه براز بو یورطنی توزاتب‎ ll لدم‎ boy پلده اورمه مخصوص‎ 
کب اولتردم خداغه‎ ae! یاخشی غنه ایو بولدی سلامت بالالارم بلان‎ 
قیلب بیردم دیب خداغه شکرانه‎ Co شک پورطسر قالغان بالالارمه‎ 
BS سیلپاسینه‎ GS path قیلب خداغه شکر بوکوننیکوردم دیب‎ 
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تورغان blag!‏ عبد الرحمن e‏ رحیم اوغلعشانف دیکان کثی ایدی اول 
اسکلاد مدیری بولب جیلغان مال لارنی E‏ تابشرب رگاتوفکه غه تیوشل 
مانفاگو رکون تاوارلارنی ST‏ قولندان آلور pas‏ دمه ک دورت یل برگه 
شلادک deg‏ هم ينه شه کورشمرده ایدی هیچ بر چقرشب تالاشوب 
تورمادم. شولایده بولسه شخصی فائده سنیکوزله ب میم جیغان SS‏ ی تاوق 
کیک زسه لاردان حکومت حسایینه یازی میکا حکومت بهاسی بلان ABT‏ 
بیررایدی. قای وقت لارده fel‏ تاوارلارن حردم کون لاوزن میم اسعمه 
cob 5 SU‏ تاوارن اوزنه آلب BYE.‏ حکومت cile‏ اسبلاب 
بیرر ایدی شولای ايتب بر ایک مرتبه بواشکه کون سه م ده صوکره مونی بیری 
باشلادم. ديدم بومال لار رکاتوفکه فه بیراسه Ly‏ اچون حکومتکه جواب 
بیروم کیره ک شولای سینده آلب قالساک مین بالا چاغالی آدم بالالارینک 
است باشلارینه ده آلسام مین نچوک حکومتکه رگاتوفکه فیلورکیره ک ده قطعی 
روشده igoal‏ توقتادم. G‏ اچون دیساک میم جان ته ن ON‏ ترشب جیغان 
رگاتوفکه نی اول اوز قائده سینه تاشکند که بازارغه ساتدرر ایدی «I‏ بوک 
^£ نک آجغسی ALS‏ چه ک. شوندان S‏ ناجار قاری باشلادی بعضی 
وقت لارده دکانفه کب LE‏ آزراق اچارگه آل ل دیه ر ایدک مین Qo‏ 
اشلاماز ایدم ای جید ابزی نیک الوک ترلوک میم قولده بیت دیه ایدی 
بوکا مين هیچ التفات اعاسدان پورر ایدم. چندان ده اول سیاسی اداره نک 
وکیل بولش OK!‏ بتون میم اوزآرا سوبله شکه ن سوزلارنی حکومت که 
خلاف بولسه ده بیش بلان آرتدروب آنده بارب ORI LSU‏ پاری. 
Rly E‏ له ی os‏ ودا ن عقاو تا ی Sea posal‏ 
تابو بولب مینی موندان یروگه سرکت قیلغان چونکه موندان باشقه بعضی بر 
OAL‏ شلارن مین بلور ایدم ب رکوتی نی زاکوتنی حکومت نک بر أطنی 
پورطنده اورلاب صوب ایکنچی کون تاشکندان براوزیک کلب تیری توه که 
ن بولب gol bly‏ فانیری آستینه بارب تاشکندکه بازارغه اوزاتدی مین Ge‏ 
بلدم پلسه م ده هیچ ST‏ ایتکانم يوق ایدی. آخرنده بو مسئله حکومت 
کشیلارینه نشب بونی مین ایتکان دیب اوبلاب میک نیچکده بر یاوزاق قیلو 
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تاتار‎ p فکرنده بولغان حقیقت بواشدان میم خبرم پوق. ایکنچی £55 بعضی‎ 
صورارلار ایدی بولارنک بازارغه چغارب ساتو‎ GU میلیتسیه لار ی کیلب‎ 
اچون بولغان بلب بیرماس ایدم. بعضی وقت على باشقه اچالنیک لارده‎ 
کک نرسه لار سورار ایدیلار آزماز‎ SF میندان ایتلک کون و باشقه قاون‎ 
اچون میکا ناچار قارارلار‎ Ky, م کوب وقت بیرماس ایدم آلارده‎ Alo 
دیکان بر اوغری اوتیلده بر دکانده‎ GUS LE ایدی. پنه سکندلک‎ 
K ایدی بر ظام بو برکون میندان کلب طوی قیلا ایدم‎ oos شلاب‎ 
آزراق چای تاوا رکالوش کک رسه لار سورادی پاری اسکلاد چغارسه‎ 
ممکن لک بولسه آزماز بیررمن ديدم . اسکلادان مال بسک آز بیردیلار شول‎ 
تلاکنی اوتاب بولادی. شولایده بولسه وعده خلافلق بولاسن‎ Ky سببل‎ 
یاولق بیردم قارب توردی ده آچولانب ارغتب‎ Ady آزراق جای‎ as 
برده آنده بارب‎ IKI بولغان‎ BT ده سیاسی اداره نک‎ Sy. ieu cus 
Af سوزلا ریی بارب پالغان سوبله گه ن شولای ایتب ۱۹۴۲ می بلده‎ / 
GA! PHBL ۱٩ نویابرده مینی قولغه آلدیلار بو پلده اوغام موحسن نی‎ 
صوعشقه اوزاتدم ه مکیاومز حسن الدینف نی شولایوق ازاتدم الوغ مصعود‎ 
بیری عسکرلک ده ایدی جاعتم باشکنه قزلارم بلان قالوب‎ dla cS 
adn ایدم هم مینی ۲ ناویابرده حبسکه آلدیلارالنی آی پسکند تورمه‎ 
معبوب لار تورمه سی پر آستنده فان ما رک‎ ele ازاتب‎ SAL 
اولترتب برای پارم دان ينه پسکندگه قایتاردیلار . تاشکند نک نارکومین هکرتب‎ 
BUF داپروس آلدیلارکورسه توچی آدم لار یوق دی بازلش عبد الرحمن‎ 
اورشیتسه‎ eA £5 خلیل فورماتف اوزنک بر تاتار میلیتسه سی اوزمنک‎ 
ایدی. ۴۳ ی یل نک‎ GE بر فرقه وی روس‎ de بولب اشلاگان نوریه‎ 
صودیه‎ Sle بکرم برنجی ما ی کیچه سنده تونله ساعت ۱۲ده پرکارور برتاتار‎ 
صود کلب میکا - جغاردبلار‎ abs! تاشکنددان‎ gle لار اوچ اوزبک‎ 
ده صود‎ Ald Lb صوددان‎ Gow عالی جرا‎ GE صود قاشنده پرکارور‎ 
جغاردی.‎ fe لا رلا رند 15534 دیب‎ 15$ Se سه اون یل حکومت‎ 
ad برنچ هکوندان صوک مینی تاشکند تورمه سینه ينه ازاتدیلار آنده بارب‎ 
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کون اولترغان دان Spe‏ شولوق قزم آسیب هکلب K‏ کون آزق تابشر CAT‏ 
رحمت وقتلارنک aad ol‏ قاراماسدان آتا دیب مینی اسکه آلوغه جماعتم 
هم بالالارمه da‏ تورمش و «d,‏ کوندان 
See‏ ی تاشکنددان ۱۸ کو اورتا اول استانسه ی UT Sly‏ دیکان 
قشلاق باننده اوشنوی SSN‏ اوزاتدیلار قرق اوچنچی oal AW‏ کوننده 
Te OPE‏ ایکینچی Ke‏ ده قوبدیلار . بزلارنی اینوالید حسابلاب یکل 
KS‏ تعیین ایتدیلار برنچه کون آرپا اوردق پچن ده جیدق آگاروددان قيار 
D‏ تشلارده هم پامید ور جیو چوگدر رادقا و به رنگی آیروب کک 
ئش لارده برایکی آی قدر بوردم صوغش وقتی بولوسببی بحبوس SY‏ آشاو 
اچومسئله سی بیک آور ایدی محبوسلار هرکو ن کوب برنجه آدام & دنیاغه 
سفر ایته ایدیلار شولای بولسه اوزم ارت آچاق کورسادم جاعتم بالالارم 
اوزلارنه بولاسه ده K!‏ آی اوچ بر بولسه ده rae a3‏ قزم Se S Au‏ 
hal‏ تابشرب تورا ایدی HALS‏ ده GL‏ نیچک بولسه زور آچلق 
قیبن لغی نه توشادم شوندان صوک SY‏ اچنده بوخالتیریه اداره سینه فراش 
بولب کردم کانتورنی تازالیم ایده نی پوام uS S‏ آغر توگل ایدی d‏ بر Ul‏ 
ow‏ ایکاومز رکفت لور Sail‏ مونده برنیجه ol‏ صوکه ناجاللیک 
سان چاس نک کابینتنه فراش قیلب تعیین قیلدیلار. یالان شینه چغب 
پوری باشلادم. ed,‏ آیدان صوک موندان الب بورطقه bog‏ سبروچی 
ایتب اشتانی قیلب بر od‏ غرادلق باغدانف بله ایکاومزنی تعیین قیلدبلار 
آيلق ۶ صوم ایدی SNE‏ بازارنده ایک یوز غرام قارا SARI‏ آلب بولسه 
ایدی SY‏ یورطنک کامنداتی حبب اللين دیکان بر تاتار آندجان ab‏ یاقن 
بر اون Gb‏ محبوس ایدی شول بیک زور جبر b‏ قیلای مین ن à S cal‏ 
ریی شکایت ابعاسدان ee eoo‏ شلاب بورد م اله دان tyr sls‏ 
دبلار شولاای ایب صبر قیلدم. . بو شده Sl‏ یل تشلادم خداغه شک 
بالالارم aye!‏ دان کیلب یوزدان و ی توردیلار 
نادزورلار یاخثی قارادبلار Cre‏ لین مک هب Weds p>‏ 
مونده ایک یل شلاب مینی لاگیرنک اوچنچی Sie‏ بولغان اینوالیدلار SV‏ 
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اوزاتد بلار مونده ,ر برای APs‏ یل ۸ی a al‏ مینی هم ۰ لاب 

SN تاشکنددان ۶۰ کومیتر اینوالیدلار لاگی تاافسای دیکان‎ ar 
رز لاور ایدی. بارمیم دیب طرشب قاراسام‎ Voip سوه‎ 25 cial 
ناچالنیک دوختر قارونی مصلحت ایتدی آنده باخشی بولور دیدی. شولای‎ 
یل ۸ اپرلده تاباقسای غه‎ ug ۴۶ اتب ۷۰ کثی بتدک ایک ماشینه بلان‎ 
قایتاردیلار. شولای ایتب‎ GS یونالدک ۳۵ کثی آلب قالدیلار ده قالغانن‎ 
قوشدیلار برآی‎ HM تاباق سای ده قالدم بر آی قدر مامق دان جب‎ 
تولاو سببلی ایک هک نی‎ uo» قدر تشلادم لکن بیرکه ن نورمنی توترب بولی‎ 
قه‎ Cole ناچالنیک سان‎ DS. دورت يوز ز غرام غنه بیره لار ایدی.‎ 
عررضه بیردم ی قارتلغم نی ابولاب بر یاردم قباس هگ دیه آزاقلای مامیسبه‎ 
مای‎ hal OF ایکنچ ی‎ EU الورغه فوشب‎ EL مینی‎ o کلب‎ 
Sy idl خداغه تابشرب بالیتس هگ هکرد م‎ SoS نک ۲۱ لارنده بواسه‎ 
سی ده اجنده ایدی.‎ GE... CLG تازا اچنده کیخانه سی رادیو تیتول‎ 

پاتوغه تیمرکاراوات آدیای ,راستینه لارهم تشن تاس مال باغمده بر ککنه 
کا jb uds pesos!‏ نارآ Sil Sad S‏ 
یتو بتون یاقاقتنی تازه لارنی بیرب اس لارنی آلالار ایدی آشاواچون کونینه 
ایک یوز غرام آق نان دورت یوز غرام قاره نان بیره لار پالاته نک اچنده 
آق زسه لار یابلغان آشنی شونده GAT‏ بیره لا رکونینه یکی EE‏ بیش 
غرام شیک بعضی وقت سوت آزراق آق CL‏ ساری مای قالباسه کک زسه 
لار بیررلارایدی. بورطقه پاپرکه جغارمیلار شونده ب سای لار ایدی. 
اوقورغه کتاب وغزته ژورناللار بولور ایدی. هر وقت تاشکند نک پراودا 
واسته ک غزته نی اوز اسعمه آلدرب اوقور ایدم امحاصل بالنیتسه نک تربیه سی 
tel‏ دوخترلار ه رکون قاراب دارو بیرب تورالار ایدی. A,‏ آیدان 
Spe‏ حکومت نک قراری بونچه ۶۰باشد ان یوقاری بولغان قارتلاری هیچ 
برسن قالدرماسدان بالنیتس هگ هکالوغه قرار بولدی. شوندان بولغان قارتلاری 
النیتس هگه جیب WS e;‏ باشلادیلار . شو لکوندان بیرل قایده پرسه لار 
ده توغری قابقه دانوق بالنیتسه که یبررلار ایدی. شوشی تاباقسای ده قرق 
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dS‏ یل غه رور واو SALN‏ ياقن xU‏ ده 
gu‏ دیکان SHV‏ وقتل قیلوب بیردیلار. مونده ده بالیتسه که الدیلار 
ایک آیده اون کون تورب ينه تابافسای غه قابتاردیلار بالانغاچ ده تورغان 
وققده pe‏ مسعود لوناچارسکی ده تورا ایدی کلنم بلان ۴ کلومیتر یرده 
ایدی هر وقت اوغا کیلب d ty‏ آشلار تابشرب کتار ایدی رحمت 
فاطمه کلنمه Ky‏ یاخشی آشلار پیررایدی تاباقسای غه AG‏ بر ed‏ ای 
تورغاچ pls‏ ای لارنده وله کو که دان زی EK oK NST‏ 
E» Tem‏ بو oS‏ اوزم : نک پورطم در بالالارم موحسن ea jl v‏ 
بورطمده تورالار ایدی POS eb ox‏ گوس dsl‏ . مونده شفاخانه 
£ / مونده ابلل ES‏ پلنک فیوال آینده Ky‏ نق صووق تیب ۴۰-۳۹ 
درجه ده حرارت بولب لازریت الدیلار برکون ده حالم یک آور ایدی 
ناسیلکه بلان کوتارب shyt‏ صالدبلار ایک کلومیتر SUY‏ بارب یتدم 
قار یاغمور یاوار ایدی باتقاچ bx ato‏ جانم بوغازعه کیلب موجه غه 
بار بکردم بوک م بی ککوب شولکنلارده dos i‏ آشاماق تارانتای‌ نک 
اشاب بولی ade‏ غه بتون کیم لارنی سالب بتون آزقنی شونده تاشلاب 
چغب کندم یالان آیاق غه برتق کالوش اچینه قار تولا باررغه حالم یوق 
لازارتنیک بر as ok‏ کلاب آلب بارب پالاتاغه صالدی باراکدان خبر 
رام cule‏ سکن بت 39 چخوب بر کی باه قوش 
ادریس بلان ميم الا لارمه Gl ge‏ ورد OKI a>‏ خدمتلاری AT‏ 
AU‏ اجون بولب Go‏ وآخرت مقصودلارنه ابرشسون لارایدی nnl‏ 
اوک اة قزم کیلب کیتکان پرداچه بار دیب o> Gl‏ چغوب کورشوکه 
Keb‏ دوختر رخصت day‏ دی حال Í‏ آور چغارغه ebb‏ دیدی 
شوندان صوک پیرداچمی پالاتاغه کرتدیلار منم SG‏ ن رسه gb e‏ ایدی 
بار ایکا نکورو بلان قاتق نی آلب قابدم آزرا قکوزم آچلب قالدی GLB‏ هر 
dos‏ فروکته تاوق )3 SS‏ ی و باشقه زسه coy‏ ایدی رحمت ایندی 
بالالارم Ul‏ دیب حرمت ایتولا رنه بو حرمتلاری بالا لا رندان قاشون دیب 
دعاء قیلب قالدم انده اغوست باشلارینه قد ر مونده یاتب یاخشی سلامت 
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لندم خداغه شکر هر وقت بالالارم کلب حالنی بلب توردیلار رحمت 
تولشسن نادظورلار ده Ky‏ رعایه CLS‏ توردیلار ينه ده مینی موندان 
تاشکند ac‏ کی GMAT IS CEU‏ اه اشد ی !33.5535 
رایوننه قوبلته دیکان قشلاق ده ایدی eise‏ کلب Sus‏ سالدلار مین 
Ky‏ اوروی دیب ARET‏ قویدیلار ,4« کون رنگین دان اوتب بابای 
سینده Kyl‏ آوروی یوق برانخیت دیکان آوروی بار باشقه زسه یوق دیب 
مینی ایکنجی بالاناغه "مود بو بالنیتسه نی سان گرادوک دیب پورته لار ایدی 
مونده cl Kl‏ تورب «x‏ دان بزلارنی تاباقسای غه فایتدق سنتابر آپلارنده 
ایدی بونده ay‏ ساتسیارغه کردم پالات طنچ بار ده قارتلار ایدی دیکابر 
آپلارنده مینی فالیچ رنجوی صوغب بردان تلسز قالدم کوندز ساعت اوچ 
لار ایدی له دوقتر کتمه که ن ایدی بردان بلادردم شوندق دارواچرب بر 
یوز ال گرام تامردان قان AT‏ اون ید ی کون برسوز سوبامه دم کشی بلان 
سوبلاشوگه عزبت هکرب اوقوغه رخصت igo LR‏ بتون حاجتم ET‏ اولدی 
اون ید ت ی کون آزغنه تم ثه یله نه باشلادی خداغه شکر قیلب قوونب آقرناق 
بلان تلم utt‏ آچلدی. موندان براز آرولانب ایدم تره زه دان صووق تییب 
ينه ٩۲درجه‏ ده حرارتم بولدی اون بیش کونلاردان صوک باخثی غنه بولب 
کیله ایدم ينه برکون یابقه چاقردیلار بو «هنجی یل فیورال آینده حالم S‏ 
آور ایدی ایکندی وقتنده قولتق لاب آلب چقدیلار ده کلوکه قویدیلار پیش 
تره زه اچق Ke‏ صووق بولدی تونه بوي یورغان آستندان چقمدق ارته 
لاب توردق ينه pose‏ باتاب ad‏ شول وقنده حات آلدم حه ad‏ دان 
پاسیلکه سالدق دیگان کیلب نای قالدی a‏ زور وقتم ایدی شولایده 
تاش ادزورلارغه اوتتب کیتد م کوره سر یت آوروحالده AS‏ بارم ممکن 
بولسه کیلو بلان ee‏ آرتدان شول پاسیلکه نی تیزلک بلان پرسه گر ایکان 
دیدم یاری دیب سوز بیردیلار کوتارب ماشینه غه توشدیلار ده استانسه 
غه آلب باردیلار آنده کون بوی تیکشرب کنارف اکرتدیلار حام Ke‏ آور 
ایدی al‏ غه تابشرب بورب SAS‏ تونله ینه OSU‏ صووق ایده نده Spel‏ 
تورب حاجات اوتارگه حال یول یا الله پاردم اوزگدان ديه بارام قاوفی ده 
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نجه یل تا تون مه شم کفالیوف قارت بولونه هم ده آور بولونه 
فازاهاسته ان قولندا نکی لگه ن dox‏ یاردم بیر ب کیلور ایدی اوزبک تاتار 
فرداشلار برسی ده آوزمه صوصالادیلار . شولای Cal‏ سمرقندکه BL‏ یوزاق 
دیکان استانسه غه کیچ ساعت توقزده توشردیلار. خالق آرقاسینه زسه 
hasal Qo Y‏ کوتارب کتدیلار مین بارا آلیم نادزورلار داوای ديه Get‏ 
قستدیلار ایدی مین exl‏ حالم یوق دیب هامان مقرالار داوای ديه مین 
جبور بولدم زسه JOE‏ پولنده تاشلاب کته رگه Spe‏ نادزورلار اوزلاری 
ات éd spass SV SiG‏ برنجه OU‏ ننک Spe‏ ده مینی 
شفاخانه آلدیلار دوختر اوزیک ER aly‏ ایدی یاخثی آدم ایدی 
مینی teh‏ قارای رحمت . برده حال AE Ub Ges‏ ده‌ بای کیک سه لاز 
بوق ایدی mo‏ قزم حه مه نک معلوم پاسیلکه سی کیلب چقدی حق 
سبحانه وتعالی o YW‏ توفیق ببخت بیرب 255« خیرلی اوزن عمر نصیب 
تون امین له رای رفون سک ره من ماو ات ای سار ما 
چای کانفیت بک اوزک وقتم ده پیک زور فائده سی بولدی حتی نادزورلار 
کب cod‏ توردبلار Sly Shoal teh celis‏ ده کلک ن i as‏ 
دیلار ایدی. Gol‏ مونده بر ایکی آی Gh doas‏ یاخشی غنه یوری 
باشلادم شوندان صوک Qo Ys‏ ۰ «بللق حبوسلارنی همه سن ببردیلار DU P‏ 
انتفروی slo a‏ دیکان لاک رکه آورسانسی aco‏ سندان بر استاشته اوا 
آندژان پولینده شونده کیلب توشدک. مونده dig‏ کلب بزلارنی US‏ 
بارآکلارینه اورناشد ردیلار مونده بزدان ثلک یاپون اسیرلاری تورب کیتکان 
ایکان باراکلار سک یاخشی تازا بزلارنی آیرم SUL s‏ قویدیلار سپامی 
استاتیه لار بولومز ee‏ ورد لارده مونده شفاخان هگ هکرمادم ى بولسه 
ده ولور اوزکیم لارمنی کیب Ka‏ هواده pag‏ دیه آیته م شفا خانه باتقان 
e‏ بالنیتسه دان ey etl es SY‏ ما TIU gil cel‏ یل 
تصیب بولسه بویل Bt‏ نویابرکون hv‏ حبوس لک کونم تولوغ تبوشلی در دیب 
خدا دان سلامت لک سوراب S, el‏ بر L^‏ لاری ie‏ ایدی 
مینی e SL 6333 vile‏ آلدیلار ان FEES hiaab al fe‏ کره ک دیب 


358 TEXT 
لانت قالدم. محبوس لارنک وعده سی تولا باشلاسه ۱۵ کون آلدان‎ delis 
باسپورطمرغه قوبار اچون. شولای ده بولسه برآز قورقوده‎ JY رسم لارنی‎ 
قوبالار‎ eJ s استاتیه لارنک قای برولارن‎ le توردم چونکه بزدای‎ 
as ده‎ OK الله نه بولور‎ b ده جبتب قالدی‎ ýS ایدی دورتتجی وناو‎ 
باندم تیزدن آشمزنی آشاب چغب بتدک مینی اوربا اسملی ادار‌گه چاقرب‎ 
سک دیب سورادی مين ديدم ممکن‎ sb کلدیلار باردم چالنیک قایده‎ 
مز دیدی‎ Ope دیکان شه رکه قایتامن دیدم باش اوستی آنده‎ oS بواسه‎ 
لارایکان دیب چونکه بعضی‎ e a ییک طینب خداغه شکرایومه بالالارم بانینه‎ 
بیره لار‎ Shady Gols! بارمای ينه اوچ یا بیش یل غه‎ Gel OY کثی‎ 
اشاندم‎ ess ایندی جت قوتلب‎ En ایدی شولاریی ابولاب قورقوده‎ 
بر سیک اورندان برکاعرگه قول قوید ررغه قوشدی اچالنیک‎ Ko شوندان‎ 
شوندای اداره لاردان شولای‎ Ge ف ده باشقه کیم اسکلادندا ن کت‎ 9 
ایدم اوزبه ک ایسداش‎ cox تاه و لاب‎ SON ات بک‎ 
قارت قاد رآنا اوغلگکلگه ن دیب ایتهلار دیدی اسم کتب قالد م فاوشاب‎ 
ee, بارسام وش موحسن‎ vf. کيتد م قوی بولاس ديه قابقا توسه‎ 
ماشینه بلان تورا خیران قالدم نی ایتورگه بی یغلاب يبردم موندان قُقردم‎ 
e و ی‎ 
ناجاللیک دان‌کورصورگه رخصت آلیم آندان صو ککررسز دید م . اجالنیک‎ 
Gi اون دیدی رجه ساعت دان‎ pti 5: cid پارسام اول دیدی‎ ra 
pe ساعت‎ pod di چعارامزدیدی پاری آلایسه دیدم ده کلت‎ 
تشلارم ترتیبنده ديدم سین بارب چای خانه بر فایده‎ Oy: hy چغب‎ 
برر یرده یال ایت دیدم . شوندوق بزلارنی چغارب بره تورغان ناچالنیک‎ 
آنا شونک قولنده‎ I مين‎ GAS طشقه موحسن ورغان . وگه جغب‎ 
ob ایندی امهود/ بزنک اشمز ديدم شوندان اوغ اجا ایی اولرتب‎ 
c» TD مین ده مونده بتون اشلارمنی بترب نرسه‎ ax بر الب‎ 
ایده‎ > ple ایدم بو وقت ساعت برلارده بواسه کیره ک کلب ده‎ obe? 
اییداش‎ OLE ردم ده باراک دان‎ 45$ 258 Ss جغارغه دیب مینده‎ 


TEXT 359‏ 
لارم بلان اسان لاشب قابقه توینده ‏ کانطورغه چقدم مونده desi‏ 

d‏ ی ری اور پوت کاردا ا 
موحسن قارشمده ماشینه OW‏ تورا ایدی شوندوق اولتردق ده لاگر اچنده 
قالغان ایبداش OW OY‏ سرده فونلوگ دیب دعاء فیلدم ده بورب SIS‏ 
یداش لارم Olly Js‏ قالدیلار امد نله GS» QU m‏ نصیب 
eee‏ یت اه SIS s‏ قب ااه غه سفق Sus‏ موندان. ای 
کلومیتر ده ایدی. مینی چغارب ب i o Ken‏ اچالیک کیچ ساعت ۱۱ده پویزده 
کته اوزم بارب اولترتب بررمن دیب قالدی بز بارب استانسه غه توقتادق 
ee eio dd‏ کلب شک Ie‏ موی با رنه daX‏ 
سفر دیب اولتوب SIS‏ امد له رب العالین g‏ گناه مظاوم بولوصقتی اليه 
محکوم بولغان اون یلاق Ko‏ مزنی خداننک قوشووی بونچه صبراق بلان تام 
قیلب اوزدردک خبره وشره من الله تعال دیب SS»‏ خداغه شکرانه 
قیلب بونالدک خداغه مک مک شکلار اولسون محبوس وقت لارم ده شکایت 
acl‏ رلک زور آغرلشلار ورمه دم bees‏ جاعتم عزیز بالالارم هر وقت 
بارهم ده بولب آشاو اجوتوغرسنده s‏ فان اى 4235 دم اون پلنک اچنده 
a‏ یل eos‏ شفاخانه ده (بالیتسه) ۶۰باشدان Colby‏ قارتلاری hi3abl Ge!‏ 
آوروی بولاسه ده شفاخانه قویدیلار مونده ده حکومت اوررلار اش بلات 
تربیه قیلدی آلدمرغه اش و چاینی کلترب بیره لار صو قاینب توره هر وقت 
هرکون طبیب Y‏ رکوره لار آشاو شوندای بولدی کونینه ایک y‏ غرام آق A‏ 
g:‏ دورت پوز غرام قاره ۵"غرام شیک قای وفتده آق pl ta cl.‏ قازلیق 
سوت باشقه لارنی بیرب توردیلار . فروکته وقتده هر تورلی فروکته لار دان 
هم قارپوز قاون SUS‏ نرسه لارنی کوب بولاسه ده بیره لار ایدی. یاتقان 
شفا خانه مز اچنده رادیوکیخانه هر doy‏ غزته لار ه رکون کیلب تورا 
ایدی اوقواچون هر تور OUS‏ لار بارکونده بر مونچه آق TAS‏ اشتان 
پروژبی کاراوات ماتراس آدییال مندر تاسقال آق مندر ثثی همه سن هر 
dy‏ ده آلشدرب تورا ایدیلار حکومت نک بومرمه تینه هر بر قارتلار 


an PI 
وطن غه طنچلق بیرسون خدا دیب دعاء‎ J طنچ‎ SHS دعاءلار قیلب‎ 


360 TEXT 
bE اچنده دکان هم آشخانه چای‎ SV قیلب ياتدق هم پاتالار ایدی‎ 
سی بولغان‎ ET اختیاری اوز آشمزنی پشررگه خصوص آشنانه سی بار ایدی‎ 
لار دان اشاب تورالار ایدی خداغه‎ bel کثی لار هر وقت ده سانلق‎ 
اقات‎ ois 4e شکر اوزمزده کوب 35 5254 شرب‎ 
پورطنده صوخانه هم هر تور گل لار تورلی ساچکه لار‎ SAY توردق.‎ 
بلان تولودر باشقه چه بامیدور به ری کیک زسه لار ده اوستره لار صولار‎ 
بعضی رده قیین بعضی یرده آرق صولاری بلان سوغاره لار‎ OW فانتال‎ 
ن لارم قسقه چه ازب اوشبواورنده تمام‎ Seo ایدی اون بوس لک‎ 
وبال رکوننده ساو‎ ZF نوبابرده ناجات بولب‎ AF قیلدم. ۲ می یل‎ 
سلامت اوز یورطم هم جماعتم و بالالار تورغان شهرمزآنگران غه اوغام‎ 
۱۹۵۸ سيد الرسلین امین.‎ Le A موحسن الب قايتدى. الحمد لله رب العالمين‎ 
laa اوکابر یازلدی کوچرد‎ PIT 

یازلش اومش اون بیش بلق مظلوم بولب حبوسلک ده یورب تورغان بیرلارم 
سترلیتاماقده اوفاده eal Arava‏ اوفادان مورمون طرفینه ۲۰مجی eJ‏ مورمون 
یر رور Re yas cong BMI OKs ipa‏ رنده 
تاش یول اشنده آندان بسلامور اوطراوی صالافک دیکان اوسترفده بر یل 
آندان۱۹۳۱می یل قدر وفتم اوتدی وعده قدرلی قوتقارب بیش یل QUI‏ 
Sa Se est See‏ اولص قوتلس دیکان شهرده بولب قارت 
اق s‏ کامیسیه قوتقاردی. سلامت آوله بالالار asl‏ قایتدم. ۱۹۴۲ یل 
ده VI‏ لک ده اوزکستان sore‏ تاشکند gobs!‏ تک اطرافنده اون یل 
اچنده اون SV‏ ,02 بولدم هر قایسی تاشکندان یراق JS‏ ۷۰-۶۰ براغی ۲۰۰ 
یوز کلومیتر پرده A ply‏ تاشکند که ۱۸ کلومیتر fre SILT S‏ - ۴۶ 
T.‏ بلغه قدر آندان تاشکندان ۷۰ کلومیتر چبرجیق استروی باننده تابافسای 
دیکان TES‏ آندان cok Se‏ لوناچارسی باننده OYL‏ غاچ دیکان 
لاکره ٥‏ یکی ای اون آندان ay‏ تاباقسای غه قایتب اوزمنک تورغان شهرم هم 
پورطم بالالارم باننده آنگان دیکان SV‏ 03 ۰آی بولب آنده مک آورو بولب 


417 [Inthe margin: اش ومبره سی ۳۲۲۶۵۳ ایدی‎ eA S, وس بولغان‎ sl 


TEXT 361 


۰ آیدان صوک تاشکند که GL‏ قوبلق OK‏ شفاخانه یبردیلار مونده K!‏ 
ای یاتب قایتب ينه بورنغی تاباقفسای غه فایتار Ws‏ اندان سمرقند دان بیری 
یراق توکل بوزاق دیکان S SV‏ آنده فیورال مارت Jug‏ مای آبلارنده بولب 
آندان بیکاوا دیکان SY‏ یبردیلار مونده آلتی آیدان آرتق تورب شوندان 
قوتلب Arey‏ یل ۶نمی نویابرده SOM‏ قایتد م KI‏ اوچ مرتبه پرسیلنی پونکت 
ده تاشکنده بولدم hgsb/‏ بالالارم پاننه قاتب ۸۳-۲ یل نک قشنده شوشی 
oS‏ شهررنده اوتکارب بازنده ol Og!‏ باشلارنده قزم وه es dis‏ اول 
oos‏ او و اجان باون a cani)‏ ووت V Ola‏ ول استرلیباشقه هم توغانم 
زی سرور غه قزم حلیمه GY‏ بارب dhe‏ و رحم قیلب آولزده قرداش 
روع لارغه Ul‏ و آنالارمرغه زیارت ah!‏ مشرف بولدم. قزم وه سبله بو وفتده 
قاشقا Uo»‏ اولصی شهری GL)‏ دیکان شهرده شفاخانه ده Kai‏ مدری 
بولب (ES‏ ایدی بزلارنی LI‏ دیب حرمت ایتوب مین اون eet Ge‏ لکده 
bh Sass‏ اس برت فلی می PSS‏ وتوغانلارم هم آتا وانا مز 
نک co Ys‏ زیارت قیلورغه Crd‏ بولدی. m‏ سبحانه و US‏ رنه 
رکات و طنچ لق قزم فلوحه گه توفیق هدایت بخت سعادت بیرب آاسینه 
یاردم d‏ بولورغه نصیب اشسه لي ha6b/ . el‏ 

اعوذ ÜL‏ من الشیطان الرجیم بسم الله الرحمن ن الرحیم 

يا Lg!‏ الناس اتقوا ر ربك الذي خلقع من نفس واحدة وخاق منها زوجها 
وجعل منهما رجلا كرا Ca,‏ والتقوا الله الذي تسألون به والارحام ان الله 
کان علیهم LB)‏ 

اوتکان یاز لش نرسه لارم مرمده کورب اوتکان و طرمش لارم حقنده ایدی 
خدا نصیب ایتسه اوزم نک b‏ قدر نسل سنبنی بازماغه نیت قیلدم جناب 
رب العالمین موفق ایتسون آمین. AL‏ چ هکده الالارمه بر خاطره بولوب هم 
اوزلارنک LT‏ بابالارن بلو بر فائده دان بوش بولاسه کیره ک. 

پوقاریده یازلش ایدی توتمه آنام شيخ الاسلام بن عبد القادر بن یکتمر 
ZOU Boy,‏ بوچه اوفا غورناسی منزله اوبازی الیکساندر قارامالی فولصی 


418 [Q4:1.] 


362 TEXT 
QUU sem tw rb رمال آولنده توغمش درف حاضر قکونده‎ Lb 
دیب بورتلادر‎ cate Gel غه قاراغان سارمان‎ 

عبد القادر بابامزدان توغمش TES‏ شيخ الا سلام Y‏ عبد العلیم Y‏ 
الرحمن addc diat‏ درلار 

۱ آتامز شیخ الاسلام دان توغمش )2 زهره "نمی عبد الجید ۲ى فرح 
سرور 

زهره آپامز عمری تگراشی بلان اوتکارب آخرنده اوکه آوروی بلان AVF‏ 
میلادیه ده وفات در قبری استرلیلاش الوغ مقبرسنده باش طرفنده GAL‏ 
تاش باردر زهره استرلیباشنده امد pe‏ خلفه دیکان کسنه نک نیاز de‏ 
اسنده اوغلینه تورمش قه چغب آپامز هم جزنامز GU,‏ صوکنده قالش 
قرلاری بری ام جهان ایکنچی مریم اسنده بولب ed‏ یل لار pe‏ م زبه مده 
ایدی haral‏ کوزلاری تاوق CIF‏ دیکان رنجو OW‏ مبتلا rus PET‏ کوره 
آلادیلار او چار استرلیباشنده باقر جدیارف نک اوغلی عبد الکريم دیکا نکٹی 
کا نکاح لانب آندان براوغل بالا قالب اوزلاری وفات ایتدیلار استرلباش 
مقبره سنده کوملمش در موندان راییم اسمل بر بالا بوکونده استرلیباش 
بالالار پورطنده nj‏ انوب oe‏ شونده خدمت قیلادر 

مریم فرداشم ۰۱ یل قدر معام لک on!‏ آخرنده کوزدان ضعیف قالوب 
حکومت پاردی بلان تورمشدر 

T‏ عبد Aven A‏ سنه ء میلادیه ده ٩‏ می آپرلده استرلیباش ده 
مشهور قازان طائفه سندان مدرس e‏ خلفه آیدابولف نک قزی فاطمه بلان 
نکاحمز بولب ایکاومز توفمش دنیاده سلامت بولغان بالارم توانده گی 
لاردر. بوقاریده یازلش ایدی عبد الجید Amy‏ یل مارط آینده توغان 


آنامز مرحوم توغان ۱۸۴۲مجی میلادی ده وفات ۱۹۱۸ی eJ‏ مين آوزم [Inthe margin:‏ 419 
HHL al‏ مقبرسنده Ging‏ حضرتلارگه go‏ آوز فول بلان دفن قیلدم 


TEXT 363 


)4 حا لمه ۱۹۱۲ میلادیه ده توغمش استرلیباش عائله دفترنه LIL‏ در 
۴ استرلی باش راونی آیطوغان آولى عباد الله تحفة الله اوغیل حسنتدینف 
دیکان کشبکه ۱۹۳۴ میلادیه ده تورمش قه جغب حاض رکونده باشقردستان 
جمهورتی بلبای شهرنده باشامکده در 

حه «d‏ دان توغمش بالالار ١‏ می امینه Av‏ نائل Ar‏ شامل ۴ می مدینه ۵ 
او ر درلار . قزم حه مه روتچه تانارجه اوقو یازو OW‏ 
کوب مکازن لارده سودا شنده اشلادی حاضرکوند by go‏ حواجه سی بولب 
باشامکده در 

T‏ اوغا مسعود توغان Avr Aran‏ عنوارده استرلیباش عائله (میتریکه) 
دفترنده یازلش در اوزبکستان ده تاشکند اوبلصی طوی توبه دیکان رایوندان 
فاطمه دیکان بر قزنی نکاح GY‏ آندان cat;‏ اسملی بر قز بالا بولب ایدی 
نه سببدر آرالارنده لش ماوچیلک بولب فرقت قیامش بو کلنم حاضرده 
قزم رئیسه بلان تاشکند شهربنه Sele by Bl‏ پاسیولکه ده اوقوتوچی بولب 
ob‏ اوز بورط ced‏ اورام ۵۵ ی نومرده 

موندان صوک باشتردستان جمهوریتی تمازی دیکان رایونده شرف الدینف 
دیکان کسنه نک oS‏ اسملی قزنی نکاح SY‏ وسیله اسملی بر قزی بولدی 
حاض رکونده GLE‏ رایونده تورادر . harbl‏ الوغ Le‏ صوغشی وقتندان 
اول عسکرلک که آلنب Ged‏ غراد مکتبنده آوباتینیک که اوقب برغی فیلاندیه 
من اش رای قیلب هم ده e‏ جهان صوغشی وقتنده مسکاواده 
آیداروم ده حدمت ایتب لیتینات QS}‏ درجه eis‏ سلامت فایتدی. 
تاتارچه اوقو یازو Ay‏ 

۲ی قزم آسیه ۱۹۲۲ می بلنده ۱۰ استرلیباشنده توغب صوکره اوزبکستان غه 
AS‏ برمی تورغان برمز تاشکند اولصی پسکند مکتبنده اون یلق اوقونی 
اعلاچی بولب تمام لاب صوکره تاشکند ده طبیبه مکتب نک تخنیکومده اوقب 
آعلاجی LX CY eu WAP‏ سکند شفاخانه سنده ded‏ باشلاب بو 
“SS‏ قدر شول نشده شلاب تورادر. ۱۹۴١‏ ی یل uty oY‏ کیره ک 


364 TEXT 


مکتبده اعلاچی بولو سببلی بر آی مسکاوا لینین غراد قه سیاحت که iy‏ 
قایتاردیلار . بسکندده تورجی شاک دیکان کثی نک اوغلی رحیم مک ولیف 
دک E‏ ی Manne‏ براوغل بار بوکونده مکتب نک 
ایکنجی صنف Gallo‏ در ٩۱باشنده‏ 

deal t‏ موحسن ERI‏ یلنده توغدی استریباش dle‏ دقرنده یازاش 
در اوزکستان پسکند رایوننده اعلاچی بولب اون lh‏ مکتب تام لاب صوکره 
پسکند رایونی دوم قورغان قشلا غنده معام لک قیلب ۱۹۴۲ی یل ۱٩‏ آغوست 
ده ۱۸باشنده ایدی الوغ جهان صوغسنه عسکرلک که آلنب عسکرلک وقتنده 
پولا میت لک که اوقوب صوغش وقتنده برنغی لیتینات لک اسم نی آلب سللامت 
صغوشده بولب سلامت قالدی شولای ده بولسه ۱۰ای قدر قافقازده واسنی 
دار شفاخانه سنده پاتب سلامت ۱۰۴۶ بلنده قایتدی کوب اورنده تننده 
راسکول لا رکرب برآزی یی ده قالغان مشهور ifa e lo‏ نی دیکان کومر 
شاخته سنده توغان فارشیلگاد اویل یکیرفسکی رایون برینسک رودنیک ده 
سمیع الله Cw) gales‏ دیکان نک GP del abs‏ تکاح لانب"** آرمییه وقتنده 
آلت cant‏ اوغام موحسن o‏ کلنم دیلبار آراسنده توبانده S‏ سلامت 
بولغان بالالاری در 

AI‏ حمود قدیرف بوکوند ۸٥‏ باشنده اولب AV‏ صنف ده مکتب ده اوق در 
Ay‏ منیره اسملی بوکونده ۶یاشنده در. مندان باشقه توب اولکان لاری 
de! deals‏ اوغل منصور اسمل مراد اسمل لارایدی راویل دانباس ده 
مدفون منصور oS‏ ده ایی سی abl‏ نک قبری پاننده مراد باشقردستان 
کومرتاوده مدفون ۸۴ نی b‏ موحسن حاضرگی وقتده اون بلدان بیرلی سود 
اشنده حدمت MES‏ در . 

T‏ قزم دیلارا باشقردستان UA aos‏ دیکان رایونده کومر شاخته 
۶ می بلده Arr‏ فبورالده توضمش در حاضرکونی LT‏ واناسی OW‏ ارنبورغ 
شهرنده تورمش قیلب در . 


420 [Inthe margin: ۵ فیورالنده‎ NY T3 
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۵ی قزم وه ioo aea‏ ده استرلیباشنده توغب استرلیباش عائله دفترینه 
بازلشدر طوقز باشلارنده اوزکستان غه کلب پسکند رایونشده۱۰بلاق مکتب 
قام لاب صوکه تاشکند شهرنده طبیب مکتبینک فارمائسیب بولیکی اعلاجی 
بولب تام لاب بوکونده قاشقاداریا اوبلصی قاری دیکان استانسه ده اولصنی 
Kal‏ ده مدير بولب نشل موندان SE‏ شهری زاب رایوننده تشبل ایدی 
TX‏ یل ۳۱دیکابرده شول پرده تورلوق قبلوجی NS‏ اسلام اوف دیکان 
کی ee drugs‏ ا ووو یر تاره ایس Yu‏ 
دنیاغه کیلدی. تکاح طوینده اوزم بولب اوزم نکاحن اوقب تابشردم. /80م 
۶ی قزم مریم ۱۹۲۸بلده استرلیباشنده توغدی استرلیباش عائله دفترنه یازلش 
در ELA‏ وفتنده اوزبکستان غه کیلب پسکند ده b s‏ روتچه GAS‏ 
اعلاچی بولب تمام لار صوکره تاشکند طبیبه مکنبیت هکردی آنده بریجه اوقوب 
ین غراد طببی مکتی اینستیتوتیته عریضه بیرب کردی آنده اوقب ۱۹۵۳ 
میلادیده مکتب نی تام لاب اعلاچی بولب شهاده نامه آلب «x‏ شولوق 
مکتبده اوچ اوقوغهکرشب(سپراتورغه) کردی سلامت بولسه hoy‏ ۱۹۵۶یلده 
azl eU‏ چه‌ک. تورمشقه چقغانی یوق تی خدا توفیق اوزینه ایبداش os‏ 
بنده نصیب Lud‏ ایدی امن 

T‏ نومه فرداشم فرحسرور ۱۸۸۳ بلده استرلیباشنده توغمش در اولی وقت 
اوقووی Ob‏ یاخشی عریچه اوقو یازوکلام الله نی اوقونی Ky‏ یاخثی 4 در 
d ۱۹۰۵‏ یل لارده ديم بوی JUSG‏ آولنده قزان ois‏ مشهور 
سمیع الله عبدللین دیکان کن FUE‏ ۰ لارده بولسه کیره ک شوکا تورمشقه 
چقغان Ér be de‏ نلار اولی وقت نک مدنیتی شوندای بولغان ایکان 
دی ی کتابلارده کفولک کیره ک اوتنسه لارده بای بولسه کنوا بولاسه ده یاری 


421  [Addedlater: ۵۶ طرفند ان اولبانف‎ Tem مکتبنی تام قیلوب مسکاوانک معارف‎ oh E 
س رایننده اوشبوگوندان لی طبیبه لک وظیفه سنی اوتاب‎ Sle اوبلص نه تعیین قبلنب‎ 
باشقوردستان جمهوریی صلاوت شهرنده طبیبه بولوب خدمت‎ eai توردق ده حازر‎ 
دنباغه کلوی ۱۶۹۱ نمی‎ Jeol dit. زهره اسیلی بر قزی اسم شریفنی اوزم قود م‎ . PER 
کیره ک‎ duly, فیورال ده‎ sal] 


366 TEXT 
دیب زمانه ملالاری شریعت چقارغانلار بوکیامزدان ۹۰۶ می یل ده بر‎ 
Sal cob بولغان دی ۱۹۱۷ ی پل نک‎ à اوغل بالا تووب اس یکلیم‎ 
۱۹۲۲ مقبرسنه دفن قیلدمش در‎ JU آخرلارنده سمیع ال هکیاومز وفات بولب‎ 
وقتنده بتون مال و ملکلارنی مصادره قیلو سببلی فرداشم زی‎ MU e 
سرور صی اوغ یکلیم الله بلان تیک اوکاوی پورطن قا لدیردیلار باشقه اوگای‎ 
وو کک یاشرب آلوب قالغان ایدیلار‎ goal gir Gh صی نک‎ bel 
بتون اوزلارنک مال لاری آلب صوکه شاهگای‎ Colby Cre! آلارغه‎ 
دیکانتی اوزینک ايونه آتب چخب کتدیلار خداغه هر اشنی بلاه اما تیز‎ 
بوکونده سلامت بلبای شهرنده‎ Lol ایتمی مظلوم بولب قالغان قرداشم هم‎ 
وصدقنا صوکه‎ Lal Se پاش لار ظام لار بار دا اولب بتدیلار خدا عدل‎ 
بونده آزکه‎ de باشلادی چیتده اورالسکی تيمر‎ dy قرداشه تورمشلار آور‎ 
Xx اوغل‎ Seed ول‎ dile es lel ots بلان بر‎ ab سنده‎ ake 
قاراب توررسن ديه چاقرب‎ osos SF تور قرداش‎ AS ولیوللین مونده‎ 
ایدم اول بجاره کیلب بر ایک تورب صوکره ه قرداشمزموکا نکاح قیلب برگه تورا‎ 
بولب پاخشی غنه تورمش‎ VL اورتاسنده دورت قز‎ Sos باشلادیلار‎ 
سی‎ AY قیلب باشادیلار آخرعرلارنده بلبای کوچب کندیلار بالالاری‎ 
زهره ۲ ی رئیسه اسیلارنده در امینه بلبای ۰۱ بلق مکتب‎ LEY زتونه‎ Y امینه‎ 
مب لازنده‎ oua sl 935 $ اضر‎ vos اوقتب‎ edid دیس‎ 
نیمس تل نده اوقوتوجی بولب باشیدر بر باشقورط یکی صودیه غه سعیدف‎ 
سببلی ایرلشدیلار آرالارنده‎ Jy فاملیه سنده ایدی آراسنده کلوشموچیلک‎ 
یل لار‎ Ady قالدی 90 اسنده بری 5$ لابه اسنده در‎ YL بر اوغل‎ 
بر مکتب ده‎ GL کونده اوفاده چیریکوفکه‎ ES y استرلیباشنده اوقتب‎ 
باشنده‎ Leo ut ae اوقته در‎ 

کلیم الله سمیع یم all‏ عبد اللين دان قالغان ei‏ حالده اوقب انوم ی GS‏ 
ماملاب ui‏ بلبای ده آناسی زی سرور بلان É‏ تورالار 
زاوادسکی اورام Whgob/‏ ی Sloe‏ ی Se‏ 
کونده بلبای ده غزته اداره سنده خبر ( کاردسیاندیت) بولب خد مت ایته. 


TEXT 367 


زتونه بلبای شهرنده ۱۰ بللق مکتب تمام قیلب صوکه اوفاده طبی مکتب 
غاملاب oS ES»‏ اوفاده Sine‏ ف که ده دوقتر cy‏ خدمت anl‏ 
در چشمه رایونی صفر آولنک اسعد اسم یکشیگه تورمشقه چقدی رشیده 
اسملی بر قزی بار ایکنچی ينه بر قزی 29800 oth‏ آغوست اینده توغدی 
در. 

زهره Ay‏ بلبای ده ۱۰بللق مکتب eU‏ لاب صوکره لینین غراد ده شرق تل 
لاری ایشتیتوتنده gol‏ یل اوقب صوکره قزان شهرنک acea B‏ نک بر شعبه 
سنده اوچ یل اوقب ay‏ مسکاواغه بارب S‏ یل اوقب ۴ می یلد e‏ 
تاه بدا کی ون شتا او Ayu‏ د ا E‏ کی 
یل اوقشده بولب بو پل قزانده تورمشقه چغب ۱۹۵۸بلده اسکندر اسمل بر 
bes!‏ بار 

رئیسه بلبای ده اون یلاق مکتب تام لاب صوکره لنین غراده پیدآگچسک 
انستیتوت تام لاب لینین غراد مکتبنده اوقتوچی بولب شونده aol‏ عفورف 
اسمل بر QUU‏ یکیتینه تورمشقه چغب رشید اسمل بر اوغل VO‏ بولدی 
us ES‏ ۱۹۵۵ ی بلده اسفیردلاوسکی شهرنده (یکانیرنبورغ) ایبداشی 
بلان ply,‏ اوقوتوج بولب حدمت and‏ لار. مونه SX)‏ آراده ده بولغان 
بالالارمز بوقاریده بازلغان لاردر . ha4oa|‏ 

۲ی عبد العلیم بن عبد القادر قارامالی آولینک برنی de‏ سنده موذذن ly‏ 
خدمت ایتکام. بالالاری نور جد Gb‏ هاجر BIE Ay‏ مریم دان بولغان 
لار مریم جنکامزنک وفانی صوکنده ایکنچی خاتونی نورکه ی آولندان آلمش 
حسن بانواسملی در بوجنکایدان رحان امد لطیف نور الغیان اسلارنده 
بولشلار مریم جنکای بورالی آولدا حاجی ملانک قزی بولسه کیره ک بو 
لاردر . 

نور د Gl fy‏ بونده (gd‏ مدرسه سنده امد لطیف حضرت ده اوقب 
dil Spe‏ اک بر ایکی یل اوقب شولوق قارامالی آولینده مؤذن 


368 TEXT 
Ky بولب خدمت ایب وفات بولدی قاسی بلده در معلوم بولادی مرحوم‎ 
fol مغفرت ابلاسون‎ dil ed کی‎ oe 

ofl‏ ایک آولی عبد العلیم اسمل ST‏ تورمشقه چغب شونده وفات 
اولشلاردر هر GoW IK!‏ کورب لام الله تک رجننده واسن لار 

olo pla‏ صوی بونده براق توگل چالی آولینده بر آدمگه ترمشقه چقمشدر 
بونی ياش وقتنده کورب بلا مکیاو یک در معلوماتم يوق 

ایکچی خاتونی حسن بانودان 

ریحان نورکای آولینه تورمشقه چغقانکاوی معلوم SS‏ 

امد Gb)‏ قارامالی اولینده تورمش قبلادر 

نور العیان شولوق قارامالی ده تورمش قیلادر SOF Tse‏ سلامت 
لار مو e‏ /۱40۳/ 

عبد poll‏ دان توغان 

LY‏ حبیب الرحمن موند ان کشاف الدین اسملی Lele‏ بارایدی قارامالیده 
یاخثی غنه تورمشده بولب قایو بلده در Gly‏ قارامالی ده بولسه کیره ک 
teh‏ کشی cal‏ الله نک رحتنده بولسون ed‏ مرتبه قارامالیغه قایتقانم 
اتکامز شوشی کشاف الدین آبزیده GUS‏ بولب تورا ایدک صلاح الدین de‏ 
براوغلی بارایدی سلامت در بوقعی کوب Oll‏ خبرم يوق Sele‏ مستوره 
اسمل ایدی 

۴ ی dia‏ آپامز اق بوی dm‏ رایونی قاتمش آولنده تورمشده ایدی 
آتامز مرحوم اوو ھر رارت و dala‏ رک اجه خا اما بر که 
اوغلی بارایدی GS‏ دیندار باخثی تورمشده بولب آتامزنک Us‏ صوکنده 
قاسی پللارده بولسه کیره ک buat‏ ۱۹۲۴ نمی یل لرده منزله بونده شوله رمه 
آولنده تورمشده صاح بگرای اسملکشیده ایدی شونک ALO‏ بزنک 
استرلیباشنده اور ده قوناق بولبکتکه ن ایدبلار al‏ رتنده بولسونلا رآمین. 
شوشی So ole‏ آپامزنک قزی فرح سروردان عار ان اسملی بر اوغیل 
بارایدی یاخشی اوقمشل شول شه له رمه آولنده ملا ایدی نورکای آولنده 
جد جان حضرتدان اوقفان wr‏ یلده بارب کورشب GUS‏ بولب کیند م 


TEXT 369 


ole‏ دیانتلی تقوا آدم ایدی AT‏ نک رجتنده بولسن ael‏ ۶بالاسی بارایدی 
ک لاردر اسم e dy‏ 

dos‏ بکه آپامزنک اوچنچی قزی ماهی los‏ بوی الوغ چاقاق آونده 
تورمشده ایدی عبد الجید اسمل بر اوغلی بار ایدی شولوق ۱۱۳۲ بلده 
بارب کورشدم Kl‏ چیلک بلان کون کوره ایدی اورتا تورمشده ایدی اللهم 
OF!‏ محسنا فزد فی احسانه وان کان مسیثا فتجاوز عنه haal‏ 

عبد القادر بابامرنک YU d a‏ & حب جال اسنده ورکای آولنده 
تورمشده ایدی echa ad‏ پاشل وقات بولس ه کیره ک عارف جان اسمل 
اوغلی بار ایدی براز قلاغ کیم ايشته ایدی بر وقت ده آتامز مرحوم o‏ 
e Fetes ub‏ ایکن چیلک ox‏ کون dede of‏ رن 

LL‏ قزی cul ye‏ قارامالی غه ياقن JL‏ قاماق آولنده تورمشده 
ایدی Gu!‏ بلمیم بر اوغلی بار ایدی آتام مرحوم اون شارت Laos‏ ایدم 
KS‏ بلان‌کونکوره لارایدی. جمیع انا و بابالارمز بارچه توغان قرداش 
روغ لارم خدا مغفرت ایلاسن آمین 

مرحومه آنام نک نسل bk E‏ 

مرحومه آنامز علیمه وی الله قزی آق PL esp‏ مشهور Sy‏ آولنده توتمشدر 
بوگلمه اوبازی چکن فولصنده وی الله رحمت do DI‏ رحمت AM‏ حسن 
اوغلی در. ول à‏ بابامز مرحوم نک اوچ Us ge‏ در انام یک آناسی 
شریف جمال مصطفی قری قزاندا ن کوچب کامش بزنک آنامزشوشی شریف 
الجمال دان توغمش در. وی Sy GLU Al‏ آولنده آزراق سودا اشنی بلان 
کسب ایتس هکیر هک یازکوننده صوق وقتنده چکه ن بازارینه آت منوب بارغان 
OK‏ قایتقان وقتنده بر تکرمان ody cosh‏ اولترمشلار و الله d‏ ایتولا رنه 
کوره کیچن عففه اسملی حاتی آیرب ایرتن بازارغه La‏ کیره ک شول حاتن 
تم اولرونه سبب بولغان اش دیلار . ينه برحاتی بولغان اسمی ods ble‏ 
یوق آندان زی سرور عرة الله توفان c‏ سرور دان اسن de‏ بر قز 
بولغان سی سرور بلان Ue‏ قز ی کومه لک صوی بونده باشقرد آراسنده 
تورب شونده وفات بولغان لار 


370 TEXT 


ss‏ الله آبزی or by‏ پازلش ایدی شول عرة الله دان قالش كاو 
هم انمز مجید که ار pis i‏ سلامت قرداشم فی سرور تورمشقه 
جغب شوندان توغان قز بالالاری aab‏ بوقاریده پازب اوتدم i $e‏ الله 
آبظی سلامت زرده آزفیکه استانسنه بار ب کورشمش ایدم ole‏ رکه 
پیک eol ly‏ ایدی براز اوقمش ده بولوسببلل شول پرده باشترط بالالارنه 
دین Fle‏ اوقتب تورمش جای کونلاره چیت بازارلارغه بارب اوراق قه 
SNL‏ بایلارنک اشلقنی اورب Se‏ ن هم مال ارنک A‏ لارنده قاراب 
Y i ass‏ ان وقتدن شون آزنکه استانسه ol»‏ پویزدان توشکه ae‏ 
لارنی der de dle‏ شولاری تاشب ده بورگه ن. بر آولغه پاساژرلاری 
ایلتب قایتب کیلگه باه My‏ بر روش طرفندان Sy‏ مظلوم بولب اولترلگان 
مرحوم Ky‏ یاخشی آدم ایدی الله نک ede)‏ بولب شهید بنده لار جمله 
سندان بولب اللهم o!‏ کان حسنا فرد à‏ احسانه وان کان Ua‏ فتجاوز ass‏ 
آمين . بوکاومزهم برادرم بلبای ده آش قازانی آوروی بلان آورب اوفا شنا 
خانه سنده برنیمه آبلار باتقان صوکه اوفا دوخترلاری آپیرانسه کیره ک لینین 
Od cae be Dis os‏ اع ابارت امه دان شوک وت که 
شاعت تورب امانت gl‏ تابشرغان انا لله وانا اليه راجعون Ail wl‏ وفتنده 
نین غراد طبیب لک وقتنده اوقوچی قزم مریم ده اشتراک ایتکان. لینین غراد ده 
توغان کیاوی veg‏ اوقوی هم رئیس اسملی قزی بسک یاخثی تربیه لاب 
اسلام د نی رسمی بلان دفن ایتکان لار فقیر حالده اوقتب ayy dor‏ 
EE‏ هون E‏ کیا را رابت تون امن sis ce‏ 
اوفاده جبرنگوفکه تشلاب تورغان قزی زایتونه ده اوفادان بارب he‏ دفن 
مراسعنه اشترآک قیلغان هم مرحوم c Ul‏ حرمتلاب قبرینه تیمردان ریشوتکه 
SLL‏ قوغان رحمت بوتوغانلارم اجری خدادان قاشسون امن. 

مرحوم وی dll‏ بابامز Us‏ صوکنده بر توغان آغاسی خلیل الله رحمت dl‏ 
اوغل استرلیباشنده تورمش OU‏ استرلیباشنده دين درس اوقتب همده 
اپولده /۸42 ازراق سودا OW‏ ده شغلنکان بولغان بر توغان برادری ول 
Soul‏ اتیب اش وگو و سره اولقاب ناس COUR‏ 


TEXT 371‏ 
هم sal lee Sl‏ اة الب Leal cos‏ ادان Sie‏ 
dsl‏ ۰ چافرم Ja‏ در اول وقت ده Sy‏ آنامز نک قز وقتی بولغان. 
رکه اور capas abus EL cher‏ ولیک pelle‏ 
الدین ملانک اوغلینه نکاح لندرمش در حافظ وفات بولب آنامز dade‏ ی 
استرلیباشقه آلب فایتقان. صوکره اوزنک شاکردی . e‏ 
Du‏ ۰ می یل لرده بولسه کیره ک . مرحوم خلیل الله خلفه قلاق غه .. 
eh‏ بولغان شول سی قلاق غه GU‏ بولوی بعضی بر بالا لا رنه ترس 
قالغان. خلیل الله خلفه نک gh KI‏ بولسه کیره ک Ay‏ حاتنی وفات بولو 
سببلی ایکنچی حانونغه استرلیتاماق ... ندان ام گلشوم دیکان خانتنی آلغان. اولگی 
حاتنی منزله اوبازی مله صوی بونده بورالی Le‏ آولده حاجی ملا دیکان 
کشی نک قزی بولسه کیره ک. شوکاردان بر رمعه اسمل قز توغان xo‏ ی 
استرلیباشنده قزاق طائفه سندان بولغان بر شاکردکه ورمش در ۱۴باشلارنده 
... رسعه شول شایردکه دوس ae‏ اسمل خلفه نامنده بولشدر. استریتاماق 
دان آلش ام گلثوم اسملی حاتندان ef Sé‏ اسملی بر اوغلی مدینهء منوره 
اوقوغه بارب شونده وفات بولب ... زیارتی مدینه ده جنت qoid!‏ ده 
در. ae‏ شربف eS!‏ اوغلی عسکری خدمت یورب قایتب استرلیباشده 
ua‏ لک هم آزراق کون سوداسی بلان سودا اتب SEG‏ قیلمش در 
یاخشی غنه دولت لی ...دیندار و ly Lae‏ باشادی ob Arn‏ 
ال دنله اسان rod Gis Wy gs‏ وه کت exis‏ کیت لب pal‏ 
اومسي شهرنده مسجد فراش بولب FE‏ و بالالارن شونده ... تورمش 
قیلب اومسی اومسک شهرنده وفات بولب اومسک قرستان ننده مدفون 
درالّه مغفرت ایلاسون... اوغل تک قزدر بوکی SLE pl iS Sine‏ باش 
قارامالی غه یاقن یط fool‏ ... تکرمان She‏ بلان کسب ایدب شولوق 
آیط آولنده وفات بولدی. à‏ نک رجتنده بولسن. بسک lle‏ وعلماء yale‏ 
ادام بولب دیانات بلان عمر ایتدی جنازه ده بولب حقنده براز سوز سوبله 
ب ... اللهم OE OE‏ حسنا فزد فی إحسانه وان کان مسیخا فتجاوز عنه *2haga]‏ 


422 [Fol 142b is blank.] 


372 TEXT 
...ل مقبرسنده مدفون در‎ 
بر اوغل بار ایدی اول قایو وقتده یاقده در‎ ded آغامز دان اسعد‎ ... 
کونده حمود اسمل بر‎ ... Say وفات ایتمش در احقال وطن صوغشنده‎ 
. اومسک شهرنده تورالاردر‎ OW اوغلی آنامی زنب‎ 
یل لار اورالسکی اوبلص‎ tet ای تاش مدرسه سنده اوقب‎ SEE s 
مرس نده‎ Se co loss MEAM yy. G al dece Cae yd Las DU 
Ady ey ... استرلیباس مدرسه سنده‎ COG اوشدر صوکه استرلیباشقه‎ 
پاشادی‎ ly بلان مبتلا‎ Jy یل درس اوقتب توردی عمر بونه حبس‎ 
سرور‎ GRAY استرلیتاماق دا ... فامیلیه سنده براونک قزی بلان نکاح‎ 
اسنده آلارنده ارقیه ينه بر اوغل و برقز بالاسی بار ایدی ۱۹۱۵ی يل‎ 
OK o] کیره ک وفات بولب استرلیباش مقبرسنده مدفون اللهم‎ duly لارده‎ 
ES فزد فی إحسانه وان کان مسیئا فتجاوز عنه الله مخفرت ابلا سون‎ Lue 
قزاق طائفه‎ ay دوس مد خلفه وفات بولب‎ g رمعه‎ GUL پوقاریده‎ .. 
دیکان یردان کلب‎ acus نادون‎ ce) ce ue ees Vice 
ات وت یل لار درس اوقب ... استرلیباشنده الوغ مدرس لاردان‎ 
خلفه بن آصافالی آید ابولف ... کشیگه نکاح‎ be حساب لانب درس اوقتغان‎ 
.. قیامشدر. مذکور رابیعه بلان آنام علیمه نک آتالاری بر تونمه ایدیلار‎ 
مين عبد الجید‎ Q اوشبوعی خلفه بلان رایبعه دان توغمش رفیقه م فاطمه‎ 
نکاح مز بولش‎ edb yl شيخ الاسلام هم . ۰ ى میلادی ده ۹ می‎ 
بولب اوقش در طوی مجلسینه نیکفاردان‎ ... Sy در. نکاح طوی لارمز‎ 
هم استرللتاماق دان مشهور سود گرلاردان حبدب‎ onl کیامز سمیع الله عبد‎ 
و باشقه آول ده مختر م کئې‎ elle الله عشانف و باشقه محله مرتک بتون‎ 
AV Ane glal خن استرلیباشده مشهور‎ OY بارده حاضر اولش‎ oY 
ey جناب لاری اوقمش در. قدا‎ UL "n حضرت غد حارث‎ 
قدر‎ 4X3, آنامزغه و باشقه حضرت... ورلش در بو‎ LT کیلکان هم‎ 
استرلیباشنده بزدای توبان تورمش لی کثی لارده موندای طوی بولاسه کیره‎ 
nagbi We خصوص هدیه لار یفاک چاپان بیشمت‎ GES 
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چیتک و باشقه پلوش کلاپوشلار و باشفه کوله ک اشتانلارنک هر تورلی 
سندا... aus!‏ ا gw‏ طوی آشلارنک حسایی ده cally‏ قسقه act‏ 
ایتسام کیاو... پشرگان WL‏ باورصاق بو Kp‏ تاتارلارنک Box‏ دان قالش 
ady dole‏ دشلانه تورغان بر مخصوص اشدر شول باورساق غه ۱۲۰ 
کم بر بوط Gl‏ اون در فاون :شای اسان ys sols‏ اکن 
باورصاقنی ایک یکٹی چاق کوته رب آلب آشلار . بوندان واق رسه آش مسئله 
)425560 سبب بالالرغه Cale wy‏ لارنی . Es‏ بازارغه اوبلا دم . 
بلکه اشانماسلار شولای aly‏ غاندر ایندی دیب الله رحمت ایلاسون ای 
و SILL‏ بولای حرمت قبلولارن خدا آخرة ده الوغ جتتلارنی آل لارنده 
نصیب ایسون آمین. 1915 یل Os!‏ آینده مرحوم aiis‏ م نی یورطمرغه 
کوچرب آلدم. اوزاتب آرتقان کلک ن GUS‏ لار قایناغم عبد الرحمن هم 
عبد e‏ باجامز باطر آولندان war‏ بدیکوف OW tile re lb‏ عبد 
ارحمن قايناعانڭ قایناعاسی عبدالله اورمانسف وزم بلان بیش T WE‏ 
SAS‏ ينه بر آربا یوک طوی غه مخصوص آشلار بر بوک بابامز طرفندان 
جهازلار (Oly)‏ اشکاف ساعت میبل SOY‏ ماشنه می ۳ قومغان تاس 
جبز بتون پاسوده همه سی بر توشد هکله مکییز و باشقه یاصدق مندرکک 
پورطقه نی کیره ک بارنده الب UA AL GAS‏ کک رنه ارده 
کوب ایدی. 

E رن یت‎ o له‎ Lele veas dl ioci oid; di 
ایدی آمین.‎ 

شولای اتب بر جماعتم فاطمه بلان ۰+ قرق یل عم رکیچرب AN‏ بلده 
اوزبکستان تاشکند اوبلصی انگران دیکان شهرده آخرغی نفس DY‏ تمام لاب 
آخرت سفرنه کوچدی انا لله وانا اليه راجعون IST‏ ده تیشک تاش da‏ 
سنده بولغان مقبره ده دفن ایدلب باشی اوچینه عربچه تاش بازلب موودفی 
بلده تیمر بلان اخاطه [c ALS‏ هم فوتوغرافیه OM‏ رسم نده آاردب 
بالالارمه تالشرد م خاطره اجون له نك رحتنده بولسن haa4al eal‏ 

زيارة تاشینه = روشده Hob‏ در 
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بوقبرده قوبلهش فاطمه deo‏ قزی 

اسکه eU‏ دعاء قلوک 

بوقبرده فاطمه Le‏ قزی مجید قاری جاعتی 

وفات ومودمی otk‏ یازوعوچی آغاسی عبد الرحمن 

آغوست 26 نده یازدروجی hes!‏ موحسن ديه یازلدی 

be‏ خلفه دان توفمش 

aisle‏ در آشقادر بوی باطر آولنده ایام مرتضی بدیکوف SK»‏ گه 
طورمشقه چتمش در Sel‏ ده مرتفی LS,‏ اویازی طیسوغان اولندان در 
«ale‏ دان توغان بالالار توبانده گ لاردر 

زینب بو شول باطر آولنده شیخ الاسلام کاشایف دیکان کش E‏ طورمشته 
چغب موندان توغان بالالار زرجد بوقازافستان جهوریه تی ساری اغاچ 
Glo J) Gab‏ ستانسه سنده تاشکند که SE gle gL‏ بولب تورغان 
قازاق جومابای xS‏ تورمشقه چغب موندان بر بالا 1935-29( ody‏ 
ساری آغاجده وفات بولب آندان YL Pa‏ قالغان ایدی صوکه YL‏ 
زنب قولنده قالدی. 1935( ou‏ کورشد م قبری ساری اغاچ مقبرسنده 
در ينه اسعد op‏ امعنده ایکی اوغل YL‏ بولشدر اه قایده در معلوم 
£ 

ایک 2 عبد الی باطر آولنده توغب صوکره ارنبورغده برآز وقت تورغان 
صونکده تاجکستان EE‏ آنده سبلپاده سودا اشنده شلاب 
صوکره جهان صوغشنده بولب شونده وفات بولدی جماعتی ارنبورغ شهرندان 
bel als‏ ایدی الارنده YL‏ بولادی 

استالین آباد شهرندان یوز کلومیتر کوبشف رایوننده شلادی. £35 بلده 
cob‏ کورشب ایدم الله نک شهید بنده لاذی جمله لارنده بولسون آمین 
/144b/‏ 

اوچنچی عبد الازل بو ده باطر آولنده توغب صوکره ارنبورغ شهرنده سودا 
اشنده تشلاب یاخشی غنه دولت gale‏ بولب یاخشی بورطلارن اش 
ایدی Spe‏ انقلاب مناسبتی بلان تاجکستان a Sas‏ استالین آباددان بر 
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یوز ابلل کلومیترده قورغان توبه دیکان رایوندان اوتب توغالا ن (قاگانوفيچ آباد) 
دیکان رده سودا CIE‏ توردی خاتونی ارنبورغ شهرندان عبید cx US al‏ 
دیکان فرداشنی AU‏ حیات اسمنده ایدی بولا ردان YL dey‏ بولب برقزی 
بولب حاضرگ کونده سلامت تورمشده بولب شول توغالان ده باشیدر. 
جهان صوغشی وقتنده عسکرلک که ثاللب آندان برآز Lie‏ منه ضعیف لک 
بولغان e d» eS BL‏ جماعتی حیاتنڭ اولونه سبب بولب 5دیل غه 
اید لش در حاضرده حوسلکده حکومت لا لازننه اش در. عبدالازل 
بیک دولتل هم جومارد بنده ایدی خدا خیرلی OLE‏ بیرب ae VY‏ 
CLG‏ قاوشوغه نصیب ابتسون امین. بزده £1935 e Jb‏ اوغ مسعود ON‏ 
بارب کورمش ایدوک اوغلمنی KS‏ اوکراتامن ديه آلب قالش ایدی. 
Ps‏ اویازی بیکقل آولنده عبدالعلیم lul‏ ملاغه جقمش qe dol‏ وب 
تورمادی بر olak,‏ صوک بالادان وفات بولب ببکقل آول مقبرسنده کومامش 
در باشنده یازوی تاش بار ایدی الله نک رجتنده بولسون آمین. 
عبد الرحيم على خلفه de»!‏ 
بوکونده سلامت استرلیباشنده اوقب صوکره استانبولغه بارب آنده رنه یل 
اوقغان صوکنده استرلی باشنده مکتب ده اصول جدید بلان اوقتا باشلاسه 
ده محلل مدرسه سی مدیرلادی BES‏ لار بونک اوقتوغه پول پیرمادیلار بو 
ده آکا بورصغادی توتریه سودا پولینه کرشب یا خثی نجاردان بولب باشادی Ge!‏ 
معلوماتل خالص آدم ایدی. BUS‏ لارکوب جفالارغه Lp‏ قیلسه لارده 
اور فکرنده قالب حرلک بلان باشادی. hasal‏ 
عبد الرحیم چالاقایف دان توغان بالالار 
d d‏ یل لارده در خاطرم یوق استرلیباش قه یاقن aa QU AL‏ قمر 
الدین موذن نك قزی ğü ERRE‏ نکاح لا cos‏ بوندان توغمش بالالار 
توبانده گ لاردر 
حدیچه عبد الرحیم قزی 
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استرلیباشنده توغب استرلیباشنده لطف الرحمن عبد الرحمن اوغل ععلییف 
دیکان Chalo Weak) cock S‏ صوک اوفوخه کوب قازان ده Lil‏ 
تجنیک مکتبن تماملاب الوغ جهان 2 صوغشند ه زور حدمت کورستب کاپتان 
els ly ecu das‏ تحاضری sas‏ اس ا شه ود16 xaa‏ الب 
پاشاماک در. بو ایکاو ارالارنده gol‏ اوغل بار حاضرکونده اوغل لاری 
اوقوده اسمللاری حاطرمده يوق . 
زهره Lie‏ 
بوهم استریباشنده تونمشدر قز وقتنده SOLEA‏ سینه تحضت Soll‏ 
تورمشقه چغب کوب تورمادی تخفت اللین نک اخلاقسزاق بولودن سببل 
آرالارنده آبرلشو بولدی صوکره اوفاده داود دیکان باشترد یکیتینه تورمشقه 
چغب آندان براسکرنه اسمنده قز بالا بولب داود وفات بوب قالدی. بوقز 
بالاسی بلان اوزیکستانغه بارب ينه برتاتارغه چغب ایدی آندان ده آیراب 
پاش لکده e‏ امات abl gle‏ غه تا شب اوزکستانده ORE‏ ده مدفون 
بولب قالدی الهم ol‏ کانت Lie‏ فزد نی احسانها وان کانت Uus‏ فتجاوز 
عنها آمین الله نک رحتنده بولسن. قزی اسک نه نی برتوغمه قرداشی مریم ترییه 
S Syd‏ تاشکند شهرنده تیمر بول مکتبنک اشسیتونده اوقمق ده در . 
d‏ ۱ 
استرلیباشنده توغمش در براز اوقب صوکره استرلیباشنک 13 فضل الله اوغلی 
احمرف دیکان SE‏ چغب یاخشی et‏ طنچ تورمش ایته لار ایدی. 
ذاکر حکومت تشلارنده hablo Ue‏ 1و4 ی یلنده الوغ جهان صوعشنده 
عسکرلک که النوب آمانت جانی صوغش صفنده جناب حق غه تابشردی 
ob Tab‏ سنی LAL‏ شهید بنده لاردن آبلاسن آمین. یک انصافل بالا 
ایدی پاش وقتنده استرلیباشنده 22-21 یل لارده Glas!‏ مکتب که اوقور 
ایدی عایت اوتکن ذهنل بالا ایدی آتاسی فضل الله احمرف استرلیباشنده 
باشده کومه چ پشرب صوکره بومرقه سوداسنده ly‏ آخرکونلارنده یاخشی 
دولت el!‏ بولب 
روسیه نک الوغ QUE‏ مناسبی بلان حبس 63 coy‏ افدر Coden dd‏ 
ابلا سون امین . 
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ماوی ide‏ * 
شولوق استرلیباشنده توغب استرلیباشده اوقب صوکره اوزکستان غه توب 
ORE‏ شهرنده تورمشقه چغب تبده ش بلان کلشمچلیک بولوسببیی آیرلوب 
Kee‏ کونلارده يورد چسک ده حارقف ده اوقب خالق se‏ بولب صوکه 
قاشقاد ریا اوبلصی شهری زاب دیکان شهرده JE‏ صودینک تفتیش چی Le‏ 
اشلاب صوکنی کونده استرلیباشقه CAU‏ حکومت اشنده اشلی باشلادی 

فیدر رایوننده os See!‏ بولب اشلاب تومه قاده در 

عبد الرشید علييف 

شولوق استرلیباشنده توغب GL‏ وقتندان اوزسکانغه توغان آپالاری بارب 
تاشکند ده طببی مکتبنی تماملاب قرق ایکنچی بلده تام لاب ,2 ASS‏ 
el‏ جهان صوغشنده طبس لق اشنده حدمت ایتب سلامت قایتب صوکه 
اوزبکستان فاشقا Uo»‏ اوبلصی Kopa‏ رایونشده ly Cab‏ اشلاب صوکره 
انتزياشقه CAG‏ اسر اش شفاخاته. ستده dal adio oy abi‏ 
باشلادی. استرلیباشنده شریف جان آخون جان اوغلینیک PL‏ نور اسملی 
eK 3‏ لانب بوکونده بر اوغل ایکی قز بالاسی بارکوز دوخترلقنه £54 
پلده تاشکندن میدیسینسکی اینستیتنده اوچ abl‏ کورسن اوقب شهادت آلدی 
/146a/‏ 

ماهره علییفا 

بو هم استرلباشنده توغب صونکده اوزکستان غه CIF‏ آنده حودوژستوا 
مکتبنده اوقب حودوژنیک بولب اوقوتوجی بولب اشلادی 1954 oth i£‏ 
اشلانی تورغان dj!‏ شهزی راب:دان اسر لاه فا ble‏ ونده 
استرلیباشده اوقته هم حودوژیک بولب اشلی ابداشی فراغوش dl‏ عبد 
الرحیم 3 Les!‏ رشید دیکان کشیگه تورمشقه چغب حاضرکونده ایک قز 
بالامی بار. بو بالالار آنالاری شم JUS‏ کرکره ک آوری بلان آورب e‏ 
قالدیلار . 


423  [Addedlater. gabs! یکونده تاشکنده آکوشرکه اوقب حاض رک یکونده قاشقادریا‎ Spe 
زاب شهرنده‎ Sree] 


378 TEXT 
سببل آتالاری عبد‎ Jy يوقاریده یازلش بالالارنک توغمه آنالاری وفات‎ 
الرحیم چالاقاپف ایکنچی خاتن الوغه مجبور بولب صوکره تتر آرسلان آولنران‎ 
قیلب آندان رشیده اسملی برقز بالاغه‎ CE براونک قزنی‎ OR) تاناوا مد‎ 
دنیاغه کلب بوهم پاش وقتنده آپالاری بانینه اوزکستانغه بارب ميد تجنکوم‎ 
. شهری زابشه باقن بر اورنده اشلامکده در‎ OF pale مکتبی ماملار‎ 

بو ایکنچی GLE‏ ده ينه وفات بولب اوچنچی خاتون لق غه استرلیباشنک سالقن 
oles!‏ دیلار شونک قزی عبدارحیم لطیف اوغیل مه تورمشقه چغب 
عبدالرحیم وفات بولدی اندان برعبدالباری اسملی اوغل بالا بلان قالغان 
عانشه OL‏ قرنی اوغلی عبد الباری بلان نی اوستینه الب e SS‏ لانب آلوب 
iss aie‏ یاٹی 80دان آرتق استرلیاشنده Salou‏ در 
بواوچنچی خاتونی بالاسنی Sig!‏ سببلی بالالارآراسنده کوکل سزلک بولب 
البته اوگای آنا اوز بالاسنی آرت قکورب مجبور بولغان الانسان پدبر والّه بفدر 
ریکان سوزنچه عبدالباری الوغ جهان صوغشنده وفات بولد ی گناه سنی عفو 
ایتسون آمین. 46b]‏ 

بوفاریده بازلورغه تبوش عانشه Le‏ خلفه قزنک ایکنچی قزی 

ام گلثوم باط رآولنده توغمش Spe‏ کونده آغالاری بلان قازاقستانغه بارب 
شونده قزل اوردا دیکان شهرده آرسلان شاکف دیکان aS Kel‏ 
تورمشقه چغب خاضر یکونده قزل اورده ده یا در شاکرف ea‏ ساچ 
تراش بولب اشلی در یاخثی غنه کثی برنجه مرتبه بولب ex$‏ توغان بالالار 
فزید بوکونی تاشکندده طبی مکنبده اوقیدر یکنچی GLI‏ غه ضعیف قزل 
اورده مکتبنده اوق اوچنچسی بر اوغل pul‏ خاطرمده یوق . 

آنالاری atile‏ شولوق قزل اوردا ده وفات بولب قبری قزل اورده ده 
مقبرسنده در هم باشنده یازلش تاش بار SMG ene‏ چ Se‏ بومارد 
اخ خاتون ازماز خوان ایدی. à‏ نک رحتنده بولسن. اللهم اغفرها 
وار مها آمین. 

عبد الرحمن على خلفه de!‏ 


TEXT 379 


£1881 بلده توغمش در ياش وقتنده اورالسکی GL‏ قوسبه دیکان پرده صوکره 
استرلیباشنده اوسب 20 atl‏ قدر ce Ul‏ مرحوم Le‏ خلفه ده اوقب صوکره 
بخاراغه at‏ علوم دینیه اچون a LF‏ مير عرب مدرسه سنده التی تورب 
(as‏ بلنده استرلیباشقه قایتمش در استرلیباشده OE‏ استرلیتاماق شهرنده 
نور ae‏ اورمانصف دیکان کثی نک عفیفه اسملی GF‏ نکاح لانب صوکره 
یل استرلیباش مدرسه سنده اوقو اوفو جلق بولب £1921( یل لارغه قدر 
دوام A LET‏ صوکره استرلیباشنه ایکنچی dt‏ آرتدرلب مسجد صالب hazal‏ 
استرلیباشنک obs‏ اوچ dz‏ سنده 1920 c£‏ یل لارده نمام Cy‏ سابلادق 
اوفا aro‏ نظارتتدان شهادت نامه الب رسمی امام اق «xb,‏ سبی اون 
باشلادی 1928 aah, c£‏ قدر بو پلنک fu‏ دیکاب رکجه سنده بر واقعه 
Ody‏ بوفاریده بازلشدر شول واقعه مناسبتی بلان مظلوم اولاراق حبسکه 
Kniss well‏ ده شولارنک اچنده بولوب اوفاده حبس خانه سنده بش 
اولترب 46 Fig ety F1929‏ سنتارده قایتان el‏ ينه اوفا تورمه سنده 
آی اولشرب £1930 «x eth‏ اون یل مدت OW‏ مورمون طرفینه ببلامور 
UF‏ نده بولوب هم آق Ko‏ اوطراوی صلافک دیکان پرده بولب سلامت 
3یلده بیش olah,‏ جات بولب LLG‏ استرلیباشنده قاره ئش SLE Fy‏ 
DLS‏ باشلادی. صو £19398 oa‏ اعدالاری نک ناحق دانوس لار بپرب 
ها یل غه Seale‏ سورکگه یبراب وعده سندان الک سلامت قوتلب 
استرلیباشنه قایتدی. ناوای سیبیرسکی لاگیرنده Ky‏ خالص خدمت قیلوب 
سیامی مغیوب لاردان حساب قبلنسه ده حکومت توغری خالص خد متینه 
بناء وعده سندان لک ای سنه سی عفوایدب جات قیلمشدر . سلامت 
es) dile‏ قایتب قاوشب استریباشنده بالالاری ool‏ ترکلک قیلا باشلاب 
صوکره حکومت نک دینی مراسم لارنی اجراء قیلوغه رخصت فزمانی چغارب 
هر مشهورراق حله لارکه مسجدلار بناء ء قیلوب ببودق بولب بزم استرلیباشده 
مسجد آچوغه رخصت بولب مذکور عبد الرحمن على خلفه اوغل آیدابولف 

نی یر خالق نک طلی بونچه حکومت شولوق مسجدکه امام بولونه رخصت 


380 TEXT 


قیلب هم ده اوفا دینیه نظاری طرافندان ده شهادت نامه بیرلب حاضرگ 
SUE‏ استرلیباش مسجدنده امام اق وظفن اوتاب او" استقامت 
بلان دوای مصیب ایتسون آمين اللهم اهدنا الق حقا وارنا الباطل باطلا 
موجب مه قاجتقه قدر دوامن نصیب ایتسون آمین. وقنچه دين رسم لارنی 
اجراء قیلولار نیچکه رگان وقتنده موندای دینی وعظلار سوبلاب SLI‏ نک 
A WSS‏ سالورلاری ریادن h47b/‏ اولاسن خالصا لله بولب من سن سنة 
aly cola os ae‏ اندي staal‏ 

عبد الرحمن آیدابولف بلان cele‏ عفیفه آراسنده توغان بالالار 

مکمه استرلیباشنده توغب اوسب £1930 یل لارده وله که iS‏ تورمشقه 
چغب بین لارنده نا راضیلق بولو سببلی آبرلشلاردر. صوکره استرلیباشینه 
BL‏ اورشاک باش قارامالی آولنده صلاح الدین دیکان GE‏ وفات بولغان 
ST‏ تورميشقه چغب بو صلاح الدین نک کم dis‏ بولوی se‏ آندان 
as‏ آیرلب موندان بر ایر برقز بالا ay‏ قالشدر. es!‏ انور del‏ بولب 
استرلیباشده اون بللق حکومت مکتبنی تماملاب gU‏ عنه رسام لق غه 
اوگانمشدر حاض رکونده قارامالی آولنده sb‏ ادارسنده حسایی بولب 
شلاب تورمه قده در . قزی الس B‏ لوز خدمتنده شلاب بورمکده. صوکه 
عبد الرحمن آیدابولف مک A‏ رفیقه سی وفات بولو سببلی ایکنچی جاعتنی 
قراغوش So ody Gre dal‏ ن کسنه نک قزی نکاحلنمش در دیلفروز 
de‏ بولارنک طوی مجلس لارینه مرحوم رفیقه م فاطمه بلان قراغوش 
PEU)‏ مش ایدی 4191ی یل لارده بولسه کیره ک اول وقتده الوغ قزم حه 
ad‏ ایجماک ce" YL‏ ایدی مارط آیلارنده بولسه کیره S‏ پوقاریده یازلش 
کرٹ کناب EA‏ 
جاب نی AY dota at‏ نک شهیده بنده لارندن بولسه ایدی ان مرحوم 
انصافل یاخثی بنده ایدی بزلا رکیاو بولب Sx‏ ن وقت لارمرده کوب 
حرمت لار ایشدی اللهم cab ol‏ محسنا فزد في احساها وان کانت [C‏ 

فتجاوز عنها آمین الله مغفرت ایلاب رحتینه موفق اولسه ایدی آمین. 

استرلیباش مقبرسنده مد فونه اولب باشنده پازلش تاش باردر. /۸48 


EI E‏ قزی بالا تود راق 


oe‏ واه 


TEXT 381 


عبد الرحمن ن آیدابولف نک ae‏ رفقه سی بلان آرالارنده : نوغمش بالالار 

تویانده 

منوره تورمشقه چغب برنچه یل توغان صوکنده ایری فرقت AS‏ بر قز 

بالا قالش در بوکونده سلامت در . منوره اسه SOSH‏ آوروی بلان وفات 

ly‏ یاشلکده استرلیباش مقبرسنده کومامش در باشنده Ayal‏ تاش بار . له 

مغفرت Ope Dhl‏ آمین. 

بغموره de‏ بر قز بولب یاشلکده وفات بولش در استرلیباشده مدفون 
براوغلی خلیل الله استرایباشند ه حکومت مکتبنده اوقب الوغ جهان صوعشنده 

بولب حاض رگ یکونده مسکاوا شهرنده حکومت نک Jle‏ مکتبنده اوقده در 
بر Kil‏ ذهنل بالا ایدی سلامت لک بلان اوقونی eU‏ لاب وطن خادای 

بولب GI:‏ و اه TEXT‏ بولسه ایدی ا 

مغفوره اسمل بر قزی sic‏ و Sus Lal. Oss‏ تورمق ده در 

تورمش قه چفو وقتی ایرشسه ده pais Ble Vox Glade‏ بالا واب 

آنا وآناسی‌تربیه لاب هم عموی اشنده اشلاب یورمک ده درالله توفیق CA‏ 

بیرب خیرلی توفیقلی بنده ایپده شلک که نصیب ایتسون امین. 

ارقیه حاضرکونده استرلباشده اون Gh‏ مکتب نی تماملاب بر یل مکتب 

بالالارن e‏ لاب هم اوقتغان صوکنده Sole‏ کون استرلیتاماق معام اک 

عال مکتبنده اوقمق ده در خدا توفیق بیرب Ul‏ وآنا سینه یاردی بولورغه 

نصیب ایتسون آمین . 

سلامت وقتم قدر لد dos‏ نسل dria‏ یازدم آلداغی کونده قرداش و 

نسبن بلوگه تله وچ بولسه شوشی یازومه قوشب c‏ لار 

یازدم 1955 Lo‏ میلادی اوکتار | اینده 41375 مجری ده Ceo‏ الاول آینده 

کومرتاو شهرنده 

habi‏ اوسب اوفغان استر لاش قریه سینک Eb‏ قدر تاریخن بازوغه اوبلادم 

لسم à‏ الرحمن الرحیم 

رب لسر ولا تغسر 


382 TEXT 


الحمد لله الذي خالق السموات والأرض وخالق الليل shelly‏ وقدرا معشیه 
الا نسان فى القری وف البلدان 

والصلاة والسلام على حبیب abl‏ جد رسول الله عليه السلام pes‏ آله lel,‏ 
کرام 

150 شهرندان‎ Ul pigs اوقا‎ dol pli ul gyn d due PA 
قبله طرفنده بولب الوغ‎ LAS 55 کلومیترده استرلی تاماق شهرندان‎ 
LÆ بولغان شافران استالسه سندان 75 کلومیترده‎ Clady تيمر‎ pe 
por و7درجه طولده 52درجه عرض ده استرلی صوی نک باشندان بر‎ 
قزان آطرافندان‎ aay در اول زمانده باشقرطلار‎ OF اورنده قورلش‎ 
و‎ losa ON) لا ری‎ Gales, ارنوبرع قارغا لیسندان بعضی کثی لار صلح‎ 
شغل لنمک اوچون اوشبواسترلیباش اورنینه اوتار سالب اولترغان‎ abl کسب‎ 
وکسلاری آلفه بارولادنی اعتبار قیلب باشقه آدم لارده‎ loge لار. صوکره‎ 
کیله باشلاغانلار شوندان آول باشلانب کیتکه ن. بوتاریخ نک قایو یل لرده‎ 
چف واقعه سندان يوز پللار اولده بولسه‎ Ey معلوم بولاسه ده‎ Ky بولوی‎ 
واقعه سی بزم بو پرلارده 21773 پللارده بولغان.‎ dif کیره ک دیلار.‎ 
تون طرفنده بوسقن چقری دیکان اورن بار شول وقتده بو‎ GL استرلیباشقه‎ 
صوعشی وقتنده اورمان اجلارنه چوقرلا رده‎ z6 dea 3» پرلاراورمانلق‎ 
زعله & یاساب پاشنرب قالغان لار امش شول سببلی پوسقن اسمی قالغان‎ 
places و رونت‎ uc KIY بع ض یکی‎ agal دیب بابابلار نقل ایته لار‎ 
باشقورطلاردن اجاره‎ s تورغاچ‎ OL) کیلوب اولترغان کسنه لار براز‎ 
آلغان لار اجاره لاری الل بلغه بولغان اٍکش. 1850یلده وءغی آپرلده‎ LS 
Seals لطیف دیکان کسنه نک فولنده‎ S بازشقان کاغرلاری ابو النعیم‎ 
باباسی پوسف سوداگیر بولب قارغالیدان کیلب سودا ایتب پوطاش زافودی‎ 
توتقان. معلو مکاغد نی £1859( بلده باشقورطلار بلان اول بازشقان. اوشیو‎ 
شه ر پلغه بازشقان‎ dM کاعد اوچونی مرتبه آلولاری اعش. هر مرتبه ده‎ 
لاردر . شوک بناء باشقورطلاردان کاغدلاشب یر آلو‎ asl اش در نقل‎ 
پلدان یوز یل ئلک الا باشلاغانلا رکاغد بازشای اوطز یل تورغان‎ (£1859 


TEXT 383‏ 
بولسه لار استرلیباش 5 c£‏ پل لار چاماسنده بولا باشلاغای بولودغه 
کیره ک. اوشبو زمانده غی کثی KY‏ سل و بابالاری اولدق کوردای 
و بلغای در. پوگاچ واقعه سندان صوکراق بولغان GD‏ بلوچی al‏ بابای 
لار بو یکری بیش مقدم زمانلارده بار ایدی و بعضی کثی لارده اسکی ران 
ساقلانغان یازولار آراسنده 41774 1797 c£‏ یل لارده بعض معلومات 
کاغدلری OL‏ استرلیباش اول تون طرفندان بیوک تاو بونده استرلی پلغه 
سینک ایک طرفینه اوترمش آولدر. قبله وکون چغش باقلارنده آچق آزراق 
اورمان لاری ob‏ استرلیباش نک wile‏ یاخشی هم میوه فروکته باه لاری 
آزلاب باردر هر قایومیوه ار وقتنده بتشسه لار آله آرمود کی لاردر. OYL‏ 
لارنده Fale py‏ قاين جیله ق کی ue‏ لارکوب بوله. اورمان لارنده 
چیقلاوک Lat‏ بالان قورا جیله گی Shy‏ ن صوی بوبلارنده قارلغان 
کیک عشلار تشه در . اورتاچه قشلارده صوقلق E er na‏ توغری بولب 
جا ی ونم اورتاچه 17درجهگه بحدادت AUS‏ در. استرلیباش خالقی 
تاناردر. کوجیلک خالقلارایکن ساجب کسب قیلالار: واق راق بولسه ده 
برآز هنر ایااری ده باردر Fb‏ هنیک آیاق BE eo Ye S‏ پچقچی بالطه 
اوستالار استالارنی KT‏ رکومه چ پشرو /۸490/ چیلار هم باردر GLE‏ 
قرلاردان چیکش تشلاو شال AE aby‏ مامقندان پالاس سول آش dal‏ 
SS‏ زسه لارنی اشلاوچیلار باردر. استرلیباشنده 21897 یلنک پریس 
pl1572 ay‏ جال 1552 خاتن Gle‏ بولب جمعسی 2124 ETE‏ 
استریباشده آطنه ده برکون بازار بولب هر dos‏ خالق غه کیره ک نرسه 
لار ساتلماقده در . استرلیتاماق دان و باشقه آطرافدان QSL‏ سودا اجون 
کلوچی لا ر کوب dy‏ استرلیباش اوزنده بایتاق غنه دکان آچب هر dog‏ 
سودا ایتوجیلار ده باردر هر ToS‏ ی تلاسه ساتب آلورغه ممکن در. 
oll Agi‏ باشلاب بر سودا ah‏ تأسیس ایدلب بایتاق غنه اعضاسی 
بولب (نور) اممنده شرکت دکانی آچدیلار ينه 1915ی یل لارده ينه بر شرت 
مکازنی آچلدی شنقت اسنده بولب هر اعضاغه dx‏ صوم دان جیب 
پیک یاخشی سودا ايته باشلادی. مذکور ایکی شرکتنک ده اوزم برنچ هکئی 


384 TEXT 


حکومت دان رخصت Coe‏ آجدق. استرلیباش $ 42 سی مشهور $ 45 لاردان 
حساب قیلنب مدرسه لارنده هر لده یمه شه ر by‏ شارد هر آطرافندان 
کیلب عام تحصیل قیلب کتار ایدیلار قازاقستان فغیزستان طرفندان کیلب 
اوقوجی شاکدلا co‏ بولود ایدی روسییه نک اچکی شهرلارندان ساراتف 
آخراعان Selly,‏ سیر OBS‏ اوفا و ناشته 75 Slay VU‏ کلب jose‏ 
کوب بولش. شولایوق طریقت عام باطن درسلاریده شیخ لارغه کلب 
مرید بولوب یوروچ ی کشی لار کوب بولش در. موندان KI‏ یوز یلار مقدم 
استرلیباشنده اوقب جغب عل تارالا باشلاغان. 

استرلیباش آولنده برنجی مرتبه امام بولب خدمت ایتکان کثی مناسب ملا 
دیکان کنی بولش در 41725 یل لارده Saw dads‏ 41725 بلدان صوک 
استرلیباشده مسجد صاللب اول مدرسه لار سالب درس اوقته باشلاغان 
ui‏ حسین ملا عبدالرحمن اوغلی مرحوم Ay‏ مرتبه استرلیباشقه مسجد 
بناء قیلب جعه اوق باشلاغان. /150a/‏ 

استرلیباشنده بولغان منبر FLU‏ نک بر طرفینه یازلغان در حسین بن عبد 
الرحمن دیب پازلغان در فقبر شول GLU‏ وقت نده بولوم dee‏ بو یازوی 
اوزم اوقغان ایدم. 41875 پل لرده بوتایاق غه یور ابللل بار دیب ايته لار 
ایدی بو مرحوم حسین ملانک Goby‏ استرلیباش آولینک اورتاسنده Bog‏ 
Kl‏ زیارت اورننده یازولی تاش هم استرلیباشنده مد شاه آغا(بوری JE‏ 
شاه لقی) یازدرب قوعش ایدی. آنک Goby‏ ایکانی قایدان بلگه ن در برگه 
بلده لی توگل. حسین ملا اول مرتبه مفتی الوغ یکانیرینه ایکنچی زماننده مفتی 
بول بکیلگان فرمان هسایونی بونچه و78مجی بلده مفتی بول SLT‏ ن os by‏ 
مذکور بونچه حسین ملا 21725 بل لارده استرلیباشنده درس باشلاغان. 
شول وقت لارده مسجد ومدرسه لار بناء قیلنغان در . استرلیباش نک EDU‏ 
5ی یل لاردان حساب لارغه یاری. مذکور حسین ملانک قایو یل 
لارده Oley‏ بولوی معلوم Golly‏ هم نجه یل لار درس اوفوی ده معلوم 
بولادی لکن عام aS rue‏ دیونقل ایته لارایدی اللهم |ن‌کان à le‏ 
إحسانه وان کان مسیئا فتجاوز عنه اللهم اغفر وارحم آمین. 
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استرلیباشده ایکنچی مرتبه درس اوقتقان کشی عدل شاه حضرت بن عبدالله 
بغدانف بولغان. اوشبو عدل شاه حضرت ارنبورغ غه یاقن مشهور deer‏ 
اولغان دولتشاه حضرتتک us deat‏ . معلوم عدل شاه حضرت حقنده 
معلوم بولغان Ve‏ ردان چاقاق isi‏ بونده Alae‏ حضرت عفورف Az‏ 
ایدی منزله اوبازی ورش مس آولنده شمعون ملا دیکان کثی استرلیباشده 
عدل شاه حضرت مدرسه سنده اوقب CRE‏ اوکازنوی امام c»‏ تورب 
go‏ یاشلاری چاماسنده 1865ی oth‏ وفات بولغان. مرحوم شمغون ملانک 
استرلیباشنده تورغان وقت GY‏ £1795 یل لارده بولسه کیره ک. و بالقل 
یه سنده استرلیباشقه قرق چاقرم بیره مشهور حسم الدین آخون حضرت 
عدل شاه حضرت obl‏ مرحوم نک عدل ش شاه حضرت مد رسه سنده 1799 
میلادی بازلغان aS‏ بار . اوشبو مذکورلارگه oly‏ عدل شاه حضرت 1775 
یل لارده بلکه مقدم راک بواسه کیره ک حسین ملادان صوک استرلیباشنده 
عدل شاه حضرت که قدر یعنی آلارنک ایکی آراسنده مدرس بولد يو pode‏ ؟ 
ST‏ تین منک قفارت توب غدل شاه جرت ردان شوک سین و 
وه که eats‏ فا لدم gsi‏ کن کی (lhe‏ 

عدل شاه حضرت زمانه سنده استرلیباشندان متفئن عا لار چغوب 
ارالاارنده معتبرلاری چیت یرلارده درس ايته باشلاغانلار . شول زماندان 
تحمینا £1755 یل لارده استرلیباشده ESE‏ لار چغا باشلاغان در دیب 
حساب قلورغه ممکن. عدلش شاه حضرت 85باشنده 1812ی بلده وفات 
بولغان رحمة الله ade‏ عام فاض gS‏ ایدی دیه لار ایدی. 

عدل شاه حضرت زماننده و برقدر نعمة الله حضرت زماننده Legh‏ دولت 
شاه حضرت استرلیباشنده درس ایتکان و صوکره بخاراغه ORS‏ دیلار. 
EE‏ تدای ed Lbs s‏ مه inb eod‏ 
اولش £5.58 حضرت دیب مشهوردر . نعمة الله حضرت 41773 یل لرده 
aes‏ 41801 یل ارده خارای Sait‏ تحصیل عام اچون تمش E‏ 
شوشی £1801 یل ده c‏ مارط جقب کتکه ی مض اسک کاغذ رده 
103b‏ وه هه حضرت مرحوم EL‏ بارماسدان بورن مچکه ره 
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ده د الرحیم آخون مد رسه سنده درس اوقب تورغان. عدل شاه حضرت 
وفاتندان T Spe‏ بلدان باشلاب PIU‏ بلده 22 آغوست ده اوکاز 
levers ARL‏ بولب علوم ظاهر و 
باطن دان درس بیره باشلاغان مر‌شد کامل 5 شیخ فاضل اولب شدرالامکان 
p‏ آراسنده بولغان تبوشسز بدعت TUS‏ بترب رسول ay à‏ اونده 
ر خدای نک OW de‏ پورونی بیرب دینی خرافات S A QoY‏ 
Guess NOs Nep OG olas]‏ صابان )ورور ون adda‏ 
طوی SAY‏ اولگاچ اوج سی یدسی قرق می کونلارند ه آش قلب میت 
لاریی اسکه شرولاری تیوش وگل MEAN oe‏ ملالارنک وارث 
لارنه تقدیم قیلالار /151[ میتکه T‏ آتاسی eel,‏ و باشقه یقین لاری 
اولسه شولارنک روحینه قرآن ختم a oa!‏ البته بواشلار خدا رضالنی 
اجون see Le e S‏ کی بولا زمیت اک eg S‏ ادق ال 
OM Eur d‏ اوقله در . شوندان معلوم که ملا O55 OM‏ بولاسه ew‏ 
obs‏ اوق بلگه ن de‏ قارتی آرالارنده تالاش و بررنه عداوة بوولاری 
OWE KES‏ بوختم خدای اچون بولغامان بولونی کورسه تب تورادر . 
بوختم اچون میت نک وارئلاری برنرسه ده برماسه لار ایدی بولارده ختم 
دیب تالا شاسلار ایدبلار بلکه میکا ختم ایتارگه acy‏ سه پارارایدی دیب 
قاجا باشلارلار ایدی. Sle‏ وقتده ملالر مولود اوقو بدعة دیب اوقغان 
ceo Nes.‏ تسه وان GSS Gea dioec‏ 
خالق اراسنده Ory pl‏ بوغا لترغه حرکت فیلورلار ایدی. لکن اول وقتده 
مولود النبی مسجد ده کریچیلک حضورنده اوقب SLES‏ بلان صلوات 
شریفه هم پغمبرمزنک سل سین اخلاق و انصافن سوبله لار ایدی هیچ 
بر ols (u$‏ > وضدقه لار الب اشلار wa Vole‏ فلماسلار اندي 
ایندی BLE‏ شولوق مولود اوقو بدعة دیکان ملالر مولود آی یاقتلاب قالسه 
خاتن GY‏ مسجدکه جییب W‏ نیندای بولاغان سفسطه لارنی سوبلاب بر 
6 بو Bole‏ اوقتاسه شوندان کمچیلک قلغان بولور دیب وعظلار سویی 
باشلادیلار. ماتورراق تاوش بلان اوقسه لار بجاره gle‏ قرلارنک بسک 
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کف لار یکیلورایدی. لکن sexe‏ خدانک اخلاق وانصاف یاخشیلاب 
سوله مس لار ایدی البته موندای مولودلار بدعة در . 
al‏ مولود النی نی اوقب خصوصا بو زمانده دين نک ضعیف وفتنده 
مطلقا OM‏ ياش بوون لارغه پىغمبرنک شدای کی بولغان اول اسلام 
oq I du‏ ویک و Ae‏ کوش 
موک هیچ انکار قیلماس . لکن آش لاد قیلب صدقه لا ر آلب مولود اوقولا رمز 
Sod ees‏ حاتن قز و باشقه خالق لارنک روحینه هیچ بر 
فائده برماسه کیرک اما ملالرغه پاخشی بر آی بوینه بلش پلا و آشاب کسه 
3 ساب Ye‏ مک IS‏ در مولود Boy‏ د یاقن زمانلارده 
اوقو رسمی بولاغان صوکراق بیش il‏ عصرلاردان صوک اوق باشلاغانلار 
اوقسه لارده پوقاریده یازلش d^»‏ بولاغان مسجد جامع ده خالق che‏ 
قرآن ختم قلب پیغمبرمزنک یولنی اخلاق وافعالنی وای و 
کلاتودان هم صلوات شریغه لار اوقب پیغمبرنک یوی بلان بوررگه دیب وعظ 
سوبلاب قیامت کوننده پىغمبرمزنک gels e‏ یی سوراب دعاء قیلسه 
مونه مولود شولا ی بولادر. پغمبری خداغه یافن عصرلا رده سنة رسول و 
GEIST‏ وافعالی ST ps‏ معلوم بولغان هرک بلب SLT‏ فلاردر 
شول سببلی مولود اوقب ST‏ حقنده سوبلاو بولاغان. حاضرگ وقتده عکس 
ad‏ الا حکام CASE‏ باختلاف الارض acl js edis d as A rs‏ 
نی اوقو تبوشلی در. بوقاریده یازلش حقنده میت نک اوچن یدسن قرقن 
جیینلارنی بترو بولش در من سن Be‏ حسنةفله اجرها poly‏ من عمل بها 
حدیث شریفی نه مصداق بولسه Se S‏ 
استرلیباشینه کیلکان الوغ‌کشی لاردان مرحوم قزاق خان لارندان جهانگیر خان 
وشیرعازی خان ایدی uo‏ نقل ایده لار. جهانگیر خان نک اوغل لارندن 
براو 1840 c£‏ یل os) Y‏ استرلیباش مدرسه سنده اوقب پاش در. بزم 
زماغزده OLE‏ مدرسه سی o>‏ آتالش بر مدرسه بارایدی Sh‏ شوشندان 
وق yat‏ یه ال حضرت زماننده استرلیباشنده de‏ ترق تابوب 
اوقوچی شاکردلا رکوره یه باشلاوندان مسجد و مدرسه Qo‏ زورایتورغه 
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حاجت توشب مذکور مسجد و مدرسه لار اچون کوب خراجات و همت 
صرف قیلنغان حاضرگی مسجد ایسه Kl‏ اورندان یوز GLE‏ قدرل 
توبانزه ک آولنک اورتاسنه کیچرب سالنغان بوکونده اوکابر انقلابندان صوک 
£1930 یل لرده خالق طرفندان مصادره قیلشب حاضرگ کونده کلوب 
بولب تورماق ده در . /۸5۶۵ بو مسجدنک آلداغی الوغ بوله سنی قازاقستان 
طالوفکه قسمنده تورمش قیلغان اسنبای ار اسنبای خواجه یک اوغیل 
نک GL‏ بلان بناء قیلنمش در مسجد نک تواسنی تیمر بلان یالباقطال 
قوحانطای a‏ آبدولف دیکان ذات نک صدقهء جاربه سبدر 3 این 
Fe‏ واوا ac fal 4 RAE d eas‏ که ی ور 
اولسه لار ایدی e" Dea‏ اغف‌هما وا رحم ما 

Aere eJ) £1836‏ حضرت زماننده استرلیباشنه فانتال کتورلکان شول 
فانتال حاضرده coss‏ تورماقده در . اشلانکان دان do‏ اوچ مرتبه تعمیر 
قیلنمشدر بزم زمانده6عوتنی یلده اوزم اها & a‏ قیلوم بلان کامیسنده 
اوزم e$‏ قیلب ينه صوتوقتالب قالوب ایدی تغمیر قیلدوق 4x‏ 1955 - 55 
پلنده حکومت طرافندان بشنچی مرتبه تغمیر قیلندی. 

Slab y‏ حفنده یوقاریده یازلب اوتدی. شوندان قارارس . نعمة الله حضرت 
be‏ ظاهر و باطندان تعلیم وړمشد رکوبر هک عل ظاهرگه اجتهادن صرف 
قیلب زماننده مطبعه لار آز بولوسببل کوب خراجات لار قیلب کتاب لار 
تابواچون زور اجتهاد gil‏ د راوز قولی بلان یازمش مجمع لاری بارکورنه 
در هر فندان Jë‏ لاری بار تفسیر قاضی و تفسیر شيخ زاده کوچرب آلو 
AGS aded‏ بارب قایتون dos‏ لار ایدی . شوشی کونلاردنه نارای 
شرف ol»‏ آلدرغان کوب 6J aN‏ باردر. Lay AT‏ قلسون الوغ 
اجر وابلارنی نصیب ابتسون آمین. EE‏ حضرتدان 5 Je Xs c£‏ 
de Sole‏ بر اوغل وجوده کلمش در £1814( پلده e‏ حراث اسمل 
بر اوغلی وجوده کلمش در. 1833ی ae Les) ed‏ حارث ارنبورغ کورنا 
توری طرفندان 3 می eJ).‏ £28 سنتارده 1380 ومبری رخصت امه 
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بپرلب بخارای شرفکه اوقوغه سفر ody 21841 GALS‏ سلامت قایتدی 
cai‏ تمه له snae‏ وبا dated‏ باده اسلا د و ورن as‏ با فلت 
هم برایکی بلدان صوک شیخ لک بلان مرید تربیه ایتارگه باشلادی دیلار. 
یکنچی اوغلی جد حراث 1844ی oa‏ بخاراغه تحصیل علوم گه سفر ایتدی. 
بو پللارده استرلیباشنده جمعیت کوب ایدی هر طرفدان de‏ تحصیل قیلور 
اچون عم AUS hssb‏ و باطن درسلاری مک ترق ایدب تورغان وقتی 
وغاندر . £1844 oJ)‏ £1260 »4 ده که حضرت نعمة له بن بکتمر رمهم 
AT‏ حضرتلاری E27‏ مارطده دار البقایهکرچدی الهم آن کان سنا فزد 
فى احسانه وان کان مسیثا فتجاوز عنه اللهم اغفر وارحم آمین یتمش اوچ 
باشنده وفات. 25 

نعمة à‏ حضرتدان صوک ve Les)‏ حارث حضرت استرلیباشنده امام 
و مدرس اولشدر. قانون اوقاز الغانفه po o‏ مفتیسی عبدالواحد 
سلهانف طرفندان 1844ی یل 24 sdb ul‏ استریل باش اولنده امام بولب 
هم مدرسه لارنده درس اوقوتورغه JL ale‏ نک ئش لادنی wi‏ قیلون 
اچون دیب OE‏ کاغدی باردر . شولوق Oh‏ رسمی حکومت دان رخصت 
کاغدی بولسهکیره‌ک. قارغالیده تورسش عبد الله بن دولتشاه نک dee‏ 
سندان فائزه اسملی قزنی نکاح لنمش در وقتنده توتاش ابصطای دیب پورته 
لارایدی. 

بوعبداللّه دولتشاه اوغلی باشقردلار طرفندنکانتون بولب صایلانب توره لک 
ایتمش در بونک کانتونی بولوی حاقنده قیرغازی بونده جه (عبدالله آول 
تک) بر قارت یازمش بیتی ده باردر Ga)‏ مناجات) حاضرگ وقتنده عبد الله 
ملاکونه دیب جیرلیلاردر. Spe‏ وفتلارده دولتشین فاملیه سنده یورگان 
کثی لار شونک سبنداندر جمله دان لین غرادده عبدالعزز دولتشین»:ه 
غینرال بولب پاشادی هم لینین غراد سالنمش مسجد جامع نک سالنوی 
نعمة الله حضرت زمانندان قالغان استریی باش مسجدینه جماعت 42s [In the margin; eve‏ 


نی یلد ٥بناء‏ قیلمش لا رد ورت یوزکٹی نی صید ره د ر 858 باشلا غاچ آنداغی الوغبولمهنی 
[خاتویی نصارنیه دان اولش [In the margin:‏ 426 
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و باشقه اوغنل‎ Ope ces) all تورسنده کامیسیه ده بولب خحدمت قیلدی‎ 
Chis لار ی کوندر . £1852( بلده حارث حضرتنک توعمه برادری حراث‎ 
شرشدان سلامت قایتب درس اوقورغه باشلادی. بو وقت استرلیباشنده‎ 
AS) و علماء‎ ble ایتکان وقتی در. استرلیباشینه کوب‎ GF کامل شهرة و‎ 
هم وقتنده عبد ابرم ود او و مفتی لار‎ . EO NR DER UP 
حضرتلاری‎ GL "ge استرلیباشقه تکار کمشلاردر. . هم مفتی‎ 
استرلباشقه کیلب تورو نیتی بلان بر ایو صالدرب ایدی کلیب ترو نصیب‎ 
حاضرگ وقتده بوایوسلامت‎ LOU alls بولادی صوکره بوایونی وقف ادب‎ 
پوچته اداره سی/۵و۸5/بولب تورمقده دراسترلیباشنده اوقورخه کلوچی شاکردلار‎ 
حارث حضرت زماننده کوب مدرسه لار بناء قیلشمش‎ Je کوب بولو سببلی‎ 
JE «l5 اوستینه‎ OLS صوخانه (فانتال) طاشدان بناء‎ oth در. مد رسه‎ 
حراث حضرت اچون بناء قیلنمشدر ۱۸۸۸ی بلده بو صوخانه حبیب الله بن‎ 
ایی‎ vL CUA OLS با‎ loa ausos ضراوع‎ os De cé 
آللب کی اورنغه کوچرلب سالندی صوخانه اچنده‎ keys Fors! 
بولب قشلق اوچون سل طهارت الواچون هر وقت اسسی بولب‎ OE غسل‎ 
تازه لاب توررایدی. بو‎ CEL توررایدی صوخانه نک فراش هرکون پچنی‎ 
عمارتلارگه سوتب آلد یلار غد‎ dog صوخانه الوغ انقلاب وقتنده بزلب تاشنی‎ 
حراث حضرت استرلیباشینه ایکنچی امام لقغه تعیین قیلندی موندان صوک‎ 
سفرنه نیت قیلب ۱۸۵۹ی پلده ۲۴ ی‎ inm E حارث ج‎ ue 
T طرفندان رخصت بیرلب‎ SPU SSIES دیکابرده آرنبورخ‎ 
می‎ ۱٨۶۰ سفرنده شام شریف و مدینهء منوره بارب‎ GAS پلده ج سفرنه‎ 
اوچ مرتبه قازان‎ S حارث حضرت قوناقغه‎ ae پلده سلامت فایتدیلار‎ 
طرفلارینه بارغان ينه آسترخانکورناسی طالوفکه دیگان صاری اوزن بوینده‎ 
اوزان آتالار. قازاق نک معتبر بایلارندان اسنبایف خواجه‎ dU. روچه‎ 
بک اوغل فوناقخه چاقرلب بارمشدر استرلیباشندان سیک یوز چاقرم مسافده‎ 
اورااسی شهرندان اوتب باردبلار . . بو مرحوم اسنبای دیکان اد م خالص‎ 
اخلاسیی بولو س چافرسه کیره ک بوقاریده یازلدی ا‎ Sle 


TEXT 391‏ 
آلداغی زور بوله نی شول eol‏ سالدرمشدر هم مسجد که غازلق ایتب قوی 
جونندان باسلغان کییز دورت بو زکثی olo‏ بوله که غازاق قیلب a‏ 
مرحوم نک صدقهء جاریه سندان محسوب بولب خدا آخرنده بوکشنی مغفور 
بنده ری جمله سندان OW!‏ جنت سرایلارنده بولورغه نصیب Ogail‏ 
آمین. مذکور اسنبای خواجه بک اوغیی نک زیارتی مدینهء منوره ده جنت 
البقيع ده مدفون در باشنده تاش باراسنبای خواجه بک اوغلی وفات ۱۲۷۲ 
d‏ سنهء هره ده یازلش در مدینهء منوره ده eA,‏ بارب تابب زیارت 
فبلدم بن فقیر ایسه مذکور اسنبای آولنده وجودکه کلمش من آتام ell‏ بلان 
شول اولده ایر قز بالالارن اوقتب تورمشدر ۱۸۷۹غی یل لارده بولغان 
لاردر. /ط53/ شول اسنبای آولینه بارودان ایکنچی gk‏ اسنبای بن خواجه 
بک قزی Adde‏ نی نکاح قیلمش بوحدیچه مرحومه استرلیباشقه کیان Sy‏ 
کوب جهاز آلب کمشدر حتی قزاق رسنچه یک زیتل قیلب کبزدان ایو 
آلب هم چامش در بتون ایواچنده بولغان یاخشی THA Lod‏ ملاری بتون 
کار شاو doas‏ ی کک اوه Oley gall‏ زب لارن الک میت Olai‏ 

اشلا نغشدر ایتولارنه قاراغانده بوحتیفه SLL o Y‏ مخصوص رکاز قیلب 
آلدرغان دیلار بوجهازن بزلارده بعضی بر اولارنک کورب اوتدک. مرحومه 
کوب توماغان «d,‏ بلدان صوکره وفات بولب استرلیباش مقبره سینه دفن 
ایدلش در یازول تاش بار الوغ حضرتلارنک قبری پاننده در. بو حدیچه 
yis S NG algas pco ae ola‏ قرق SG.‏ عاباستده 
وفات ایتدی sole‏ ب وقت لار Lie‏ ضعیف لنب doge‏ بلان مبتلا 
بولدی الله نک رحتنده بولسن el‏ انصافلی pal‏ ایدی اللهم اغفر وارحم 
بود cb b‏ تخد ومدان S‏ اوغل بالا قالب پاش لک وفات ایتدپلار حاضر 
کونده استرلیباشنده ام کشوم اسنده بر قزی موجود در. شول وقتده اسنبای 
اه قدا es‏ مرحوم "ou‏ مفتی ده بارمش در ایتولارنه قاراغانده 
طوی ۱۰ کون د وا م اتب ed‏ پوزا ب فوی و 48 pe‏ و Bh ad‏ هم تیه لار 
ol» aa EDAM‏ قزان PR IM‏ شونده 
کیلب اون‌کون بوینه سودا قیامشلار. جد حارث حضرت بیک کیک خلقلی 


392 TEXT 
تیگ قاراب کیلگان قوناقلارغه‎ Sfp بولب یاشاگان‎ he غه‎ JE بولب‎ 
یوز بلان قارشو آلشدر هر وقت بورطنده کوب کشیلار مهمان بولب‎ Gel 
آش آشاغان لار. اوزینک اوتارخانه دیکان پورطنره قرق قدرلی غریب ینیم‎ 
. و عاجزلارنی طویدرو اچون بر آشخانه قیلدرب هرکون شولارنی آشاتمشدر‎ 
. تاراغشدر‎ Sl by برآچلق بلنده برده ایگن اوسا و سببل خالق غه ۲ منک‎ 
غه بو یاردم لاری بولوی قلاغینه اشتلب‎ JE الیکساندر ایکنچی زماننده‎ 
اغوستده تارخان لق درجه سی بیرلب‎ 3 eJ Avra پادشاه طرفندان‎ 
بتون خالق غه‎ hsaal مکافانلانمشدر. غد حارث حضرتنک الوغ اثرلاارندان‎ 
آق‎ Mio عام بولغان بناء قیلنمش استرلیباشنک اورتالغنده استرلی صووی‎ 
بناء قبلمشدر ب وکونگی کونده بوکوبری‎ pF تاش دان اسپوتلاب بر تاش‎ 
ارنبورغ اطرفنده قزاق‎ ody AA سلامت ایدی.‎ oh ی٠۹۵۶ باردر.‎ 
لار حکومت که قاری تاوش چغارب شولارنی طنچ لاندرر اوچون آرنبورغ‎ 
نصیحت‎ cS) fle حارث حضرت نی‎ se گورناتوری کرژانوفسکی‎ 
۲۳ شوشی بورق غه بناء ۹ می یل‎ patel قلولاری بورمشدر هم‎ 
ی مارط یازغان کاغدنی نسخه سی استرلیباشده بار ایدی. اورگز هلاک‎ 
هر وقت‎ io بزم اسلام‎ RU بولورسز نیچکده بولسه طنچ بولورغه‎ 
قاقلار طنچلاب‎ Ay طنج لقه چافرادر دیب بازمش در شوش نصیحتی‎ 
بار در.‎ SB حکومت که بوی صنب قالغانلار. یازغان کاعنده مهری و‎ 
حارث حضرت دنیادان ردا ر کی اولب فن لار او غه ک هر نورل‎ ve 
حارث‎ ae هک اش دیه ایته در دیدی دیلار . اوشبو‎ Sy ضرور‎ S تلار‎ 
مک‎ t آلتی آول باشقردلارندان‎ OBL حضرت وقتنده استرلی صوی بونده‎ 
diocl ass QUIT اک کر‎ osa uu d دسانشه مقدارنده مکولی‎ 
یو بونده استریی صونی آشا چخب استرلی صوینک ایکی طرفنده‎ Gleb 
بای‎ GUS دیگان روس اول بلان‎ A یکلاینکه سیرگ یف‎ oS حاضر‎ 
حارث وفاتتدان صوک وارئلاری مرحوم حضرتنک قرض‎ ag آراسنده در‎ 
برلارنی هردیسه تینه سن ابلل صوم دان ساتمش لار در‎ alas اچون اوچ یوز‎ 
چیکره لی شوشی‎ os در‎ SL dol حاضرکونده(سوخادول) اممنده روس‎ 


TEXT 393 


آولینک بوقاری یاغنده ایدی بزم زماندهگران باغانه سی بارایدی ایتولارینه 
قاراغانده شول o Ys‏ دسانینه سنی بسک آزان GLE‏ بلان لمش لاردر بش 
اون صوم Go ol»‏ بو ماسه کیره ک ۱۹۱۷ نی يل الوغ انقلاب وقتندن مصادره 
Cols‏ خالق فائده سبنه تاشرلدی. 
se‏ حارث حضرت T eA TIE‏ نوبابرده TL‏ جری شان ssl‏ 
آلشمش اوچ باشنده وفات ایتمش در"**استرلیباشنک الوغ مقبره سنده مد فون 
در پازول/540/تاش باردر aj ee.‏ وت غت cla‏ ایک اوچ منک ديه 
نقل ایده لار d‏ نک رجتنده بولسن. آمین. 
Je‏ حارث حضرتدان وارث بولب قالش بالالری ale‏ بعید اللّه حبب ال 
ae‏ شاكر عبد الجید عبد القادر قرلاردان زیده زهره اوشولار قالش در 
عبدالله حضرت بزم عصرمزده استرلیباشنده امام بولب b AVA‏ ج 
r‏ ی و منوره ده cob‏ قیلب سلام قایتدی صوکه ۱۹۱۹ 
4 بلغه قدر امام لق نی ادا ايتب اوکتابر آینده دار البقایه CASS‏ مرحوم 
حضرت آز سوزلی اوزنک وظیفه سنده Sy‏ یاخثی وعظ نصیحت AS‏ 
عایت استقامت d‏ کی ایدی dl‏ نک رجتنده بولسن. 
استرلیباش مقبرسنده مدفوندر . دفن نده برلار اشتراک قیلدق اللهم ان کان 
محسنتاً فزد فی (حسانه و Guu OO!‏ تجاوز عنه آمین Ke‏ توغری سوزلی 
هیچ 6 دان قورمای حاقلق à‏ ایتور ایدی. 
عبید اللّه استرلیباشنره امام بولب هم آخون مدرسه لار مدریى بولب v‏ 
درس OW‏ ده شغلانب ۰۲ ی یل فبورال آینره وفات ایتدی AY‏ مغفرت 
این ی زل شاق ل کی پولسه ده کوبره ک وقت OUI SVL‏ 
سوزلارینه اشانب بعضی آدملارکه e$‏ توتب بایتاق خالقنی ناراض قیلدی. 
ae‏ حارث حضرت نک جماعتی ایمانغل آولنک ارنبورغ اویازی نک [In the margin:‏ 427 
عبدالله کانطون دولتشین نک قزی فائزه اسملی. بوفاتزه آبصطایی توتاش ابصطای 
ديه یورتورلار ایدی ue ۱٩۱‏ یل لارده وفات بولب استرلیباشده // مقبرسنده دفن 
قيهش درنعمة الله حضرت اوغلی حارث حضرت قبرلاری پاننده در باشنده یازلش 
SU‏ باردر مرحومه نک صدقه جاریه سندن حارث حضرتدان ... ورثه ار ey‏ 
uta‏ برندان استرلیباش مسجد ادارسنده 


394 TEXT 


معلو مگ در بای بالالاری OLY!‏ مخدوم لار ای بارده شولای بولب آحمق 
نادانلق ده قالدیلار کثیلاری نه حاق سوزلار بلان آتالب ينه سوبلاب 
تکفرمانسدآن شون o SY ih‏ قیلورلار ایدی. الله مغفرت ایلاسون. 
پاش وفتنده چاشاق عبد الله حضرت مدرسه سنده بولب اوفومسش 52 ble‏ 
لی کم de‏ 

حبیب الله بن ae‏ حارث اولا آسترلیباشنده اوقب صوکه منزله اویازی El‏ 
GUL‏ عبد al‏ حضرت مدرسه سنده اوقب صوکه بضارای شرىقکه بارب 
یاخشی ble‏ ومدرس بولب RG‏ استرلیباشده Ky‏ باخشی «s‏ پل لار درس 
اوقتب استرلیباشنک مسجد ومدرسه لارن Ky‏ یا خشیمارت قبلد رب هم 
تاشدان/552/ صوخانه Dd SX Bp TP‏ درس وشاکدلار 
کوب بولب صوکنی وفتنده علوم Ao‏ 0857 وقت بولدی pus oe‏ 
AT‏ حضرت عل ری ent‏ ان فصن 4 هل رنه ارو لت اعاچ 
لار اولرتب هر مدرسه نک الدینه فانار یاقتدرب صوخانه J‏ اچینه غسل 
و طهارت اچون صولار بتدرب بارنده یاخثی HS‏ م پولغه سالفان ایدی 
مرحونک باقیات صا-انلارنده ن بولسه ایدی. آمین. فقیرنگ ده بر ایک اوچ 
یل لار آنده درس اوقد م ياش بولسام ده خلفه (c) YU‏ نادان VE‏ دیب 
کور ک eel‏ برلاره بونالدرا ایدی الله تک رحتنده بولسن ofl‏ مرحوم 
n d‏ موعود اجلنی e‏ لاب استرلیباش نک e‏ مقبرسنده بابالاری 
نعمة الله حضرتنك آیاق اوچنده دفن قیلنمش در اوستنده DG‏ تاشی هم 
باردر . وارث لارندان عبد الرحمن و زينب وعبد العليم وعبد الله اسنده 
در. عبد الرحمن Se‏ مکرمه Nod‏ ۰ می میلا دیده وبا خسته OW Sd‏ وفات 
Oly‏ مکه مکرمه نک جنت المعلى سنده برادری عبد الجید بن جد حارث 
قبری اوستینه دفن قلندی Se‏ مکرمه ده وثقده اوزم هم شري JE AE‏ 
احمرف بلان برگه تکفین تجهبز قیلب دفن لادک الله نک مغفور بنده لارندان 
اولسن آمین عبم حصیل پولنده امانت gle‏ تسلیم GAB‏ 


428 [In the margin: شریف ده مرجالی حضرتلاری بلان بر عصرده اوقمش در‎ (eU 
آخرنده بولسه کیره ک جنازه سنده حاضر بولدم‎ CG! میلادیده‎ LAM] 


TEXT 395‏ 
زنب عبید الله خدوم حارث Les‏ عبد الرحیم گه تورمشقه چغب عبد 
em!‏ پاش لکده وفات بولب زنب تاشکند که بارب آنده وفات بولب 
قالدی . عبد العلیم صوکنی استرلیباش نک الوغ مسجد نده امام بولب انقلاب 
مناسبتی ابله محبوس بولب Ayr‏ پلده Loy!‏ حبس خانه سنده وفات بولدی 
عبد الله پاش وقتنده استرلیباشنده اوقب صوکره قزان ده عالجان حضرت 
مد رسه سنده ASE‏ ده اوقب AS it‏ شهرنک ab due‏ مکتبنی eU‏ 
لاب ub‏ لک وظفه سنی اشلاب OE Sn c»‏ زحهتینه اشدان 

قالدی oss‏ سلامت y"‏ اوغلی باردر . ۱۹۵۴ی پلده پورطنده بولدم. 
ae‏ شاکر ae‏ حارث اوغلی استرلیباشنده براز اوقغاندان صوکره براز چاقاق 
مدرسنده اوقب صوکره اورنبورغ اوچیلتسکی اشقولاسنده (مکتبنده) اوقب 
eU‏ قبلماسدان استرلیباشینه قیتب جماعت الوب تورمش قیله باشلا مشدر. 
/5 اناسی ae‏ حارث دان Us eu‏ بیش يوز دساتینه قدر طوراق 
ed‏ استرلی صووی بونده قوناقبای آولنده یاقن یرده ایدی شونده اوطار 
قیلب برازایگن ساچدرب ينه استرلیباشنده پورطی آلدنده برکیتی بولب برآز 
سودا اش بلان ده شغب انب باشادی طبیب لقدان برآز خبردار بولو سببلی 
رنجوارگه دوأ یرب شولایوق شاکردلارگه کوب یاردامی بار ایدی چونکه اول 
زمان لارده آول برلارنده GELS‏ وطببلار GE» dee lly‏ اچون زور 
eoo‏ بولور ایدی هي چک دان olhs‏ خان الا سداد اندع ا ان 
شت افون امن : . بعضی وقت لارده حکومت تشلارنده کامیتت لارده 
وقت d‏ خدمت ده بولور ایدی ۹۰۵٠ی Sob‏ روسیه نک انقلاب باشلان 
غان پللارنده عصودارستوونتی دوماده اوچ مرتبه سایلانوده اعضا بولب 
پتربورغده تشلادی دوما یابلو بلان آندان قایتدی. مرحوم Ky‏ یومارد 
pl‏ ایدی شولایده اخلاق کم ایدی عض 22985 عیب سز بولوسببل 
آدام لارنی ede lanes dioe ato‏ عفو ایتسن. AW‏ یل 
نک الوغ انقلاب تولقن dee‏ ۱۹۲۴ نمی پلنده حکومت طرفندان بورق بولب 
اختباری روشده استرلبا شند ان کتوگه جور بولدی bye‏ برندان باشقه ایو 
اسباب لاری GL‏ اوزی ساتب فایدلاندی. صوکره ارنبورع شهرنده تورب 


396 TEXT 
تابشرب اورنبورغ نک الوغ مقبرسنده‎ gle امانت‎ Spe یل لاردان‎ y 
احسانه وان کان مسا فتجاوز‎ à فرد‎ Lust OF دفن قیلنمشدر . الهم ان‎ 
عنه الله نک رمتنده بولسن ارنبور شهرنده بانتوی اوجر محله سنده قاسم‎ 
دیکان آدم اوزم ينه او چکشی برابر آت آربام بلان آلب بارب دفن قیلدم دیه‎ 
ایدل بوی بومران‎ Gl سوپلادی. بورنش جماعتی وفات بولب ایکنچی جاعتی‎ 
الله اسمل اوغل قالغان ایدی سلامت‎ Cae سندان بولب اندان‎ 455 
پوقمو معلوم توگل. بورنغی جماعتی استرلیتاماق رامییف فامیلیه سنده ماهتاب‎ 
اسمل ایدی عبد الخالق قری بولسه کیره ک آندان قالغان سلامت بوکونده‎ 
اوفاده حلیمه سرقندده فاطمه اسمل‎ ial. استرلیتاماق ده مریم خورشید‎ 
استرلیباشنده‎ ows حارث اوغیل‎ se AT e /156a/ . قزلاری بار در‎ 
اوقب (بوبی قربه سندان کلسش عبد الله نعمة الله حضرت اوغل (حاجی خلفه‎ 
AT دان اوقشدر صوکه چاقاق ژبه سنده عبد‎ aS ديه مشهوردر) دیکان‎ 
بارب ختم‎ Se, نارای‎ o حضرت عبد الغفور مدرسه سنده اوقب صوکه‎ 
پل لارده بولسه کیره ک . مرحوم حاجی خلفه نعمة‎ A) قیامش در‎ US 
یل قدر درس اوقتب کامل اجتهاد برلا تعليم‎ GR اوغیل استرلیباشنده‎ à 
3 kd قیلب ۲۳ می مبلادیه ده رمضان شرف وان ضوک اعوست‎ 
MEUSE سره مس‎ REA نی تام لاب‎ ge Sere 
رجوی آرتب ۱۸۸۳میلادی يوم العاشوره ده امجی نویابر مدینهء منوره ده وفات‎ 

ایدب قبر شریفی مدینه ده جنت البقیع ده رحمة الله عليه رمتواسعة" 
مرحوم عالم فاضل و متقی خصوصا  de‏ اصول فقه ده ماهر اولب 
شول وقتلارنده تورک تلنده at$ os‏ بازمشدر . مشهور بویی a}‏ سنده 
برادری نعمة الله حضرتنده (eg het‏ عبد الله x‏ بزم روسیه ده علوم 
جدیده ابرلارگه هم Y5‏ )46 مخصوص اصول جدیده برلا MEI‏ 
برنی ملت خادمی بولب خدمت ایتب اوز عصرنده روسیه تاتارلارنک 
پاخشی غنه ری سی بولدی. ۷ میلادیه ده E ply‏ بیت الله غه کیلب 
برابر وقوف عرفه و باشقه پرارده خصوصا مخصوص Se‏ مکرمه ده غار 
شرفکه cob‏ زيارة ایتدک. غار شریف نک اچینه کرو بلان CS Fl‏ 
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نقل عازی قیلب صوکه ه شوشی اورنده اسلام د نی نک دنیاغه تارالونه سبب 
بولشدر ديه نقط بوله دی . الله تک رختنده بولسن لسن . edil‏ ان کان سنا فزد 
G‏ احسانه وان کان مسیئا فتجاوز عنه 

عبد الجید د حارث اوغلى اولا استرلیباشنده اوقب صوکره منزله اوبازی 
GLEE‏ قبه سنده عبد اله عبد الففور حضرت مدرسه سنده اوقب صوکره 
T. ۱۸۸۶‏ میلادی ده بخاراغه بارب علوم دینبه فنبه اوقورغه GASP‏ 
۰ نمی پلده سلامت GLE CAE‏ صوی بونده SW!‏ قبه سنده معتبر 
soy Sins‏ عبد à‏ حاجی IE‏ کن کس نک Ab gat‏ اسمل 
Q?‏ نکاح لشدی a à dane‏ اوزنک خراجای ol» Ue ow‏ قایتارب 
O3‏ برمش درایون آینده طوی لاری ly‏ سنتابر etal‏ شول gh‏ ينه HE‏ 
علوم بعنی اوقولاری شام اوچون ay‏ بخارای شریف /ط156/ بارب ۲ می 
پلده استرلیباشینه قایتب شار دلارگه درس asl‏ باشلادی . مرحوم عبد الجید 
ند وم deeb ley dig ol‏ خوش مجلس e‏ ایدی درس ولنده 
یاخثی تقربری بولب شاکردلار حبت قیلارلار ایدی مذکور عبد الجید 
مخدوم نی بن فتیرده کورب بلامن اول وقتده مین ۰۱ باشده ایدم آنامز مرحوم 
بلان هر وقت الفت قیلب سوبله شور ایدی. 

مرحوم TAL‏ سنه مارط اون ده ج Au ji‏ پونالب اولا sande‏ ورک 
بارب برادری عبد القادر بلان کورشب y)‏ وقتده عبد القادر مدینهء 
منوره ده اوقوده قراباش مدرسه سنده تورر ایدی) صوکره برادری بلان مکه 
مکرمه یه بارب ge‏ نام قیلب ۱۸۹۳ می میلادی Ave‏ ایونده Av‏ ذو 
aod |‏ آینده وبا رمجوی بلان ۱۰ ساعت اچنده امانت gle‏ تسلیم AS‏ 
مکه مکرمه ده جنت fall‏ دیکان مقبره سنه برادری عبدالقادر دفن قیلب 
باشینه تاش یازدرب قوعش در بن فقیرده قبرنه بارب زیارت قیلب شونک 
قبری eil‏ برادری عبد الرحمن حبیب الله اوغلنی دفن ایتدک بوقاریده 
Abb‏ ایدی ۱۹۰۷ی oak‏ شولایوق وبا رنجو بولب کوب حاجی لار مرحوم 
بولب قالدبلار فقبر ده بو وقتده مکه مرکه حاج نیقی بلان مدینهء منوره دان 
لمش يدم all‏ نک مغفرت ایلاسون seal‏ 
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پاش وقتنده استریباشده اوقب صوکره مدینهء‎ bes) عبد القادر جد حارث‎ 
مدرسه سنده تورمشدر‎ BLES منورهده حصیل علوم قیلونیتی بلان بارب‎ 
سلامت استرلباشقه قایتب بر ایک یل شکردلارگه عار قرأت تعلیم هم آز‎ 
اشی بلان مشغول بولب‎ Lio قوب‎ Go y وقت باشقه درسکه شروع قیلسه ده‎ 
تُشلاتب استرلی صوی بونده مشهور‎ Go Ys, کیتدی آتالارندان میراث قالش‎ 
JU. نبکلایفکه دیکان روس آولینک توبان یاعنده اوتار قورب ایکنچیلک و‎ 
چیلق بلان معیشت ایتدی. زور عنه دولت ایاسی بولدی مهمان پرورکثی‎ 
تاج لارغه پاردم بیررایدی مادی ومعنوی پاردم ایتار ایدی‎ SK ایدی‎ 
جماعتی ارنبورغ ده عارف دولتشین قزی مفتوحه ایدی مونده وفاتتدان‎ s 
علاج الدين بن حسام الدین بابازیدف دیکان‎ Noy Gla EM 
OKs اسملی قزن نکاح لنب آخرتمرنده اوزکستان ده‎ Ky کتی نک اسماء‎ 
شونده جناب حق غه تابشردی الله مغفرة‎ gle شهرنده بولب ووم آمانت‎ 
ایلاسن عام علماء و باشقه فقراءلارغه یاردامی ایدی همده استرلیباشده‎ 
قاراب بارچه مارت لا ری قبلدی‎ Goth جه یل لا ر مسجد ومدرسه وصو‎ 
خدا صدقه جاریه سندان نصیب ایتسون آمین. مفتوحه دیکان جاعتندان بر‎ 
فربه سی حمزن فاملیه سندان‎ oes! بار ایدی‎ Les! عبد العزیز اسملی‎ 
لغش ایدی بوکونده سلامت‎ e قزنی‎ den اسملی‌کثی نینک نفیسه‎ ol 
OE | قاراقالپاق اوبلصنده تورسه کیره‌ک. اساء بیکه دان بالا بونادی اللهم‎ 
ابدی اقتصاد‎ AS محسنا فزد فی |حسانه وان کان مسیشا فتجاوز عنه یاخشی‎ 
توغربلق بلان دنیاده ترکلک قیلدی.‎ SG بلان‎ 

حارث حضرتدان قالغان قرلار زیده استاری تاماق عبد الرحمنکنال 
الدین حضرت اوغلى obs‏ نکاحنده بولدی زبیده ١۱۹۱ی‏ میلادیه ده چ 
سفرنه بارب سلامت قایشدی. 

زهره استرلیتاماق سودآگیری عبد الله جد ظریف اوغل اوتامیشف نکاح نده 
بولب pl‏ بر قز بالا سی بولدی عبد اليم اسملی Les!‏ آپاسی زبیده بلان 
ج سفرننه بارب قایتدی بزنک عصرمزده استرلیباش نک مشهور توقایف لار 
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اوشبو ELL‏ لار بولوب ينه باشقه بالالااری بولسه ده انقلاب دان صوک 
doy‏ طرفقه تارالب تدی 23 

se‏ حراث نعمة الله اوغلی Ame‏ بل میلادی ده A ۱۸۴۳ CES‏ لده 
بمخاراغه حصیل علوم دینیه اچون بارب ۱۸۵۶مجی یل سلامت RG‏ استرلی 
باشنده امام بولب هم درس ایتو بلان مشغول بولدی. کوب وقت رجو بولب 
EANA‏ پل T‏ نوا رده دار البقایه رحلت OM)‏ ده الهم اغفره وارحم. 
مرحوم lle‏ و عامل ییک استقامتل توغری doe‏ بولب هم صاحب غبرة 
acyl aio lul y coda‏ ای الله اسملی اوغلی امام بولشدر 
gis.‏ عم اباسدان ۸ ی بلده وفات ایتمش در al‏ رحمت Ope A)‏ 
مرحومدان بر قز زنب اسنده بر bee)‏ عبد الرحيم اسنده قالش در 
oo YU!‏ هدیه ابصطای صی لقدان قاراب اوسترب زسب اوفا قارغالسی 
عصمة Ùl‏ ینکایف دیکانکث یکه تورمشقه چقدی(اوفا تیمر پولنده ناچالنیک 
استاسه بولب اشلار ایدی) امیرامد deel‏ براوغلی بار ایدی روس قزن 
نکاح REY‏ ایدی بوکونده قایده در hisab‏ عبد الرحیم لطف الله اوغلی 
اوقتو وقیّینه یتو بلان استرلیباش مدرسه سنده اوقب صوکره استرلیباش روس 
مکتبنده اوقب eU‏ لاب خالق تشلارینه قاتشب Spe‏ وقتنده استرلیتاماق 
زعستوا ادارسینه رئیس ole‏ اولب صوکره رئیس اولب ۰۱ یل دان Bal‏ 
خدمت ایتدی. مرحوم نینک توغری بولده بولب بتون خالق غه مکتب لار 
آچدرب بالنیسه کی و باشقه SOY pF‏ هم آغرلق فا ری از نا 
لارنده فقرالار اجون pole‏ ری و ببک Mole‏ توغری 
سوزی اشنده پیک KE‏ ایدی بتون کوچنی آرتقه QUIS‏ مساسان لا ری آغارتو 
پولنده خدمت ایتدی. استرلیتاماقدان عزه اسمل بر cele‏ الب تورسه 
ده کوب تورماسدان Ge‏ بولاو سببلی Le‏ وجه الشرع آیرب آخر وقتینه 
قدر wh‏ توردی آرالارنده بز قز قالب ماه سرور اسمل بلاغت که یتشو 
سببلی استرلی تاماق شهری غنی حلفین دیکان کثی که تورمشقه چغب صوک 
وقتده اوفا شهرنده تورادر خلفین مال دوختری بولب خدمت قیلسه کیره 
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ک. مرحوم عبد الرحیم نک آنالارندان میراث بولب قالش بر قدر یری هم 
SHYT‏ چیرکیسوفکه دیکان روس آول لارنده اس یاعنده استرلی صووی 
بوبه تکرمانی بار ایدی. pore‏ روسیه نک الوغ انقلایی سببندان مظلوم 
ناحاق بلالرغه دوچار e»‏ ۰ می میلا دیه ده حبوس حالنده مرحوم بولسه 
diras‏ تک ره لین LB‏ توح ای رنه Gia‏ اچون طرشب 
اسان دت لاون Idae‏ مید فة سا ردان GIN‏ کا لار کارت وت 
ایدی آمین بولمادی اللهم OEO,‏ حسنا 253 فی إحسانه OE Ol‏ مسیئا فنجاوز 
ل4294 

استرلیباش وقتنده مشهور خلفه لاری توبانده 

زين الله حسروشیر اوغل علیکایف اوفا یانند ه آرسلان آولندان کلب استرلی 
باش مدرسه سنده اوقب صوکه خلفه اولب درس اوقتمش در شاکد وقتنده 
یازکون لارنده آولینه ZINC‏ حضرت لاری حارث aus‏ الله اوفل تک 
دائم خدمتنده بولب بتون خواجه اق شلارینه باش بولب یعنی امیر بولب 
پورمشدر شوندان امير خلفه لقبنی آلب /۸580 قالشدر. صوکره حارث 
حضرت که مرید بولب عم باطن یوین هكرشب حارث حضرت هم حراث 
نعمة alll‏ حضرتلار زماننده TALL ly‏ بلده توغمش در ۷ ی e Ab‏ 
استرلیباشقه کلمش در صوکره ae‏ حارث وفاتی صوکنده چیلبای عبد احکیم 
حضوت دان شیخ d‏ غه رخصت آلب استرلباشنده شیخاق 243 پاش 
توقسان بیش ده ۱۹۰۵ یل لارده دار البقایه رحلت ایدب استرلیباش نک لوغ 
مقبرسینده قلنب یاخشی ost.‏ اجا سی هم پازول تاش 
باردر . رحمة الله عليه رحمةواسعةبزنک عصرمزده بولب مرحوم حقیقی شيخ 
بولغان کشی ایدی دنیانی اوزینه 4x‏ ر قدر این ساچب ترچیلک ده قدر 
الکفایه مال لاری بولب چ نکی بولب یاشادی مریدلارنی قوشب خدمت 
ایتدیرمادی یاردم بر ایک ob‏ توتارایدی. هرک نی برتیگکورب آندای 


۱ی یل os) Y‏ مکتب هم بالنیتسه سالد روچۍ-استرلیباشینه ۱۹۱ [Inthe margin:‏ 429 

هم پوچته خانه کیرتوچی عبد الرحیم Gb!‏ الله اوغلی توقایف بولدی کوب os‏ 

3 بلان سالدردی غله لی حضرتلاری خالق غه eulx‏ سالد رماو طرفنده 
[بولدبلار بالنیتس هکرسه پوچت هکرسه رو سکره دیب 
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موندای JL‏ آراسینه کوب قاتشب بورمادی مجلس لارده آرتق سوز سویامه 
س ایدی آولغه پورب مرید لارده قوناق بولب یورمادی بعض وقت لارده 
غنه زورراق طوی کی مجلس SY‏ چاقرسه لار Ky‏ سبره ک وفتده غنه 
بارور ایدی باشقه شیخ لا رککک نفس خور بولب قورصقسهرتب بورمادی 
الله نک رجتنده بولسن Sh‏ خالص شيخ لقه اوحشایدر ایدی 
مرحوم زین الله حضرت نک وارئلارندان قالش ace‏ الله خر الله لطف الله 
KAER‏ اسمل اوغل GY‏ در. قزلاردان حسن Tf JU‏ ينه شمس 
جمال بورلار برنغی جاعتندان بولدی اول وفات صوکنده ات ps dol‏ 
اوبازی دان کامیله ا سمل ایکنجی جاعت آلب Lae Aa $e Acc lia‏ 
E al‏ وارث لار قالش در . امیر حضرت نک (خلفه حضرت دیب ایته OY‏ 
)2 اوغلی عبید الله علیکایف پاش وفتنده استرلیباشنده حاجی خلفه بوقاری 
باز لش عبد الله نهمة الله اوغل Gy‏ دان درس اوقب o Spo‏ بخاراغه بارب 
برنچه یل لاردان صوک عام ظاهر و باطن نی تحصیل dE CRU LS‏ 
یل لارده بولسه کیره ک اورال اولصی بالیاقطال (سلامجین)دیکان قراجی آولنده 
امام و مدرس که ges‏ قیلنب آخرعمرنه قدر شونده استقامت قیلدی 
AS,‏ مدرسه لا ی بولب کوب راک قزاق طائفه سندن هم بزم تاتارلاردان 
SS‏ لار درس اوقب چقدیلار مرحوم آچق یوزلی مهمان سویوچی JF‏ 
آدم ایدی شولوق بالباقطالده TL‏ امام à sae /158b/‏ آبدوان دیکان 
ملانک منوره اسمل زل نکاحلانب عمر المشدر pee‏ عطاء الله ملا 
اوزینک اماملق وظیفه نی تاشلاب اورتی بوعیید الله حضر تک تابشرمشدر 
عبید الله حضرتتک وارثلار نمی اوغلى هدية الله وحبیب الله وعبد العزيز و 
عبد الهادی وعبد البصیر وعبد الباری اسنده thle 645 aS‏ اممنده 
در. منوره نک colic) sey‏ اوک fe ve‏ اسنبایف دیکان 
کسنه نک قزی سی سرورنی طول لاته eS‏ قیلب عبد الباری شوشی Sb‏ 
سروردان توغمش در بونکاجی Ay‏ پل لارده ایدی. 
هدية à‏ پاش وفتنده شولوق بالماقطال مدرسه سنده اوقب صوکه ه ارنبورغ 
ااا و We Gy‏ ان E W‏ 
اوقب چقدی صوکره دنیا اشاری بلان مشغول بولب اورالسکی شهرنده عباس 
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نک سعاد ت اسمی قزنی تکاح لاب‎ SOK پلاوسف نک اوغلی عبید الله‎ 
وقتده ترك لار عبد المید عبد‎ Sx بالالار بولب‎ Ady بولار آراسنده‎ 
الجید اسنده ایی سی بخاراده تکوم مکتبنده اوفتوجی بولب صوکره قاراقالپاق‎ 
جهورتنده نوقس شهرنده درلار هدیة الله روسیه تک الغ اتقلاب مناسبی‎ 
اشلارنده‎ a ey ب حکومت شلارنده‎ c اوزکستان طرفینه‎ ODL 
تشلاب صوکنی وقتنده قاراقالیاق نوقس رایونند ه آز قازانی رنجوی بلان امانت‎ 
جا: نی خد ا تابشرمشد ر الله مغفرت ایلاسن آمین مرحوم فیرگرابلهکوب وقت‎ 
لار بررگه یروب هم سفرلارده بولب دوست دانه بولب باشادک پیک آچق‎ 
خالق قه خدمت سیوچی ایدی.‎ do» 

حبیب الله علیکایف ياش وقتنده اوقوغه استانبولغه بارب CIEL‏ وفات 
بولدی 

asile‏ قراقستان رایوننده VE EC‏ (ناوای قزانغه) شهرنده الوغ سود آگرلارندان 
شمس الدین حاجی اوتاکندنه اوغلی obe ve‏ غه تورمشقه pe‏ 
انقلاب وقتنده آزباغه بارب وفات بولدی صوک وقتد هکرب خورلق لارغه 
دوچار Gy‏ وفات ایتدی. عاشه قایدادر. عبد العزیز علیکایف پاش 
وقتنده بالباقطال مدرسه سنده برآز اوقب ۱۰-۱۹۰۹ ی یل لارده مين 
بولب تورغان وتقده بزدان قرآن الکریم حفظ قیلب صوکه قارغالی Wigs‏ 
حضرت مدرسه سنه بارب آنده ينه تکار تیلب قایتب بالباقطالده ختم 
قیلب /159a/‏ ۲۲-۱۹۲۱ ی Geto Yb‏ قه دوچار caos blabla‏ 
شهرنده وفات ایتمش در. f‏ 

عبد الصیر عبد الهادی ۱۰-۱۹۰۹ ی یل لارده میم آلدمده A}‏ صنف ده 
اوقب صوکره قایده در CEL‏ وفات بولشلار . عبد الباری علیکایف شورا 
حکومتی مکتبنده مسکاواده اوقب ۵۰ می یل oa)‏ باشقردستان جمھورتی 
داولیکان استاسه تورادر دیب اشتد م آخری معلوم sob, . ES‏ يازلش 
Jue‏ الله حضرت مين فقیرلی یاردم قیلب مدینهء منوره یباردی شوشی 
مرحومنک GL‏ بلان دورت یل مدینهء منوره ده اوقب قرآن الکیم حفظ 

قیلب سلامت فایتدم بزنک وی نعمتمز بولب موندای خیرخواه بولونه 
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جناب حق رحمت و مغفرت OUS OLS‏ صدقهء جاریه QJ‏ یوم اشراده 
خدا آلدنده قیلسون dns. inl.‏ الله حضرت JUSU‏ غه ٩۰‏ کلومیتر مسافه 
ده الیکساندروگای (GUN)‏ شهرنده وفات بولب قبری شونده در حمینا لوغ 
انقلاب وفتنده شول اورنغه نفی CLS‏ شونده براز وقت طورمش در ۱۹۲٩‏ 
نی یل لارده بولسه کیره ک. 4:0 جماعاتی منوره استرلیباش حراث حضرت نک 
رسعه اسملی جماعتندان توعمش در بزم عصرمرده بالپاقطالده وفات ايدب 
pS‏ 6( شونده در TAL‏ پل ده ol ex‏ کانت محسنا فزد في احسانها وان 
کانت مسیثا فتجاوز عنها 

gle ould pal پاش وفنده‎ atlas حضرت نک ایکنی اوغل‎ ea 
باب السلام ده‎ osL خلفه مدرسه سنده اوقب صوکه مدینهء منوره گه‎ 
یل لار اوقب قراة سبعة وعشرة بلان قران‎ AB محمودیه مدرسه سنده‎ 
قارغالسی امه‎ £o! اليم نی حفظ قیلب سلامت استرلیباشقه قاتب‎ 
قرآن‎ TEL شاد ره لاب‎ WORT بای مسحدنده امام و مدرس‎ 
حافظ لار تشدرب عم بوه قازاق و تاتار و باشترد ی‎ 
اوگراتو و بولدی بزم عصرده مدرسه لارنده ۷-۶ یوز شاکرد اوقور‎ 
بولسن الوغ علماء لاردان ایدی قلغان اجتهادلاریی‎ essay ايدي الله نک‎ 
آخرنده خدا قاشوسنده واب‎ Cal مصداق‎ aul وعملوا الصا ات«‎ 
بولسن آمین. روسیه نک انقلایی مناسبتی بلان نشی قیلنب جات صوکنده‎ 
4324. 5 dl الى ريك‎ gr) el gl cU شهرنده‎ Aa 
ey تریه سنده‎ Les! وفانینه قدر تاشکند ده عبد الله اسمل‎ ue بوی‎ 
بلده ۱۸ غنوارده وفات. /0و5م شوک‎ ۱۹۳۴ oa ۱۸۵۳ خضرت توغان‎ abl as 
p سنده ایدی بعد الوت آناسنی خی ریه قیلب تاشکند شهرنده‎ dav y 
قیامش لار عبد الله‎ Js ار جیولب مرحوم گه ختم قیلب دعاء‎ «Me قیلندی کوب‎ 
ایدی حاضری زونه‎ SS Gly ده بوخا لس‎ uoles خاشکند که یاف‎ 


روسیه انقلایی GUT eas,‏ الیکساندروگای دیکان . وگه نقی Jo!‏ لب [In the margin:‏ 430 
[شوند ه cs‏ بولشدر اللهم ood‏ 
431 


8:107] 
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بوستاندق ده سلامت در. CN REPE‏ استرلیباشنده Le‏ خلفه Af‏ 
قاری دان باشقه درست قرأت BFS‏ یوق دیب OKI ax‏ برادری حبیب 
di‏ حخدوم شولای دیب JB‏ ایتدی . مرحوم خیرالله حضرت بلان عصرمزده 
کوب جلسلارده بولب عبت لارده بولدق . الله نک رحمتنده بولسن . جماعتی 
اورالسکی شهرندان عباس ببلاوصف قزی ایدی. خیرالله حضرت مدفون 
تاشکند جغتای زارتنده jb able aL:‏ 

لطف الله علیکایف اقو eau‏ آز بولب دنیاغه بیرلب She Kl‏ و 
تکرمان کیک ئش لار بلان مشغول اولشدر. کوندراک صوی بوی شیپای 
دیکان آولده تکرمانی بولغان شونده تورغانده توننه بلان SALE‏ استاناوی 
کیلب آرقنک co pS‏ ناچار بولسه کیره ک بوناچالنیک یوقلاغان لطف الله 
علیکایف نی اوباب تیک کون Sli‏ مدک دیب آچولا نسه کیره ک بومرحوم 
EUNTES TEENS‏ ردان زط ان رار وی ن EX‏ 
در شوندان جروح بولب قالب برآز صوکره جان سلیم dd‏ مظلوم بولب 
وفات dl‏ رحمت و مغفرت قلسون امین . 

عطاء dil‏ علیکایف eds (SL‏ استرلیباشنده اوقب صوکه بخاراغه بارب 
حصیل CHG OLS‏ استرخان غویرناسی VUE‏ (ناوای کازانکه) شهرنده امام 
ومدرس بولب تعیین قیلنمش در حله سنده اطرفنده قزاق خالقی کوب بولب 
شونده نه یل لار استقامت قیلب زورغنه دولت که مالک بولب روسیه نک 
Bl‏ اتقلاب نده وفات اولشدر. صوکره جاعتندان بولغان Los]‏ هم لطف 
الله امعنده بولب قارغای مدرسه سنده اوقب صوکره سودا OW‏ مشغول بولب 
انقلاب وقتنده آزیا طرفنده جیعرب CRG‏ ۱۹۳۸مجی یل لارده استرلیباشقه 
V‏ دورت 11 دیکان عکنه باشقرد آولنده باشاگان an?‏ قایتوعینه asi)‏ 
شونده وفات امیر حضرت نک فزی کرمه GIB‏ مدرسه سنده 
اوقوغان شولوق شهرنک £u‏ خلفه فصیح اوغلینه تورمشفه چقمش él‏ 
پاخثی غنه اوقمشی بولب ارنبورغ اویازی نیط AL‏ موس آولینه امام بولب 
صوکره آق ایدل بونده استرلیتاماق Sibyl‏ جیرگه ن آولنده امام 60 بولب 
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sa ۰ 

دینی مراسم لارنی باشقارب توردی Spe‏ نده بوحله چواشن ملت ندان 
بولب ۱۹۰۸۵ ی یل لارده اسلامیت S‏ قول قیلب رسی مسحد صالش لار 
یتمش خواجه لق بولب شونلارغه دين dus‏ سی بولب روسیه نک الوغ انقلا any‏ 
قدر خدمت ایدب صوکره مجرت که مجبور بولب آزباغه مجرت قیلب اوش 
شهرنده اقامت ایتمکده در. 
peel‏ حضرت نک اک آبصطایند ان حبیب AD‏ بوهم قارغال مد رسه سنده 
اوقب بوزای آولینه cp‏ تیم ربای آولنده امام بولب صوکره اوفاده زبارت 
ale‏ سنده امام بولب تورب برنیجه یل دان صوک امام لقدان پوشانب اوزینک 
اختیاری بلان اق ایدل بونده مناوت دیکان رایونده عمر ایتب ۱۹۶۰ می 
e Ah‏ مناوز مسجدینه امام بولوغه خلفه حضرت pel)‏ حضرت) قزی حسی 
جال اورشاک باش قارامالی آولنده Cae‏ الرحمن احاقف دیکان ملاغه 
تورمشده Gly‏ موندن عبد الرحیم اسملی اوغلی بولب صوکنی کون شولوق 
قارامال ده امام بولب روسبه نک Qs! e‏ وقتنده حبس خانه وفات 
بولشدر . 
مدوسه سنده قرآن حفط قیلب صوکده ps‏ فارغایده برادری ps‏ نه 
حضرت که معاون امام بولب توردی انقلاب وقتنده حکومت طرفندان نفی 
قیلانب صوکنی کونده اوفا شهرنده تورمش قیلادر Lal cele‏ بوقاریده 
مذکور لطف all‏ علیکایف دان قالش هدیه اسملی BF‏ تکاح لانب بوکونکه 
قدر سلامت لاردر بالالاری wey‏ امیر حضرتتک بر قزى شمس بانو 
اسمند هکه مه لک بونده بر باشقرد آولنده سعدی اسمل ملاغه تورمشقه 
جغب شونده وفات بولشدر براوغل dy oe Yb‏ کیره ک 

۰ " ی سا p n‏ 
امیر حضرت نک eb‏ اسمل قزی اربورغ اوبازی سایلمش بوینده ole‏ 
دیکان آولده عبد الناصر اورمانف دیکان کش ی که تورمشقه چخب شونده 
وفات اولش در اورمانف نک بوزای آولنده bls‏ صونده تکرمه Q‏ 
بولب شونک بلان عمر کرمشدر یاخثی غنه دولت ایاسی بولغان در . عبد 
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e‏ حبب الرحمن هم فیض الرحمن اسنده اوغل للاری بار ایدی 
فيض ارحمن حافظ کلام à‏ بولب صوکره استانبولده اوقب شونده iib‏ 
"B ok e‏ 
استرلیباش نک بزنک عصرمزده هم بورغراق لاری زماننده بوب اوتکان 
مشهور خلفه لاردان (درس ایتوجی OY de‏ توبانده گی ذالار 
)2( حاجی خلفه رسمی عبد الله نعمة الله اوغیی پیرم کورناسی ساراپول 
اوبازیندان کیلب استرلیباشده اوقب درس ایتمش در صوکره حاج سفرینه 
envy‏ مدینه ء منوره ده وفات بولب قالش زیارنی جنت البقیع ده 
۲ حلیم خلفه امیرف بوری اویازی بورای اولنده تووب استرلیباشده اوقب 
درس ایتکان CX‏ بورای 3 سنده وفات بولش در بر وقت لار سیبربه 
ده تومسکی شهرنده امام بولب توردی صوکره آندا ن کوچب بورای غه AL‏ 
آخون امام بولب شونده وفات ایتدی الله نک رجمتنده بولسن حوش سوزی 
Gel‏ بوماردکثی لاردان ایدی سلامت وقتنده کورب صعبت ایتد م اللهم ان 
OF‏ محسنا 233 احسانه وان کان مسیثا فتجاوز عنه 
۳ ديار خلفه بلبای اویازی چقدای فولصندان کیلب استرلیباشده اوقب 
صوکره درس tie!‏ علوم دینیه وعربیات ده یاخشی عام بواسه کیره ک اللهم 
اغفر وارحم. 
ديار خلفه دان ابوالنعیم اسمنده بر اوغل قالب اول هم شولوق استرلیباش 
مدرسه سنده اوقب علوم جوم وعقائد فن لارندان "dnd nie‏ بولب درس 
اقب AS S‏ ملالر چقاردی عرنده ow eos La S‏ هم سودا 
ds cus UE PETS‏ نز 
ME:‏ وفات بولب استرلیباش نک الوغ مقبرسنده دفن اید لش در الله 
نک رحتنده بولسن . 
dea‏ خلفه بن فضل dil‏ بلبای اوبازی اسلاق آولندان کلب استرلیباشده 
اوقب صوکره خلفه بولب درس ابقشدر ES‏ مرتبه بولسه کیره ک 
استرلیباشنده caf‏ آچب سودا قیله باشلاغان یاخشی دولت ایاسی بولب 
c ola dig ty AL kal Slate e aa de‏ وفان ضوکنده 


TEXT 407 


۰ دیساتینه las‏ )3( استرلیباش نک مسجد هم صوخانه ينه اسلاق 
آولنده ۶ محله مسحدنده فائده لانو اجون وقف ایب قالدی. ملک نده 
استرلیباش بللان مقصود Val‏ اورتاسنده دورت یوز دیسه تینه بیری بار ایدی 
استرلی صووی آشا قومبازی صوونه قدر ایدی وفتنده یاخثی اوتارلار 
قورب ایگنچیلک بلان معیش ایدب A ۱۸۹۵ hba‏ یل رده وفات بولب 
استرلیباش نک الوغ مقیرسنده دفن قیلنمش باشنده یازولی تاش بار بوخلفه 
نک سلامت وقتنده کورب بله م قالرمش خیرات نی خدا قبول قیلب باقیات 
الصالحات لارنده ايلاسن . vol‏ بن فقبرده بو خلفه نک مدرسه ستده ۱۹۰۳ 
نی exl‏ قدر اوقب یتدم الله مغفرت ایلاسون. آمین. اللهم SEO!‏ محسنا 
فزد فی إحسانه وان کان مسیئا فتجاوز uel ace‏ اوزینک ملک بولغان Bp‏ 
استرلیباش یاغندان یوکالی قول دیکان چقوردان باشلاب استرلی صووی آشا 
قومبازی توغاینه قدرلی بر آرشین تیره ن لکنده اور (GUE)‏ قازب چیکلاب 
Sus‏ حاضرده کاناوی معلوم بولب تورادر. 

LZ‏ خلفه زن à‏ حضرت حسروشیر اوغیل اوفا اوبازی آرسلان آولندان 
ترجمهء Se‏ بوقاریده UL‏ اوتدی. gi)‏ امیر خضرت. 

zv‏ بزنک آتامز (pe‏ خلفه اسان dE‏ اوغلی ایدابولف قزاق طائفه سی 
استرخان کورناسینه قارغان Sy‏ ی خان ایلندان چرکس روعی نارون 
SS Ola‏ ناشن لا od39‏ اس be asd‏ استار اچون کیلب علوم دینیه 
درس لارن تام لاب صوکه ه استرلیباش نک الوغ خلفه لاارندان بولب کوب یل 
لار درس OW‏ مشغول بولب ٩۱۹۱ی‏ ميلا دیه رجي الى ريك راضية مرضة433 
آیتینه بوی سنب امانت جانی جناب ge‏ غه تاپشرب استرلیباش نک الوم 
مقبرسنده مدفوندر یازولی تاشی هم باردر علم فقه تفسیر و حدیث بیان 
معانی اصول فقه نحو و صرفدان زور معلوماتی بار ایدی بو هم بوقاریده 
یازلب اوندی 

۸ جى بزم اوستاذمز عبد الكبير خلفه دين جد اوغلى ارسایف (ساتییف) 
استرلیباشقه یاقن ys‏ آرسلان آولندان کیلب go‏ علوم عریه نی eU‏ لاب 


433 [Q89:28.] 
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صوکره استرلیباشده درس اوقتوچی خلفه ly‏ قالش مرحوم یاخشی معلومائل 
علوم رضائیه (فن (de‏ بسک اشنا بولب حساب br: Red‏ دان هم 
شاکردلارنی اصول جدیده Ul S ded‏ تلنده اوقو E‏ 
سوبله رایدی بزم عصرمزده عزیته لارنک نه ایدکی ET‏ 
لاراول مرحوم شول وفتده abl‏ سرایده مرحوم امماعیل عصیرنسکی طرفندان 
دشر ایدلش ola AY oe A Olay‏ باشلاب آخرمرنه قدر آلب 
اوقدی هم MIS‏ درسدان /ط161/ صوک زلاری ose‏ اوقب 
کورسه تورایدی هم og‏ ایدی بر زمان کلور بوندای عزته لا رکوب بولور 
شونک اچون Qo Ye‏ اوقوغه اوگرانب قالسون لار دیب اوقتدم دیورایدی مين 
فقیر یدی باشدان باشلاب بومرحوم خلفه نک قولنده صرف دان باشلاب 
اون al‏ یاشمه قدر سبق اوقدم ۱۸۹۶می بللارغه قدر باه سرایدان اصول 
جدیده بلان اوقولا تورغان کتابلارنی پوچته OW‏ آلدرب پاش HY Te‏ 
Sos‏ تلنده شونی اوقتوایدی میم اوزمه شول ۷-+باشلارنده حساب دان 
جدول برمجوی (؟) یاتلاب دورت عمل حساب نی اوگراتدی الله رجتنده 
بواسن بوقاریده یازاب اوتقشدر تار جغرافیه زور کات لاری وار ایدی 
ol‏ خلدون foU‏ جودت تارج طبری و باشقه لاردان کوب ایدی شول 
درجه ده epo de‏ بولدی که ترجمان غزته سین UP e‏ قدر چقغان 
Ge‏ کناب روشده جلد لاب الوغ a‏ جلدلار ساقلاب قالدردی ase‏ 
ده بعض بر مقاله لارنی تیکشرب اوزینک فکرنی چیت لارینه یازب قویار 
ایدی all‏ رهتنده uy‏ 494 

٩ی‏ عبد الرحیم خلفه طبیب lat‏ بوعرسلان اویازی مؤمن او (طایان) 
olas‏ کلب اه اوقب خلفه لت و یل لار درس اوقتب بایتاق 
ase‏ امام لا ر چفارمشدر هنم عم طیب ده یاخثی WA ble‏ بزم عصرمزده 
دنت ار ولا رکه دوأ قیلب ole‏ لارنک حیانینه سبب بولدی عم طیب ده 
کوب کتاب لاری بارایدی asa‏ کناب قاراب یاز بولسه بالاندان طبیعت 


استاذمر en! ds‏ خلفه ۱۳۱۷ی سنه ۶ a=‏ ده cb,‏ بولب "ym‏ باش [Inthe margin:‏ 434 
[الوغ مقبره سنده مدفون در پازولی تاش باردر 
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نک هر تورلی SL‏ و اولانلاری ee‏ اوزی داور قیلور ایدی خالق 
قاتشب بورمادی هر وفت ئش بلان مشغول بولب گل bl‏ لاری ایب 
ببک یاخشی ساچه کلار اوسدرر ایدی بزم تاو بولارنده اوسه تورغان 
خوش اسلی چابر اولان هم SLE‏ اولان لارندان حوش اسل مای لار اوزی 
چفاررایدی ۱۹۰۵ نی یل لارنده بواسه کیره ک استرلیباشندان کب 
TA ib aol‏ بولب درس ایب شول موّمن c‏ آولده مد فوندر عبد الرحمن 
الق Dee Nees E‏ 
یورب وفات ایتمش لاردر ال نک رجتنده بولسنلار مذکور عبد الرحیم خلفه 
یک فاضل تقوی عام اهب ی ایدی الهم اغفر وارحم آمین h62]‏ 

۰مجی استاذمز فتح al‏ خلفه فتاح الدین اوغلی بلبای اویازی اوصا ق کیچو 
Etc‏ استریباشنده درس اوقب هم شونده خلفه بولب قالشدر 
مرحوم ed‏ یل لار استرلیباشنده درس اوقتب کوکنه امام و مدرس لار تشر 
ایتدی ni‏ ده بو رحمتلوفتح الله خلفه Solo‏ بدی یل درس اوقب صو 
dM EO decer‏ پلدن مدینهء منوره يه سفر ایتد م مرحوم فت الله 
خلفه مک 2 سوزلی هر à dos‏ دان خبردار اولب صوکنی کونلارده کوب 
مصر و استانبول علماءلاری طرفندان بازلش اثرلارنی پیک نق «SG‏ یب 
اوقورایدی دینده بولغان کوب حرافات لارنی آکلار ایدی بتون عمری کتاب 
قاراب شونک برله مشغول بولدی Arar‏ یل لارده dal LES‏ اوصاق m$‏ 
rer‏ کوت قایتب آنده agy‏ یل لار de‏ پولنده خدمت ایتب شول 
زيه ده آخر نفسنی جناب حق غه تابشرب اوصاق کیچواولنده مقبره سنده 
دفن قیلنمش در Lay‏ الله عليه رحمة واسعة عبد الجید اسنده بر اوغل 
زهره deel‏ بر قزی قالوب اشبوکونده اوغلی شولوق OF‏ ده معام بولب 
تورماقده در Yeh‏ انصافل معام لا ردان عسوب cy‏ خدمت ایتکن ده 
زهره 6 معامه بولب خدمت ایتمکده فقیر ۱۹۵۸ نمی sd,‏ بارب قرنه زیارت 
قیلدم alll‏ متا مین Gal‏ 

ugs‏ فرالدین بن حسن الدین حوالین اویازی شیقوق فولصی ماستاک آولندان 
استرلی باشین کیلب درس اوقب WS Spe‏ رده استرلیباند ه خلفه بولب قا مش 


410 TEXT 


در عام قرأت یاخثی ماهر بو ب کوب شاک دلارگه doe‏ قرات اوقتور ایدی 
بایتاق قنه امام لار چقارمش در قرأت 0 شولوق حوالین اوبازنده مشهور 
بدر الدین قاری دان آلش در بو بدر gall‏ قاری کوب یل لار ارنبورغ 
شهرنده و باشقه اورن لار ده قرآن ختم قیلب صوقر بولونه قاراماستان 
واه اون LE‏ قیلب باشامش در اوغل عاصم اممنده مدینه» منوره 
ده ۱ ٠‏ بل لار be‏ قرآن قرات سبعة وعشرة os‏ کلام الله نی حفظ ایتمش 
در. Ege:‏ بوعاصم افندی بلان مدینه منورهده دشر اغا quida‏ سنده 
برابرتورب هروقت ج سفرلارنده برابر Sloe‏ مرحوم یاخشی حلیم آچق 
ds‏ بنده ایدی حرم شریف £5( ده احصان شریف ده تراوخ ots le‏ 
Peg‏ ایتدک رحمة h62b/ Com es ale ài:‏ 
T2‏ مرحوم والد مزشیخ الاسلام عبد القادیراوفی منزله اوبازی سارمان 
رایونی تاتار قارامالی آولندان یکی پاش لارنده استرلیباشقه کلب اوقششدر 
پاش وفتنده E‏ بوی GLE e‏ 45$ سنده عبد AT‏ حضرت غفورف 
ds joe‏ شتده بر از اوقت اندان استرلیباشینه کلب خلیل dl‏ بن رحمة الله 
خلفه مدرسه سنده اوقب صوکه خلیل alll‏ خلفه جماعت آلب ca pa‏ صوکره 
قراقستان بوکای bl‏ تالوفکه دیکان رایون ده اسنبای آولنده آنامز OW‏ برابر 
بالالار اوقتب رهه یل لار تورغان بوایسه استرلیباشده مشهور غا حارث 
حضرت عصرنده بولش در. شوندان ۱۸۸۲ A‏ لاه استرلیباشقه کوچب 
CAL‏ شولوق خلیل الله خلفه مدرسه سنده استرلیباش آولینک اش و فقیر 
لار بالالارن اوقتوفه تعیین CLS‏ قرق یل اوشبو اوقتوده دوام اتب ۱۹۱۸ 
4 یلده دار البقایه کوچب استرلیباش مقبره سنده دفن GALS‏ اوز قول 
بلان مد که سالدم الله مغفرت ایلاسون رب اغفرلې ولوالدي ولمژمنین یوم 
پقوم CLL!‏ مرحوم آتامز Sy‏ اهل عبادة اولب اوزعمرنده بر وقت نمازنی 
وقتندان قالدرمای آخرغی کوننده abl‏ نمازنی اوقب چالاسن نازلفینه قوب 
شول طهارتی بلان امانت gle‏ تابشردی حتی پویزدلارده یورگه ن وقت 
لارنده ده بر وقت نمازنی وقت ندان قالدرمای اوقور ایدی آنامز مرحومه 
شولایوق اهل عبادة اولب قدر JU‏ عمر dy‏ استرلیباش قز بالالارق 


TEXT 411 


اوقتب امانت GE‏ آتامز بلان برابر 1918ی بلده تابشرب استرلیباش الوخ 
مقبره سنده دفن GAAS‏ اوزم قول برلان AL‏ قونینه سالدم الله مغفرت 
ایلاسن aed‏ 

۳ ابو النعیم خلفه oae‏ اوغلی بلبای اویازی چقادی GLU‏ فولسندان 
اسلام ییک آولندان کیلب استرلیباشده اوقب خلفه بولب قالشدر یاخشی 
علوم An‏ ده wile‏ هم کوب یل لار استرلیباشده درس ایتب امام لار 
چغاردی هم ایگینچیلک بلان و باشقه کسب لارده بولب صاحب دولت 
بولب یاشادی 41930 پل لارده وفات بولب استرلیباش مقبرسنده مدفون در 
الهم اغفر وارحم h63a| ual‏ 

استرلیباشنده بزنک عصرمزده بولغان یاشراک خلفه اردان 

حاجی امد خلیل dy Lb fool al‏ الله dey‏ الله esl‏ بلان بر 
توغمه آغامز استرلیباشده توغب اوسب آخرنده اورالسکی اوبلصی بالپاقطال 
(سلا (Cre‏ کازاجی Sok‏ سنده عبدالله حضرت علکایف مدرسه سنده 
اوقب £1889 یل لرده AX CX‏ بولب درس اوقتودن ApS‏ شایردلاری 
ديم بوی متاوز اوكا هم TES Les‏ لاردان بولور !£24( ole‏ عمر 
do‏ حبس یول بلان منبلا بولب استرلیباشنده gigi‏ یل لارده وفات بولدی 
استرلیباش الوغ مقبره سنده آتاسی خلیل الله رحمة al‏ اوغلى قبری ash‏ 
مدفوندر پازول تاش لاری all JU‏ جمله سنی مغفرة قیلسون آمین 

امد قل خلفه قزاق طائفه سندان بای ae‏ اوغل استرلیباشده اوقب صوکره 
خلفه بولب بایتاق یل لار درس اوقتدی £1925 یل لارده ديم بوی مناوز 
قزبه سنه اماملق بارب شونده برنیجه بللار صوکره انقلاب وفتنده حبوس بولب 
اوفا یس Gk‏ ده وفات بولشدز اه Geel gee‏ براز oU S8‏ 
بولسه کیره ک قایده تارالوب بتکان لار در معلوم lel‏ 

طاهر امد جان اوغلی نورعانف منزله اوبازی 1 odd‏ کات 
استرلیباشده اوقب برنچه یل لار خلفه بولب صوکره 19و1 می پلنده استرلیباش 
نک اوچنچی حله مسجدینه امام بولب تعیین لانب خدمت ایتب 1928 نی 
پلنده استرلیباشده الوغ نا حق علییف نک واقعه سی مناسبتی بلان یل غه 
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سیبریه نفی قیلنب سلامت قایتب استرلیباشقه یاقن | c‏ آولنده امام WAP‏ 
تورغان وقتند ه ایکنچی مرتبه 021939 ينه محبوس بولب اوفا تورمه سنده مظلوما 
gasta eitis‏ 
باشقه بزم عصرداش لرمزدان آز وقت بولسه خلفه نامنی الب اوقته باشلاوچی 
لاردان عبد الرحمن على خلفه اوغلى ace‏ حسنف فر الدين خلفه اوغلى هم 
ميغ شریک عبد الله عبد al‏ اوغلاری و پاشقه لار بولب اوتدی. h63b/‏ 
استرلیباشده ایک قارة خلفه لار اسنده ورگ ن o‏ خلفه على آکرف 
olet CUTE‏ آولندان کلمش در بتون عمر Ay‏ مسجد ده عبادة 
OK!‏ مشهور بولب نجه نی یل لارده در حاترمده dy‏ ازول Sf‏ ارشب 96 
باشنده استرلیباشنده £s:‏ بولب الوغ مقبره ده مد فون در یازولل تاش باردر 
alll‏ قیلغان عبادة ار قول ابلان OLE‏ برله مشرف بولغان بنده لاری جمله 
سندان آپلاسون آمین 
استرلیباشده بولب اوتکان حافظ اللّه Ola)‏ 
By‏ شمس الدین صوفی SG!‏ آولندان ST‏ شاکردی عبد الکبیر صوفی آندان 
ازآک آولندان مذکور شمس الدین قارنک نبیره می بولسه کیره ک فضل امد 
قاری so‏ شار قاری مبر على اوغل احمرف قارغالیدا حفظ قیلب 
Spe‏ کونده بزنک عصرمرده مدینهء منوره ده بولب سلامت (AG‏ 1910 
d‏ یل لارده بولسه Cp‏ اوبازی بورای آولنده وفات بولشدر الله مغفرت 
ایلاسون ay‏ شاک قاری باشرغان آولندان استرلیباشنده pe‏ خلفه مدرسه 
o‏ حفظ قیلب صوکنی وقت ده دیم ER‏ قباک aJa‏ امام بولب شونده 
وفات بولشدر 
حسن قاری صوقرعبد الرحیم خلفه مد رسه سنده اوقب حفظ قیلب بعض 
بر آولفه چخب رمضانده ختم قیلور ایدی میم اوت کورشم ایدی . قلغان 
ختم Boy‏ خدا Jaa‏ ابلاسون امین . 


435 [Added in the margin: V 10 مسجد ند ه‎ LY pel استرلیباش مسجد ند هبزعصر مر‎ ps poe y 
po be لا رقد ررمضانده خم قیلب | طرفنده ازاک آولنده وفات بولب قالمشدر . باخشی‎ 
ردان ایدی قلغان خت لا رنی اللهقبول ایتسون آمین‎ Yous [متقی‎ 
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عبد الصابر صوفى ديلار بو هم عبد الرحیم خلفه ده اوقب قاری ey‏ 
استرلیباش مسجدنده 1923یل لارده ختم cis‏ اوتدی بوغرسلان اوبازی 
طامیان (موّمن) اولندان میم آلدمده ده E‏ قرآن جود اوگاندی ell‏ 
عبد القاهر اسمل ایدی S‏ یاخثی بابای ایدی عند d E‏ 
بوده 1932ی یل ارده وفات بولب استرلیباش مقبره سنده مدفون الله مغفرة 
اپلاسن آمین 

سمیع الله قاری استرلیباش نیک عبید dil‏ عبد الله اوغلی مناسیف استرلیباشنده 
rigs Plc es soglia cL dieses Le‏ وفات وت 
استرلیباش مقبرسنده مدفوندر 

عبد الواحد ابوالنعیم gel aul» esl‏ حافظ لاردان بولسه ده ختم 
یلعای باش eu)‏ نود بلده ji tuique: al cd cells‏ 
بالاسی یوق جماعتی عاذشه عبد الرحمن تورک قزی حفة اللين ایدی حاضرده 
سلامت. /1642/ 

آخرغی قاری لردان بولسام کیره‌ک فقیرگ عبد المجید قاری بن شیخ الاسلام 
قدرف مدینهء منوره ده حرم شریف نبوی کلام dil‏ نی حفظ قیلب قایتب 
استرلیباش مسجد ند 0 1925یلده ب o e$‏ ختم فیلدم قیلغان ختم مزل خداقول 
OM!‏ ریاءدان آخر صولومدا خدا ايلام مشرف ak!‏ ایدی oo‏ 1926 
بلنده ایدل بوی جیرگه ن آولنده ختم قیلب 7دودغی میلادیه آرنبورغ شهرنده 
حسینف لار مسجدنده امام عبد العلیم دولشین oly Avy ple‏ شولوق oJ‏ 
کروان سرای مسجدنده ختم ایتد م امای نعمة الله حضرت تیموشف ایدی 
استرلیباشده مکه ء ء مکرمه یه وارب حاج قیلغان کثی لار بزم عصرمزده زین 
الله حضرت علیکایف عید خلفه فبضوللین حسین حاجیکرعف عبد القادر 
Te (EE Dis s iB nay ee‏ یت مت عی CORE‏ 
عبد الرقیب ناظرف eB‏ عبد المجيد بن شيخ الاسلام قدیرف عيد د 
احمرف عبد dil‏ بن عبد الکبیر ساتیف لاردر 

زمانم ده فقیرگز طرفندان قرات همکلام الله نی حفظ قبلدرغان شاکردلارم 
دان Ay‏ عبدالّه بن زین الله حضرت نک اوغلی عبد eJ. Figio pial‏ 
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حفظ Q‏ نمام CY‏ یاشلکده وفات بولدی عبد الصا ر قاری کلام الله à‏ 
تکرار قیلب آلدمزده بایتاق خطالرنی n De‏ 
او نچ آولی کلام الله نی حفظ قیلب i‏ مرتبه GE‏ استریباشنده 
پوقاری G‏ ده ختم قیلدی ختم نده اوزم سامع بولب توردم حاضرگی 
کونده اربورغ (چقالف) شهرنده SL‏ در حله اهالیسی Ky M‏ 
خترم بولب استقامت بلان قاری بغنده xix‏ در 1954 - £55 یل لارده 
ختم نده بولدم اهالی محله پیک راضی بولب فقبرگرگه ده احترام پلان دعاء 
ad‏ ده لار الله قول اون امین بوشاکردم نک خدا OK, Pf‏ بیروب 
Ky Vy‏ صدقهء جاریه مر بولب قالسه HOS‏ الله O‏ درست اوقونه 
ید عضو وله آن شام له مرن pall‏ کرک" ere‏ کا 3583 
در. h64b]‏ 

اوزم قاری بولومدان باشلاب رمضان شریف لارده تراوخ ده ختم قبلغان 
اورنلارمز 

LL‏ 6 سنهء OÈ‏ ده £1908 مبلادیه مدینهء منوره ده حرم شرف 
نبوی نک روضهء مطهره سنده 0323 تراوخ ده ختم ايدب ختم کیچه سنده 
زمانداش رفیق لارم هم مدینهء منورده حترم استاذلا رم حاضر اولب ختم 
دعاسنی قیلب نام ایندم. 

LAS اده‎ Sor) Shs d 1908 مدینهء منوره دان‎ (Ll 
ده‎ adis yb رمضانده ایومزده‎ oth استرلیبا شینه قایتوب شولوق‎ 
44 ly و دوست الشلارن تراوخ ده حاضر‎ i225 «X قوب و‎ 
ایدی امین آرقرده قاری عبد الصار‎ anil رمضانده ختم ایدم الله قول‎ 
ie ی‎ d iin ui Ol 
بولدی.‎ LEAS بلان ختم دعامی‎ SLES بولب‎ 

اوچنجی 1909 F‏ مبلادیه ده اورال اولصی dale‏ ق صوی بونده البشن 
دیکان a‏ آولنده شونداعغی سود آگرلاردان دجان ماجوقف دیکان aS‏ 
نک چافروی بونچه بالپاقطال دان کیلب 1نی رمضان دان باشلاب 1٥‏ ی 
رمضاننده ختم منی تمام لادم خدا قبول ایلاسون آمین 


TEXT 415 


دورتتجی مذکور اورال اوملصی (ne We) JUSSU‏ دیکان SUT‏ پاچولکه 
سنده مرحوم ولی نعمتمر عبید الله بن زین له علیکایف نک القاسی بونچه 15 
می رمضان باشلاب £27( رمضانن ختم ge‏ تمام لادم خدا ریادن colts‏ 
قول عمل لاردن قیلسه ایدی آمین مرحوم حضرت و باشقه حله نک آهالی 
لاری ممنون بولب حضرت اوسترگه بر صاری توسده پاناراس چاپان که 
)£2( رحمت بالام afe‏ ضايع قلبه OKI ole‏ دیب دعاء قیلب 
رحمت ایتدی h65a/‏ 

بیش d‏ ديم بونده نکنار دیکان آولده 1910 c£‏ سنه ده کاومز سمیع AY‏ 
tl‏ وللین چاقروی بونچه 4د کونده ختم نی تمام لاب استرلیباشقه قایتدم خدا 


قبول ایلاسون cel‏ 
alib‏ استرلیباشنده ES‏ مرتبه ایومزده ex e‏ رمضان شرف ده تقبل 
à‏ 


fe‏ 1896 459% ده آق Jal‏ بونده مشهور Of‏ دیکان ژبه ده 
Glide‏ فا مکریمف نک day fle‏ بناء 14 کونده ختم ایدب استرلیباشقه 
CLL‏ بو حله نک اهالیی 21905 میلادیه مکروه چواش اممنده پورب 
آخرنده پادشاه حکومتندان کوب یل لار اوزلارنک LT‏ بابالارندان مسلمان 
بولب کیلگان لک OL‏ قیلب پادشاه حکومتنده اسلامية که کیرو قایتولارینه 
رخصت بولب شول 1905( میلادیه ده مسجد صالب GR‏ بل تولومناسبتی 
بلان بزلارنی رمضان ده ختم که چافردیلار مسامان بولغان یتمش خواجه اق 
بولب اسلامیت لرنده بیک Se‏ بولب اسلام نوری بلان منور بولب طنچ و 
راحت یاشامکده لاردر ال یوم القيامة اسلام دیننده بتون ذریات لاری 
قالب اسلامیت که فایتوفه طرشب OE y‏ بنده لارنک خدا pe‏ جزاسن 
نصیب ایتب اجماح اهل لارندان بولولارن تلاب قالام. 

Ah‏ £1927 مبلا دیه ارنبورغ شهرنده (چقالف) ۹6 حسینف لار مسجد 
نک امای مرحوم عبد العلیم بن العلام دولتشین حضرتنک چافرونه بناء 1 
ارنبورغ ده ess‏ مزده مدرسهء حسینیه مدرسلارندن عبد الرحم [In the margin:‏ 436 


قاری بن حسن سامع بولب توردی اول وقنده 60 Ph‏ لارنده بواسه کیره ک پاش وقتنده 
[استانبولده اوقوب del‏ طلبه لارندان اولش 
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می رمضان دان باشلاب 4ی رمضانده ختم نی تمام قیلب شهرنده بالغوی 
اوزذ محله سندن د کوب کثی لار تراویځ ده حاضر بولدیل ; dil‏ قیلغان عمل 
Qro Y‏ قول ایدب قرآن اهلندان بولب خداغه امانت ab‏ تاشروی 
تصیب اون h65b/ Te‏ بو حقم e‏ بولغاچ اربورغ شهرنده مشهور 1842 
مبلادیه ده بناء قیلنم olg S‏ سارای مسجدنه محتسب هم امام نعمة à:‏ 
حضرة نک مصلحتی بوچه ZIG‏ رمضانده هم متولیار دان ایکینجی Gl‏ عبد 
القوی بن £u‏ نومره as‏ کلب برلارنک مسجد مزده ختم OK) $a‏ 
کیلب الاس قیلدیلار یاخشی بزلارنی د ولتشين عبد العلیم حضرة چاقرتب 
کلترمش ایدی آارغه مصلحت قیلایم مصلحت بارگ دیسه باررمن کلب 
جواب الوسر ia‏ فایتاردم ينه دان کلولارینه یاخثی باررمن دیب جواب 

بیردم شولوق 16 ی رمضان که سنده بارب ختم باشلادم اوزمزنی کروان 
سارای اوزنشده توررغه قوشدیلار الله رحمة ایتسون مؤذن افندی هم رفیقه 
سی 15 کون dey‏ تربیه لاب حرمت ایتدیلار £26( رمضان قد G^ em‏ 
کون ختم تام بولدی. قد رکیچه سی ree Jy‏ بلان اربورغ نک هر څله 
امام لاری وقاری لاری تورکستان دان منفی بولب کلمش داملار ختم مزده 
اشتراک قیلدیلار آولداشمر مرحوم جد شاکر بن حارث طوقایف حضرتلاریده 
ختم مزدر SILI‏ براز نطقلار سوبلاب دعاء قیلب چقدق خاتون قز 
قرداشم‌لا ردان کوکنه کثی لار ختم کوننده مسجدنک پوقاری اورننده تورب 
اوقدیلار . ریاءدان بولای woe‏ خدا رضالغی اچون بولسه ایدی آمین 

Tn‏ £1925 میلادی ده e poe‏ مسحد‌نده 15 edis‏ ختم ایتد م 
de‏ امای عبد العلیم بن حبیب الله بن حارث توقایف ایدی حتسب غد 
$C‏ بن حارث ably‏ ایدی محله نک متولی ری کیلب القاس وه رت 
Bly‏ خت گه شروع قیلدم متولی لاردان برادرمز مد شریف بن خلیل الله 
خلفه عبد الجبار بن عطاء الله اسکندرف هم باشقه لار ایدی الله تبارك 
ختم لارمنی قبول ایلهگای ایدی مرمده اول مرتبه شم بولب شوندان 1927 
سنه دان صوک ختم قیلا آلمادم سبی روسیه الوغ انقلا ب بولوسببلی ختم دان 
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توقتالب قالدم eb‏ توریل بلالر ده واقع بولدی بوقاریده پازلوب اوتدی. 
/166a/‏ 
برم عصرمرده استرلیباشده رمضان شرف ده eel‏ اونشده حضرتلار و 
خلفه لار قارة لار اعتکافکه WS‏ ایدی اون کون Ady‏ مسجدده عبادة 
قیلب شونده خر وافطار قیلب کون بونچه عبادة وقرآن اوقومدرس و خلفه 
شول OF‏ لارده مسجد ده درس بیررلار ایدی فقیرگ ده حترم حبیب الله 
حضرت نک درس نده بولب سیر النی فقه دان کتاب الکراهاتدان تدریسنده 
بولد م اعتکاف وفتنده مسحده پوزدان آرتق آدم پاتور ایدیلار هر gh‏ قدر 
کچه سی اخشامنده مرحوم عبد AT‏ حضرة بن حارث تسد که باتقان آدم 
SN‏ افطار قیلدرر ایدی بو خدا رضالغه اچون بولغان gole‏ آخر وفتینه 
قدر دوام ایشدردی al‏ عمل لازن قبول قیلب آخرتده آلدنده نصیب ایتسون 
Gal‏ ينه اوشبو اعتکاف OS‏ لارنده هرکون اون خلفه ob abal‏ مقدم 
c‏ البخاریکتابنی اوقب تامام لار ule Îles AU e 22d‏ بولور ایدی 
pe Seah Pope lee aes‏ 
ایک ختم قیلغان قاری عبد Bye Íl‏ بولدی آندان SI Spe‏ شاردی 
ازاک آولی فضل عد قاری عبد الصابر قاری ایک آخرغی وقت ده فقیرگ ختم 
قلدی خدا قبول Ope Wl‏ 
عید oL j‏ جایکونلارنده کیلکان وقت لارده طوقایف حضرتلاری بارچه 
آرالارنده چالش قربان ایتنی برگه جییب بالانغه چاقرب بتون استرلیباش و 
باشقه کورشی لاردان خالقلار چاقرب شونده اهای که اشاتورلار ایدی Sl‏ 
بوز اوچ یوز قد رکشی بولورایدی حتی بارآلغان ایرصی بالالاردان برسی ده 
HUE‏ ایدی قرق M‏ چیلاک صیوشلی زور قازان لا راشب پشررلار ایدی 
بو مجلس لار استرلیباشده مشهورکالا چنیک بورنی رکان اورنده بعضی وقت 
مسجد اورمالی بونده بولور ایدی بو جبلشده das‏ پگ آت چابدر ادام 
بوگرشدروکک اون لار بولود ایدی یکی آرشین اوزنلغنده Glog)‏ کیرته 
قایرسن آرلب bee‏ حالنده Sy‏ قازب اولترب شونک باشینه بالالارنی 
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قوشالار ایدی منب یتسه آکارکانات مکانات بیررلار‎ A لا تسا‎ aas ah 
ایدی ينه برکيرته اولترتب شونک اوچینه آرقلی یارطی آرشن اوزنلفنده بر‎ 
بر که‎ GSE لک کش‎ os 20-15 آعاچ قه‎ ds آغاچ ۸ قاداقلاب‎ 
آتوب تورسه‎ ci شول‎ Ob اسب قوبارلار ایدی کنده ؟ ملطق‎ o قل‎ 
رکوره شدرو بوخه‎ VEL بیرلار ایدی ينه باشقه اون لاردان‎ OLE Bf 
يوقاریغه سیکرتو بدی برلان موه سینه آرقان کیب تاتور رشرلار ایدی؟‎ 
آلغه جقسه شول مکافات لار‎ 

شولای ایتب sg lly eU ysl‏ رکی دان حساب لار auf‏ 
تابون قیلب بتارلک ایک همه سینه قاشق آش یاوق تارتب بولغاچ هرککه برر 
Vb breue to alb‏ ار ی اب له Lisle‏ 
ak) V‏ ده شووی oM‏ سابل 

برم عصرمزده £1896 مبلادیه ده بولسه ie No SoS‏ ایکنجی الیکساندر 
اوغلی آتاسی اولفاندان Spe‏ تحت که اولترو مراسمی بولدی. مای LOS‏ 
کوننده شول مناسبت برلان بزم استرلیباشده مشهور توقایف حضرتلاری و 
باشقه قربه اهالیسنده اتفاق بلان (کارناوانیه) پادشاه نک حاوس u$‏ دیب 
بر بیرم GS‏ قیلدیلار بتون آول تیره یاق کورشی روس آول لار باشقه حکومت 
توره لاری اشتراک ایتدبلار بو جیئلش استرلیباشنک obs‏ طرفنده زیارتدان 
توبه نرک سازقارشی دیکان تاع باشنده بولدی تاع باشنده چا طورلار (SVL)‏ 
قورب بیک اسکانبیکه لار اشلاندی کل OF‏ قوناق لارغه چاطرده چای 
یرلدی الوغ را قکشی لارگه و باشقه کامش دهقانلارغه اسکانبیکه قارشوسنه 
اوستال لار قوب شونده چای بیردبلار تحمینا بر Fl‏ مک کثی بولسه کیره ک 
P e a‏ فک راز ارت بر تارف 
بر قاپقه غه Sl‏ ن ایدی توش وقتی CA‏ بتون مسامان لار اوه نمازی زور 
cole‏ برله اوقب صوکره قرآن تلاوة 15 دعاء قبلندی. صوکره Sle‏ به 
یک یکرسی باشلاندی آت چابدروکثی لار یورتوکره شو و باشقه ایون لار 
بولدی. آت استرلباشقه 18 چاقرم بایم آولندان باشدان پیبردیلار آلداغی 
آنقه traf‏ ساعت بر شال بیردیلار OE S.‏ کفی لارگه pores‏ استرلیباشقه 
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ایک چاقرمدان آرتفراق مقصود آولندان باشلاب بوگردیلار مرتضی آولنیک 
بر باشقرط یکی آلدن بوب بر چاپان مکافات بیرلدی باشقه eo‏ سولکی 
اون ی بولهکلار پیرلدی حاضرده بوتاون کارناوانیه تاوی دیب | 
149 15-825 . مرحوم استاذمز cae‏ الله حضرت شول کون کی که قاری 
cele‏ و بالالاری OW‏ اورااس K‏ سفرگه کندی . مجلس تمام بولب ond‏ 
E odisse‏ 

F915‏ میلادیه ده گیرمانیه صوعشی وقتنده روسیه کوب اسيلا AS‏ سببلی 
شولارغه استرلیباشنده بر یاردم قیلو جمعیتی آچلدی هرک اختیاری 3 صوم 
abl‏ تولاب اعضا بولدبلار بن فقیر ده اعضالا ردان بولب یازکوننده اسپرلار 
فائده سبنه بر صبان طوی پاساوغه قرار قیلندی. حاطرمده یوق مای Sal‏ 
یمه غ یکونی ایدی صبان طونه aso‏ ببلیت بلا نکررگه بولدی طوی بولدی 
استرلباشقه کورشومقصود آولی توباننده حسن شاه آغانک تکرمه نی بورطنده 
ded‏ ینک CS‏ جمعیت bls‏ کت کی لار Sy‏ آلداغی لارغه 
مکافاقلار بیرلدی. بوطوی رکوک هکیلور بولب GY pel pls‏ یاردم GAAS‏ 
بو محلسده استرلیتاماقدان ASF‏ ناچالک لارده e‏ بولدیلار . 

GALS ale حکومتی ده‎ y طرفندان روسبه قاری‎ ail Fork EST 
باتوم شهرنی طرفنده تورکیه نک قارص آژدرهان صاری کامش دیکان‎ 
عسکرلاری‎ AS; شهرلا رنده مخاربه بولب بکرآکده صاری قامش کوکنه‎ 
رکه توشدیلار قش وقتی ایدی بولارنی روسیه نک بایتاق شهرارنه‎ 
شیخ علینا دیکان‎ Ky تاراتدپلار شول وقتده اوفاده تروچی ماهی په روه ز‎ 
خانم حکومت دان رخصت الب تورك اسیرلارنه مسلمان لاردان اختیاری‎ 
قیلورغه هم حکومت رخصت یرو مناسبتی بلان هر‎ eb اغانه جییب‎ 
آطرفندان اعانه جییب بیردیلار بوخانم نک ایری قافقازل برغنرال ایدی‎ 
کوزی صوقر ایدی قارة اق غه یتو بلان پورتنده عنه ترییه لانب یاتورایدی.‎ 
بو یل 1917 می بلده بولورغه کیره ک فقبر ده اول یل لارنی حلکای آولنده‎ 
فد رمن آزمازاعانه‎ DELS معام لک قیلور ایدم قولدان‎ a d sie Ca 
غنوار آپلارنده بولسه کیره ک اوزم اوفاغه بارب بوقاریده یازلش ماهی‎ /:67/ 
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پروز خانم لی تابب Sel‏ قبول ایتدی مرحوم شيخ علبیف افندی بلان ده 
تانشدردی قولده جیلغان lel‏ لارمنی تالشرب رسمی AE‏ سه الب 
صو ه رخصت پړمه دی بزده اش آشارسر دیه تکار ايتونه Ly‏ ء آشقه تورب 
قالدم صوکره بنم تورکیه ده اوقغان لغمنی بلب میندان بایتاق زسه لار حقنده 
مصلحت صورادی ایونده ASS‏ اسیرلارکه حاضرانکان کم Sas, JAY‏ 
اشتان تاسال باش Ga Sauls‏ تورسه تب شوشی لارن Web‏ مبکان 
دیب شوزشب سک رحمت اوقب Sy‏ پاخشی اسپرلارکه ضرور کم لارف 
ne A‏ چن S‏ دان Ra‏ قیلدم qu Oral»‏ غا a‏ 
مسکینا as SAN 94 ls (iy‏ سنده مصداق ey‏ خدا سرلارنک صدقه 
M‏ لارگزدن بولسه ایدی ديدم رحمت دیدی. صونکه فقیر ده خانم 
افندی ممکن بولسه شفاخانه که بارب شول اسپرلارنی بارب خاطرلارن 
سوراسم اکان ديدم Ky‏ خوش دیب رخصت GE’‏ یازب فوله بیردی 
ده توغری شفاخانه به بونالدم بار بکرب شول diel Kole‏ صوراشد م 
کوسی آوروایتولار تماق لار قاراق oU‏ چونکه قشکوننده صالقون واگرنلارده 
کیلو سببل صوق آلدرغانلار آندان قاتق سراولاری سببلی شفاخانه ده 
صالقن GE‏ کیترب برکان لار شونک e JU‏ بولسه کیره ک قولدان کیلکان 
قدری آزماز صدقه منی بیرب الله غه امانت اواگ ديه خیرله شب چغب 
gi‏ م شوثی اسپرلا رنه زبارة à?‏ عون العا edt‏ مسکیتا T‏ 
oy fid‏ الله لا ee ie SENE‏ 
مصداق بولب خدا بو GEL)‏ درگاه عزتنده قول ایلکای ایدی. آمین 68a]‏ 
اوزمزنک عصرمزده صبی وقندان باشلاب اوقغان استاذلارم ا 
ذات لاردر 
یش پاشده وققده مرحوم آتامزدان OLE)‏ شرطی اوق باشلاب صوکره عربیچه 
شروط الصلاة و تعلیم الصلاة اصل التوحید و باشقه شوندای كتاب لار 
اوقدم برآز ate‏ اوق باشلاعان صوکنده پدرمز صرف خواوقورغه عبد 


437 [Q76:8.] 
438 [Q 76:8-9.] 
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Ál‏ بن دين غد صاتتف S cis‏ تابشردی کلام شرشنی باشلاب اوقدم 
استرلیباشفه حضرتلارغه زبارة اچون کلسش GI‏ بوی نده dole‏ 4$ سی 
امد شاه حضرتدان AUT‏ مرحوم قوله یارنی کلام شریف توتدرب حضرتنک 
آلدینه اولترب سورهء فاحه نی اوقتدی هم دعاء GALS‏ . صوکره آنامز مرحوم 
قوله UK‏ تین لک کش abl‏ بیرب بار حضرتکه بير دیدی قو فول بلان بیردم 
ده ينه sles‏ قیلدی. 

بوقاریده مذکور استاذمزنک بعضی بر احوال ترجه سی وسبرتی وفکری درس 
که اجتهادی حقنده حا طرمده بولفانلارنی یازام. جنت مکان استاذمزعبد 
الکبیر حضرت قسقه py‏ قارا توسده SU)‏ اوجنده آزغنه قارا das‏ قارا 
eas‏ . شاکردلارکه بسک قروایدی . هر وقت مدرسه لارنک تازالغن 
ea Nase s‏ آشاو اسب V‏ 455 قدر ور سالب قارات 334 Sl‏ 
درسکه Ky‏ اجتهادل برده درسدان قالغان وقتنی کورمه دم ابرته نمازدان 
باشلاب aj‏ گه قدر آندان ایکندی & قدر اوقتور ایدی کچن ستودان 
صوک ساعت ni‏ که gud‏ مدره PS dla‏ ایدی. Sol Cum‏ لارغه 
Gls‏ بارب پورمادی هر وقت درسنده دوام ایتدی اوز عمرده ایک مرتبه 
قوناق غه بارغانن بلام اولده آطنه کیچ برنی قارامالی غه Sle‏ حاجی 
جنازه سینه کیلب آلوی aS) dee‏ کورشی که رکه p «dM d‏ الدین 
رحیم قولف جنازسینه بارغانده بلام یکی بیش چافرم توغان : نش اوستلون 
آولینه بر وقت ده قش درس تاشلاب بارماغان . بتون عمری کاب عزته و 
ژورنال لاد قاراو بلان اوتدی مدرسه دا ن کیچ اعت 1د 05112 کته ر 
ایدی ایونه cele CAG‏ بر ایک که قدر مطالعه بلان مشغول بولور ایدی 
مدرسه ده وقتمزده کیچ درسدان صوکره چاقرب بزلارگه ترجمان عزبته سنی 
اوقور ایدی بزلار خلفه تیزره ک o‏ ایدی کتب اوقر ایدک عزبته که کوکل 
سالماس شول وقنده اتور ایدی بالالار بر aM h68b/ ob‏ شول 
درس ترتیب ار تواره ie Olid‏ هر وقت پوچته بلان abl‏ سرایدان 
ترجمان اداره سینه GEL GL‏ اوقوغه موافق کابلار آلدروب تورر ایدی 
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هم 455 ده city celis‏ لا وی ۲ الدرب اوقورغه نصحت قیلور ایدی 
خواجه صبیان مشق دفتری و باشقه کابلار بولور ایدی تارج d unes‏ 
dog odes‏ تارج جودت ابن خلدون و باشقه تار کتاب لارنی 
سوبلاب بزلارگه توشندررایدی 

So) obs i$ eed abl‏ شاردلاری se‏ حساب bye‏ عل لاری 
اوکراتور ایدی. ترجمان عزته سی Olek s‏ باشلاب الوب aie‏ ده 
یازلش مقاله ری تفتیش قیلوب اوز فکرلاری «Es‏ یازب Go GEILE‏ 
مرتب نومرلارنی بلق عزته نی کناب روشنده تولاب قوبار ایدی. وفاتق 
پولنده کوب اجتهادی سببلی سلامت a Sd‏ خسته لک پیدا بولدی QUU AT‏ 
آغرب هضمی elab‏ قیلا الاس بولب del‏ شونی سبب بولدی. موندای 
us‏ لا رکوبراک شوندای خسته لک رک اوچراب قالولاری معلوم قرانده 
مرحوم شهاب الدین GU M‏ حضرتلاری ده شوشی خسته لک بلان وفات 
ایتمش در à‏ نک رجتنده Ge‏ بولسنلار ایدی uF Ton zal‏ ده 
استرلیباش مقبرسنده مد فون د ر39٩‏ 

ملا حاجی اوقورغه باشلاغاچ استرلیباش نک الوغ مدرس لارندان مرحوم 
حبیب الله بن حارث حضرتارینه ملا حاجی هم فقه درسلا دینه بارب یوری 
باشلادم X vas b‏ عين الما کی کتاب لاردان درس آلدم ga»‏ وقت 
رمضان شریف لارده سیر الن GUT‏ هم فقه دان کتاب الکراهیت نی )2333 
Skul fees» eal‏ غفران رده بولسن E‏ اوقب CAG‏ مسج 
و مدرسه و صوخانه G0 Y‏ مارت قیلب بتون استرلیباش hibga‏ نک مدرسه 
Gy‏ سک eh‏ بولغه سالدی. مدرسه آرالرنه تاشدان ool»‏ هم کیچ 
نده هراورنغه فانارلار باقدرب قویدی باقدرب قوبدی Scb‏ هرمدرسه 
نک آرتینه پیک قاین آغاچ لاری اولترب بر Bb‏ حالینهکتردی مرحوم غایت 
توغری dos‏ عاد یک هکم لارکارایدی حقاق توغرسنده هیچ براونک 
abe‏ قاراماس ایدی علوم عریه دان هرقایوفن لارنی مطلع ایدی de‏ 
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القرأت دان جزری وشاطی تفسیر و حدیث و عقائد و By WUT GA‏ کامل 
شاردلاری قناعت لانرلک درس بیرر ایدی. 

فتح الله خلفه فتاح الدین اوغلی استرلیباشنده اوقب صوکره خلفه عنوان نی 
الوب اسر اش مد وس oda Sods‏ لار درش dy else‏ اهت و 
مخترم خلفه مزدان بایتاق یل لار درس اوقدق Ky‏ پواش طبیعت لی هم عام 
کی ایدی آز سوزل ملایم آقرغنه درس بیرر ایدی حدیث $e ta ola‏ 
شریف تفسیردان جلا لین اصول فقه دان توضیح درسلارنی اوقدم هرتورلی 
کاب لارنی مطالعه قیلب حقیقت نی الکلارغه اجتهاد قیلور ایدی حق 
زسه لارکه برده تعصب قیاماس ایدی مرجانی حضرت ومومی بن جارالله 
حضرتلارنک کتاب BY‏ مطالعه قیلب کوب وقت درس فکرده بولش لار 
دیب سوبله لار ایدی باشقه خلفه لا OS‏ تعصب لق بلان مفتون بولسه لارده 
بومرحوم استاذمم‌آنلاره هر تور دلیل لار بونچه اوز فکرنی سوبلار ایدی الله 
نک غفران dey‏ بنده لاری جمله سنده بولسه ایدی آمین. هیچ برکثی 
دان طمع قبلماس اوزکوچی بلان اوزینه Cole‏ قدرل ایگن ساچب اوزی 
تاشب اوزی صوعب جا ی کونلارنده عمرنی اوتکارر ایدی اش وفتلارنده 
چاباتا کیب باشقه دهقان لارکک پورر ایدی تورمشنده بر آت بر صیری 
باشقه رسه بولاس هی e‏ حسدلک اياز بادینه قناعت قیلب Bae‏ 
درس بولنده اوتکاردی. 

Oley Gi ed aad Fe‏ این نایم فا 
قرارلا نوب اوصاق کجو مقبرسنده مدفون در 57 ی پلده Gok‏ زبارة ایتدم 
à‏ مغفره 8 ایتسون ان قدرف 

ol, 21958 نک تیلگرام خبرینه بناء‎ GLI میلکه سدان کیاومز عبد‎ /207b/ 
اولیان اوبلصی ملکه‎ GAS آغوست 4 نده قزم مریم نک قزی زهره دنباغه‎ 
ده 7 نی صفر آینده‎ OF £1378 س رایوننده شهرنده آتاسی عبد الق‎ 
خداغه قل پىغمبرکه امت آنا و آناسینه شفقتلی بالا بولب خیرلی عمر توفیق‎ 
بالا بولسون آمین‎ (e 


424 TEXT 
فویدم. خدا‎ aur"! سنتابر آینده اوزم بارب اسلام سنتی بلان‎ oth £1958 
. امین‎ Opell YL توفیق‎ 

بإباسى عبد الجید قدیرف یازم اربورغ شهرنده 

dis las‏ وتبارك حسن فاحه نصیب ایلا سه ee‏ قبرم اوستینه شولا ی تاش 
يازارسز بالالارم سزارگه وصیتم شوثی در . 

LSSI‏ موتاک بالخیر 

بوقبرده مد فون حاج المرمين وحافظ کلام الله عبد المجيدبن شيخ الا سلام 
القدیری الاسترلی باش 1881 مبلادیه توغان £1962( بلده 5 غنوارده وفات 
الهم اغفر وارحم 

لله الفا 2 04** [208a]‏ 

عمرلک یولداشم fes‏ عید e Ue‏ علی احمرف نک وفانی باشقردستان 
جهورتنده ببلارید شهرنده وفات بولدی 56ودیل لارده بواسه کیره ک حافظ 
کلام و عام مدینهء منوره ده حفظ قیلوب هم و باشقه حدیث شریف و 
باشقه فن لاردان eat‏ قیلوب 20وی میلادیه ده بوری اویازی بورای 
آولی نه قایتب مدرسه آچب درس اوقتدی ay‏ یل لار الّه مغفرة ایلاسون 
آمین #8باشدان آخری عمرنه برابر اوقب هم حفظ ايدب مدینهء منوره دن 
باب السلام إشيراغا اسملی مدرسه ده توردق بورای به سنده SEL‏ 
ملت خدمتین هكرشب Ky‏ اجتهاد بلان باشلاعان ایدی مع التأسف روسیه 
نک الوغ انقلابی تولقونی چیت بروب چغارب برآز وقت اوفاده SES Lp‏ 
سنده مدير بولب اسلام تورغان وقتنده as pin‏ طرفینه جرة ایدوب اندان 
isl‏ طرفلارنده بولب سلامت قایتب بلبای شهرنده باشقرطستان قاراشلی 
برنچه یل جماعتی مریم برلان اوزلاری bye‏ سالب ترلیکچیلک ایتب آخر 
مرنده بیلارید سنده مقسوم تمرنه خاتمه قبلوب دفن ایتلدی. اللهم OBO!‏ 
محسنا فرد d‏ امان وان‌کان مسیثا فتجاوز عنه 
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Las‏ سلامت oes‏ یازدم £1961 پل اربور شهرنده بولداش عبد الجید 
قدرف /208b/‏ 

پوقاریده 6 نجی بیت ده یازاش شرک عبد all‏ عبد الکبیر اوغلی ساتیفه: 
ی میلادیه ده قزان شهرنده امانت جانی تابشرمشدر اللهم ان کان Eae‏ 
فزد d‏ إحسانه وان‌کان مسیثا فتجاوز عنه اللهم ارحم واغفر ذنوبه امین 
as‏ ایبولده جمعه کون کوندز رفیقه سی ساجده خانم قولنده جان تسلیم 
اتچشدر بیدی یاشم دان باشلاب استرلیباش مدرسه سنده مرحوم نک آتاسی 
قولنده درس اوقدق صوکره بمودمی میلادیده استانبول شهرننه بارب صوکره 
مکهء مکرمه یه ج CLS‏ صوکره مدینهء منوره ده بر سنه تورب 4x‏ دان 
استانبول شهربنه کیلب دار الفنون طبیعت Sy‏ تام لاب قایتب روسیه ده 
as‏ شهرلارده معام لک O‏ مشغول بولدی UL‏ آناده صوکه ارنبورع ده 
مدرسهء Adm‏ ده صوکره اوفاده ایک آخری قزان ده بولب آخر وقتنه قدر 
علوم و معارف eddy‏ خدمت ایتدی اوزینک اوطز قدر قم و طبیعت 
حقنده پازلش اثرلاری قالشدر فقیرنگ مرحوم K‏ 7وود ده Avy Ble‏ بناء 
قزان غه بارب کورشب بیش کون تورب قایتدم مرحوم رفیقم بلان FAN‏ 
آپرلشومز بولغان OK)‏ ,بوکون 6: یی نویابرده رفیقه سی ساجده خانم نک 
مکتوبی بونچه وفاتی ایشتد م الله نک رجننده بولسن gel‏ 
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ارنبورغ شهرنده دفن‎ io s بولدی عبد الجید شیخ الاسلام القدری دنیادن کوچتی باقایا‎ 
[قیلندی‎ 


Bibliography 


Interviews 


Interview with Zuhra Valiullova (Ufa, August 24, 2019). 
Interview with Vladimir Galimov (Istárlibash village, Bashkortostan, August 2019). 


Primary Sources 


Abu Bakr al-Shahmirzawi, Jjaza, the National Library of the Republic of Tatarstan, 
Ms. 385G. 

Ahmadjan b. Hafiz al-Din al-Nasriy, Adab al-katib (1327 | 1909-10), Kazan University 
Library, 2203 T. 

A Turkic medical treatise (1187 / 1773-1774), Kazan University Library, Ms. 134 T. 

‘Abd al-Khabir Yarullin, Hajjnamá, The private archive of ‘Abd al-Khabir Yarullin 
(Kazan). File 16. 

‘Abd al-Khabir Yarullin, Bu däftärdä ülgün keshelürneng adreslari, qaychan ülülüre 
hagqinda, The private archive of ‘Abd al-Khabir Yarullin (Kazan). File 39. 

‘Abd al-Rahman al-Rasuli, Hajjnamá, Kazan University Library, Ms. 3868T. 

‘Abd al-Rahman Tagirdzhanov, Correspondences, Institute of Language, Literature, and 
Arts of the Academy of Sciences of the Republic of Tatarstan. Collection 115 (the 
archive of 'Abd al-Rahman Tagirdzhanov), op. 4, d. 63. 

‘Abdullah Bubi. Diaries, Kazan University Library, Ms. 207T-208T. 

Albert Fathi, Diaries, Kazan University Library, Albert Fathi Collection, d. 191. 

Fayd al-Rahman al-Amiri, Türjimá-yi hdl, The private archive of Abd al-Khabir Yarullin 
(Kazan), Ms. 96. 

‘Ilman akhund Karimi, Ta'rikh khosusimez wá sár-guzashtlüremez, The Cultural Center 
of Kazan, Ms. 10966/60, pp. 143-147. 

Ismaïl Rahmatullin, Troitski shüháreneng tarikhi bulgan hállür (1941), The Kazan 
Kremlin Museum, Ms. MZKK-154. 

[Ijazat], Institute of Oriental Manuscripts (St Petersburg), C 2042. 

Jihagir Abyzgildin, Diaries, the private library of 'Abbas Bibarsov (Urta Eluzan village 
of Penza region), Ms. 65. 

Maryam Kadyrova, An Autobiographical Novel, the private archive of Zuhra Valiullova 
(in Ufa). 

Mir Khaydar Fayzi, Kónlek dáftür, Kazan University Library, Mir Khaydar Fayzi Collection, 
Ms. 41, (undated). 


428 BIBLIOGRAPHY 


Muhammad ‘Ali al-Chuqri, Tadhkirat al-shaykh al-marhum mulla Ni‘matullah al- 
Istárlibashi. The private archive of ‘Abbas Bibarsov (Urta Eluzan village of Penza 
region), Ms. 1. 

Muhammad Fatih al-IImini, Tarikh-i Alti Ata, Kazan University Library, Mss. 124T, 

5854T. 

Muhammad Rakhimov, Hajjnamá (1955), the private archive of Hamza Torushev (Ust’ 

Ishim, Omsk region). 

Muhammad Sadiq al-Imanquli, Hikayat (undated, early twentieth century), Kazan 

University Library, 1586 T. 

Muhammad Tugyzbaev, Hajjnamá, Kazan University Library, Ms. 4208T. 

Muhassina Khabibullin, Diaries, Kazan University Library, 2016 T. 

Ni'matjan b. Din Muhammad, Hajjnamá (1956), the private library of 'Abbas Bibarsov 

in Urta Eluzan, Ms. 48. 


Ni'matullah al-Utari, Risala-yi madaniya, Ms. Kazan University Library 5899 Ar. 

Qur'an, Kazan University Library, Ms. 5020 ar. 

Riza Fakhreddinov, Correspondences, Kazan University Library, 1595T. 

Ruscha-tatarcha süzlek, The National Museum of the Republic of Tatarstan, Ms. 18369- 
451, 41 fols. 

Said Vakhidi, Opisanie vostochnykh rukopisei i dokumentov, pozhertvovannykh 
S.G. Vakhidovym v 1925 godu v Tsentral'nyi Muzei T.R. cherez Akademicheskii Tsentr 
Tatnarkomprosa v Otdel Vostochnykh rukopisei Tsentr.Muzeiia T.R. Vol. 1, part 1. 
Kazan, 1 January 1931, Kazan University Library, Ms. 1012 T. 

Sa'id Allagulov, Hajjnamá (1954), the private archive of Hamza Torushev (Ust' Ishim, 
Omsk region). 

Shihab al-Din al-Mardjani, Diaries, Kazan University Library, Ms. 1967. 

Shihab al-Din al-Mardjani, Wafiyyat al-aslaf wa tahiyyat al-akhlaf, Kazan University 
Library, Mss. 149 Ar, 609 Ar. — 615 Ar, 4444 Ar; National Library of the Republic 
of Tatarstan, Ms. 440 G; National Archive of the Republic of Tatarstan, Collection 
R-5406, ‘Abd al-Rahman ‘Umari, Op. 1, D. 28, 29, 30. 

Tuhfat al-rashid li-radd i'tiqadat al-fasid. The Cultural Center of Kazan, Ms. 10966/60, 
344-345. Another copy of this work: the Institute of Language, Literature, and Arts in 
Kazan, no. 3263, fols. 1b-75a (available online: http://miras.info/projects/mirasxane/ 
manuscript/208-rukopis-kritika-vzgljadov-missionera-vasileva-po-voprosam- 
islama.html (last accessed 18.06.2020). 

‘Ussam Khanzafarov, [Khikmütle fikerláren, shigyr'làren iazyp bargan düáftürlüre], 
Kazan University Library Ms. 1849 T, fol. 77a. 

Wasf-i Istárli or Manaqib khazrat-i ishan al-Istárli, Kazan University Library, 664 T, 
fols. 27b-29b; 2006 T, fols. 10a-12b. 

Zainap Maksudova, Kechkend waqitta uqilgan hikäyät. The National Museum of the 

Republic of Tatarstan, 18369-350. 


BIBLIOGRAPHY 429 


Zainap Maksudova, Shir sün'ate haqinda qayber anglatmalar häm ürnäklär. The 
National Museum of the Republic of Tatarstan, Ms. 18369-529. 

Zainap Maksudova, Uqilgan kitaplar haqinda. The National Museum of the Republic 
of Tatarstan, 18369-542. 

Zainap Maksudova, Waqa'i'namálürdàün chüplünmálár. The National Museum of the 
Republic of Tatarstan, Ms. 18369-366. 

Zinnatullah Muhammad Rahimi, Shams al-Din Zaki türjemá-yi hdle (1915), The 
Scientific Archive of Ufa Scientific Center of the Russian Academy of Sciences, 
F. 3, op. 63, d. 47. I used a photocopy of this manuscript: Kazan University Library, 
Ms. 6025 T. 


Secondary Literature 


Akhmátjanov, Marsel’. Miras istálekláre (Kazan, 2008). 

Akhmetzianov, Marsel, and Akchurin, Maksut. “Dokument o piatisotletnei traditsii 
zemledel'cheskogo khoziaistva tatar,” Nauchnyi Tatarstan 2 (2013), 84-91. 

Akhmetzianov, Marsel’. *Kul'iazma kitaplarda keche zhanrlar,” Kazan utlary 3 (1994), 
172477. 

Akhmetzianov, Marseľ. Tatar arkheografiiase: Tatar khalkynyng kul'iazma tyib kház- 


indse mirasy (Kazan, 2016). 

Akhmetzianov, Marsel’. Tatar khalkynyng boryngy yrym-arbaulary häm törle fal- 
namáláre (Kazan, 2012). 

Akhmetzianov, Marsel’. Tatar shddjdrdldre. 3 vols. (Kazan, 2011, 2014, 2019). 

Algazi, Gadi. "Exemplum and Wundertier: Three Concepts of the Scholarly Persona,” 
BMGN - Low Countries Historical Review 131.4 (2016), 8-32. 

Baibulatova, Liliia. Asar’ Rizy Fakhreddina: istochnikovaia osnova i znachenie ۵ 
(Kazan: Tatarskoe knizhnoe izdatel’stvo, 2006). 

Baiburin, Al’bert. Sovetskii pasport: istoriia, struktura, praktiki (St Petersburg: European 
University Press, 2017). 

Bassin, Mark. Imperial Visions: Nationalist Imagination and Geographical Expansion in 
the Russian Far East, 1840-1865 (Cambridge: Cambridge University Press, 1999). 

Bayazitov, ‘Ata’ Allah. Muhammad Mustafa salla Allah ‘alayhi wa sallamneng dónyaga 
kiliie wä dinneng bashlanuwt (Kazan, 1881). 

Beisembiev, Timur. The Life of Alimqul. A Chronicle of Nineteenth-Century Central Asia 
(London: Routledge Curzon, 2003). 

Bertugan Bubyilar häm Izh-Bubyi mádrásáse, ed. by Raif Márdanov, Ramil’ Mingnullin, 
Suleiman Rákhimov (Kazan, 1999). 

Burke, Peter. "Historicizing the Self, 1770-1830,” Controlling Time and Shaping the 
Self: Developments in Autobiographical Writing since the Sixteenth Century, ed. by 


430 BIBLIOGRAPHY 


Arianne Baggerman, Rudolf M. Dekker and Michael James Mascuch (Leiden: Brill, 
2011), 13-21. 

Bustanov, Alfrid, and Kemper, Michael. “From Mirasism to Euro-Islam: The Translation 
of Islamic Legal Debates into Tatar Secular Cultural Heritage,” Islamic Authority and 
the Russian Language: Studies on Texts from European Russia, the North Caucasus 
and West Siberia (Amsterdam: Pegasus, 2012), 29-53. 

Bustanov, Alfrid. “Against Leviathan: On the Ethics of Islamic Poetry in Soviet Russia,” 
Michael Kemper and Ralf Elger (eds.) The Piety of Learning: Islamic Studies in Honor 
of Stefan Reichmuth (Leiden: Brill, 2017), 199-224. 

Bustanov, Alfrid. “Iarullin Gabdelkhabiz" Islam na territorii byvshei Rossüskoi imperii. 
Entsiklopedicheskii slovar’, ed. by Stanislav Prozorov. Vol. II (Moscow: Nauka, 2018), 
457-459. 

Bustanov, Alfrid. “Lichnyi arkhiv tatarskogo arkheografa Al'berta Fatkhi i vostochnaia 
arkheografiia v Kazanskom universitete vo vtoroi polovine XX veka,” Islam v sovre- 
mennom mire 11.1 (2015), 159-174. 

Bustanov, Alfrid. “Muslim Literature in the Atheist State: Zainap Maksudova between 
Soviet Modernity and Tradition,” Journal of Islamic Manuscripts 9 (2018), 1-31. 

Bustanov, Alfrid. “On Emotional Grounds: Private Communication of Muslims in Late 
Imperial Russia,” Asiatische Studien 73.4 (2020), 655-682. 

Bustanov, Alfrid. “Rukopis’ v kontekste sibirskogo islama,” Aleksandr Seleznev, Irina 
Selezneva, Igor’ Belich, Kult sviatykh v sibirskom islame: spetsifika universal'nogo 
(Moscow: Mardjani Publishing House, 2009). 

Bustanov, Alfrid. “Shihabaddin Mardjani and the Muslim Archive in Russia,” 
Islamology 9.1-2 (2019), 139-148. 

Bustanov, Alfrid. “Speaking ‘Bukharan’: The Circulation of Persian Texts in Imperial 
Russia," The Persianate World: The Frontiers of a Eurasian Lingua Franca, ed. by Nile 
Green (University of California Press, 2019), 193-206. 

Bustanov, Alfrid. “The Bulghar Region as a ‘Land of Ignorance’: Anti-Colonial Discourse 
in Khvarazmian Connectivity," Journal of Persianate Studies 9 (2016). 

Bustanov, Alfrid. "The Qur'an for Soviet Citizens: The Rhetoric of Progress in the 
Theological Works of ‘Abd al-Bari Isaev,’ Forum for Anthropology and Culture 14 
(2018), 169-184. 

Bustanov, Alfrid. Biblioteka Zainap Maksudovoi (Moscow: Mardjani Foundation, 2019). 

Campbell, Elena. The Muslim Question and Russian Imperial Governance (Bloomington 
and Indianapolis: Indiana University Press, 2015). 

Controlling Time and Shaping the Self: Developments in Autobiographical Writing since 
the Sixteenth Century, ed. by Arianne Baggerman, Rudolf M. Dekker and Michael 
James Mascuch (Leiden, Boston: Brill, 2011). 

‘Chynggyznamd@’: tarikhi dastannar, ed. by Raif Mardanov (Kazan: Milli kitap, 2019). 


BIBLIOGRAPHY 431 


DeWeese, Devin. “Persian and Turkic from Kazan to Tobolsk: Literary Frontiers in 
Muslim Inner Asia," The Persianate World: The Frontiers of a Eurasian Lingua Franca, 
ed. by Nile Green (University of California Press, 2019), 131-156. 

Dudoignon, Stéphane A. *A Surrogate Aristocracy? Sufi Adab, Modernity, Rurality, and 
Civilization in Ex-Soviet Central Asia,” Adab and Modernity: A Civilising Process? 
(Sixteenth-Twenty-First Centuries), ed. by Cathérine Mayeur-Jaouen (Leiden: Brill, 
2019), 527-551. 

Dudoignon, Stéphane A. "Les 'tribulations' du juge Ziyà: Histoire et mémoire du cli- 
entélisme politique à Boukhara (1868-1929),” Annales. Histoire, Sciences Sociales, 
59e Année, No. 5/6, Asie centrale (Sep. - Dec., 2004), 1095-1135. 

Eden, Jeff. “Hagiography in Central Asia,” Encyclopedia of Islam III (Brill, 2020), 47-49. 

Eden, Jeff. God Save the USSR: Soviet Muslims and the Second World War (Oxford 
University Press, 2021). 

Evans, Christine. "The 'Soviet Way of Life' as a Way of Feeling: Emotion and Influence 
on Soviet Central Television in the Brezhnev Era,” Cahiers du monde russe 56.2-3 
(2015), 543-569. 

Fatkhiev, Abert, and Shaidullina, Liliia. “Berech’ drevnie knigi,’ Nauka i religiia 1969 
(6), 48-49. 

Feeling Things: Objects and Emotions through History, ed. by Stephanie Downes, Sally 
Holloway, and Sarah Randles (Oxford University Press, 2018). 

Firdaws al-Iqbal. History of Horezm by Shir Muhammad Mirab Munis and Muhammad 
Riza Mirab Agahi, translated from Chaghatay and annotated by Yuri Bregel (Leiden, 
Boston, Kóln: Brill, 1999). 

Fitzpatrick, Sheila. Tear Off the Masks! Identity and Imposture in Twentieth-Century 
Russia (Princeton University Press, 2005). 

Frank, Allen. “Islam and Ethnic Relations in the Kazakh Inner Horde: Muslim 
Cossacks, Tatar Merchants, and Kazakh Nomads in a Turkic Manuscript, 1870-1910,” 
Muslim Culture in Russia and Central Asia from the 18th to the Early 20th Centuries. 
Vol. 2: Inter-Regional and Inter-Ethnic Relations, ed. by Anke von Kuegelgen, Michael 
Kemper, Allen J. Frank (Berlin: Klaus Schwarz Verlag, 1998), 211-242. 

Frank, Allen. “Turkmen Literacy and Turkmen Identity before the Soviets: the Ravnaq 
al-Islam in its Literary and Social Context,” JESHO 63 (2020), 286-315. 

Frank, Allen. Bukhara and the Muslims of Russia: Sufism, Education, and the Paradox of 
Islamic Prestige (Leiden, Boston: Brill, 2012). 

Frank, Allen. Bukhara and the Muslims of Russia: Sufism, Education, and the Paradox of 
Islamic Prestige (Leiden, Boston: Brill, 2012). 

Frank, Allen. Gulag Miracles: Sufis and Stalinist Repression in Kazakhstan (Vienna, 
2019). 

Frank, Allen. Islamic Historiography and ‘Bulghar’ Identity Among the Tatars and 
Bashkirs of Russia (Leiden, Boston: Brill, 1998). 


432 BIBLIOGRAPHY 


Frank, Allen. Muslim Religious Institutions in Imperial Russia: The Islamic World of 
Novouzensk District and the Kazakh Inner Horde, 1780-1910 (Leiden, Boston, Kóln: 
Brill, 2001). 

Friedrich, Michael. "Living in the 1920s: A Tatar Diary from Aji, Kasimov and 
Samarqand,” The Past as Resource in the Turkic Speaking World, ed. by Ildikó 
Bellér-Hann (Wiirzburg: Ergon Verlag in Kommission, 2016), 109-121. 

Gabdelbari kházrát Isaev, Dini äsärlär, ed. by Alfrid Bustanov (Kazan, 2019). 

Gabdelbari kházrát Isaev, Korän Karim tdrdjemdse, ed. by Alfrid Bustanov (Kazan, 
2018). 

Gabdrafikova, Liliia. Tatarskoe burzhuaznoe obshchestvo: stil’ zhizni v epokhu peremen 
(vtoraia polovina XIX — nachalo XX veka) (Kazan: Tatarskoe knizhnoe izdatel'stvo, 
2015). 

Gabdulla Bubyi, Khatynnar, ed. by Al'ta Mákhmütova (Iar Chally, 2013). 

Gadelshah Äkhmädiev, Kolty babay násele, ed. by Ilshat Fáyzrakhmanov and Gólfiia 
Shàikhieva (Kazan: Mardjani Institute of History, 2018). 

Gafurov-Chygtay, Galiásgar. Galineng altmish ellyk istálege, ed. by Zufar Ramiev (Kazan: 
Süz, 2017). 

Galimdjan Barudi, Khátirá dáftüre. 1920 elnyng oktiabrennán alyp 1921 elnyng noiabrená 
kadär (Kazan: Mardjani Institute of History, 2018). 

Garaeva, Nuriia. "Stareishii spisok Korana v sobranii Nauchnoi biblioteki im. 
N.I. Lobachevskogo Kazanskogo (Privolzhskogo) Federal'nogo Universiteta,” 
Vostochnye rukopisi: sovremennoe sostoianie i perspektivy izucheniia, ed. by 
R.F. Islamov and S.F. Galimov (Kazan, 2011), 93-105. 

Goldberg, Madina. Russian Empire - Tatar Theater: The Politics of Culture in Late 
Imperial Kazan. Unpublished PhD Thesis (University of Michigan, 2009). 

Gould, Rebecca, and Shikhaliev, Shamil. “Beyond the Taqlid/Ijtihad Dichotomy: 
Daghestani Legal Thought under Russian Rule,” Islamic Law and Society 24: 1-2 
(2017), 142-169. 

Gould, Rebecca. “Wearing the Belt of Oppression: Khaqani’s Christian Qasida and the 
Prison Poetry of Medieval Shirvan,” Journal of Persianate Studies 9 (2016) 19-44. 

Gullotta, Andrea. Intellectual Life and Literature at Solovki, 1923-1930. The Paris of the 
Northern Concentration Camps (Cambridge: Legenda, 2018). 

Halfin, Igal, and Hellbeck, Jochen. “Rethinking the Stalinist Subject: Stephen Kotkin’s 
‘Magnetic Mountain’ and the State of Soviet Historical Studies,’ Jahrbiicher fiir 
Geschichte Osteuropas Neue Folge, Bd. 44, H. 3 (1996), 456-463. 

Hallaq, Wael B. Restating Orientalism: A Critique of Modern Knowledge (New York: 
Columbia University Press, 2018). 

Hartley, Janet M. The Volga: A History of Russia’s Greatest River (New Haven and 
London: Yale University Press, 2021). 


BIBLIOGRAPHY 433 


Hásándjan Akhmirov, Istüleklàr (Qarmütbash awili módárrise wä imam-khatiybi 
istálekláre), ed. by Masgut Gaynetdinov (Kazan: Iman, 2017). 

How to Be a Historian: Scholarly Personae in Historical Studies, 1800-2000, ed. by Herman 
Paul (Manchester: Manchester University Press, 2019). 

Individualitaetskonzepte in der russischen Kultur, ed. Christa Ebert (Berlin: Berlin 
Verlag Arno Spitz, 2002). 

Interpreting Emotions in Russia and Eastern Europe, ed. by Mark Steinberg & Valeria 
Sobol (Northern Illinois University Press, 2011). 

Islamic Authority and the Russian Language: Studies on Texts from European Russia, 
the North Caucasus and West Siberia, ed. by Alfrid Bustanov and Michael Kemper 
(Amsterdam: Pegasus, 2012). 

Islamskaia poeziia v epokhu Stalina: Sbornik stikhov Kyiametdina al-Kadyiri, ed. by 
Alfrid Bustanov and Ilham Gumerov (Kazan: Mardjani Institute of History, 2018). 

Jung, Dietrich, and Sinclair, Kirstine. “Multiple Modernities, Modern Subjectivities and 
Social Order: Unity and Difference in the Rise of Islamic Modernities,’ Thesis Eleven 
130.1 (2015), 22-42. 

Jung, Dietrich. "The Formation of Modern Muslim Subjectivities: Research Project and 
Analytical Strategy," Tidsskrift for Islamforskning 11.1 (2017), 1-29. 

Kalinovsky, Artemy, and Scarborough, Isaac. "The Oil Lamp and the Electric Light: 
Progress, Time, and Nation in Central Asian Memoirs of the Soviet Era," Kritika: 
Explorations in Russian and Eurasian History 22.1 (2021), 107-136. 

Kane, Eileen. Russian Hajj: Empire and the Pilgrimage to Mecca (Cornell University 
Press, 2020). 

Kefeli, Agnes. Becoming Muslim in Imperial Russia: Conversion, Apostasy, and Literacy 
(Ithaca and London: Cornell University Press, 2014). 

Kemper, Michael, and Bustanov, Alfrid. “The Russian Orthodox and Islamic Languages 
in the Russian Federation,” Slavica Tergestina 15 (2013), 258-277. 

Kemper, Michael, and Bustanov, Alfrid. “Islam i russkii iazyk: sotsiolingvisticheskie 
aspekty stanovleniia obshcherossiiskogo islamskogo diskursa,” Kazanskoe islamove- 
denie = Kazan Islamic Review 1 (2015), 211-221. 

Kemper, Michael. “Daghestani Shaykhs and Scholars in Russian Exile: Networks of 
Sufism, Fatwas and Poetry,” Daghestan and the World of Islam, ed. by Moshe Gammer 
and David J. Wasserstein (Helsinki: Finnish Academy of Sciences and Letters, 2006), 
95-107. 

Kemper, Michael. “From 1917 to 1937: the Mufti, the Turkologist, and Stalin's Terror", Die 
Welt des Islams 57.2 (2017), 162-191. 

Kemper, Michael. “Ijtihad into Philosophy: Islam as Cultural Heritage in post-Stalinist 
Daghestan,” Central Asian Survey 33: 3 (2014), 390-404. 

Kemper, Michael. “Interlocking Autobiographies: Dialogical Techniques in 
Fakhreddinov’s Athar II,” The Written and the Spoken in Central Asia. Mündlichkeit 


434 BIBLIOGRAPHY 


und Schriftlichkeit in Zentralasien: Festschrift für Ingeborg Baldauf, ed. by L. Rzehak, 
T. Loy (Thetys, 2021), 67-82. 

Kemper, Michael. “Ismails Reisebuch als Genremischung,” Istochniki i issledovaniia po 
istorii tatarskogo naroda, ed. by Diliara Usmanova, Dina Mustafina (Kazan, 2006), 
318-331. 

Kemper, Michael. Sufis und Gelehrte in Tatarien und Baschkirien, 1789-1889: Der isla- 
mische Diskurs unter russischer Herrschaft (Berlin: Klaus Schwarz Verlag, 1998). 

Kháiretdinov, Aidar. Rusiiaddn, dimük mömkin, ialngiz bûn .. (Musa Bigievneng 
1927nche elgy khadzhnamdse). Tarikhi-dokumental' ocherk (Kazan, 2016). 

Khakov, V.Kh. “O tatarskikh letopisiakh i ikh iazyke," Struktura i istoriia tatarskogo 
iazyka (Kazan, 1982), 100-109. 

Kharkhordin, Oleg. “Friendship and Politics in Russia,’ Common Knowledge 22.2 (2016), 
220-236. 

Khasavnekh, Alsu. Akhmetzian Tubyli: zhizn' i tvorchestvo tatarskogo poeta-suftia XIX 
veka (Kazan, 2017). 

Kia, Mana. “Indian Friends, Iranian Selves, Persianate Modern,” Comparative Studies of 
South Asia, Africa and the Middle East 36.3 (December 2016), 398-417. 

Langhamer, Claire. “Love, Selfhood and Authenticity in Post-War Britain," Cultural and 
Social History 9:2 (2012), 277-297. 

Lipovetsky, Mark. “The Trickster and Soviet Subjectivity: Narratives and Counter- 
Narratives of Soviet Modernity,” Ab Imperio 4 (2020), 62-87. 

Lougee, Carolyn Chappell. “Emigration and Memory: After 1685 and After 1789,’ 
Egodocuments and History: Autobiographical Writing in its Social Context since the 
Middle Ages, ed. by Rudolf Dekker (Hilversum: Verloren, 2002). 

Mardanova, Dinara. “Khasan-Gata Gabashi protiv missionera Evfimiia Malova: primer 
musul'mansko-khristianskoi polemiki kontsa XIX v." Gosudarstvo, religiia, tserkov’ v 
Rossii i za rubezhom 38.4 (2020), 343-372. 

Mardjani, ed. by Shahar Sháráf et al. (Kazan: Ma'arif, 1333). 

Mürkhum Gilman akhund (Orenburg, 1903). 

Meyer, James H. "Immigration, Return, and the Politics of Citizenship: Russian Muslims 
in the Ottoman Empire, 1860-1914,” International Journal of Middle East Studies 39 
(2007), 15-32. 

Mirkhdiddr Faizi shäkhsi arkhivynyng tasvirlamasy, ed. by Diliara Abdullina (Kazan 
University, 1988). 

Muhammad-Shakir Tuqaev, Tarikh-i Istárlibash (Kazan, 1899). 

Naganawa, Norihiro. "The Hajj Making Geopolitics, Empire, and Local Politics: A View 
from the Volga-Ural Region at the Turn of the Nineteenth and Twentieth Centuries,” 
Central Asian Pilgrims: Hajj Routes and Pious Visits between Central Asia and the 
Hijaz, ed. by Alexandre Papas, Thomas Welsford, Thierry Zarcone (Berlin: Klaus 
Schwarz, 2012), 168-198. 


BIBLIOGRAPHY 435 


Naganawa, Norihiro. "Transimperial Muslims, the Modernizing State, and Local 
Politics in the Late Imperial Volga-Ural Region," Kritika: Explorations in Russian and 
Eurasian History 18.2 (2017), 417-436. 

Navruzov, Amir. “Dzharidat Dagistan” (1913-1918) kak istoriko-kul'turnyi pamiatnik 
(Makhachkala, 2007). 

Normative Orders and the Remaking of Muslim Spaces and Selves in Contemporary 
Russia, ed. by Lili Di Puppo & Jesko Schmoller, A Special Issue of Ethnicities (2020). 

Paperno, Irina. “Who, What am I?” Tolstoy Struggles to Narrate the Self (Ithaca, N.Y.: 
Cornell University Press, 2014). 

Pickett, James, and Sartori, Paolo. “From the Archetypical Archive to Cultures of 
Documentation,” JESHO 62 (5-6), 773-798. 

Pickett, James. Polymaths of Islam: Power and Networks of Knowledge in Central Asia 
(Cornell University Press, 2020). 

Qurban-‘Ali Khalidi, An Islamic Biographical Dictionary of the Eastern Kazakh Steppe, 
1770-1912, ed. by Allen J. Frank and Mirkasyim A. Usmanov (Leiden, Boston: Brill, 
2005). 

Rida al-Din b. Fakhr al-Din, Muhammad (Orenburg, 1909). 

Riza al-Din b. Fakhr al-Din, "Tárjemá-yi hal wä tábáqat kitaplari," Shura 1915 (2), 45. 

Rizaeddin Fákhreddin. Asar. 3 khám 4 tomnar (Kazan: Rukhiiat, 2010). 

Ross, Danielle. “Fighting for the Tsar, Fighting Against the Tsar: The Use of Folk Culture 
to Mobilize the Tatar Population during World War I and the Russian Revolution,” 
Small Nations and Colonial Peripheries in World War I, ed. by Gearóid Barry, Enrico 
Dal Lago, and Róisín Healy (Leiden, Boston: Brill, 2016), 211-229. 

Ross, Danielle. “Muslim Charity under Russian Rule: Waqf, Sadaqa, and Zakat in 
Imperial Russia,” Islamic Law and Society 24.1-2 (2017), 77-111. 

Ross, Danielle. “The Promiscuous Life of a Genre for the Dead: The Marthiya as an 
Instrument of Community Construction in Muslim Russia,’ Journal of the Economic 
and Social History of the Orient 64 (2021), 343-376. 

Ross, Danielle. Tatar Empire: Kazan’s Muslims and the Making of Imperial Russia 
(Indiana University Press, 2020). 

Rosstiaskaia imperiia chuvstv: podkhody k kul'turnoi istorii emotsii, ed. by J. Plamper, 
S. Schahadat and M. Elie (Moscow: Novoe literaturnoe obozrenie, 2010). 

Saduaqas Ghilmani, Biographies of the Islamic Scholars of Our Times, Vol. 1, ed. by 
Ashirbek Muminov and Allen J. Frank (Almaty, 2015). 

Saduaqas Ghilmani, Biographies of the Islamic Scholars of Our Times. 2 vols., ed. by 
Ashirbek Muminoy, Allen J. Frank, Aitzhan Nurmanova (Istanbul: IRCICA, 2018). 

Sartori, Paolo. “Between Kazan and Kashghar: On the Vernacularization of Islamic 
Jurisprudence in Central Eurasia,” Die Welt des Islams (2020), 1-31. 

Sartori, Paolo. “Exploring the Islamic Juridical Field in the Russian Empire: An 
Introduction,” Islamic Law and Society 24.1-2 (2017), 1-19. 


436 BIBLIOGRAPHY 


Sartori, Paolo. “From the Demotic to the Literary: The Ascendance of the Vernacular 
Turkic in Central Asia (Eighteenth-Nineteenth Centuries)" Eurasian Studies 18 
(2020), 213-254. 

Sáyakhütnamálür, ed. by Raif Márdanov (Kazan, 2011). 

Schimmel, Annemarie. And Muhammad is His Messenger. The Veneration of the Prophet 
in Islamic Piety (Chapel Hill and London: The University of North Carolina Press, 
1985). 

Scholarly Personae in the History of Orientalism, 1870-1930, ed. by Christiaan Engberts 
and Herman Paul (Leiden, Boston: Brill, 2019). 

Shahar Sharaf, Asr-i sá'adát (Kazan, 1909). 

Shaikhiev, Rafael. Tatarskaia narodno-kraevedcheskaia literature XIX-XX vv. (Kazan: 
Kazan University, 1990). 

Shihabetdin Marjani, Sailanma ásárlür (Kazan, 2018). 

Shikhaliev, Shamil’ “Musul’manskoe reformatorstvo v Dagestane (1900-1930 gg.),” 
Gosudarstvo, religiia, tserkov’v Rossii i za rubezhom 3 (2017), 134-166. 

Sibgatullina, Alfina. Chelovek na minbare: obraz musul'manskogo lidera v tatarskoi i 
turetskoi literaturakh (konets XIX — pervaia tret' XX v.) (Moscow: Sadra, 2018). 

Sibgatullina, Alfina. V poiskakh cheloveka. Kontseptsiia lichnosti v tatarskoi poezii XLX 
v. (Elabuga, 2001). 

Speaking of the Self: Gender, Performance, and Autobiography in South Asia, ed. by 
Anshu Malhotra & Siobhan Lambert-Hurley (Durham, London: Duke University 
Press, 2015). 

Strhan, Anna. "Christianity and the City: Simmel, Space, and Urban Subjectivities,” 
Religion and Society: Advances in Research 4 (2013), 125-149. 

Subjectivity after Stalin, ed. by Anatoly Pinsky, Special Issue of Russian Studies in History 
58.2-3 (2019). 

Sungatullah Bikbulat, Khäzrät-i Muhammad (Kazan, 1914). 

Tatar sáyakhátnamálüre, ed. by A. Alieva (Kazan, 2015). 

Taylor, Charles. Sources of the Self: The Making of the Modern Identity (Harvard 
University Press, 1992). 

The Personal History of a Bukharan Intellectual: The Diary of Muhammad Sharif-i Sadr-i 
Ziya, trans. by Rustam Shukurov; ed. by Edward A. Allworth (Leiden, Boston: Brill, 
2004). 

The Sands of Oxus: Boyhood Reminiscences of Sadriddin Aini, ed. by John R. Perry & 
Rachel Lehr (Mazda Pub, 2012). 

Thum, Rian. “What is Islamic History?” History and Theory 57 (December 2019), 7-19. 

Thum, Rian. The Sacred Routes of Uyghur History (Cambridge, London: Harvard 
University Press, 2014). 

Tillett, Lowell. The Great Friendship: Soviet Historians on the Non-Russian Nationalities 
(Chapel Hill: University of North Carolina Press, 1969). 


BIBLIOGRAPHY 437 


Tuna, Mustafa. Imperial Russia's Muslims: Islam, Empire, and European Modernity, 
1788-1917 (Cambridge: Cambridge University Press, 2015). 

Turner, Bryan S. Max Weber: From History to Modernity (London & New York: Routledge, 
1993). 

Usmanov, Mirkasym. Tatarskie istoricheskie istochniki XVII-XVIII vv. (Kazan, 1972). 

Usmanov, Vener, and Shamsutdinov, Iskandar. Epigraficheskie pamiatniki g. Troitska 
(Troitsk, 2012). 

Usmanov, Vener. Bashkortstan respublikasy tatar epigrafik hdikdlldre. Stàrlebash avyly 
(Kazan, 2020). 

Usmanov, Vener. Tarikhi yadkárlür. Vol. 1 (Ufa: DizainPoligrafServis, 2005). 

van Lit, L.W.C. O.P. Among Digitized Manuscripts: Philology, Codicology, Paleography in 
a Digital World (Leiden, Boston: Brill, 2020). 

Vera i lichnost' v meniaiushchemsia obshchestve. Avtobiografika i pravoslavie v Rossii 
kontsa XVII — nachala XX vv., ed. by Denis Sdvizhkov, Gari Marker, Tat'iana Sochiva 
(Moscow: Novoe literaturnoe obozrenie, 2019). 

von Kuegelgen, Anke. Legitimatsiia sredneaziatskoi dinastii mangitov v proizvedeniiakh 
ikh istorikov (XVIII-XIX vv.) (Almaty: Daik-Press, 2004). 

Zeisler-Vralsted, Dorothy. Rivers, Memory, and Nation-Building: A History of the Volga 
and Mississippi Rivers (Berghahn Books, 2015). 


Index of Names 


‘Aisha (wife of Husayn Teregulov) 143 
‘Abbas Bibarsov 41.147, 42n.150, 68n.239 
'Abdal-Afur 169-170 
‘Abd al-Alim (mullah) [From Bikqol/ 
Orenburg area] 191 
‘Abd al-‘Alim (uncle of al-Qadiri) 
168, 183, 186 
‘Abd al-‘Alim b. al-‘Allam Davletshin (imam) 
135, 219, 221 
‘Abd al-‘Alim b. Habibullah b. Harith Tuqaev 
(imam) 205,221 
‘Abd al-Aziz (student of al-Qadiri) [Son of 
imam Muhammad Sharif Manjuqov at 
Yalpaqtal] 131 
‘Abd al-‘Aziz (student of al-Qadiri) [Son of 
‘Abdullah b. Zaynullah] 219 
‘Abd al-‘Aziz ‘Alikaev (student of al-Qadiri) 
[Student of al-Qadiri at Yalpaqtal] 210, 
211 
‘Abd al-Aziz Murtazin (imam) 42 
‘Abd al-Azal Badikov 171-172 
‘Abd al-Bari Fattahov (mullah) 154 
‘Abd al-Bari Isaev (mufti) 30, 36n.132, 
39-40, 49 
‘Abd al-Gaziz Davletshin (general) 201 
‘Abd al-Hadi (student of al-Qadiri) 21 
‘Abd al-Hakim 53, 209 
‘Abd al-Hamid Mulakaev (imam) و‎ 
‘Abd al-Haqgq (son-in-law of al-Qadiri) 77, 
226 
‘Abd al-Hayy Hasanov 165 
‘Abd al-Jabbar b. ‘Ata’ullah Iskandarov 221 
‘Abd al-Kabir khalfa b. Din Muhammad 
Sateev (teacher of al-Qadiri) 34, 52, 88, 
169, 215, 218, 222, 224-225, 227 
‘Abd al-Karim (husband of al-Qadiri’s 
niece) 183 
‘Abd al-Karim Iskandarov (merchant) 6 
‘Abd al-Khabir Yarullin (imam) 
42-43, 52n.183, 183n.341 
‘Abd al-Khaliq Majidov (merchant) 
142 


72, 85, 


24, 25n.87, 


137-138, 


* 


Index was kindly prepared by Gil H. Renberg. 


‘Abd al-Latif 20 
‘Abd al-Majid gari b. Habibullah mullah 
Iskhaqov 99 
‘Abd al-Majid b. Muhammad Harith 
Tuqaev 115, 203, 206-207 
‘Abd al-Qadir (paternal grandfather of 
al-Qadiri) 85 
‘Abd al-Qadir b. Muhammad Harith 
Tuqaev 93, 115, 148, 203, 207, 219 
‘Abd al-Qadir al-Trablusi (teacher of al-Qadiri 
at Medina) 111,120 
‘Abd al-Qawi b. Fatih (imam) 135, 221 
‘Abd al-Rafiq b. ‘Abd al-Rahim Iskandarov 
166 
‘Abd al-Rahim [Son of ‘Ubaydullah b. 
Muhammad Harith] 205 
‘Abd al-Rahim b. ‘Ali khalfa al-Qazaqi 
(calligrapher) 191, 194, 204n.364, 219 
‘Abd al-Rahim b. Ubaydullah Tuqaev 147 
‘Abd al-Rahim b. Lutfullah Tuqaev 48, 147, 
149, 164, 208-209 
‘Abd al-Rahim Aydabulov (calligrapher) 51 
‘Abd al-Rahim Chalaqaev 192-194 
‘Abd al-Rahim khalfa tabib Sha'manov 54, 
215-216 
‘Abd al-Rahman b. ‘Ali khalfa Aydabulov 
(imam) 49, 79, 90, 63, 147, 149, 151, 
153-154, 155, 166, 190, 194-196, 218 
‘Abd al-Rahman b. Amirhan Ibragimov 88 
‘Abd al-Rahman b. Habibullah Tuqaev 58, 
69-70, 113-115 
‘Abd al-Rahman b. Kemal al-Din hazrat 
Nugaev 208 
‘Abd al-Rahman b. Muhammad Rahim 
‘Uthmanov (storekeeper) 61, 175-176 
‘Abd al-Rahman al-Rasuli 25n.87 
‘Abd al-Rahman Tagirdzhanov 28n.97 
‘Abd al-Rahim qari b. Hasan 135, 221n.385 
‘Abd al-Raqib Nazirov 219 
‘Abd al-Razzaq Sarsatov 175 
‘Abd al-Ra'uf Bilalov (friend of al-Qadiri) 
132, 304 


440 


‘Abd al-Sabir qari (student of al-Qadiri) 2u, 
219, 220, 222 
‘Abd al-Salam (mufti) 201 
‘Abd al-Wahid Abu-l-Na‘im Munasip 219 
‘Abd al-Wahid Suleymanov (mufti) 201 
‘Abd al-Wali b. Ahmadjan Yaushev 
(merchant) 174 
‘Abd al-Wudud Fattahov (imam) 154 
‘Abdullah hazrat [a madrasa teacher at 
Chaqmaq] 204 
‘Abdullah hazrat b. ‘Abd al-Ghafur (madrasa 
director) 206 
‘Abdullah b. ‘Abd al-Kabir 218 
‘Abdullah b. ‘Abd al-Kabir Sateev (friend of 
al-Qadiri) 219, 227-228 
‘Abdullah b. ‘Abd al-Rafiq Iskandarov 94 
‘Abdullah b. Ahmadi (neighbor of 
al-Qadiri) 102,103 
‘Abdullah b. Dawlat Shah 201 
‘Abdullah b. Muhammad Harith b. 
Ni'matullah (imam) 86, 128, 136-138, 190, 
203-204, 222 
‘Abdullah b. Ni‘matullah 206, 211, 213 
‘Abdullah Bubi 44, 163, 206, 210 
‘Abdullah hazrat Ghafuri (madrasa 
director) 56, 85, 216-217 
‘Abdullah Ghafurov (see ‘Abdullah hazrat 
Ghafuri) 
‘Abdullah hazrat Gabdulgafurov 
‘Abdullah Shadmanov 88 
‘Abdullah Tuqay | 34n.122 
‘Adl Shah hazrat b. ‘Abdullah Bogdanov 198 
‘Afifa (maternal grandmother of al-Qadiri) 
188 


53, 89 


‘Ali khalfa b. Asaqay Aydabulov 12,129, 183, 
189, 190-191, 194, 215, 219 
‘Ali Chaghatay (Tatar mullah) 36-37 


‘Ali Kaiaev 55 

‘Alikaev, Lutfullah 47-48, 210, 212, 213 

‘Alim Tuqaev 147, 149 

‘Alimdjan al-Barudi (scholar) 14, 17n.51, 32, 
35-36, 40, 42, 44, 89-90n.273, 101, 117, 205 

‘Alima (mother of al-Qadiri) 85-86, 92-93 
95, 96, 98, 128, 129, 187-189 

‘Allam (madrasa head) 94, 225 

‘Arabshah al-Qishlawi 20o, 36-37 

‘Arif khwaja (madrasa head) 110-11 


INDEX OF NAMES 


‘Ataullah ‘Alikaev 113, 212 
‘Ataullah mullah Aydulov (imam) 210 
‘Ayd khalfa Fazullin 137, 219 
‘Ayd khalfa b. Fazlullah 4 
‘Ayd Muhammad b. Mir ‘Ali Akhmerov 
(friend of al-Qadiri) 16n.45, 56, 102, 103, 
109, 112, 114, 164-165, 219, 227 
‘Aysa khwaja Shirwani (teacher of al-Qadiri 
at Medina) 11 
Abu Bakr al-Shahmirzawi 40 
Abu Nasr al-Qursawi 
Abu Sufyan Akaev 55 
Abu-l-Muhsin b. Shafi'ullah (teacher in 
Kazan) 42-43 
Abu-l-Na'im b. Muhammad Latif 6 
Abu-l-Na'im khalfa b. Muhammadyar 214, 
217 
Aglaev,Iskander 1 
Ahmad ‘Aleev 147,149 
Ahmad ‘Ali khalfa b. Bay Muhammad 183, 
218 
Ahmadal-Barangawi 1738 
Ahmad al-Ishaqi 171.51 
Ahmad Hafiz (cousin of al-Qadiri) 187 


32n.114 


Ahmad Latif (cousin of al-Qadiri) 168, 186 
Ahmad Rahmanqulov 41 

Ahmad Shah (teacher of al-Qadiri) 88,224 
Ahmad Thuban (imam) 159-160, 162 
Ahmadjan al-Tobuli 43-44 

Akhmerov, Fadil 133 

Akhmerov, Hasandjan (mullah) 168,46, 25 


al-Dinov, Zahir (policeman) 146 

Alexander II (Tsar) 203, 222 

Almagol (village chief) no 

Amina (granddaughter of al-Qadiri) 183 

Amina (niece of al-Qadiri) 185-186 

Amir Isan (see Zaynullah Ishan) 

Arkhangelsk 150 

Asiya (daughter of al-Qadiri) 
178, 184 

As'at 186 

Atlasov, Hadi 4 

Aydarov, Karamatullah (imam) 135 

Aytikin, Niyaz 40 


134, 176, 177, 


Bab al-Salam (madrasa director) 20 
Banu 186 
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Bashir agha 110, 11 

Batir (fellow pilgrim of al-Qadiri) 100 

Bay Muhammad b. Ahmadjan al-Qazaqi 
aljaiqdi 218n.381 

Baytursunov, Ahmad 154 

Bibarsov, Abbas  2n.4, 9n.30, 25n.87 

Bibi Hadija b. Isenbay 202 

Bigeev, Musa b. Jarullah 226 

Biktimir khalfa 'Aliakberov 218 


Dhakirá (daughter-in-law of al-Qadiri) 4 
Dilbar (daughter-in-law of al-Qadiri) 4 
Dilyara (granddaughter of al-Qadiri) 4 
Duseinov, Basir 139-140, 147, 149, 151 


Fa'iza (cousin of al-Qadiri) 186 

Fadl Muhammad qari 222 

Fakhr al-Din 165 

Fakhr al-Din b. Husn al-Din 216 

Fakhreddinov, Riza 24, 26n.88, 31, 361.130, 
65 

Farah al-Din (Quran specialist) 47, 106, 13 

Farid (grandson of al-Qadiri) 184 

Fath al-Qadir b. Muhammad Dhakir 

Babich 2n.4 
Fathullah khalfa b. Fattah al-Din (teacher of 
al-Qadiri) 54, 88, 216, 225-226 

Fatima (wife of al-Qadiri) 12, 13, 57, 62-63, 
76, 80, 94, 129, 131, 134, 144, 146, 147, 
157, 165, 166, 169, 170, 173, 174, 176, 183, 
189-190, 195 

Fatima (daughter-in-law of al-Qadiri) 178, 
183-184 

Fattah al-Din Akhtamov (merchant) 92 

Fayd al-Rahman b. Ahmad al-Amiri 40-41, 
451.163, 53 

Fayd al-Rahman (teacher of al-Qadiri) 
168-169, 213 

Fazl Ahmad qari 218 

Flura (granddaughter of al-Qadiri) 182 


Habib al-Rahman (uncle of al-Qadiri) 183, 
187 
Habib al-Rahman b. Kashshaf al-Din 168 
Habib al-Rahman mullah Iskhaqov 213 
Habib Rijal qari 'Abd al-Qadiri (Qur'an 
specialist) 40 
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Habibullin 177 
Habibullah b. Muhammad Harith (madrasa 
director) 53-54, 68n.237, 69, 89, 13, 

115, 201-202, 203, 204-205, 206, 222, 223, 
225-226 

Hadi ( mu'adhdhin) 7 

Hafiz al-Din al-Barangawi 17-18n.56 

Hajar (cousin of al-Qadiri) 186 

Halim khalfa Amirov (imam) 214 

Halima (daughter of al-Qadiri) 14, 61, 62, 
63, 165, 171, 174, 179, 182, 183, 195 

Hamid (companion of al-Qadiri) n9 

Hamidov, Hasanullah 117-118 

Hamidullah (imam) gn.3o 

Hasan gari 

Hasan (son of al-Qadiri) 176 

Hasan Sayf al-Mulukov 140 


112, 219 


Hasanov, Sabir (imam) 163, 165 
Haydarov, Umid 174 
Hibatullin, Khalilullah 139-140 


Hubbi Jamal (aunt of al-Qadiri) 

Husayn hajji Karimov 219 

Husayn mullah b. ‘Abd al-Rahman (madrasa 
director) 197-198 

Husaynov, Muhammadjan (mufti) 197 

Husn al-Din akhund 198 

Husnetdinov (son-in-law of al-Qadiri) 171, 

174, 176, 183 
Husni Banu (aunt of al-Qadiri) 186 


183, 187 


‘Ibadatullah (cousin of al-Qadiri) 96 

‘Ilman akhund Kärimi 22n.75, 26 

‘Imad al-Din Tukhfatullin 149 

‘Inayatullah 167 

‘Ismet (teacher of al-Qadiri) 124 

'Izz al-Din b. ‘Abdullah 154-155 

‘Izz al-Din ‘Aleev (procurator's assistant) 
60, 142-146 

‘Izzatullah Valiullin (uncle of al-Qadiri) 48, 
95-96, 185, 188 

Imam Shamil 23, 24, 44 

Isenbay b. Khwaja Bek 200, 202 

Ishan ‘Aleev 175 

Iskhaq (mullah) 110 

Iskander 186 

Iskhaqov, Khabir 144, 146, 147, 149 

Islamov, Fida’l (son-in-law of al-Qadiri) 185 
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Isma'il mullah Islamqulov 143 
Isma‘il Rahmatullin 0 


Jihangir Abyzgildin (imam) 41 
Jihangirhajji 225 
Jihangir khan (Kazakh ruler) 0 


Kadyrov, Mazit 74 

Kadyrova, Maryam (daughter of al-Qadiri) 
1, 5, 27, 45, 73-80, 147, 165, 185, 188, 226 

Kalimullah (nephew of al-Qadiri) 167, 
185-186 

Kamal al-Din b. ‘Alam al-Din 2 

Karimov, Fatih (imam) 135, 213, 221 

Kashshaf al-Din (cousin of al-Qadiri) 7 

Kerensky, Alexander 132, 133 

Khabibullin, Muhassina 34n.123 

Khalfin, Ghani (friend of al-Qadiri) 164 

Khalida (granddaughter of al-Qadiri) 183 

Khalilullah b. Rahmatullah khalfa (madrasa 

head) 56, 85, 217 

Khanzafarov, ‘Ussam 46-47, 730.245 

Kashshaf al-Din 168 

Khayr al-Din Farkhshatov (chair of village 

council) 146 

Khayrullah hazrat 'Alikaev 113, 131, 210, 
211-212, 213 

Khiyaletdinov, Shakir 39 

Kildiev, Asan 148 

Kilesh (fellow pilgrim of al-Qadiri) 100 

Kovalev (fellow prisoner of al-Qadiri) 61, 
179 

Krzhanovskii (governor of Orenburg) 203 


Lala 186 

Latif, Ahmad 103 

Latifullin, Sami'ullah 4 

Lenin, Vladimir Ilyich 8 

Lutf al-Rahman b. ‘Abd al-Rahman Galeev 
(brother-in-law of al-Qadiri) 94 

Lutfullah, Zinnatullin 145 


Mahfuza 115 

Mahi Parwaz Bika Shaykhgalina 223-224 

Mahmud Qadirov (grandson of al-Qadiri) 
184 

Majid ‘Ali Akberov 165 
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Majid b. Habibullah Muhammadyarov 
170-171 
Majid Hasanov b. Fakhr al-Din khalfa 139, 
145, 147, 149, 151, 153, 154, 218 
Majitov 138-139 
Maksudova, Zainap (modern scholar) 9,10, 
161.47, 19-20, 22-23, 29n.103 
Manjuqov, Muhammadjan (merchant) 
130-131, 220 
Mannanov, Iskander 101, 102, 103, 104 
Mansur (grandson of al-Qadiri) 184 
Maqsudov, ‘Abdullah 166 
Magsudoy, Sabir (volost chief) 144, 149 
Marfuga (foster grandmother of al-Qadiri) 
166 
Maryam (niece of al-Qadiri) 167,183 
Maryam (aunt of al-Qadiri) 186 
Mastura 187 
Mas'ud (son of al-Qadiri) 165,176, 178, 
183-184, 191 
Mengali b. Zarif Akhmerov 169 
Mengli Ahmad 167 
Mengliwaliev, Shakir 184 
Mir Sayyid Baishev (teacher of al-Qadiri) 
88 
Mir Sayyid Muzaffarov (fellow student of 
al-Qadiri) 12, 117, 128 
Muhammad ‘Ali Isenbaev 88 
Muhammad al-Rahim akhund (madrasa 
director) 198 
Muhammad hajji Ayupov (merchant) 
131-132 
Muhammad Dhakir b. Muhammad Sharif 
al-Urganchi 68n.237 
Muhammad Fatih al-Ilmini 27-28 
Muhammad Harith (imam) 53, 200-201, 
203, 208-209, 209, 2090.372, 211 
Muhammad Harrath (imam) 200-203, 208, 
2090.372 
Muhammad Hasan Aqchurin 17n.51 
Muhammad Hasan Sayf al-Mulukov 139 
Muhammad Khalil Sultanbekov (companion 
ofal-Qadiri) 128 
Muhammad Qul 75 
Muhammad Shah agha 197 
Muhammad Shukri b. Hafizi (teacher of 
al-Qadiri) 40, 112, 116-17 
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Muhammad Shakir b. Muhammad Harith 
128, 203, 205, 221 

Muhammad Sharif b. Khalilullah khalfa 
221 

Muhammad Yusuf Dibirdiev 

Muhammadjan hazrat 187 

Muhammadyarov, Baqir 183 

Muhammadyarov, Ghani 219 

Muhsin (son of al-Qadiri) 63, 178, 180, 184 

Mulakaev, Rafiq (son of ‘Abd al-Hamid 

Mulakaev) gn.30 

Munasib (mullah) 197 

Munasipov, ‘Ubaydullah 149 

Munasipov, Majid 139,147 

Murad (grandson of al-Qadiri) 184 

Murtada al-Simiti | 25n.87 

Muti'ullah ‘Atai (mufti) 4 

Madina (granddaughter of al-Qadiri) 183 

Máhbubá (uncle of al-Qadiri) 183,187 

Miinira (granddaughter of al-Qadiri) 4 


17n.51 


Na'il (granddaughter of al-Qadiri) 183 

Najm al-Din (beam seller) 93 

Najm al-Din (mudir) 106, 113 

Ni'matdjan b. Din Muhammad 25n.87 

Ni'matullah al-Istárlibashi (Sufi master) 
42n.150, 56n.197, 68, 68n.238, 86, 
198-200, 201, 201n.359, 205, 209n.372, 


208n.369 
Ni‘matullah hazrat Timáshev (imam) 219 
Niyyaz Quli al-Turkmani 51, 53, 68, 89, 
209n.372 


Nu‘man 87 

Nur al-‘Ayan (cousin of al-Qadiri) 186 

Nur ‘Ali al-Barudi 32 

Nur al-Ghayan (cousin of al-Qadiri) 168 
Nur Muhammad (cousin of al-Qadiri) 186 
Nuri Azam Tahirov (troop commander) 153 
Nuriya 176 


Pateev, 'Abdullah (friend of al-Qadiri) 
124-125 


Qasimov (mullah) 162 
Qujantay hajji Adbulov 0 
Qulmatov, Khalil 176 
Qurban Ali 109 
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Rahim (son-in-law of al-Qadiri) 4 
Rahima (friend of Maryam Kadyrova) 75 
Rahmanqulov,Diya 103 

Rahmatullin, Dhakirjan 163 


Ra'isa (granddaughter of al-Qadiri) 183484 
Ra'isa (niece of al-Qadiri) 185-186, 188 
Raim 183 

Rakhimov, Muhammad = 25n.87 

Rashid 8 

Rashid 186 


Rashida 186 

Rawil (grandson of al-Qadiri) 4 
Raykhan (cousin of al-Qadiri) 6 
Rizaev (doctor) 179 


Sa'id al-Din mullah Muhammadshin 220 

Sa'id Allagulov | 25n.87 

Sa'id Pasha 4 

Sa'ida b. ‘Ubaydullah Sharipov (neighbor of 
al-Qadiri) 102,126 

Sa'idullah b. Sayfullah 

SadriZiya  14n.38 

Saduaqas Ghilmani (scholar) 

38n.138 

Sagitov 185-186 

Sagitov, Karim (journalist) 9 

Sajidà (wife of 'Abdullah Sateev) 

Salah (neighbor) 93-94 

Salah al-Din (cousin of al-Qadiri) 7 

Salim Garay Tefkelev (mufti) 201, 203 

Sami'ullah 'Abdullin (brother-in-law of 
al-Qadiri) 126, 131, 132, 166-167, 185, 190, 

220 

Sami'ullah qari, ‘Ubaydullah b. ‘Abdullah 
Munasipov 219 

Sayyid ‘Abdullah Jafri 58, 104-105 

Shahgiray 185 

Shahi Ahmad (blacksmith) 141 

Shakir (imam) 95 

Shakir qari b. Mir ‘Ali Akhmerov 

Sham'un (mullah) 198 

Shamil (grandson/daughter of al-Qadiri) 


154-155 


26n.88, 30, 


227-228 


218-219 


183 
Shamsal-Din 218 
Shams al-Din Zaki(poet) 32,68 
Sharaf al-Din 183, 209n.372 


Sharaf, Burhan  159n.323 
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Sharaf, Shahar (mullah) 159,160 
Sharif Tuqaev 134, 136, 137-138 
Sharifjan ‘Aleev 149 
Shaykh al-Islam b. ‘Abd al-Qadir b. Biktimir 
al-Qaramali al-Manzalawi (father of 
al-Qadiri) 11, 56, 65, 85-88, 90-91, 92-94, 
96, 97, 98, 103, 128, 129, 132, 182-183, 189, 
216-217, 224 
Shaykhgalin efendi 223-224 
Shaykhzada Babich (poet) 2n.4 
Shihab al-Din al-Mardjani 31, 34, 89, 94, 
225, 226 
Shir Ghazi khan (Kazakh ruler) 200 
Sibgatullah b. ‘Ataullah Isenbaev (student of 
al-Qadiri’s father) 96-97 
Sorur, Farhi (sister of al-Qadiri) 14, 92, 
142-143, 166-167, 168, 182, 183, 185-186, 
188 
Sorur, Mahi (cousin of al-Qadiri) 
187 
Sulayman agha Kireev 98 
Sulayman (mullah) 153 
Sultan ‘Abd al-Hamid (Abdul Hamid II) 
103, 126-127 
Sultan ‘Aleev 154 
Sultanbekov, Khalil 117 
Sunchalay, Sa'id (poet) 154 
Suqir Hafiz (broker inIstanbul) 126 


164, 167, 


Tahir b. Ahmadjan Nurimanov (imam) 218, 
219 

Teregulov, Husayn (judge) 142-143 

Timerali (fellow pilgrim of al-Qadiri) 100 

Timáshev, Ni‘matullah (imam) 135 

Tugyzbaev, Muhammad — 25n.87 

Tukhfatullin, Inayat (communal inspector) 
144, 149 


Tuqay, ‘Abdullah (poet) — 80n.255, 168 
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‘Ubaydullah 0-11 

‘Ubaydullah b. Muhammad Harith 203, 
204, 205 

"Ubaydullah b. Muhammad Niyaz Quli 

al-Naqshbandi 208n.369 

‘Ubaydullah b. Zaynullah 'Alikaev 
48, 53, 62, 87, 97, 98-100, 129-130, 189, 
210-211, 217, 220 

‘Ubaydullah hajji Kildishev 115 

‘Ubaydullah ishan Tuqaev (madrasa director) 


11312, 


70, 131, 134 
‘Uthman b. Ismail 4 
‘Uthmanov 147,148 


Ummi Jihan (niece of al-Qadiri) 183 
Urmanov, Khasan  13n.36 


Vakhidi, Said 2o 
Valiullin, Majid (brother-in-law of al-Qadiri) 
147-148, 188 


Wafa Suleymanov (mullah) 156,157 
Waliullah b. Rahmatullah b. Hasan (maternal 
grandfather of al-Qadiri) 85, 129, 165, 

187-188, 217 
Wasilya (daughter of al-Qadiri) 
184-185 


14, 182, 


Yózle Bika (aunt of al-Qadiri) 183,187 

Zahidov, Harith 103 

Zayn al-Din 86 

Zaynullah b. Husraw Shir'Alikaev 52-53, 
56n.197, 88, 2041.363, 209-210, 213, 
214, 219 

Zaynullah hazrat Rasulev 

Zaynullah Ishan 53, 87 

Zaytuna (niece of al-Qadiri) 185-186, 188 

Zuhra (niece of al-Qadiri) 185-186 

Zuhra (sister of al-Qadiri) 183 


171.51 
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‘Arafa 206 

Ajdarhan 223 

Aksyonstation 8 

Aleksandrov Gay 96, 98,100, 129, 169, 211 
Alma-Ata 227 

Almakant (village in Kazakhstan) 4 
Almalistation 100 


Almaliq 169,21 
Andijan 177 
Angren (Uzbek city) 13, 14, 63, 78-79, 180, 


181, 182, 184, 190 
AqQurgan 4 
Arslan (village near Ufa) [This is also referred 
to as Tater Arslan.] 209, 214, 215, 225 


Astrakhan (city in Bukay region) 5o, 86, 
197, 203 

Aydarali (village) | 4 

Ayt (village) 189 

Aytugan (village near Istarlibash) 93, 183 

Azak (village) 218, 222 

Azfiká 47 

Azfika station 8 

Azinka 95 


Alam (village in Manzala district) 218 
Ánüch 218 
Atach (village in Fedor region) 220 


Bab al-‘Unbar (village near Medina) n7 

Bahira (Arabian village) 6 

Baim (village near Istarlibash) 223 

Bakhchisaray 

Balli Tamaq (village near Qaramali) 187 

Baliqli (village near Istarlibash) 198 

Bashkir (village) 213 

Bashkiria 23, 40 

Batar 163465 

Batum 223 

Batir (village) 190, 191 

Bayraka (village of Bugulma district) 85, 
187 

Beirut 59, 121, 123-124, 126 

Belebey (town) 88,167, 168, 183, 185, 186, 
188, 227 

Beloret (city) 227 

Bigesh (village in Manzala district) 117 


215, 225 


Bikqol (village in Orenburg district) 191 

Bilared (city) 227 

Birdásh 163 

Bosqin choqiri (near Istarlibash) 196 

Bubi (village) 206 

Bugulma 168 

Buka (village) 175 

Bukhara  28n.97, 51, 53, 68, 87, 89, 115, 194, 
198, 200, 201, 204, 206, 208, 210, 226 


Bulghar 23, 71, 95 
Burali (village in Manzala district) 186, 189 
Buray (village in Buray district) 214, 227 


Bustandiq (village near Tashkent) 212 
Baldanke (village) 101 


Cairo 40, 41, 53, 104 
Chabinli (near Orenburg) 
Chalmali station 98 
Chalpi(village) 186 
Chapuren (village near Volgograd) 
Chatirdan (village) 10 
Cherkeevka (village) 209 
Chilabi 53, 209 

Chirchiq (city in Tashkent region) 2 
Chistopol n8 

Chivastapul (See Sevastopol) 

Chkalov (See Orenburg) 

Chobar (village in Bugulma district) 103 
Chupchugi 71 

Chuqmarli 103 


198, 201 


9n.30 


Damascus 16, 60, 117, 119-121 

Davlekan station (in Bashkortostan) 211 
Dhu--Khalfa (village near Medina) n6 
Dum Qurgan gishlaq 4 

Dushanbe  16n.46, 25n.86 

Dandam (village in Elabuga district) 117 


Ekaterinburg 6 
Gayna (village) 8 
Haydar Pasha station 125 


Hia 122 
Hidiya (station in Arabia) 8 
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Ilbek (village) 86 

Ilbishin 130 

Iek (city) 15 

Isenbay (Kazakh settlement in Bukay region, 

birthplace of al-Qadiri) 11, 56, 57, 66, 86, 

87, 94, 96, 97, 100, 200, 202-203, 217 

Iske Mangar (village near Kazan) 41 

Islambek (village) 

Istanbul 16, 55, 60, 92, 97, 98, 101-104, 123, 
124-127, 191, 210, 221n.385, 227 

Istádibash 1, 11, 12, 13, 14, 16, 17, 25, 28, 29, 35, 
36, 38, 42, 44, 50, 51, 52, 53, 55» 56, 57, 
58, 59, 60, 61, 66-68, 72-73, 79, 80, 85, 
86, 87, 88, 89, 92, 96, 97, 98, 102, 103, 
113, 115, 126, 128-129, 131, 132, 133-135, 
136-142, 142-147, 149, 164, 165, 166, 
168-170, 172-173, 182, 183-185, 186, 187, 
188-190, 191, 192, 193, 194, 195, 196-207, 
208, 209-213, 213-217, 217-218, 218-219, 


214, 217 


219-220, 220, 221, 222-224, 224-227 

Istarlitamaq 89, 93, 132, 133, 137, 138, 140, 
144, 146, 149, 164, 181, 189, 194, 195-196, 
197, 203, 205, 207, 208 


Izmir 124 

Islaq (village in Belebey district) 167, 168, 
214 

Jaffa 122 

Jeddah 101, 103, 104-105, 108, 112, 113 


Jerusalem 59, 121-123 
Jirgan (village in Istárlitamaq district) 135, 
213, 221 


Karino (see Nokrat) 
Kazan 1, 2n.4, 13, 14, 17n.51, 18, 23, 24, 26, 

31, 35, 36, 41, 43, 44, 50, 52, 68, 72, 94, 
95, 98, 101, 106, 110, 111, 127, 129, 159, 
183n.341, 185, 186, 187, 196, 197, 202, 205, 
225, 227-228 

Kem 150,154 

Kharkov 100, 127, 192 

Khorezm 68 

Khujand 2n.4 46 

Khálekay (village) 223 

Kirov (village) 175 

Kislovodsk (city) 171 

Kotlas (city) 155, 156, 157, 158, 181 

Krasnodar 184 
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Kuibyshev 2n 

Kumertau 184,196 

Kuybyshev (See Samara) 

Känjä 201 

16216 (village nearIstárlibash) 102, 225 

Leninabad (see Khujand) 

Leningrad (see St. Petersburg) 

Louhistation 150, 151, 181 

Lunacharsky (city near Tashkent) 
184 


178, 182, 


Ma‘an station 19 

Mada'in Salih station (station in Arabia) 19 

Maltepe station 125 

Mannan (village) 166 

Maqsud (village in Belebey district) 214, 
223 

Mastaq (village in Khvalin district) 

Matar 88 

Mecca 24, 29, 38, 53, 58, 71-72, 74, 97, 104, 
105, 106-108, 112, 113-114, 115, 116, 117, 122, 
196, 205, 207 

Medina 12,23, 38, 40, 53, 59, 60, 65, 71-72, 
72, 92, 97, 98, 100, 104, 106, 107-113, 115, 
116-117, 118, 120, 122, 123, 124, 125, 126, 
159, 189, 202, 203, 206, 207, 211, 213, 216, 


113, 216 


218, 219, 220, 227 
Medvezh'ya Gora 0 
Melekes 77,155 
Mina (village near Mecca) 107,19 
Mindàn (village near Shafran station) 98, 


109 
Miräkä 192-3193 
Moscow 23,127,147, 149, 150, 184, 185 


Mu'min (village in Buguruslan district) 215, 
219 

Mullahgulum (village) 6 

Munawaz (village) 217, 218 

Murmansk 181 

Murtali(village) 174 

Murtaza (village) 223 

1/8018 198 

Malakay (village) 

Mánzálá 7 


12,133 


Namangan (city in Uzbekistan) 
Naristau (Chabinli) village 143 


192, 207 
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Nikifar(village) 128, 131, 132, 142, 143, 147, 
166, 185, 189, 220 

Nikolaevka (village) 203, 209 

Nikolsky (city) 156, 161 

Nitbash Musa (village in Istarlitamaq 
district) 213 

Nizhnii Novgorod 

Nokrat (village) 

Novosibirsk 194 

Novouzensk (city) 96 

Nukus (city in Karakalpak Republic) 210 

Nurkáy (village) 167, 186, 187 


15N.42, 17, 340.123 
160, 161-162 


Olugh Chaqmag (village in Belebey 
district) 53, 56, 85, 89, 167, 187, 198, 204, 

205, 206, 216-217 

Omsk (city) 147,189 

Orenburg 12,13, 15, 18, 19, 23, 24, 42, 45, 49, 
52, 61, 66, 68, 77, 78, 97, 131-132, 132-133, 
135-136, 141, 170-172, 183n.341, 184, 191, 
196, 200, 201, 202, 203, 205, 207, 213, 
216, 219, 221, 226, 227, 228 

Orenburg station 96 

Orsk 17.51, 103 

Oryol 127 


Penza 98,150 

Perm 135, 162-163 
Petrozavodsk 150 

Piskent 61, 63, 174-176, 184, 185 
Pokrovskaya Sloboda 5و‎ 
Port Said 104 

Pugachev 155 


Qachaqan 92 

Qaderle (village in Sarapul district) 103 

Qaragan (village) 2 

Qaragush (village) 92, 144, 193, 195 

Qaramali (Tatar village in Sarman district) 
56, 66, 85, 99, 103, 167-168, 182, 186, 187, 
195, 216 

Qarghala (settlement near Orenburg) 45, 
52, 68, 210, 1 


Qarghali 97, 110, 113, 131, 196, 201, 211, 212, 
213, 218 

Qarghalistation 171 

Qars 223 


Qarshi station (in Kashkadarya district) 4 
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Qarymayguba 4 
Qatmish (village) 7 


Qaunchi 171, 174 
Qaunchi station 174 
Qayraqli (village) 165, 166 


Qazachi (village) 220 

Qugalan 191 

Qunagbay (village near Istarlibash) 203, 
205 

Qunshaq (village in Shadrin district) 156 

Quyluq (in Ordzhonikidze region) 178 

Qirgizbika (village) 143 

Qizil Urda (in Uzbekistan) وود‎ 


Rabigh (village in Arabia) 
Rainka station 165 
Rhodes 4 


115-116 


Safajay 34n.123 

Safar (village in Chishmá region) 186 
Sakizislands 4 

Salatin (see Yalpaqtal) 

Salonica 124 

Samara 94, 95, 97, 98, 127, 128, 150 
Samarkand 179,182, 205 

Samatya station 126 

Saqlaubashi (village) 167 

Saratov 50, 95, 98, 100, 129, 197 

Sari Agach (in Kazakhstan) 173, 191 

Sari Kamish 223 

Sari Uzan (in Bukay region) 86, 202, 203 
Sarli (village in Belebey district) 88, 224 
Sergeevka (village) 203 

Sevastopol 
Shafran gı, 98 

Shafran station 92, 94, 98, 109, 118, 128, 168, 


71, 100-101, 102, 126-127, 128 


196 
Shavan station 154, 155 
Shipay (village) 47, 212 


Shàálármá (village) 

Simbirsk 5o, 197 

Sirkeci station 126 

Solovki (prison camp) 60-61, 153, 194 

St Petersburg gn.28, 39, 40, 153, 184, 185, 186, 
188, 201, 205 

Stalinabad 191 

Subirgen 87 

Sukhadol (village) 203 


167, 187 
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Tabuk (station in Arabia) 119 

Tabin(village) 7 

Talovka (see Sari Üzün) 

Tamtiq(village) 6 

Tamyan (see Mu'min) 

Tashkent 13, 25, 44, 63, 120, 171, 175, 176, 177, 
178, 181, 182, 184, 185, 192, 193, 205, 212 

Taymas (village in Orenburg district) 218 

Telánche Tamaq (village) 167 

Teregulov, Ahmad Sultan (government 

employee at Ufa) 8 

Timerbay (village) 213 

Timitiq (village in Belebey district) 103 

Tobolsk 43 

Tomsk (city in Siberia) 214 

Troitsk  17n.51, 41, 53, 71, 174 

Truiski (See Troitsk) 

Tugalan (in Qurgan Tübá region) 191 

Tula 127 

Tunshaq 153 

Turay (village in Belebey district) 47, 106 

Tuymazi (in Bashkortostan Republic) 168, 
184 

Tuysugan (village in Bugulma district) 190 

Tater Arslan (village) 88 


Uchili 118 

Ufa 1,39, 40, 41, 50, 56, 60, 68, 75, 85, 91, 92, 
93, 94, 97, 98, 106, 126, 133, 136, 144, 145, 
147, 149, 154, 159, 162-163, 164, 181, 182, 
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186, 188, 192, 194, 196, 197, 205, 208, 209, 
213, 217, 223-224, 227 

Ufa Qarghalisi 8 

Uralsk 50, 95, 197, 223 

Urazay 129 

Urazayevka station 128 

Urta awil station 176 

Urta Eluzan (village in Penza region) 21.4, 
gn.30, 25n.87 

Usaq Kichii (village village in Belebey 

district) 88, 216, 226 
Üsküdar 125 


Vyatka 158-160, 162 
Väräsh Muslim (village) 167 
Väräsh Qatmish (village) 167 


Wadi Fatima (village in Arabia) 115 


Yalpaqtal (Kazakh village) 11, 53, 57, 87, 97, 
98, 100, 129-130, 131, 169, 189, 200, 210, 
211, 217, 220 

Yanbu‘ 104, 108, 112, 113 

Yanga Qala (in Kazakhstan) 

Yangirchi(village) 166 

Yashargan (village near Istärlibash) 192 

Yumran 205 

Yuzaq station 179 

Yuzay (village in Orenburg district) 


211, 212 


210, 213 


